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PREFACE. 


When I returned to Cambridge in 1902, Professor Cowell asked 
me to revise with him the translation of this volume. We accord¬ 
ingly went through the first three stories, before his death took 
place: his manuscripts were then handed over to me, and I have 
supplied what he left undone. The translation was completed down 
to page 338, excepting no. 541 and a few small gaps elsewhere; my 
portion of the work therefore consists of no. 541 and page 338 to the 
end, together with the shorter omissions which are indicated each in 
its place, being altogether about half the book. I have also revised 
that part of Professor Cowell’s translation which we were unable to 
do together. I have not felt at liberty to make any alterations in 
his text, excepting very rarely, where there was some obvious 
mistake or oversight. These are all indicated in the notes; and any 
additions of my own to that part have been enclosed in square 
brackets. 

Since the proportion of verse is very large in this book, and the 
verse is often obscure, scholars must be prepared to find a certain 
number of difficulties which I have been unable to solve. The 
remarks on the text accordingly are more numerous than usual: the 
doubtful points are indicated in the notes. 

I have to thank Mr H. T. Francis for help kindly given in many 
places. 

I have a peculiar satisfaction in completing this labour, because 
in 1888 I first suggested the work to Professor Cowell. I had 
originally intended to carry it through myself; but circumstances 
modified this plan to the great advantage of the work. 

W. H. D. ROUSE. 

Septmber 1807. 



ERRATA. 


p. 1,1. 4. Read Jetavana. 

p. 18,1. 6 from bottom. Read transcendent. 

p.75,1.2. JfcadSelS. 

„ 1. 27. Read Oanda's. 

p. 83, 1. 25. Add note : Compare the trick of Brer Babbit and the 
briar patch. 

p. 126,1.12. Read Sunakkhatta. 
p. 131, 1. 23. Read Kimpnrusa. 
p. 160, last line. Read maihsam, 
p. 164,1. 12. Read Qo|aki|a. 

p. 167, footnotes , a . Read Sinhalese for Burmese. (So also pp. 181 \ 
218 1 , 218 1 , 219 1 , 231 ,4 -\ 286, 248», 249*, 251 1 , 280 8 , 288®, 
286 2 , 287®.) 


VOL. IV. 

p. 804, 1. 12 f. Omit those and read : in the company of the 
K. Birth, of the M. Birth, of the C. Birth, of the A. Birth, and of 
the H. Birth: these were called the late oomers. Compare vi 
p. 80 (p. 17 of the tranalation). 
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INDEX 


TO 

THE J AT AKA 

VOLUMES ONE TO 8D 


I. GENERAL INDEX 


Abbhantara-jSt. (281), ii 267; referred to, 
ii 295; iv 204 

Abhabbatthana (five points of preemi¬ 
nence ?), iv 62 

ibhassara deva, realm, see Radiant gods, 
etc. 

Abhidhamma (metaphysical books, trans- 
cendental doctrine) referred to, i 98, 
169; iv 137, 168 
Abbimara-einployment, i 34 
Abhinna, see Faculties 
Abinha-j&t. (27), i 69 
Abortion, punished in hell, v 189 
Abstracts (mdtika), The two, learnt by 
heart, i 172 

Abuse, Ten kinds of, i 71 
Acacia Catechu, vi 275 
Aocata, read Accuta 
Acceptable service, vi 109 
Acohera (Marathi), a half-sher, v 205 
AocimukhI, sister of the Bodhisatta, frog- 
princess, vi 101, 104, 118 
Accomplishments, Sciences, Branches of 
knowledge, Eighteen, i 126, 203, 285; 
ii 60, 168, 287; iv 33 
Accuta, hermit, vi 276, 805 
Aciravatl, river, the Rapti in Oudh, i 102, 
249; ii 66, 77, 251; iii 90, 161; iv 104, 
105 

Acrobats, i 259; ii 117; iv 197, 204 
Act of Truth followed by a miracle, i 55, 
89, 90, 155, 188, 184; iv 19, 90, 215, 
255; v 15, 16, 47, 52, 246, 275; vi 1, 
19, 47, 51, 78 

Actors, vi 102; dramatic festivities, iv 67; 
v 144; mimes, vi 5 

Adasa-mukha, prince Mirror-face, ii 207 
Adhamma, Wrong, incarnation of Deva- 
datta, iv 64 

Adiocupatthana-jat. (175), ii 50 
Aditta-jat. (424), iii 280; referred to, iv 
227; called Sovira, iv 250 
Adoption of animals, i 809; iii 181, 235; 
v 60 


Adultery, punished in hell, v 189; vi 61 
Aegle Marmelos (vilva tree), iv 154, 229 
Aeons, eighty-four, of purification, vi 117; 
four aeon-miracles, see Miracles. See 
also Cycles 

Aesop’s fables, see Parallels 
Age of men 10,000 years, iv 68; vi 80; 
836,000 years, i 31; an asankheyya iii 
272. See also Life 

Aggajava, shrine, i 47; ii 197; iii 52, 216 
Aggi-deva, son of Devagabbhft, iv 51. Of. 
Jataveda 

Aggika-j&t. (129), i 288 
Aggimala(-i) sea, blazing like fire, where 
was gola, iv 88 
Agni (Aggi), see Jataveda 
Agni-hotri in Kumaon, ii 80 note 
Ahidlpa, Isle of Snakes, iv 150 
Ahigundika-jat. (365), iii 180 
Ahiparaka, commander in chief, v 107 ff. 
Air, Sitting and moving in the, i 28, 51, 

101, 104, 105, 109, 163, 170, 193, 194, 
201, 241, 270, 291, 292; ii 26, 78, 87, 
100, 108, 132, 137, 159, 175, 191, 228, 
269, 289, 807; iii 16, 80, 86, 97, 102, 
112, 141, 157, 166, 188-191, 229, 280, 
236, 270, 272, 277, 281, 297, 807, 309, 
314; iv 10, 32, 44, 64, 72 ff., 97, 101, 

102, 109, 115, 145, 164, 178, 201, 202, 
204, 208, 216, 231, 288-241, 249, 256, 
285, 292, 298-303; v 3, 8, 11, 20, 30, 
51, 54, 68, 70, 72, 78, 98, 101, 129, 
132, 136, 138, 166, 167, 169, 197, 201, 
208, 225, 251; vi 18, 23, 33, 48, 47, 
122, 132, 154, 166, 227, 294; by means 
of a magic jewel, ii 70; performed by 
the Buddha, i 181; ii 63; iii 290; iv 
96; v 220, 221 ; vi 246; Pinflola- 
bharadvaja rebuked by Buddha’ for 
performing it, iv 166; performed by 
an elder, i 196; ii 230, 305; iv 148, 
166, 235; v 65, 245; vi 114; footsteps 
in, iii 298 ff. 

<*$ P&X cu P av > Parallel to, iv 153, 159 
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I. General Index 


Ajafifia-jat. (34), i 68 
Ajapala, Goatherd, chaplain’s son, iv 295 
Aj&tasattu, king, Birth of, iii 80, 81,142; 
fights his unole Pasenadi, ii 164, 275; 
iii 245; incarnations of, i 822; ii 165; 

v 140; murders his father Bimbisara, 
i 819; ii 164, 275; iv 216; v 184,185; 

vi 68; plots with Devadatta to kill 
Buddha, iii 319; vi 68; supports Deva¬ 
datta, ii 168; buildB him a monastery, 
i 67, 819 

Ajita Kesakambala(-I), heretio, i 1, 320; 

v 126 

Ajlvika, tee Asoetic, Naked 
Aijhohara, fish, v 250 
A)juna, king of the Kekaka, thousand¬ 
armed, v 72, 76, 137; vi 108; Pandava 
prince, v 225, 226, 227, 228; son of 
Devagabbha, iv 51 
AkAlarftvi-j&t. (119), i 263 
Akatafifiu-j&t. (90), i 220; referred to, iii 
129 

Akitta-j&t. (480), iv 148; referred to, v 
201 

Akitti, brahmin hermit, iv 149; vi 55 
Akitti’s gate and quay in Benares, iv 149 
AkkhohinI, complete army, vi 201, 308 
Alambana, tee Alambayana 
Alambara, a drum made by the Titans 
from a crab’s claw, also a thunder¬ 
cloud, ii 237 

Alambayana, brahmin, vi 88,95-99; spell, 

vi 93, 94; called Alambana, vi 99 
Alambusa-jat. (523), v 79; referred to, v 

100 

Alambusi, nymph, v 80-84 
Alangium hexapetalum, iv 273 
Al&ra, landowner of Mithila, v 86-91 
Alata, Alataka, minister of king Angati, 
vi 115 

Alavaka, tree-demon, iv 112; vi 156 
AJavi, city, i 47; ii 197; iii 52, 216 
Allna-citta-jat. (156), ii 13; referred to, 
i 139 

Allnasattu, prince, v 12, 14, 18, 19 
Allegory, tee Parable 
All-embracing question (necklace of 
thread), vi 161; referred to, i 254 
Alltusk, jackal, ii 169 
Almonry, i 108, 129, 198; ii 88, 84, 252, 
258; iii 85, 248; iv 9, 40, 109, 224, 
251; v 85, 203, 206, 279; vi 27, 54, 
250-252 

Alms, Exchange of, forbidden (alms for 
alms), ii 57, 214; v 208; for Budd¬ 
hists and Brahmins, vi 159; given 
in common, ii 31, 59, 188; given by 
tioket, i 21, 44; v 259; vi 89; given 
to obtain omniscience, iv 150; given 
to heretics, ii 81; not taken after 
noon, iv 214; alms versus holiness, 
vi 55 ff. See alto Gift 
Almsgiving, extolled, i 105; rejected by 
Mittavindaka, iv 1; rewarded in hea¬ 


ven, vi 62; requires three thoughts 
to make it perfect, iii 187 
Alms-hall, -house, tee Almonry 
Alms-pilgrimage, i 88, 98, 116, 206; ii 
280, 237 

AmarS, wife of Mahosadha, vi 182, 246; 

question of, i 254; vi 182 ff. 
Amaradevl-pafiha-j&t. (112), i 254; given, 
vi 182 

Amba-j&t. (124), i 278; referred to, iv 
171 

Amba-jst. (474), iv 124; referred to, iv 
191, 289 

Ambacora-jat. (844), iii 90; referred to, 

iv 122 

Ambala tower at Jetavana, ii 170 
Ambatittha, see Mango Ferry 
Ambattha, brother, vi 246; king, iii 248; 

mixed oaste, iv 229 
Ambavana, see Mango grove 
Ambrosia, tee Nectar 
AmittatapanS(-I), daughter of brahmin 
Jujaka, vi 270, 805 
Amkura, son of Devagabbhi, iv 51 
Amuck, Running, iv 292 
Anabhirati-jat. (65), i 160; referred to, 

v 241 

Anabhirati-jat. (185), ii 68 
Anaka, drum made by Titans from a 
crab’s claw, ii 287 

Ananda, elder, one of the six young 
nobles, patsim ; called Treasurer of 
the Faith, i 814; ii 18, 64; iv 
232; asks the reason of Buddha’s 
smile, iii 245; iv 4; vi 53; assembles 
the brethren, iv 71; Buddha tells a 
tale of him, i 222; chosen Buddha’s 
attendant, iv 61; enters the First 
Path, i 32; his words to the dying 
Buddha, i 230; honoured by a land- 
owner, iv 232; makes the Bo-tree a 
shrine for worship, iv 142; offerings 
to his tree, ii 223; persuades Buddha 
to admit women to the Order, i 223 
note; plantB a Bo-tree at Jetavana, 
iv 143; receives a present of a thou¬ 
sand robes, ii 17, 218; reoeives eight 
boons, iv 61; renounces life, iii 183; 
iv 257, 264; v 175-178, 186; takes a 
valuable article, ii 290; tempted by 
Roja the Mallian, ii 160; uncle of 
Rahula, i 48; ii 268; weeps at 
^ Buddha’s death, iii 16 
Ananda, monster fish, chosen king of 
fishes, i 88; ii 242; v 250; devours 
his own tail, v 251 
Ananda, vulture king, v 224, 241-243 
Ananda(-kumara), shipwright, vi 220 
Ananusociya-jit. (828), iii 62; referred 
to, iv 18, 66 

An&tha-pinflika (title of Sud&tta), i 1 note, 
88, 120, 209, 814; iii 78; iv 91, 117; 
attempt to rob him, i 184; builds a 
monastery, i 92, 100; cheated by a 
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merchant, i 220; iii 129; clever maid¬ 
servant of, iii 260; escapes robbers, 
i 245; exhorted by Buddha, iii 85; 
father-in-law of Suj&ta, ii 289; feeds 
500 brethren at once, iii 98; keeps 
the first five commandments, iii 165; 
luck of, ii 282; paves ground with 
gold pieces, i % 314; plants a bo-seed, 
iv 143; reconciles his house-fairy 
with Buddha, i 103; ii 279; sends gifts 
to an old woman, ii 200; sings his own 
praises, i 103; spendthrift nephew, ii 
293; stupid maidservant RohinI, i 117; 
treasurer, i 1; iii 78; true friend of 
his, i 267 ; wears fine attire, i 134 
Anatha-pindika, the younger, i 38; ii 200; 

iii 310 

Anattalakkhana scriptures, recited by 
Buddha, iv 111 

Ancestor worship, tee Spirits of the dead 
An<Jabhuta-jat. (62), i 151 
Andhakas, The, a race, v 10, 138 
Andhakavenhu, a servitor, iv 51; v 10, 
138; his sons, the ten slave-brethren, 

iv 51; called Andhakas, v 10, 188 
Andhapura, city, i 12 

Andhra country, i 203 
Anga, kingdom, ii 148; iv 281; v 167, 
168; vi 127, 133, 134; king, iv 281; 
V167; vi 108 

Angati, king of Videha, vi 114 
Angel (i deva ), i 3, 81; iii 272; angel-world, 

v 141. See also Brahma-angel, Gods, 
Heaven 

Anger quenched, ii 137; iv 15, 16 
Angirasa, slain by Ajjuna, v 72, 76; vi 55 
Angulimala, ogre converted by Buddha, 

i 139; iii 203; iv 112; v 19, 246, 
279; vi 156 

Animals, choose a king, ii 242, 278; 
kindness to, i 179, 183, 274; ii 85, 
49, 288; iv 112, 165; vi 45, 270; 
not to be killed or injured, i 40; ii 
297; iii 174; iv 8; v 267; vi 40, 60, 
110, 117, 304; not killed on sabbath, 

ii 136; five five-clawed things may be 
eaten by Khattiyas, v 267; proclama¬ 
tion of immunity, i 301; iv 264; hare 
shakes off insects before leaping into 
the fire, iii 87; sacrifice of, i 51, 53, 
126; set free, iv 215; vi 304; with 
human voice, i 255; iii 173, 193; iv 
130; elephant addresses Buddha, iii 
283; with magic properties, vi 227. 
See also Magic 

Anitthigandha, the woman-hater, prince, 
iv 291 

Anjana mountain, v 71 
Afijanavana, place, i 166; park, iii 172 
Afijana-vasabha, elephant, ii 252 
Afijana, Lady, daughter of Devagabbhii, 
iv 51 

Annakondanna, ono of the five elders, 
iv 111 


Annihilation, Dootrine of, tee Heresy 
Anointing of king, tee Ceremonial sprink¬ 
ling 

Anoms river, iv 75 

Anotatta, Lake, i 108; ii 63; iii 165, 

168, 280; iv 188, 281, 288; v 166, 

169, 210, 221; vi 228 

Anta-jat. (295), ii 800; referred to, ii 299 
Antidote for snake-poison, tee Snake 
Ants, Red, v 22; a means of torture, iv 
235 

Anujja, wife of king Dhanaiija^a, vi 141 
Annkevatta, servant of Culam-Brahma- 
datta, vi 208 ff. 

Anupiya, town and mango-grove, i 82 
Anuruddha, elder, one of the six young 
nobles, i 32; ii 64, 87, 178, 260; iii 
97, 279, 293, 294; iv 8, 152, 182, 197, 
210, 227, 256, 304; v 87, 79, 218, 279; 
vi 52, 68, 156, 305 
Anusasika-jat. (115), i 257 
Anusissa, ascetic, iii 277, 279; v 70, 71, 
73-75, 79 

Anutiracari, otter, iii 206 
Apacara or Upacara, legendary king, iii 
272 

Apannaka-jat. (1), i 1; referred to, iv 179; 
v 91 

Aparanna, vulture, iii 164 
Apsaras, see Nymph 
Arahat, see Saint 
Arahatship, tee Nirvana 
Araka-jat. (169), ii 42 
Araka, the Bodhisatta, a teacher, ii 43, 
137 

Arama-dusa-jSt. (268), ii 237; referred to, 

i 119 

Aramadusaka-jSt. (46), i 118; referred to, 

ii 237 

Aranjara, mountainous country, iii 277; 

v 71; vi 256 (Ar-), 266 
Aranfia-jat. (348), iii 98; referred to, iii 
312 

Arati (Hate), Mara’s daughter, i 288 
Archangels, tee Gods, Heaven 
Aroher, Little, tee Bowman 
Archery extraordinary, ii 61; iv 94, 182; 

v 68, 69; archer’s garb, ii 61 
Architect’s plan, vi 158 
Areoa nuts, v 171 
Arindama, prinoe, v 127-131, 184 
Arittha, son of Dhatarattha, vi 86, 118; 

one-eyed (KSnftrittha), vi 87 
Aritthajanaka, son of Mahajanaka, vi 19, 
21, 28 

Aritthapura, city of Sivi, iv 250; v 107, 
109; vi 215 

Armour, vi 231, 233, 304 

Arms, Blaze of, an omen, v 66 

Army, its four parts, ii 66, 70, 71, 158; 

iii 157, 161; iv 80, 807; v 162, 168, 
170, 259, 265; vi 185, 226; of three 
kinds, lotus, wheel, waggon, ii 275; 

iv 216; arrangement of, ii 275; vi 
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398; complete (akkhohini), vi 201, 
808 

Arrack, tee Intoxicants 
Arrows, poisoned, i 138; maker of, vi 86 
Arrow-defence, -stick, -rope, etc., tricks 
in archery, v 68 

Artocarpns Laoucha, ii 111; iv 229 
Arana (Assaka king of Potali), iii 8 
Arupabhava, Arupabrahmaloka, see Form- 

Asadisa-jat. (181), ii 60 
Asadisa-Kum&ra, prince Peerless, ii 60 
Asamkiya-jat. (76), i 185 
Asampadftna-jat. (181), i 286 
Asahk&, a maiden born inside a lotus, 

iii 162, 164 

Asahka-jSt. (880), iii 161 
AsaAkheyya, a number, iii 272 
Asatamanta-jat. (61), i 147; referred to, 
ii 80 

Asfttarupa-jat. (100), i 242 
Asavatl, heavenly creeper furnishing an 
intoxicating drink, iii 162 
Ascetic, i 126; ii 40; iv 138; v 102; vi 
11-18, 16-19, 29, 30, 40, 240, 275, 
etc.; all banished from Kasi, iv 295; 
female, iii 1; four classes of con¬ 
tented, ii 301; of kshatriya caste, v 
258; vi 126; austerities of, i 307; 
marks of, v 128; red dress, vi 121; 
sham, i 218; ii 47, 139, 188, 261, 277, 
278; iv 218, 276; thirteen practices, 

ii 307; iv 6; topknot of, ii 29; wishes 
to argue with Buddha, ii 151, 178 

Ascetic, Naked, i 206; iii 159; v 8, 42, 
45; vi 115, 119, 121; ( djivika ), i 124, 
229, 307; ( niganfhd ), ii 182, 183; tee 
also Jains, Heretics 

Asceticism, false doctrine, i 229; ii 29; 

iv 191. See also Heresy 

Ashes, Hot, rained from heaven, iv 244 
Asilakkhana-jat. (126), i 277 
Asita, see Kaladevala 
Asitabha, princess, ii 159 
Asitabhu-jat. (234), ii 158 
Asitafijana, city, iv 50 
Aspirations, iv 171 

Ass, of Sindh (horse thus reviled), iii 176; 
question, vi 169; referred to, i 254; 
ass the mule’s sire, vi 171 
Assaji, one of the five elders, iv 111 
Assaii, one of the six heretics, ii 264 
Assaka-jat. (207), ii 108 
Assaka, king of Potali, ii 108; iii 2, 5; 
vi 55; called Aruna, iii 3; country, 

iii 2; v 168 
Assakanna, hill, vi 66 

Assap&la, Groom, son of a chaplain, iv 295 
Assapura, oity, iii 275 
Assatara, N&ga tribe, vi 85 
Asseveration, Solemn, tee Act of Truth 
Astrology, tee Stars 

Asuras (Titans), ii 99; iii 313 ff.; iv 173, 
285, 804; vi 201; expelled by Sakka 


from the Heaven of the Thirty-three 

i 80-82; ii 237; iii 168; iv 219; 
Kalakafljaka, i 229; king of, iv 85; 
v 125; make drums of crab’s claws, 

ii 237; nymph, iii 292; realm of, 
i 80; demon swallows his wife, iii 313 

Atharva Veda, see Vedas 
Atimuttaka tree, iv 17 
Attadanfla-sutta (Sutta Nipata, iv 15), 
v 220 

Attainments, Eight (Endowments, sama - 
pattiyo ), i 38; ii 287; iv 143, 151, 
153, 207, 235, 263; v 135; vi 18, 52, 
95. See also Faculties and Attain- 
ments 

Atthaka, king, example of righteousness, 
"v 72, 78, 78; vi 55, 125 
Atthana-jat. (425), iii 282; referred to, 

iii 144 

Atthanani, see Conditions, Impossible 
Atiihasadda-jat. (418), iii 256 
Atthassadvara-jat. (84), i 211 
Atthhena, sage, iii 216 
Atthisena-jat. (403), iii 216 
Auspicious marks on the body, see Marks 
AvantI, king, iv 244; kingdom, iii 277; 

iv 244; v 71, 168 
Avariya-jat. (376), iii 151 
Avariyapita, ferryman, iii 152 
Avavadaka, clever Jain girl, iii 1 
Avenues (dvara) of the senses, Rules 

concerning, i 140. See also Gates 
Avici, see Hell 

Ayacitabhatta-jat. (19), or Panavadba, 
i 53 

Ayakuta-jat. (347), iii 96 
Ayoghara, the wise, iv 304 ( i.e . Ayoghara 
birth see vi p. vi) 

Ayoghara-jat. (510), iv 304; referred to, 

v 11; vi 18 

Ayoghara-kumara, prince of the iron 
house, iv 805 

Ayojjha, city, iv 52; cf. Saketa 
Ayura, councillor of king Maddava, iii 208 

Babbu-jiit. (138), i 294 
Babylon, see Baveru 
Back-door, v 135; vi 184 
Backbiting, punished in next birth, v 1, 5 
Bad company, ii 73; iv 271; bad courses, 
see Paths 

Badarika monastery, i 47; iii 48 
Bahiya-jat. (108), i 251 
Bahuputtaka, king of Benares, iv 264 
Bahusodarl, daughter of the gods, vi 47 
Baka, king of Benares, v 236, 239, 240 
Baka-jat. (38), i 95 
Baka-jat. (236), ii 161 
Baka Brahma, iii 96, 219 ; iv 112; vi 156 
Bakabrahma-jat. (405), iii 219; referred 
to, iii 96; iv 112 

Bala-deva, son of Devagabbha, iv 51 
B&laka, salt-maker (Balakalonakara), iii 
290 



I. General Index 


5 


Balanoe, vi 119 

Bah-rama, Krishna’s brother, iv 51 
Balustrade [vedika), v 279 
Bamboo, dies after bearing fruit, v 41,195 
Bamboo, viper kept by a hermit called 
“Bamboo’s father,” i 115 
Bamboo grove (Veluvana), i 35, 44, 67, 07, 
174, 177, 215, 255, 269, 286, 298, 302, 
304, 305, 319; ii 26, 48, 67, 85, 106, 
118, 131/138, 140, 145, 154, 168, 172, 
260, 299; iii 22, 65, 74, 80, 87, 115, 
117, 133,142,183, 199; iv 22, 85, 161, 
257, 264; v 37, 64, 65, 175, 176, 178, 
186; presented by the Magadha king, 
vi 114 note 

Bandhanagara-jat. (201), ii 97 
Bandhanamokkha-jat. (120), i 264; re¬ 
ferred to, ii 135 

Bandhula the Mallian, iv 93, 94 
Bandhuma, king, vi 247 
Bandhumati, city, vi 247 
Bandhura, groom, iii 258 
Banner of the Faith, see Dhammaddhaja 
Banyan Deer, i 89, 42 
Banyan park (grove), iv 4, 32,179; vi 246, 
etc.; master Banyan, supposititious 
child, iv 24; tree, magical, iv 221; 
worshipped, i 127 

Barber, i 200; iv 280; v97; royal, i 31; 

ii 4; iii 269; gift of, iv 87; of the six 
young nobles, see Upali 

Bark garment of ascetic, i 162; ii 10, 47, 
191; iii 24, 296; v 49, 70, 102, 104, 
153; vi 13, 41, 43, 45, 259, 262, 281 
Barrenness causes loss of respect, iv 23; 

barren wife sent home, iv 93 
Base, name of a brother, i 237 
Baskets hung up for birds, i 112 
Baskets, The Three, see Tipitaka 
Basket-weaver, Nalakara, a god, iv 200 
Bastard, name of a disciple, iii 13 
Bath, v i 21; taken after an execution, 

iii 252; v 118; Bath-money, queen’s 
allowance, ii 164, 275; iv 216 

Battle of the Law, vi 206; lotus, etc., see 
Army 

Bauhinia variegata, v 38; vi 183 
Baveru (Babylon?), kingdom, hi 83 
Baveru-jat. (839), iii 83 
Bed, distinguishing the head of square, 
vi 24 

Beggarmaid and the king, see Parallels 

Begging disliked, ii 199 

Being, eighteen constituents of, ii 184; 

fine elements of, ii 184; iv 169 
Benares, i 4, 10, 19, 21, 22 et passim; 
cloth of, i 203; ii 303; iv 222; vi 259; 
moat of, i 110; plaoe of education, 

iv 149; perfumes of, i 203; old names 
of, Brahmavaddhana, iv 76; Molini, 
iv 9, 12,13; Pupphavati, iv 78; vi 69, 
70, 76; Sudassana, iv 75; v 91; 
Surundhana, iv 75. See also Kasi 

Beneficence, four sorts, iv 110 


Betel-ohewing. i 182, 152 
Bhaddaji, elder, ii 229-231; iv 205; 
vi 126 

Bhaddakacoa, wife of the Buddha, i 282 
note 

BhaddakapilanI, wife of Kassapa, iv 804; 
vi 52 

Bhaddaa&la-jat. (465), iv 91; referred to, 
i 27, 29, 58, 300; iii 225 
Bhaddasena, prince, vi 71 
Bhaddavatika, she-elephant of king Udena, 
iii 233, 234; implores Buddha to have 
her restored to honour market-town, 
i 206 

Bhaddiya, city, ii 229, 230; one of the 
five elders, iv 111; one of the six 
young nobles, i 32; merchant, vi 72 
Bhadra-ghata-jst. (2911, ii 298 
Bhadrakara, son of Vidhura, v 88, 87 
Bhaggari, city, vi 18 
Bhaggas, Country of the, iii 105 
Bhaggava, potter, ii 56 
Bhaggiri, town, iv 304 
Bhaglrasa, king, example of righteousness, 
vi 55 

BhagirathI, name of the Ganges, v 51 
Bhagu, elder, one of the six young nobles, 
i 32; iii 291 
Bhallatiya, king, iv 272 
Bhallatiya-jat. (504), iv 271 
Bhandakucchi, porter, iv 239 
Bhan^ukanna, juggler, iv 204 
Bharadvaja, carpenter, iv 131; jackal, 
i 283; family name of Suclrata, also 
a name of Jujaka, and of Kalinga, 
chaplain; name of a clan of Bishis, 
i 283 

Bharadvaja, elder, see Pin^ola-bhftradv&ja 
Bharata, hermit, vi 65; hunter, iii 259; 

king of Roruva, iii 280; prince, iv 79 
Bharhut Stupa, see Index of Authors, 
Stfipa 

Bharu, king, ii 121; iv 86; city and 
kingdom, ii 119; iv 86 
Bharu-jat. (218), ii 118 
Bharukacoha, seaport in Bharu, iii 124; 
iv 86 

Bhavagga, highest of the Arupa-worlds, 
vi 178. See Formless World 
Bhavasetthi, citizen of Saketa, vi 117 
Bhavya, class of gods, v 171 
Bhennakata, place, vi 120 
Bherl, female ascetio, vi 240, 246 
Bherivada-jat. (59), i 146 
Bhesakala grove, iii 105 
Bhikkha-parampara-jat. (496), iv 232 
Bhikkhudasika, daughter of king Kiki, 
vi 248 

Bhlraaratha, king, v 72, 73, 78 
Bhimasena, big weaver, i 204; one of 
the five husbands of Kanha, v 226, 
226 

Bhimasena-jat. (80), i 203; referred to, 
i 275 
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Bhisa-jit. (488), iv 192; referred to, 
iv 241 

Bhisapuppha-jfit. (892), iii 191 
Bho, said to the Buddha, i 216 
Bhoga, physician, iv 808 
Bhogavatl, palace of the snake-kingdom, 
vi 182 

Bhoj&jinlya-iftt. (28), i 61 
Bhnmmaja, heretio, ii 264 
Bhfiridatta, tee Datta, son of Dhatarattha 
Bhdridatta-j&t. (548), vi 80; referred to, 
iv 118, 288 

Bhflri-pafiha, Wisdom question, vi 188 
BhfiripaBha-jat. (452), iv 46; given, vi 
188 

Big Chestnut (Mahasona), a horse, ii 21 
Big Bed, an ox, i 75 
Bignonia suaveolens, iv 278, 289 
Big-snout, pig, iii 181 
Bliaka, slave, vi 117, 126 
Bij&ra-j&t. (128), i 281; referred to, i 297 
Bij&rikosiya, miserly merchant, iv 42, 44 
Bijirikosiya-j&t. (450), iv 40 
Bimba(-devi), sister, ii 267, 268, 295; 
vi 246 

Bimbisara, king, i 14; ii 164, 275; iii 80; 

iv 167, 216; murder of, tee Ajatasattu 
BIrani, goddess, vi 62 
Bird Preaching (Sakunovadasutta, un¬ 
known), ii 40 

Birds, adopted as ohildren by a king, v 60; 
ill-omened, ii 106; language of, v 181, 
195; various species, v 215; vi 185; 
carry messages, iii 89; vi 211; taken 
on voyages, iii 88, 170 
Birth, oeremony at, i 148; vi 2; sacrifice 
nine days after, vi 271; former births 
remembered, i 52; iii 246, 248, 267; 
iv 18, 67, 246; v 20, 22, 25, 225, 257; 
vi 8, 117, 120, 181; future birth re¬ 
membered, vi 120; miraculous, vi41; 
in answer to prayer, iv 200; v 164; 
without the intervention of parents, 
iv 294; v 218; pride of, iv 242; under 
the star of a robber, iii 89; birth 
fellows of a Bodhisatta, vi 2, 157; 
birth-fire, i 148, 808; ii 30; birth¬ 
mark, tee Marks 
Blaok ball question, vi 163 
Black Mountain (Kalagiri), vi 126, 181, 
146, 149; Great, v 21; Little, v 21 
Black Bock, v 65 
Blaok skin and white heart, iv 6 
Blaok Winds, iii 164 
Blackface, name of a monkey, ii 304 
Blackie, captain, tee K&)aka 
Blaokie, grannie’s bull, i 78; Sakka’s 
hound, iv 118; a stag, i 35 
Blackie, Young, tee Kanha-kum&ra 
Blemishes, Eighteen, vi 280 
Blessed One (fihagavat), iv 9, 47; vi 88, eto. 
Blessings, Eleven, ii 9, 42; eight, of the 
ascetic, v 180, 181; seven, iv 62. See 
alto Boons 


Blind adviser, iv 94; sailor blinded by 
salt water, iv 87 
Blue, unlucky oolour, iii 166 
Boar, Carpenter’s, ii 276; iv 217 
Bodhi (Maha-), brahmin, v 116-121, 126; 
prince, iii 105, 107; Bodhi-kum&ra, 
iv 14; tree, tee Bo-tree 
Bodhisatta, sin of, ii 228, 265; born as 
aorobat, i 259; ii 117; air-spirit, i 812; 
ii 803; antelope, i 57; ii 106; ascetic 
(hermit, recluse, anchorite), i 51, 114, 
156, 162, 207, 216, 229, 248, 817; 

ii 10, 28, 80, 36, 88, 89, 47, 59, 198, 
101, 108, 119, 159, 182, 244, 246, 280, 
284, 805; iii 2, 24, 30, 48, 52, 78, 79, 
94, 98, 151, 161, 192, 216, 248, 257, 
277, 282, 285, 306, 312, 813; iv 17, 
232; v 1, 48, 79, 100, 185; barber, 
i 198; bird, i 91, 258, 290; iii 48, 
170; v 59, 223; Brahma, vi 114; 
brahmin (tee also ascetic), i 88, 148, 

166, 185, 193, 203, 240, 260, 272, 274, 
284, 293, 308; ii 11, 82, 48, 115, 160, 
168, 179, 180, 187, 189, 197, 218, 298; 

iii 62, 108, 128, 272; iv 5, 9, 14, 32, 
47, 137, 140, 149, 192, 205, 293; v 81, 
66, 116; buffalo, ii 262; bull (ox), i 71, 
73, 75; ii 285; Camjala, iv 285, 244; 
oar&van leader, i 212; iv 222; carpenter, 

iv 99; chaplain, i 214, 264; ii 121, 
125, 131, 168, 292; iv 148, 188; cock, 
iii 168; iv 86; conch-blower, i 147; 
councillor (adviser), ii 51, 66, 67, 88, 
123, 148, 183; iii 197, 241; courtier, 

i 249, 251; ii 21, 146; iv 83, 122; 
crow, i 800; ii 103, 295; deva, see 
god; dice-player, i 221; doctor, see 
physician; dog, i 58; drummer, i 146; 
elephant, i 175, 269; ii 138, 285; 
iii 115; iv 68; v 20; elephant-trainer, 

ii 64; fairy, i 42, 51, 53, 182; iv 179; 
family priest, i 87; iii 20, 67; farmer, 
i 141; ii 76; iii 184, 245; fish, i 184, 
256; forester, ii 232; frog, ii 165; 
gardener, i 169; garu<Ja, iii 124; v 42; 
goblin’s son, iii 298; god, i 246; iii 58, 
136, 261; iv 64; (king of), i 209; iv 
1, 96; (son of), iv 88; goose, ii 242; 

iii 187, 160, 810; iv 45, 132, 264; 

v 178, 186; hare, iii 35; hawker, i 14; 
horse, i 61, 63, 89; ii 238; horse- 
dealer, ii 200; householder, ii 94, 97, 
267; iii 26, 203, 248, 295; hunter’s 
son, vi 40; iguana, i 802; inhabitant 
of Brahma-heaven, iii 219; jackal, 
i 804, 315; judge, ii 127; iii 70, 71; 
king, i 30, 45, 183, 165, 177, 231, 243, 
254; ii 27, 79, 85, 145, 152, 158, 154, 

167, 184, 221, 224, 240, 251, 278, 290; 
iii 6, 9, 61, 89, 96, 99, 102, 111, 221, 
237, 249, 268, 266, 280; iv 62, 71, 
109, 224, 272; v 84, 141, 246; vi 19, 
58, 247; king’s director, i 65; lion, 
i 306; ii 5, 8, 19, 46, 75; iii 50, 75, 
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199; iv 188; lizard, i 297; iii 56; 
low-oaste man (pariah), ii 57; iii 18; 
iv 124; Mahft-Brahma, i 291, 292; 
mallard, i83; mariner, iv 86; merchant 

M , i 4, 10, 116, 186, 220, 228, 
5; ii 44, 166, 168, 186, 206, 
294; iii 88, 55, 85, 180, 181, 182, 165. 
187; iv 40; merchant’s son, ii 228; 
minister, i 68, 69, 224; iii 14, 45, 68, 
76, 92, 288; iv 227; vi 126; monkey, 
i 64, 142, 144; ii 58, 111, 129, 140; 
iii 88, 218, 225; v 88; musician, ii 172; 
noble, i 77; parrot, i 809; ii 98, 208; 
iii 65, 292, 294; iv 175, 268; partridge, 
i 98; iii 319; peaoock, ii 23; iii 83; 
iv 210; physician, i 168; iv 107; pig, 
iii 181; pigeon, i 112; ii 248, 250, 261; 
iii 148, 196; potter, ii 55; iii 228; 
prince (tee alto king), i 24, 28, 29, 103, 
126, 128, 137, 161, 233, 278, 289; 
ii 1, 14,60,81,166, 193, 207, 216, 227; 
iii 10, 318, 139, 156, 289; iv (sup- 
posititious), 23, 60, 67, 75, 78, 109, 
117, 250, 275, 291, 304; v 11, 107, 
127; vi 1, 69, 80; pupil, i 121; iii 113; 
quail, i 85, 89, 262; ii 41; iii 194; 
rat, i 281, 283; robber, ii 264; iii 89; 
Sakka, ii 70, 99, 149, 231, 294, 307; 
iii 91, 140, 145, 174, 189, 198, 235, 
255; iv 40, 112, 198; v 6, 203; sea- 
sprite, i 311; ii 77, 802; smith, iii 178; 
squire (landed proprietor), i 98; ii 288; 
iii 103; stag (deer), i 35, 39, 46, 49; 
iii 121, 172; iv 161, 169, 257; stone¬ 
cutter, i 295; teacher ( tee alto brahmin), 
i 107, 169, 160, 173, 237, 268, 321; 
ii 43, 50, 68, 96, 268, 287; hi 12, 81, 
105, 142, 154; treasurer, i 117, 120, 
134, 210, 211, 275, 280, 286; snake, 
iv 281; tree-sprite, i 96, 244, 247, 253, 
256, 267, 298; ii 74, 105, 113, 126, 
148, 246, 276, 299, 800, 304; iii 15, 22, 
126, 205, 240, 816; iv 129, 217; v 54; 
valuer, i 21; vulture, ii 34; iii 164, 
204, 287; wise man, i 119, 125, 202, 
218; ii 171, 288; ni 38, 207, 210; 

▼ 164; wise youth, iii 183, 134; iv 28, 
105, 155; vi 156; woodpecker, ii 114; 
iii 15,17; in three births spoke as soon 
as born, vi 250 

Body, Formula of the Perishable, i 15; 

thirty-two parts, i 85, 87 
Bogey, i 312 

Boiled rioe question, vi 168 
Bombaz heptaphyllum, silk-ootton tree, 
i 80; iv 175, 268 
Bonds, tee Fetters 
Book of judgments, iii 188 
Boons, given by the Buddha to elders, 
iv 61, 198; eight granted to Ananda, 
iv 62; eight to Visakhd, iv 198; by 
a king to a deer, iv 165; to Mallika, 
iv 96; to Slti, iv 79; by a man-eater 
to the Bodhisatta, v 270; by Sakka, 


iii 292; iv 7, 151, 201, 254; v 78, 111, 
148; vi 248, 249, 294; verses of the 
ten boons ( data-vara-gdthd ), vi 249. 
See alto Blessings 

Bo-tree, i 89; navel of the earth, iv 148; 
Ananda’s, iv 143; worship and festival 
of, iv 142-8; the Bo-tree in the days 
of Buddha Kassapa, i 108 
Bow, for carding ootton, vi 26; stringing 
the mighty, vi 24, 25; of ram’s horn, 

ii 61; vi 68 

Bowman, Little, i 208-206; iii 145 
Brah&chatta-jat. (386), iii 76 
Brahma, Brahma-angel, inhabitant of 
Brahma-worlds, i 81, 261; iii 219, 221; 

iv 112, 154; v 140; vi 121 
Brahma (Maha-), lord of all beings, i 241, 

261, 291, 292, 308, 314; ii 80, 158; 
iv 168, 236, 237; v 15, 29, 177, 218; 
vi 110, 292; creator of the world, 
vi 107; grandfather of the brahmins, 
vi 107; without carnal passion, vi 40; 
world or heaven of Branma, tee talet , 
pattim ; Bodhisatta leaves it, iv 14, 07, 
291; v 164; vi 54; Buddha visits it, 

iii 220; v 112; endowments of, i 8; 
its inhabitants do not know what an 
omen is, iv 47; formless ( arupabrahma- 
loka ), v 30; Sahampati its lord, iv 154; 
schism in it, iii 289; uproar from 
earth reaches it, iv 154; v 274; vi 251, 
287; women excluded from it, i 79; 
won by meditation, i 808 

Brahma, title of parents, v 174 
Brahma, goddess, i 261 
Brahma-loka (-heaven, -realm, -world), 
tee Brahma (Maha); -spell, ii 28 
Brahmadatta, king of Benares, pattim; 
derided by his courtiers, iv 170; prinoe 
(kumara), i 126; ii 2, 60, 159, 198; 

iii 156, 237, 246, 282, 306 
Brahmadatta, king of Kampilla, see Cujani- 

Brahmadatta 

Brahmadfltta-jat. (823), iii 52 
Brahman, tee Branma (Maha-) 

Brahman caste, tee Brahmin 
Brahmavaddhana, old name of Benares, 

iv 76; v 164-167 

Brahmayana, noble vehiole, vi 294 
Brahmayoni, tee Gayaslsa 
Brahmin caste, ii 57; iv 127, 191, 228 ff.; 
vi 11, 44, 110 ff., 115, 289, 261, 804; 
four forms of brahmin’s life, i 229; 
ascetic does not take life, vi 217; 
entertainment of, v 127, 206, 269; 
feasted with flesh and rioe, vi 155; 
hunters, vi 88; low-caste, v 182; 
mendicant, vi 191; never sated, v 248; 
panegyrists, vi 28; physioian, vi 95; 
punishment for injuring, vi 59; reciter 
of hymns, vi 20; respect due to, vi 148; 
sacriflcer, vi 107; sacrifices of, vi 108; 
sons of Brahman, vi 107; special room 
for lodging, vi 158; spell of, iv 187; 
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strong drink forbidden, v 253 ; of fen 
kinds, ir 228; trade forbidden, iv 229; 
the troe, iv 6, 190, 228; ungrateful 
caate, vi 74; of the world of form and 
no-form (of. Brahma), iv 48. See also 
Castes 

Branch Deer, i 89, 41 

Branoh (Sakha-kumara), merchant’s son, 

iv 24 

Bravo, disoiple, iii 13 

Breaking-in of elephant, see Elephant 

Breath, holding of, to cause death, ii 5; 

of serpents deadly, see Snakes 
Brethren, see Brother of the Order 
Bribery, iv 95; v 2, 5, 117; vi 69 , 222 
Bridge of Arta, of Cos, Legend of, iv 155 
Brightnesses, Five, i 175 
Brother married to sister, iv 67; v 219 
Brother of the Order, backsliding, i 42,44, 
128, 138, 187; ii 18, 23, 79, 81, 89, 92, 
94, 157, 189, 216, 224, 227, 285; iii 20, 
128, 132, 144, 161, 168, 174, 207, 276, 
282, 306, 311; iv 17, 66, 192, 210; 

v 107, 141; in bad company, iii 199; 
boastful, i 203 , 280; concupiscent, 

i 212; dandy, ii 112; deceitful, iii 153, 
170; despondent, i 9, 12, 61, 63; de¬ 
voted to giving, iv 40; discontented, 

ii 129; iii 294; iv 137; disobedient, 

iii 287; dullard, i 16; who feared 
death, iii 180; given to amusement, 

iii 193; greedy, i 112; ii 203, 221, 248, 
250; iii 148, 194, 195, 205; iv 44; 
heretical, i 67; hypocritical, i 281-3; 
ii 187; illmannered, ii 305; indolent, 
i 256; initiation of, see Order; knave, 

iv 188; liberal, v202; lovesick, ii 108, 
117,125, 803; noisy, i 263; passionate, 
i 114; ii 193; iii 10; iv 18; passion- 
tost, i 75, 87, 147, 151, 155, 812, 861; 
self-willed, i 121,146,147,209; simple¬ 
ton, see Laludayi; slothful, iii 92; 
supports his parents, iii 171, 201, 204; 
iv 58, 175; v 164; vi 89; tempted, 
i 42, 248; v 79, 100; timid, i 246; 
traitorous, i 802; unruly, i 46, 246, 
259; iii 164; worldly-minded, iii 310, 
318; brethren clad in one robe, iv 114; 
misconduct with sisters, iv 112; their 
seniority, i 21; wicked six, see Heretics 

Brotherhood, see Order 
Brother-in-law, ii 188, translated ‘uncle,’ 
see Uncle 

Buohanania latifolia, iv 229, 270 
Buddha, The, passim ; assigns a subject 
for meditation, i 9, 18, 64, 91, 172, 
290; iii 293; assigns tasks, i 18; 
attempts to injure him, see Devadatta; 
austerities of, iv 32, 75; accused of in¬ 
continence, i 143, 264; iv 116; called 
maBter-brahmin, i 187; called Siddh- 
attha, iv 82, 207; vi 246; converts 
Angulimala, i 139; iv 112; v 246, 279; 
\i 156; death of, iii 15; divine sense 


of hearing, v 203; eats meat, ii 182; 
eats cake offered by a poor man, i 252 ■ 
emits dark-blue rays from his hair, 

v 220; emits light from his hair and 
body, i 2; v 6; emits rays of darkness, 
i 181; emits a semblanoe of himBelf, 

i 65; epochs of his existence, iv 179; 
his father refuses to believe a report of 
his death, iv 32; foretells his death at 
Kusinara, i 231; former births, see 
Bodhisatta; goes to heaven after the 
double miracle, i 73; iv 168; heretios 
lost honour at his birth, iii 83; his 
horse Kanthaka, iv 75; imitating of, 

ii 103, 118; invited to a wedding, 
iv 183; knows not passion, iv 18; 
a kshatriya, iii 294; miracles of, see 
Miracles; forbids the brethren to work 
miracles, iv 167; omniscience of, i 4, 
10, 187, 314; ii 268; iv 86; v 246 ; 

vi 156; refuses to see Devadatta, iv 99; 
reproves the superstition of ill-luck, 
i 216; smiles, iii 245; iv4; v 20, 31; 
vi 52; tempted by Mara’s daughters, 
i 288; titles ascribed to, i 320; visits 
Brahma heaven, iii 221; wife, her name, 
i 232 note; see Rahula, mother of. 
See also Dasabala, Gotama, Renun¬ 
ciation, Tathogata 

Buddhas, Omniscient, i 89, 90; iv 148; 
vi 116; previous, ii 23, 67; seven 
previous, ii 102; time of their appear¬ 
ance, iii 210. See also Kassapa, Padu- 
muttara, Vipassi, Pacceka Buddhas 
Buddhahood, Signs of, i 2, 269; first, of 
Buddha, iv 61 

Buddhist embassies to Mysore, i 22 note 

Building, Art of, vi 168 

Bulls, Tutelary gods in the shape of, 

iii 4 

Burglars, i 68, 210 
Burial, see Cemetery, Cremation 
Burmese reoension of No. 501, iv 262 note; 
version of No. 547, see Vessantara-i&t.; 
version of No. 546, read Sinhalese, 
vi 167 ff. 

Burying alive up to the neck, i 130 
Butea frondosa, ii 184; vi 275; plassey 
tree, iv 127; phandana, palasa, iv 129; 
Butea shoot held in sacrifice, Indra’s 
right arm, vi 111. See also Judas tree 

Cakkadaha, iv 145 

Cakkavaka-jat. (484), iii 309; referred to, 

iv 44 

Cakkavaka-jat. (451), iv 44; referred to, 
iv 217 

Cakkavala mountain, vi 187 
Cakkavatti, see Monarch, Universal 
Calumny, Story of ( paribhindana-kathu ), 
vi 197 

Calving question, vi 167 
Cambodian mules, iv 287; grooms, v 241 
Cammas&toka-j&t. (324), iii 55 
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Camp, Intrenchment of, vi 299 
Campa, oity, sec Kalaoampa 
CampS, river, iv 281 
Campeyya, -ka, serpent king, iv 281, 286 
Campeyya-jat. (506), iv 281; referred to, 
v 262 

Canda, the Moon, Bodhisatta’s son born 
as, iv 40; treasurer’s son born as, v 
208, 206-208, 218; son of Ekaraja, 
see. Candakumara; Naga king, i 290; 
brahmin, vi 180 

Canda palace, vi 122; cf. Candaka 
Can<Ja, servant, see CandagSmani 
Canda, fairy’s wife, iv 180 
Canda, wife of Mahapatapa, iii 118 ff. 
Candabha-jat. (135), i 292 
Candadeva, son of Devagabbha, iv 51 
CandadevI (Canda), wife of Sutasoma, v 
92, 94, 99 

CandadevI, wife of king Kasiraja, vi 1-17 
Candagamani, Can<Ja, or Gamanicanda, 
servant, ii 210^-213, 215 
Candabar, see Gandhara 
Candaka palace, iv 256; vi 118; mount, 
v 84 

Candakinnara-jat. (485), iv 179; referred 
to, iv 179; vi 76 

Candakumara, son of Ekarnja, vi 69-80 
Camjala, Pariah caste, iii 18, 154, 156; 
iv 124, 127, 191,235-237,243; vi 216; 
dialect, iv 245; meanest men on earth, 
iv 248; sweepers, iv 244; village, iv 
236 £f.; vi 217; outcast, vi 79 
Candapabbata, mountain of the Moon, 

iv 180 

Candapajjota, king, v 71 
Candaraja, Canda-Suriya, see Canda¬ 
kumara 

Candasena, prince, vi 80 
Candavatl, princess, iii 308 
Candorana, Mount, iv 58, 60 
Cane-drink (Nalaka-pana), name of a 
village, i 54 

Cannibalism, vi 267, 284; due to yakkha 
birth, v 12, 18, 248; see v 248 note, 
266 

Canopy, White, see Umbrella 
Cantbium parviflorum, iv 149; vi 13, 15 
Canura, wrestler, iv 52 
Captain of the Faith (Truth), see Sariputta 
Car, Festal, ceremonial chariot, sent out 
for choosing a king, iii 157; iv 24; 

v 128; vi 25, 82 
Cara, kin^, iii 272 

Caravans, mode of proceeding, i 5 
Carpenters, village of, ii 14; tools and 
mode of work, ii 14; town of, iv 99 
Carthamus tinctorius, iv 299 
Cashmere, kingdom, iii 222, 229 
Cassia Fistula, iv 188, 273, 289 
Castaway on an island, iv 100 
Caste, i 294; ii 3, 5, 57; iii 14, 126, 154, 
270; iv 127, 128, 229, 243; v 63, 160; 

vi 44, 56, 107, 110, 255, 261, 304; 


disguising of, iv 245; eating rules, iv 
92; vi 21; four, i 190; vi 14; loss of, 
iv 242; marks and tokens, iv 145, 
215; vi 42; mixed, iv 229; occupa¬ 
tions of low-caste men, v 242; order 
of precedence, iv 127, 191; retained 
by heretical brethren, i 93; rules, iv 
236; six, iv 127, 191; village, iv 237, 
244. See also Ambattha, Brahmin, 
Candala, Khattiya, Pukkusa, Sudda, 
Ugga, Vessa 

Castor oil tree, iv 127; lowest of trees, 

ii 301; worshipped, i 253 
Catalogue of royal treasures, iv 149 
Cats intoxicated, v 7 

Cattle question, vi 160 
Catu-dvara-jat. (439), iv 1; referred to, 
i 111; referred to as Mahamittavin- 
daka, i 209; iii 136 

Catukkanipata, 4th book of jiitakas 
referred to, v 59 
Catumatta-jat. (187), ii 73 
Catuposathika-jat. (441), iv 9; re/erred 
to, vi 88, 128; Catuposutha-khandam, 
vi 129 

Caturaksha, dog, iii 318 note 
Caturmasya festival, v 134. Cf. Kattika 
Cauldrons, four in hell, iii 31 
Cause, its existence denied, see Karma 
Causes, Chapter on the succession of, ii 
180 

Cecca, 8age, v 138 
Celery, name of a pig, see Saluka 
Cells, Regulations for building, iii 52, 216 
Cemetery, i 255; ii 37; iii 304; iv 38; 
vi 183; abode of ascetic, v 225; of 
crows, i 301; of dogs, i 68; of jackals, 
i 304; burial in, iv 28; grove of, i 263; 

iii 22; snares for vultures in, iii 204; 
charnel-ground for exposing dead 
bodies, i 215, 304; iii 254, 804; v 12; 
vi 7, 8. See also Cremation 

Ceremonial sprinkling of king, ii 60, 278; 

iv 25, 62, 67, 82, 105, 199, 203, 237, 
296, 306; v 128, 132, 147, 241, 271, 
279; vi 63, 82, 229, 287, 252; of 
elephant, ii 16; of horse, ii 202; of 
queen, ii 278; iv 82, 92-94; v 239; 
vi 174; performed with rightwise 
spiral conch, iv 220; performed over a 
leper, v 52; water for, where obtained, 
iv 94; king anointed, vi 26; circuit 
of city, see Rightwise procession 

Ceremonies for a prince, iv 203; for 
spirits of the dead, ii 4; over a corpse, 
vi 47; ten, of a universal monarch, iv 
145. See also Conception, Pregnancy, 
Stone of ceremony 
Ceta, kingdom, vi 266-268 
Ceta, daughter-in-law of Anujja, vi 141 
Cetaputta, man, vi 305 
Ceti. kingdom, i 121; iii 272 ff. 
Cetiyu-jftt. (422), iii 271; referred to, v 
138 
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Ceylon, iv 150, 304; voyages to, ii 89; 
vi 18 

Ghaddanta, elephant king, v 20, 21; lake, 
v 20, 21, 22, 221 
Chaddanta-j&t. (514), v 20 
Cha)afigakum&ra, v 225, 231 
Ghambhl, brahmin, vi 242 
Chameleon question, vi 172; (ii 43) 
Channa, Incarnations of, iii 204; iv 178, 
268,267; v 186,202; vi 805; charioteer 
of Gotama (Buddha), iv 75; heretical 
brother iii 123 

Channapatha-panho (question of the 
secret path), vi 183 
Channels of desire, Five, ii 160 
Chariot, Magic, vi 25; question, vi 165; 
and charioteer, parable of body and 
soul, vi 125 

Chariot of Victory, Sakha’s, i 80; iv 
224 

Chariot, Ceremonial, see Car, Festal 
Charity, Practice of, ii 42 
Charm, see Spell 
Charms, Five feminine, iii 245 
Charnel-grove, see Cemetery 
Chatta, brahmin’s son, ii 291; son of 
king of Kosala, iii 76, 77 
Chattapani, lay-brother, i 223; maker of 
ornaments, ii 131 

Chavaka-jat. (809), iii 18; referred to, 
iv 65 

Checks for food, see Alms 
Chestnut, Big (Mahaaona), a horse, ii 21 
Chief disciples, see Sariputta and Mog- 
gallana 

Child suckled by a goat, v 230 
Children, Three kinds of, v 46; exposure 
of, v 230; granted through prayer to 
a tree-spirit, iv 294 
Children’s Bection, vi 287 
Chinese funeral custom, ii 25 note 
Chittalata, see Cittalata 
Cifica, Cincamanavika, brahmin girl, ii 
85, 112; iii i86; vi 305; accuses the 
Buddha of incontinence, i 148, 264; 
iv 116; swallowed by the earth, iv 147 
Circle, Mystic, used in fixing the eyes to 
induce trance, iii 297; v 166; magic, 
i 279; see also Ecstasy; three in the 
eyes, iii 184; of transmigration, v 263 
Citta, a Gandsla, iv 244; mount, see 
Cittakuta 

Cittacu|a, king, vi 84 
Cittahattha-Sariputta, elder, i 168 
Cittakilja, tortoise, vi 83 
Cittakuta (Citta), Mount, ii 74, 123; iii 
137,'138,160; iv 132,197,264; v 178, 
185-189, 193, 201, 202, 205; garden 
(grove), ii 133; iii 162; v 210; gate¬ 
way of Heaven, vi 66 
Cittalata, garden of Indra, vi 186, 303 
Oittamiga, Dapple Deer, iv 257 
Cittaraja, goblin, ii 254 
Citta-sambhuta (498), iv 244 


City, destroyed by angry gods, iv 244: of 
Devas, i 53, 54; guards of, ii 98; iii 20 
Clairvoyance, see Vision 
Clans, see Owl, Sakya, etc. 

Clapping with one hand, v 248 
Cloth of Benares, see Benares, K&si 
Clothes, kinds of, vi 259 
Cloth-omens, brahmin, i 217 
Cloth-wrap, snake-charmer’s term, iv 284 
Cloths, see Robes 

Cobbler outs his shoe according to the 
skin, iv 108 

Cook, orows at the wrong time, ii 214; 
flesh eaten makes a man become king, 
iv 24; question of, vi 167 
Collyrium Mount, v 221 
Commander of the Faith, see Sariputta 
Commandments (Commands, Laws, Pre¬ 
cepts, Virtues, silQni), i 2, 60, 62, 94, 
103, 105, 127, 128, 168, 201, 214, 232; 
ii 205, 251, 252, 260; iii 86, 128, 222, 
316; iv 112, 188, 221; v 1; five, i 41, 
77, 78, 82, 101, 139, 168, 194, 218, 
301; ii 4,13, 25,44, 252,260; iii 165, 

173, 183, 203, 210, 221, 316; iv 44, 
110, 170, 173, 224, 227, 261; v 18, 

174, 177, 193, 201, 209, 262, 274; 
vi 52, 118, 161, 163; caUed Kura 
righteousness, ii 251; ten, i 16, 140; 
the Dasasikkhapadam referred to, i 
140. See also Fast-day vows, Paths 

Company with the good, ii 78 
Conception, ceremonies done at, ii 1; 

iv 92, 203; due to merit, v 142; by 
eating fruit, ii 269; miraculous, iv 
237; v 144; vi 41; without natural 
processes, iv 132 

Conohs, Three, used in ceremonial sprink¬ 
ling, iv 306; with rightwise spiral, iv 
220; conoh-blower, i 147; of Magadha, 
vi 239 

Conciliation, Four modes of for kings, 

v 174, 185, 191 

Concupiscence, see Brother, passion-tost 
Conditions, Impossible (apphdndni), iii 284 
Conditions of life, Four excellent, ii 298; 

of the world, eight, iii 88; iv 78 
Conduct, Three kinds of right and wrong, 
v 8, 9 

Confession required for a Pacittiya offence, 

i 48 

Confidence, Four grounds of, i 229 
Congregations, Four, brethren, sisters, 
laymen, lay women, iii 211 
Conjunction of stars, see Stars 
Conjurers, see Jugglers 
Consecration of a king, see Ceremonial 
Constituents of Being, Eighteen ( dhdtuyo ), 

ii 184 

Continence in wedlock, iii 63; iv 67 
Continents, The four (island), iv 148, 
198; v 220 

Cooking, Skill in, v 152; vi 184; cooks’ 
quarters in Savatthi, iii 32 
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Coral, It 89, 888 

Coral Tree, the great (Erythrina indica), 
iv 168, 236; v 148, 210; of the Devas, 

i 80 

CoroDation, fig-wood chair and three 
shells used in the ceremony, ii 278; 
hymn, iv 246; sprinkling at, tee 
Ceremonial 

Corpse, Ceremonies over, tee Spirits of 
the dead 

Corypha Taliera, iv 181 
Costus speciosus, vi 275 
Cotton thread question, vi 162 
Cotton-blow, snake-charmer’s term, iv 284 
Cotton-carding, vi 26 
Counter charm, tee Spell 
Courses, Five good, five bad, tee Com¬ 
mandments, Paths 

Courtesan, i 225 , 261; ii 211; iii 277; 
iv 157; v 226; vi 117, 135, 145, 193; 
keeps the Five Virtues, ii 251; king’s, 
deposed, v 71; licensed, ii 259; price 
of, iii 40, 261, 283; iv 167; said to be 
married to trees, iv 294 
Cow, five saored products of, vi 153; of 
plenty, iv 12; vi 110; cow-dung as 
fuel, vi 263 

Crab Tarn in Himalayas, ii 235 
Cranes conceived at the sound of thunder, 

ii 249; iii 149 

Crane’s sleep, proverb for trickery, iii 162 
Craving (TanhaJ, Mara’s daughter, i 288 
Craving of a pregnant woman, tee 
Pregnancy 

Creation of the world, Belief in, v 117 
Creeper-Grove of Thoughtful, i 81 
Cremation, i 62, 63, 107, 115, 117, 123, 
150; ii 37, 167; iii 103, 109, 142, 253, 
260, 300, 304; v 30, 73, 242; of horse, 

i 62, 63; cremation-park, i 255; grave 
at four cross-roads, i 271 (where 
“they” are the spirits of the dead), 

iii 260. See alto Cemetery, Spirits of 
the dead 

Crier of the Truth, sent out by the king, 

iv 167 

Crock-Cake, a place, i 197 
Crocodile, Mount, iii 105 
Crocodile in a tea-cup, proverbial, iv 103 
Crocodiles shut their eyes when they open 
their mouths, i 148 
Crop-ear, juggler, iv 204 
Cross-roads, Sacrifice offered at, i 187; 

burial at, tee Cremation 
Crows nourished by oblations, v 68; at 
enmity with owls, ii 146, 242; iii 284; 
have no fat, i 301; iii 194; water crow, 

ii 302 

Cry of capture (baddhardva), i 49; iv 258 
note; v 178, 190 

Crystal Cave, ii 5, 284; mount, v 221; 

palace, iv 2; created by Sakka, iii 161 
Crystal-gazing, vi 91, 185 
Cuckoo, Royal, escorted through the air 


by a train of cuckoos, v 221; egg in 
orow’s nest, iii 68; tame, iii 257 
udra caste, tee Sudda 
u{a-janaka-j&t. (52), i 188; referred to, 

iv 171 

Cfilanandiya-jat. (222), ii 140; referred 
to, iii 65 

Culani (-iya -eyyaj, Culanl-Brahmadatta, 
king of Uttarapancfila, vi 198 ft. 
Culasutasoma, tee Cullasutasoma 
Culla-Anathapindika, tee Anatha-pindika 
the younger 

Cullabodhi-jat. (443), iv 13.; referred to, 
iii 62 

Culladaddara, son of king Sfiradaddara, 
iii 11 

Culladhammapala-jat. (858), iii 117 
Culladhanuggaha-jat. (374), iii 144; re¬ 
ferred to, iii 282 

Cullahamsa-jat. (538), v 175; referred to, 
i 34; iii 183; iv 257; v 186, 193, 199, 
202; vi 10 

Culla-Kalifiga, tee Kalinga the Less 
Cullakalinga-jat. (801), iii 1 
Cullakammasadamma, town, v 19 
Cnllaka-setthi-jat. (4), i 14 
Cullakunala-jat. (464), iv 91 
Cullanandaka-jat., referred to, not iden¬ 
tified, iii 117 

Cullan&ndika, woman, vi 246 
Oullanarada(kassapa)-jat. (477), iv 186; 
referred to, i 75, 76, 248; ii 285; iii 
98, 311 

Culla-paduma-jat. (193), ii 81 
Culla-palobhana-jat. (268), ii 227; referred 
to, iv 291; v 195 

Gulla-Panthaka, tee Wayman, Little 
Culla-Pindapathika-Tissa, tee Tissa, called 
Direct-alms the Less 

Oullasubhadda, queen elephant, v 20,22,25 
CullaSuka-jat. (430), iii 294 
Cullasutasoma, iv 304 (tc. birth, tee vi 
p. vi) 

Cullasutasoma-jat. (525), v 91; referred 
to, iv 75; vi 41 

Cullatuntjila, Little-Snout, pig, iii 181 
Cunda, attendant of the Buddha, iv 61 
Cup, Lucky, ii 294; of inauguration, vi 
81 

Curse, BuddhiBt, iv 194, 195; fulfilled 
through the Bodhisatta, v 55; name 
of a brother, i 209 

Cyoles of time (kalpa, kappa), iv 281; 
flame at the beginning of, v 177, 191; 
first, i 83; lie unknown in the first, 
iii 273. See also Aeons 
Cyprinus Bohita, fish, iv 45, 47 

Dabba, the Maliian, manciple to the 
Brotherhood, i 21 
Dabbasena, king, iii 9, 10 
Dabbbapuppha-jit. (400), iii 205 
Daddabha-jat. (822), iii 49; referred to, 

v 220 
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Daddara, Mount, ii 6, 40; iii 11; N&gas 
of, iii 11; city, iii 275 
Daddara-jfit. (172), ii 45; referred to, iii 
117 

Daddara-jat. (804), iii 10: referred to, iii 
117 

Dadhimala sea, milk-white, where silver 
is, iv 89 

Dadhi-vahana, king, ii 72 
Dadhi-vkhana-j&t. (186), ii 69 
Dainty, king, ii 221 

Dakarakkbasa, water demon, Question of, 

v 42; vi 241, 246 
Dakkhinagiri, plaoe, ii 237, 238 
Dakshinapatha, i 22 note; iii 277 
Dalhadhamma, king, iii 233 
Dajhadhamma-jat. (409), iii 233 
Dajhadhamma Suttanta, parable of the 

Strong Men, iv 132 
Dami|a kingdom, iv 150 
Damsel-face, elephant, i 68 
Danae, parallel, iv 50 
D&na-khan^am, vi 266 
Dancers, iii 26, 801; iv 159; v 197; 
women, v 142; dance of javelins, 
i 259; of snakes, iv 284; dancing, 
i 208; with half the body, iv 204 
Dancing (Nautch) girls, i 289; iii 26; v 
129; vi 28; 25 millions in Sakka’s 
heaven, i 82 

DamjUika, hill, ii 28, 24, 26; forest, v 16 
Dandaki, king, iii 277; v 71, 72, 76, 187 
Dantapura, city, ii 252, 260; iii 2, 228; 
iv 148 

Darduraka, gambler in The little clay 
cart , vi 137 

Darlmukha, son of family priest, iii 156 ff. 
Darlmukha-jat. (378), iii 156; referred to, 
iv 298; v 127, 128 
Dark, elder, i 50 

Dasabala, title of the Buddha, iv 22, 35, 
75, 86, 94, 99, 105, 109, 116, 117,139, 
168, 183, 198, 232, 250, 257; v 134, 
177; of Buddha Kassapa, vi 248; of 
Buddha Vipassi, vi 247; ten powers, 
i 229 

Dasa-br&hmana-jat. (495), iv 227 
Dasanna, people, vi 120; swords'of, iii 
208 

Dasannaka-jat. (401), iii 207 
Dasaratha, king of Benares, iv 78; death 
of, iv 80; a name of Janasandha, 
king of Benares, ii 208 
Dasaratha-jat. (461), iv 78; referred to, 

vi 17 

Dasa-vara-gktha, tee Boons 
Date-Sage, Logic Sage (Takka-pandito), 

i 156 

Datta, son of Dhatarattha, called Bhuri- 
datta, vi 86, 87, 118; elder, see 
Mantidatta 

Daughter of the gods, tfse Nymph 
Daughter’s virtue tested by father, i 244; 

ii 126 


D&yapasaa, garden, v 186, 187 
Dead, Worship of, tee Spirits; dead 
flowers removed from temples by a 
low-caste man, v 242 
Death, Causes of, iii 212; inevitable, iv 
807; vi 16,17; grief at, iv 80; written 
on the forehead, ii 84, 195; iv 260; 
v 119, 269; not to be feared, i 188 
Death-offering to Right, iii 254 
Deccan, The, i 22; iii 277 
Decoy partridge, iii 43 
Deed in former birth bears fruit, tee 
Karma 

Deer, and arrows, iv 170; preaches the 
law, iv 162, 165, 171, 258; saves his 
pursuer, iv 170; taught ruses, i 46, 
49; trapped in harvest-time, i 32; 
warned away by placard, iv 166 
Defilement of the sanctified, iv 290 
Degrees of holiness, Three, vi 55 
Deities, see Gods, Spirits 
Delight, Prince, see Somanassa-kumara 
Demons, i 3, 5; iii 182; iv 100; vi 181; 
eat human flesh, i 26. See also Asura, 
Goblins, Ogres, Spirits, Yakkhas 
Deposition of a king, i 180; vi 254 
Deportment, Four wa^s of, v 135 
Depravities, Paired, l 217; ten, i 31 
iii 84 

Desaka, town in the Sumbha country, 
i 282 

Descent from Heaven, Buddha’s, tee 
Buddha 

Desert, five kinds, i 5 
Desert-pilot, i 10 

Desire, Effect of, iv 108; vi 17, 29; deter¬ 
mines next birth, see Rebirth; desires 
of the six senses, v 266; five channels 
of, ii 160 

Despatches, robbers so called, i 121 
Destiny foretold, see Fortune-telling, Stars 
Destrier, king’s, i 61 
Deva, tee Gods 

Devadatta, elder, one of the six young 
nobles, Ajatasattu builds him a 
monastery, i 67, 319; attempts to kill 
Buddha, i 142, 177, 304; ii 85, 106, 
110, 181, 165; iii 87; iv 85, 275; for¬ 
bids meat-eating, i 34; hurls a rock 
to kill Buddha, i 57; ii 140; iii 249, 
319; iv 267; v 87, 175; lets loose the 
elephant Dhanapalaka (Nftjagiri) to 
kill Buddha, i 57; ii 140, 168; iii 65, 
118, 249, 319; v 175-178; suborns 
arohers to kill Buddha, i 57; iii 65, 
249, 319; v 175; vi 68; Buddha 
refuses to see him, iv 99; conceives 
a grudge against Buddha, i 14; iii 65; 
cruelty of, ii 140; iii 115; descendant 
of king Okkaka, ii 299; dismissed 
from office of treasurer, i 34; expels 
a sister from his community, i 87; his 
failure, i 298; loses his following, 
i 85; falls sick, iii 58; iv 99; v 134; 
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Five Points of, i 84, 805; imitates 
Buddha, ii 20, 108, 118; iii 74; in- 
carnations of, i 14, 41, 56, 144, 805; 
ii 28, 49, 08, 85, 87, 104, 107, 112, 
118, 114, 188, 189, 142, 145, 156, 107, 
170, 178, 202, 300, 301; iii 29, 60, 66, 
88, 107, 117, 120, 134, 186, 200, 226, 
252, 823; iv 27, 37, 66, 104, 121, 129, 
166, 221, 271, 280, 290; v 81, 41, 48; 
vi 80, 113, 120, 246, 305; ingratitude 
of, i 174, 286; ii 48; iii 17; iv 22, 
161; jealous of Buddha, i 269; keeps 
two fast-days a week, i 255; keeps 
sinful company, iv 268; obtains the 
ecstasy, i 32; iv 22, 124; presented 
with a yellow robe, ii 188; renounced 
by Sakya clans, iv 99; saved by 
Buddha in a previous birth, iv 161; 
schism of, i 34, 255; ii 154, 172; iii 
58; iv 124; swallowed by the earth, 

i 84, 820; ii 165, 160; iii 218, 271; 
iv 64, 99; v 42, 48, 134; tells lies, iii 
58; v 42; visited by Buddha’s elders, 

ii 103; wishes to be reconciled to 
Buddha, iv 99 

Devadhamma-jat. (6), i 23; referred to, i 88 
Devaduta-jat., tee Makhadeva-j&t. 
Devagabbha, prinoess, mother of the ten 
slave-brethren, iv 50 
Devala, Black, tee Kajadevala 
Devatapafiha-jat. (350), iii 101; vi 187 
Devil-doctor ( bhRtavejjo ), iii 804 
Devinda, one of the four sages of king 
Vedeha, vi 156 £f., 246 
Dhajaviketka-jat. (891), iii 189; referred 
to, iv 280, 289 

Dhamma, a god, incarnation of the 
Bodhisatta, iv 64 
Dhamma-jit. (457), iv 64 
Dhamma, daughter of king Kiki, vi 248 
Dhammacetiya-sutta, referred to, iv 95 
Dhammaddhaja, Banner of the Faith, 
chaplain, ii 131 

Dhammaddbaja-j&t. (220), ii 131 
Dhammaddhaja-jat. (384), iii 170 
Dhammadinna, incarnation of Dhamma 
in the time of the Buddha, vi 248 
Dhammagutta, elder, iv 804 
Dhammantarl, physician, iv 808 
Dhammapada mentioned, iii 48, 205 (in 
the text of the translation, but not 
in the Pali) 

Dhammapala, the elder, a brahmin, and 
the younger, his pupil, iv 82 
Dhammapala, prince, son of Mahapatapa, 
iii 118, 119 

Dhammapftla(-kumara), prince, son of 
Dhanafijaya, vi 141 

Dhanafijaya, king of the Kurus in Inda- 
patta, ii 251, 252, 254; iii 241; v 81, 

87; vi 128-129, 156; king of Benares, 
iii 65; merchant, ii 289 
Dhanafijaya - korabba (-korabya), tee 
Dhanafijaya, king of the Kurus 


DhauantevasI, attendant, v 225, 281 
Dhanapalaka (Najagiri), elephant with 
which Devadatta tried to kill Buddha, 
i 57; ii 140, 168; iii 65, 118, 184, 
249, 819; iv 257; v 175-178 
Dhanuggahatissa, elder, see Tissa 
Dhanusekha(-sekhava), prince, vi 243,244 
Dhata, god, vi 107 

Dhatarattba, one of the Four Kings, iii 
165-167; a golden goose, iv 205; v 
178 ff., 187 ff.; dhatarattha geese, 

v 255; king who followed righteous¬ 
ness, vi 125; Naga king, vi 88 

Dhava tree, Grislea tomentosa. iv 180; 

vi 275 

Dhonasakha-jat. (353), iii 105 
Dhumakari, goatherd, iii 242 
Dhfimakari-jat. (413), iii 241; referred to, 

iv 228 

Dhuta obligations, precepts, practices, 
Thirteen, i 44; ii 807; iii 287; v 202 
Diadem, turban, one of the five symbols 
of royalty, iv 25, 80; v 170; vi 14 
Diamonds in the Kburamali ocean, iv 88 
Dibbacakkhuka, ascetic, iv 277 
Dice, tee Gaming 

Dighakarayana, commander-in-chief, iv 95 
Dlghapitthi, poor man, vi 104, 165 
Dlghatfila, wife of Gojakaja, vi 168-165 
Dlghati, king of Kosala, iii 290 
Dlghavu, son of king of Kosala, iii 189, 
290; son of king Arindama of Benares, 

v 129, 182, 133 

Dlgh&vu-kum&ra, son of king Mahftja- 
naka, vi 28, 34, 37 
Dlghitikosala-jat. (371), iii 189 
Dingy, goose, ii 27 
Diospyros embryopteris, ii 58; iv 270 
Dlpankara, first Buddha in the Distant 
Epoch, iv 179 

Dlpayana, Black, tee Kanha-dlpdyana 
Dlpi-jat. (426), iii 285 
Direct-alms the less, tee Tissa, i 44 
Directions, Eight, i 317; four, iii 154; 

obeisance in ten, vi 121 
Disciples, Apostate, reconverted, i 2, 3; 
tempted by Devadatta, i 67; four 
classes, i 83; ii 7; iv 17, 205; six 
leading disciples, backsliders, iii 18; 
lay-disoiples sleep in the Servioe-hall, 
i 48. See alto Brother, Novioe, Sister 
Disciples, Chief, tee Sftriputta, Moggall&na 
Discipline, Rules of, iii 205; Eighty minor, 
and fourteen major, i 273; iii 287 
Discourse preached to a great company 
(Mahisamaya-sufcta, Dlgh. Nik. 20), 
v 245 

Discrepancy between verses and story, ii 
127, 165; iv 156; vi 75; between tale 
and introduction, iv 218 
Disease tricked by escaping through a 
hole in the wall, ii 55 
Ditthamafigalikft, merchant’s daughter, 
iv 285; sister, vi 240 
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Divination, tee Fortune-telling, Marks, 
Omens, Stars 
Divine vision, tee Vision 
Diving-penanoe, iii 155; iv 189; v 124 
Dootors, tee Physicians 
Doctrine, False, tee Heresy 
Doe gives birth to a man ohild, v 79, 100 
Dog warns his benefactor of danger, v 
119; unclean, v 208; dogs of hell, 
vi 124; pedigree, iv 272; dog's teach¬ 
ing (kukkur&vddo ), i 60; Sakka's hound, 
iv 118 

Dohala-khandam, vi 134 
Dollie, tee Pottika 

Dolour Texts, fictitious work, i 148-150 
Dona shrine, v 207 
Donation, Water of, tee Gift 
Door, back or side-door, v 69, 135; 
mechanism of, v 158, 156; question 
of, ii 163; tee Avenues of the senses 
Doubts solved, tee Problems 
Dove’s-foot nymphs, ii 64 
Dragon ( ndga ), iv 221. See Naga 
Dramatio festivities, tee Aotors 
Draupadi’s svayamvara, v 226 
Dreams, ii 24; iv 162, 258; v 23, 186; 
interpreted, i 187; v 289; vi 99, 158, 
156, 245, 279, 295 
Drink, Strong, tee Intoxicants 
Drinking festival, i 208; iv 78; v 5, 252; 
vi 83; shed (hall), i 77, 161; v 229, 
241; vi 151 

Drum, iv 256; v 170; vi 14; made of a 
crab’s claw, ii 287; magio, ii 70; of 
. the Law, iv 171; drummer plays for 
money, i 146; kettle-drum road, vi 25 
Drunkenness, tee Intoxicants 
Dubbaca-jat. (116), i 259 
Dubbalakattha-jat. (105), i 246 
Dfibhiya-makkata-jat. (174), ii 48 
Duddada-jat. (180), ii 59; referred to, 
iv 42 

Dudlpa, king, example of righteousness, 
vi 55 

Dujlpa, king, becomes ascetic, vi 108 
Dukfila, Dukulaka, son of village ohief, 
vi 40-42, 48, 49 

Dullard never learns, i 273; brother, tee 
L&ludayi 

Dumb prince, vi 3 
Dummedha-jat. (50), i 126 
Dummedha-jat. (122), i 269 
Dummukha, king of Uttarapanoala, iii 280 
Dung (Gfitha) hell, tee Hell 
Dunnivittha, brahmin village, vi 266, 270 
DurJjana-jat (64), i 158 
Duta-jAt. (260), ii 221 
Duta-jat. (478), iv 189; referred to, iv 
135, 165 

Dutiya-palayi-jat. (280), ii 153 
Dufthakum&ra, son of KitavAsa, ii 187 
Doty of the good man, vi 149; ten, vi 52; 
tee alto Virtues; eighty great duties, 
fourteen priestly duties (Vinaya, 


Khandhaka), ii 283; iii 287; lower, 
middle, hignest, iii 281; ten royal, tee 
Virtues; of the monks, tee Discipline 
Duyyodhana, prince, v 84, 89 
Dv&ravati, city, iv 68; vi 217 
Dwarf, i 203; ii 98 

Dyeing of robes by the brethren, i 17, 95, 
172 

Earning a living, Twenty-one unlawful 
ways, ii 57 

Earth swallows up the wicked, i 176; 

v 72. See alto Devadatta 
Earthquake, vi 253, 265 
East Garden, Eastern Park, iii 193; iv 
198 

Easy, name of a disciple, iii 13 
Eating alone wrong, v 207, 208, 212 
Ebony tree, tee Bauhinia variegata 
Eolipse of the moon, ii 291; iii 222. See 
alto Rahu 

Ecstasy, mystic meditation, i 32, 114; 

iii 9, 112, 224, 243, 257; iv 6, 74, 78, 
139, 250, 280, 297, 303; v 5, 68, 70, 
80, 83, 84, 100, 103, 106, 126, 134, 
135; vi 87, 52, 58, 96, 127, 246; 
falling away from, iii 99, 295, 296; 

v 79, 81; means of inducing, iv 245; 
(kasina) rites to induce, iii 24, 99; 

iv 108; v 70, 84, 166, 228; gazing at 
the mystio object, ii 159; mystic 
oirole to induce, iii 297; v 166; not 
attained after ten years, iv 14; after 
fifty years, iv 17; four (lower) stages, 

i 93; ii 172; iii 276, 316; eight stages, 

vi 18; song of, iii 246, 267 ff. See alto 
Trance 

Education of a brahmin, vi 21; neglected 
by father, iv 161; free for poor, i 109; 
places of, tee Benares, Takkasila 
Efficacy of Goodness and of Truth, i 89 
Ekabala, kingdom, vi 198 
Ekapada-jat. (238), ii 163 
Ekapanna-jat. (149), i 316 
Ekaraja, king of Benares, vi 69 
Ekaraja-jat. (809), iii 9; referred to, iii 
102 , 112 

Ekunavisati-pafiho, tee Problems, nineteen 
EJakamara, foundling, v 225, 231 
Elders, Five, who accompanied Buddha 
as an ascetic, iv 111; eaoh sleeps in 
his own chamber, i 48; eighty chief, 
iv 99, 183; v 177, 246; gluttonous, 

ii 301; late comers in the assembly, 
vi 18; two chief, tee S&riputta, Mog- 
gallana 

Elements, Four, ii 184; iv 5; v 123 
Elements of Being, tee Being 
Elephant, broken in, i 247, 817; ca¬ 
parison of, vi 253; charmed by lute, 
vi 127,130; doctors of, i 800; iii 218; 
intoxicated, v 175 (tee Dhanapilaka); 
festival, ii 32-34; iv 61; v 147; 
flying, vi 251; mad, ii 28; pet, ii 92; 
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precious, of universal monarch, iv 
145; produced by magio power, iv 
147; rogue, i 68, 175; Hi 116; six- 
tusked, v 28, 24, 27; of state, ii 16; 
thorn in foot of, ii 14; trained to 
stand firm under attaok, v 162; 
trainer’s manual, ii 82-84; training, 
ii 64, 155, 280; Udena’s elephant 
addresses Buddha, iii 288; unruly, 
iv 194; white, i 175; ii 14; iii 275; 
iv 58, 59; v 20, 28, 289; vi 252 
Elephant, Good King, i 175 
Elephant driver, brahmin, iv 295, 804 
Elijah, parallel to his taunts of Baal, 
iv 182 

Elixir of immortality, tee Nectar 
Elves (kinnara), v 245, tee Fairies 
Emblems of royalty, tee Royalty 
Emblica officinalis, iv 229; v 6 
Embryo, Growth of, iv 806 
Emptying the sea, i 811 
Endowments, Three happy, i 8 ( tamdpat - 
tiyo), tee Faculties and Attainments 
Ends of man, Four, vi 129, 154 
Enemy with sense better than a foolish 
friend, i 116-118; former, always to 
be suspected, ii 87; marks of, iv 122 
Enl, river, iii 220 
Enlightened One, vi 89 
Enlightenment, i 8 

Entering the Forest section ( vanappa - 
vetana-kh.), vi 92, 270 
Epochs of the Buddha’s existence, iv 179 
Eraka plant, iv 56 
Era-miracles, tee Miracles 
Eravana, Sakka’s elephant, iii 237; v 73; 
vi i36 

Erythrina indica ( correct Erythmia, iv 
168), tee Coral Tree 
Esukarl, king of Benares, iv 298 
Etiquette of obeisance, vi 207 
Eugenia Jambu (roBe-apple), iv 229; 

branch set up as a challenge, iii 1 
Eunuchs, vi 261 

Evil company, ii 30; evil courses, four, 
i 60, 127,139; iii 151; tee also Paths; 
states, four, tee Worlds; thoughts, 
three, i 314 
Evil eye averted, ii 72 
Exaltation, Mystic, tee Eostasy, Trance 
Excellences (Noble, Perfect states), Four, 
i 81, 82, 115, 186, 260; ii 29, 87, 89, 
42, 48, 48, 92, 102; iv 16, 49, 109, 
162; v 91, 106, 126; vi 14, 58, 68 
Exoommunioation of a brother by a 
Vinaya soholar, iii 289; by Devadatta, 
i 87 

Execution by being trampled to death 
by an elephant, i 78; by casting from 
a cliff, iv 119. See alto Impaling, 
Torture 

Executioner, Red garland of, iii 27, 118 
Existenee, Three Modes, States (stages) 
of, ii 56; iii 107, 229; iv 76,192, 801; 


vi 80; five states of (part), iv 1; utter¬ 
most verge of, iv 215; four types of 
earthly, i 229. See alto Form, Form¬ 
less, Heaven of Sense 
Existing things, Three properties of, iv 
215 

Exorcism, i 279 
Exposure of children, v 280 
Extinction, tee Nirvana 
Eye, miraculously given, iv 255; divine, 
tee Vision, Divine; evil, ii 72; ofgoblinB 
and gods do not wink, vi 168, 165; of 
omniBCienoe, iv 254; of truth, iv 256; 
washed after an unlucky sight, iv 286 

Faculties (Higher Knowledges, Perfec¬ 
tions, abhiHfid), iv 22, 187, 150, 246, 
280, 303; v 100, 135; vi 113, 246; 
five, i 297; iv 238; v 165, 224; vi 18, 
82; six, i 93, 229. See Birth, former 
remembered, Hearing, Miracle, Vision 
Faculties and Attainments ( abhiiltld tama - 
pattiyo ca), i 115, 156, 158, 162, 193, 
207, 215, 216, 241, 249, 260, 267, 808, 
817; ii 31, 86, 45, 50, 62, 92, 98, 101, 
108, 119, 159, 188, 190, 199, 220, 229, 
246, 268, 280, 293, 298; iii 21, 48, 54, 
73, 80, 129, 159, 169, 188, 216, 224, 
295, 313; iv 5, 6, 16, 236, 242; v 70, 
166; vi 18, 37, 52, 96, 127; tee alto 
Attainments 

Faculties, Four Transoendent (iddhi), iii 
272; iv 75. See alto Magic 
Faggot-bearer, title of king of Benares, 
i 29 

Fairwing (Supatta), crow, ii 295 
Fairy (Elf, Gnome, Sylph, Kinnara), i 48; 

iii 257, 259; iv 159, 179, 272; v 245; 
vi 43, 44, 78; falls in love with a man, 
vi 217; fosters a child, vi 41; heretic, 

i 100. See alto Spirits 

Faith, Sakka’s daughter, v 210; captain 
of the, tee Sariputta 
False doctrine, tee Heresy 
Family traditions, tee Traditions 
Fan, Yak-tail, symbol of royalty, iv 25, 
80; v 136, 170; vi 14, 116, 282, 254; 
fan-bearer, iv 168 

Fast-day (Holy-day, Sabbath, Uposatha), 

ii 225, 307; iii 289; iv 11, 89, 110, 
205, 208, 282, 285; v 1, 84, 85, 90, 
91; vi 17, 22, 54, 64, 80, 96, 128; 
duties, i 103; eighth day, i 2; iii 266; 

iv 202; vi 62; fourteenth and fifteenth 
day (full moon), iii 211; iv 1, 82, 64, 
145, 200, 202, 285; v 56, 247; vi 62, 
98,117; tee alto Moon; four divisions, 
vi 88, 97; eight divisions, vi 88; kept 
at sea, iv 11; reward for keeping, 

v 4; two a week kept by Devadatta, 
i 255; vows of, iv 228, 224, 281, 281, 
282,867; v 1,247; vi 1; wolf’s, u 807; 
eightfold, tee Paths; uposatha-sectiod, 

vi 92; catuposatha-section, vi 129 
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Fate written upon the forehead, see Death 
Father-in-law, his place taken by a 
brother, vi 229 
Fauna of India, v 222 
Fear of dying, brother’s, i 247; of hell, 
vi 4, 5; the three, ii 260 
Feast for the dead, see Spirits of the 
dead; of friendship, iii 93 
Feronia elephantum, v 69; vi 276 
Festal car, tee Car 

Festival, City, i 119; vi 229; elephant, 
ii 82; iv 62; v 147; pavarana, after 
the rains, i 78, 91, 172; iii 160, 206. 
See also Kattikft, Sacrifice 
Fetters, Bonds, i 189, 141; ii 98; five, 
in hell, i 48, 68; ii 91; iv 8; the 
strongest, ii 97; the real, ii 228 
Field of Merit, tee Merit 
Figwood chair used in the oonsecration 
of kings, iv 220 
Filter, tee Water-strainer 
Finger laid on the forehead as mark of 
respect to the Bodbisatta, v 260 
Fire, Discourse on, iv 111; birth-fire, ii 
80; penance of, i 807; iii 49, 155; 

iv 189; produced by rubbing of boughs, 

i 91; iii 808; produced by rubbing 
sticks, iv 184; v p. xiv; sacred, of 
ascetic, ii 80; v 2; feeding the sacred, 

ii 29; sacrifice, i 308; vi 114; wor¬ 
ship, vi 108, 109, 166; Lord of, see 
J Staved a 

Firefly question, vi 187 (iii 180) 

Fish follow the sound of music, ii 167; 
king of, tee Ananda; species of, iv 45; 

v 216; choose a king, v 260 
Five-clawed things that may be eaten by 

Khattiyas, Five, v 267 
Five-fold fetters, tee Fetters; prostration, 
tee Prostration 

Five locks of hair, see Hair; rests, see 
Prostration 

Five-weapons, prince, i 137 
Five Wise Men birth, see Paricapandita- 
jat. 

Flesh, Five sweet kinds of, v 257, 266 
Flowers fall from the air, iv 281; v 66, 
72, 78; on a corpse, ii 47; vi 47; on 
a grave, i 123, 160; iii 104, 109, 800; 
in sacrifice, i 126; dead, removed 
from temple by low-caste man, v 242. 
See alto Garland 
Flying horse, ii 90 
Folk-tale elements, see Parallels 
Followers, tee Disciples 
Food of ascetics, iv 284; of the brethren 
not eaten after mid-day, i 107, 167; 
iv 214; lawful, vi 86; unlawfully won, 

ii 67; four sweet kinds, i 107, 136; 

iii 94, 132; five sweet kinds, v 267, 
266; eighteen kinds of solid, i 67 

Footprints, skill to trace, iii 298 ff.; in 
the air, iii 298; none backwards, i 66, 
146 


Forced labour, i 89, 190 
Forehead, Fate written upon, see Death 
Forest, Great, tee Mahavana 
Forgery of a letter, i 276; iy 79; punished 
in hell, v 189 

Forgiveness of enemies, iv 27; vi 197 

Fork-tail, bird, iv 168 

Form, World of (and existence in), i 241; 

ii 66; iv 76; v 245; vi 80 
Formless existence, world, i 241; ii 56; 

iv 76; v 30, 274; vi 80, 178 
Formula of the Perishable Body (Khud- 
daka-Nik&ya, i 8), i 15 
Fortifications of a city, vi 197 
Fortnight, Dark, iv 101 
Fortune-telling, i 137; ii 137; iii 142; 

iv 144, 229; v 164; vi 7, 250; from 
auspicious marks on the body, ii 141, 
173; v 108, 154, 247, 264; vi 54; 
divination of character, iii 105; of 
date of death, i 149; iv 79; of site 
for a building, ii 208; from Stars, tee 
Stars. See also Marks, Omens 

Forty ways in which a woman makes up 
to a man, v 282 
Foundation saorifioe, see Sacrifice 
Four Great Kings, sec Kings 
Four things likely to prove injurious, v 
232; four not to be satisfied, v 243 
Fourfold sabbath vow, see Fast-day 
Fowlers, Village of, v 178, 187 
Fragrant Hill, iv 182 
Frail, name of a disciple, iii 13 
Frenzy produced by a woman’s beauty, 

v 108 

Friends, false, v 48, 120; vi 189; foolish, 
worse than foes with sense, i 116-119; 
the good, vi 121; honour of, vi 10; 
influence of, vi 119; to the unfriendly, 
ii 42; value of, i 210; vi 119; wicked, 

vi 237; which to be avoided, iii 266; 
story of hawks who made friends, iv 
183; how to distinguish, ii 92; thirty- 
two signs to distinguish, iv 123 

Friendship between animals, ii 30; iv 
187; duties of, i 268; iv 68; inde¬ 
pendent of wealth, i 267; lost, iv 166; 
makes like, iv 270; preserved through 
several existences, iv 244; thirty-two 
signs of, iv 123; with the bad, ii 29 
Frog, Transformation into, vi 101; poison 
of, vi 104 

Fruit of deeds, see Karma; of the paths, 
i 8 note, 9,11, and commentary passim ; 
highest, supreme, see Nirvana 
Full-moon fast-day, see Fast-day 
Funeral pyre, see Cremation 

Gabled Chamber of Buddha near VesSli, 
i 261, 816; ii 4, 182; v 5 
Gadrabha-pafiha-jat. (Ill), i 254; given, 
vi 169 

Gaertnera racemose, iv 273 
Gagga, brahmin, ii 12 
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Gagga-iat. (155), ii 11; referred to, i 139 
Gaggali, village, vi 222 
Gahapati-jat. (199), ii 94 
Gain, Dispraise of, ii 287 
Gajakumbha-j&t. (345), iii 92 
Garaani, Prince, i 29 
G&mani-jat. (8), i 29; referred to, vi 11 
Gamani-canda, see Carujagamani 
Gfinmni-can<Ja-jat. (257), ii 207; referred 
to, iv 208; v 208 
Gambhira, village, i 110 
Gambhlracarl, otter, iii 200 
Gaming with dice, i 151, 221; iii 61, 131; 
yi 117, 133, 136, 137; gaming song, 

i 161, 137; names of throws in dice, 
vi 137; sharper, i 221; magic dice, 

ii 175 

Gan<Ja, gardener, iv 167 
Gan<jatindu-jat. (520), v 54 
Gandhabbas, celestial musicians, iv 40, 
159; v 61, 276; vi 9, 131; king of, 
vi 129 

Gandhamadana, mountain, iii 270; iv 10, 
182, 272; v 35, 102, 210, 211; vi 47, 
51, 26S 

Gandhara country, Kandahar, i 71, 137, 
148, 173, 218, 233; ii 32, 152, 153; 

iii 221-4, 229; iv 63; robes, vi 259 
Gandhara-jivt. (406), iii 221 
G&ndharva marriage, i 28 note 
Gandharvas, tee Gandhabbas 
Gangamala, barber, iii 269 ff. 
Gafigamala-jat. (421), iii 266 

Ganges, i 156, 315; ii 101, 105, 111, 179, 
197, 229, 230, 233, 237, 246, 281, 288, 
307; iii 85, 88, 106, 220, 225, 283, 284, 
292, 310; iv 45, 140, 144, 162, 200, 
272, 297, 299, 303; v 2, 3, 33, 34, 51, 
98, 131, 209, 211; vi 40, 108, 180, 220, 
223; spirit of, ii 259; heavenly (Milky 
Way), i 2; ii 46; iii 211; iv 263 ; v 64 
Gangeyya-jat. (205), ii 104 
Garahita-jat. (219), ii 129 
Garahitapitthi Rock, ii 130 
Garden goddesses, vi 24. See also Spirit 
of tree 

Garland, Red, of executioner, iii 27, 118 ; 
of city protector, iii 20; of five sprays, 
ii 72, 177; iv 97; offerings of scented, 

v 5, 65, 187, 201, 210, 260, 263; on 
a condemned man, iii 40; iv 119; worn 
by Sakka, iv 113 

Garland-makers of Savatthi, iii 245 
Garrulity, result of, ii 123; iii 69 
Garu<Ja, Garula (roc-bird, supanna), i 77, 
80, 81; ii 10, 11; iii 58,' 69, 123; 

iv 112, 126, 283, 287; v 42, 224, 229; 

vi 93, 94, 102, 127, 129; feud with 
nagas, vi 93; king, iii 61, 124, 125, 
240; v 42-48; vi 127 ff.; represented as 
winged man, ii p. xx; wind raised by 
wings of, v 48, 46 

Gates of a city, vi 20; guarded by spirits, iv 
155; the three by which evil enters, iv 8 


G&tlias, tee Verses 
Gati, tee Existence, Five states of 
Gay, name of a disciple, iii 18 
Gaya, river, v 207 ; place in Behar, ii 26 
Gaynsisa, mountain, now Brahmayoni, 
i 34, 255, 305, 319; ii 26, 138; iv 111; 
monastery of Devadatta at, i 67 
Gazing at the mystic object (kasina rite), 
tee Ecstasy 

Gems, Three, of Buddhism, i 2, 8, 88, 
100, 196, 158, 161, 215; ii 78, 102, 
189; iii 120, 121, 151; iv 232; in 
crow’s nest, vi 772; diamonds, iv 88; 
magic gem, tee Magic; Gem mountain, 
see Jewel Mount; octagonal, vi 167; 
gem question, vi 167; seven precious 
things, i 101,121, 199; ii 78, 133, 197, 
216; iii 84; iv 12, 75, 143, 168, 218, 
221, 262, 284, 288; v 264; vi 18, 68, 
70, 191, 253; of serpent, ii 197 ; stolen, 
recovered, i 224, 225; of a universal 
monaroh, see Treasures; wishing, s*e 
Magic; king enthroned on a pile of, 
v 279; gem-section, vi 186 
Gentle-heart, queen of Brahmadatta, i 162 
Gestation for seven years, tee Pregnancy 
Gesture language, vi 182, 240 
Ghanasela mountain, v 71 
Gharavasa-paiiham, question of house¬ 
holder’s life, vi 140 
Ghata, prince, iii 111, 112 
Ghata-jat. (355), iii 111 
Ghata-jat. (454), iv 50; referred to, v 10, 
138 

Ghatapan<jlita, son of Devagabblia, iv 51 
Ghatasana-jat. (133), i 290 
Ghatlkiira, potter, i 56 
Ghee-sage, ascetio, iv 61 
Ghosita park, i 206; iii 233, 289 
Ghost, Ghoul, see Peta (ghoul=yakkhinl, 

v 254) 

Giant with a thousand arms, vi 108 
Gift to a Buddha rewarded, iv 10; vi 247; 
to the brethren, iv 148,153; of ceremony, 
iv 296; incomparable, iii 280; iv 227, 
250; of a poor man worth more than 
that of the wealthy, iv 42; rules about, 
ii 18; Gift section, vi 266; of the Seven 
Hundreds by Vessantara, vi 256, 261; 
what makes it precious, iv 42, 91; 
water of donation (gift, offering), i 17, 
197; iii 14, 231; iv 231, 283, 245; 

vi 293. See also Alms 
Gijjha-jat. (164), ii 34; referred to, iv 

265 

Gijjha-jrit. (399), iii 204; referred to, 
iv 265, 266 

Gijjha-jat. (427), iii 287; referred to, i 259; 

ii 28; iii 164 ; iv 1; v 202 
Gijjhakuta-pabbata, see Vulture peak, 
mountain 

Girdle of mufija grass, Ascetic’s, v 104 
Giridanta, horse-trainer, ii 67 
Giridanta-jat. (184), ii 67 
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Giriya, jackal, iii 199 
Glorious river, Anoma, iv 75 
Glory, Sakka’s daughter, v 210 
Gnome, tee Fairy 
Goad, jewelled, iv 63 
Goat, finds the knife whioh is to kill her, 
iv 158; sacrificed at feast for the dead, 
i 52; goat question (Mendaka), iv 115; 
vi 175; reoalls past deeds, i 52 
Goat-herds’ Banyan-tree, i 288 
GoafsBane (Elakamara), foundling, v 225, 
281 

Goblins, i 8, 5-7, 81; ii 57, 271; iv 4, 68, 
100, 114, 154, 240, 278; v 27; vi 45, 
78, 168,194; afraid of iron, of palm- 
leaf, iv 805; city of, i 6, 7; ii 89; eat 
human flesh, i 6; ii 12, 90; iii 298; 
iv 52; vi 12; magic of, i 5; iv 53; no 
shadow, i 6; offerings to, ii 103; iv 72; 
punish those in hell, v 138; red eyes, 
l 6; take different shapes, vi 147; in 
ass’s shape, iv 53; twenty-eight lords 
of, iv 294. See also Demons, Ogres, 
Spirits, Yakkhas 

Godha-jat. (138), i 297; referred to, i 303 
Godha-jat. (141), i 302; referred to, i 297 
Godha-jat. (325), iii 56; referred to, i 297 
Godha-jat. (333), iii 71 
Godhavarl, river, v 69, 70, 72, 73 
Godly, jackal, i 282 

Gods (Devas), in animal form, iii 4; v 208; 
vi 265, 280; in human form, iv 38, 
280; belief in, i 126; of a city, i 102; 
iv 240; city of (host of heaven), i 53, 
54, 77; iv 13; daughter of, see Nymph; 
denial of, iv 214; destined to re-birth, 
vi 250; deva-form, i 8; grow not old, 

iv 69; king of, i 209, 267, see also 
Sakka; protect the good, iv 11; sublime, 
iii 289; terrestrial, iii 68; thirty-three, 
see Heaven; tutelary, i 32, 102; iii 4, 
5; v 230, 259; vi 137; become wicked, 
i 190; visit a sacrifice, iii 68; wars of, 
see Asuras; realm (world) of, i 2, 60, 
80, 81, 171, 198, 230, 246 ; iii 30, etc.; 
six realms, see Heavens of Sense; god¬ 
head, how attained, vi 108; godlike, 
what is, i 26. See also Angel, Brahma 

Golakaja, black dwarf, vi 163 
Goid country, The, iv 10; ground golden 
throughout India, iv 290 
Gold Den, see Golden Cave 
Gold, Lord of, tee Mahakancana, Upa- 
kancana 

Gold plate inscribed, see Writing 
Golden Cave, i 806; ii 5, 270; iii 137; 

v 20, 167, 178, 188; vi 32 
Golden Cliff, v 24, 26 

Golden deer, iv 257; peacook, iv 212 

Golden Home, vi 132 

Golden Land (Suvannabhumi), iii 124; 

vi 22 

Golden Mountain, ii 63, 270. 272; v 21, 
221, 266 


Golden pavement, House of the, iii 12, 
228, 280; iv 71 
Goldleaf, ascetic’s hut, ii 272 
Qoldskin, Young, brahmin, iii 295 
Goldsmith, i 64 

Gong of a monastery, i 108; iv 198 
Good courses, Five, i 139 (i.«. keeping the 
Commandments, q.v.) 

Good help the good, iv 185 
Good out of evil, iii 9 
Goodluck (Samiddhi), elder, ii 39 
Goodness, efBoacy of, i 89 
Goodness, prince and king, i 128-183 
Goodness, woman, i 79; her mansion 
called Goodness, i 81 
Goose with golden eggs, parallel, i 294; 
enclosed in spider’s web, iv 300; v 255; 
king of birds, ii 243; preaches the law, 

iv 266; v 183, 184, 186, 187, 192, 198; 
raoe of geese with the sun, iv 133; 
ruddy, iv 45 

Gopala, cowherd, iv 295 
Gorimanda, idiot, vi 179 
Gotama (the Buddha), i 44, 100,101, 216; 

ii 118, 151, 152, 172, 182, 283, 284; 

iii 30, 220; iv 22, 104, 105, 116, 124, 
167; v 175, 176, 219; vi 68; clan 
name, ii 267; iv 233; v 187; chapter 
on and Bhrine of, ii 180. See also 
Buddha 

Gotama, wife of king Yasavatti, vi 71, 
76, 80; a sister, vi 248 
Gotami, lady, ii 142; = Gotama, vi 76 
Govaddhamana, village, iv 51 
Goyaniyas, people, vi 186 
Graces, Five, iii 184, 212 
Grain, Measuring of, ii 258 
Grateful beasts, see Parallels 
Grave at four cross roads, see Cremation 
Great Being (Mahasatto), passim 
Great Grove, see Mahavana 
Great-Joy, brahmin, i 71 
Great Redaction, i 194 
Great Renunciation, see Renunoiation 
Great Wayman, see Wayman, Great 
Grey hairs, see Hair 
Grislea tomentosa, iv 180; vi 275 
Ground all golden in India, iv 290 
Grounds for despising a husband, Eight, 

v 232 

Guardian angel, deity, see Gods, Tutelary 
Guardians of the world, Four, see Kings, 
Four great 

Guards of the city, ii 98; Ui 20 
Guide, name of a lost man, i 238 
Guilds, eighteen, vi 14; of merchants, 

iv 27, 256; judge of, iv 27; guild 
quarrel, ii 9; iv p. xiii; seorets, iv 145 

Gumbika (-biya), yakkha, iii 182 

Gumbiya-jat. (366), iii 132 

Guna, a Kassapa ascetio, vi 115,116,126 

Guna-jat. (157), ii 17; referred to, iii 8 

Gunja fruit, iv 210 

Gfitha hell, see Hell 
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GQtha-pftna-jnt (227), ii 147 
Gutt&, sister, vi 248 
Gattila, musician, ii 172, 178 
Guttila-jfit. (243), ii 172 

Hair in five locks, v 125, 129, 180; five 
locks a mark of disgrace, v 125; vi 
208; matted, of ascetic, vi 13, 101; 
offered in sacrifice, vi 111; top-knot, 
ii 17; iii 139,252; top-knot of ascetics, 
i 283; ii 29; iv 296; v 27; vi 41; 
top-knot, badge of slavery, vi 72; top- 
knot severed by king as a sign of 
abdication, v 97; grey hairs, mes¬ 
sengers of death, i 81; iii 238; v 92; 
vi 53, 54 
Hairpin, vi 269 
Hairy-grip, ogre, i 187 
Half-body danoe, iv 204 
Half-penny, king, iii 269 
Haliddiraga-jat. (435), iii 311; referred 
to, iv 188 

Hall of Bounty, Charity, tee Almonry 
Hall of Judgment, iv 76, 77 
Hall of Truth, i 30, 57, 65, 73, 88, etc. 
Halo, tee Rays 

Hamsa-jat. (502), iv 264; referred to, 
v 175, 180 

Hand, spread, to avert evil eye, ii 72; 
impression of, on walls, vi 28; hands 
and feet of criminal amputated, vi 161, 
233; hand gesture, vi 182, 240 
Hare preaches the Truth, iii 35; in the 
moon, tee Moon 

Harem, i 224, 231, 235; iii 26; iv 119, 
252; v 49, 129, 255; vi 128; intrigue, 
i 129; ii 88, 102, 146; iii 9, 111; iv 
50; v 142; quarrel, iii 13; v 11; 
brethren not laymen to teach in the 
harem, i 223 
Harita, ascetic, iii 296 
Harita-jat. (431), iii 295 
Harita-mata-jat. (239), ii 164; referred 
to, iv 216 

Harittaca-Kumara, brahmin, iii 295 
Hate ( Arati ), Mara’s daughter, i 288 
Hatthipala, elephant driver, iv 295, 304 
(«c. birth, tee vi p. vi) 

Hatthipala-jat. (509), iv 293; referred to, 

i 171; v 98, 99; vi 18, 41 
Hatthipura, city, iii 275 
Haunted house, ii 12 
Head question, vi 166 
Headman of village, ii 94 
Head-pad, Porter’s, i 85 

Hearing, Buddha’s divine sense of, a 
faculty, v 203 

Heaven, i 2; iv 111, 263, 271; vi 113, 
120, 127, 155; by what deeds won, 

ii 177; reward of alms-giving, vi 103; 
road to, vi 70, 72; of Brahma, tee 
Brahma; of the four great kings 
(guardians, regents), ii 61, 62, 217; 

iii 165, 168; vi 66, 228; heavens of 


sense ( kdma ), i 8; ii 56; iv 76; v 224, 
245; vi 80, 41; six of sense (of gods), 
i 8; iii 166; iv 201, 282, 804; v269; 
vi 18, 223, 801; of the thirty-three 
(tavatirtua, of Sakka), i 80, 81; ii 25, 
62, 63, 64, 182, 216, 217, 269; iii 58, 
161, 163; iv 40, 44, 67, 70, 106, 112, 
148,168, 225-227, 277, 294, 295; v 11, 
83, 142, 148, 208, 210, 216, 218; vi 54, 
67, 70, 90, 120, 125, 127, 136, 157, 
250, 292; described, vi 62-66; called 
Palace of Victory, i 81; Abhassara, 
tee Radiant realm; Paranimmita, vi 
36; Subhakinna, iii 220; Tusita, iv 
179 ; vi 136; Vehapphala, iii 220; 
Yama (third world of sense), iv 295; 
vi 136. See alto Form, Formless 

Heaven-sent, prince, ii 60 

Hell, i 2, 53; iv 98, 253, 287, 308; vi 
123; described, v 187 ff.; vi 57 ff., 
128 ff.; fear of, vi 4; no return from, 

iv 4; punishment for parricide, iv 80; 
for taking life, i 139; for theft, vi 161; 
road to, vi 70, 72; swallowed up in, 
i 176; iii 120, see also Devadatta; 
tortures of, i 246; eight large, i 58; 

v 137; four, see Worlds of misery; 
four cauldrons of, iii 81; sixteen, i 58, 
805; thirty-two, i 246; the great, 
i 305; hundred and twenty-eight 
minor, v 137; Avici, lowest of the 
eight greater hells, i 104; iii 28, 48, 
120, 272, 275; iv 64, 65, 90, 117, 249; 
v 187, 274; vi 6, 178; swallows up 
Devadatta, iv 99, 124; v 48, 134; of 
dung (Gutha), iv 306; vi 6; inter¬ 
mediate, vi 30, 124; of the iron 
cauldrons (Lohakumbhi), iii 29; iv 
59, 306; v 138, 139; Kafasutta, v 137, 
138; Khuradhara, v 139; Lotus, iv 
154; of Mara, i 103; Patapana, v 137, 
245; Raven, vi 123; Roruva, iii 187; 
v 137; vi 120; Sanghata Sanjiva, 
v 137; Tapana, v 137-189; Ussada, 
iii 136; iv 3, 263, 306; v 137; vi 1, 3; 
four doors of, iv 3; guardians of, vi 
180; VetaranI, river of hell, iv 178; 
v 189; vi 57, 58, 124 

Heracleides Ponticus, i p. v 

Hereditary rights, ii 82 

Heresy, different kinds, v 117,124; denial 
of cause (karma), v 122, 124; denial 
of immortality, iii 159; doctrine that 
all things have happened before, v 
128; of annihilation, v 117, 123; vi 
117; of permanence of matter, iii 159; 
of predestination, vi 116, 117; of 
previous actions and purification by 
rebirth, v 117; of Supreme Being, 
v 112; of Khattiyas, i 229; v 117, 
123, 124, 268 ; vi 112; of Kora, i 229; 
sin of causing schisms section, vi 68. 
See also Asceticism 

Heretics and Schismatics, i 1 note, 191, 
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198; ii 81, 87, 118, 119, 288; iii 49, 
88, 114, 120, 189, 221, 289; iv 116, 
167; y 67, 122,177; vi 68,121; claim 
to bo Buddhas, iv 116; five great, 

v 126; punished in hell, i 229; v 66; 

vi 61; work a miraole, iv 167; the 
wioked six, i 71, 73, 92, 207; ii 182, 
264; iii 18, 99. See also Ascetics, 
Devadatta 

Hermit, tee Ascetic 
Hermitage, vi 17 

Heron feather fixed on arrows, v 269 
Hero’s Tasks, tee Parallels 
Highborn, woman, i 79; reborn as a 
orane, potter’s daughter, Asura king’s 
daughter, i 81 

Higher Knowledges ( abhirMd ), tee Facul¬ 
ties 

Hill-deity, tee Spirits 
Himalayas, Himavat, pattim ; abode of 
ascetics, i 83, 171, 207, 216, 241, 260, 
267, 317, etc.; of pacceka buddhas, 

iii 280; iv 207, 231 (tee Nanda) ; of 
foresters, and magicians, v 52; deities 
dwelling in, vi 287; mud from, vi 197; 
names of mountains and lakes there, 

v 221; pilgrimage in, ii 63; praised, 

iv 181, 182; vi 257, 258 
Hiri-j&t. (363), iii 129 

Holiness of the Partridge, i 94; three 
degrees of, vi 55 
Holy-day, tee Fast-day 
Honour before kings, How to attain, 

vi 142; as mud to holy men, iv 
139 

Honour, Sakka’s daughter, v 210 
Hooghly Bridge, Legend of, iv 155 note 
Hoop, prince, vi 54 
Hope, Sakka’s daughter, v 210 
Horn, emblem of pride, iii 257 
Horoscope, tee Stars 
Horse, Ceremonial sprinkling of, ii 202; 
flying, ii 90; of state, ii 67; dealer, 
i 22; ii 22; trainer, ii 67; of universal 
monarch, iv 145; white, sign for site 
of a city, iii 275 
Horseman, The great, iii 6 
Hospitality rewarded in heaven, vi 62; 
duty of, vi 149 

Host of heaven, tee Gods, City of 
Hound, tee Dog; of Sakka, tee Blackie 
House with one pillar, i 268; of the 
golden pavement, iii 12, 228, 239; 

iv 71; fairy, tee Anatha-pin<Jika 
Householder’s life, Duties of, vi 189 
Housse Partie, parallel, iv 27 
Human saorifioe, tee Sacrifice 
Hundred-eyed Sakka, iv 202 
Hunters’ village, iv 257; vi 40; platform, 

i 57 

Hunting one beast with another con¬ 
demned, v 189, 198 

Husband, Eight grounds for despising, 

v 232; five, v 225; selection of, ii 96 


Iguana loves a chamaeleon, i 302 
Ikshv&ku, tee Okk&ka 
Illisa, miser, i 198 

Illisa-jat. (78), i 195; referred to, v 202 
Ill Luck, name of ascetic, v 71 
Ill-luck, Belief in, reproved by Buddha, 
i 216; of a brother, i 106; goddess of, 

iii 165-7. See also Luck, Luoky 
Illumination, tee Insight 

Image of the Bodhisatta, Honour paid to, 

iv 61 

Imitating the Buddha, see Devadatta 
Immorality, see Sin 

Immortality, gained by eating the flesh 
of a golden bird, ii 25; iv 212; elixir 
of, see Nectar 

Impaling, Execution by, i 180, 812; ii 
303; iii 23, 41; iv 18; vi 3, 197 
Impermanence of compounded things, 
i 15, 17, 37, 65, 107, 231, 241; ii 26, 
131; iii 38, 64, 104, 107, 108; iv 33, 
81, 105, 182, 135, 248; v 78, 96, 128; 
vi 141, 144 

Impossibilities la{fhandm ), iii 284 
Impurity is witnin, i 17 
Inauguration, Cup of, see King 
Incantation, see Spell 
Incomparable gift, see Gift 
Indapatana, city, iii 241 
Indapatta, city, ii 149, 251, 252; iv 227; 

v 31, 32, 37, 246, 258, 264, 279; vi 
126, 134, 149, 153 

Indasamanagotta, anchorite, ii 28 
Indasamanagotta-jat. (161), ii 28 
Indestructibles, seven, vi 117 
India saepissime; golden ground, iv 290; 
called Jambudlpa, i 137; vi 6, 84, 122, 
130, 138 

Indra, see Sakka 

Indriya-jat. (423), iii 276; referred to, 
i 42, 309; ii 79, 302; iii 39, 161; 

v 66, 70, 79 

Infamies, Three, to cause death, women 
who rule, men who submit to it, i 43 
Infidel, see Heretio 
Initiation into the Order, see Order 
Injunctions, Seven, i 80 
Injurious things, Six, v 232 
Inn, see Drinking-shed 
Inscription on gold plate, tee Writing 
Insight, Illumination, i 16, 17, 84 , 65, 
107, 108, 115, 156, 157, 171, 186,217; 
iv 37, 56, 71, 72, 73; vi 38; destroyed 
through sin, i 156; v 83-35; methods 
of, i 9. See also Ecstasy, Trance 
Inspector of king’s jewels, vi 194 
Interspace between the worlds, i 315 
Intoxicants, i 189, 304; iii 181; vi 200; 
abstained from, i 78; ii 136; iv 185, 
230; vi 15, 19; evil effects of, i 157, 
255,259, 311; ii 148; iii 301; v 7-10, 
288; forbidden, i 266; iv 73; v 253; 

vi 142; given to animals, ii 66; how 
discovered, v 6; Sakka makes the 
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ARuras drunk, i 80; used in sacrifice 
to Nagas, i 811; used by women, v 5, 
244; spirits, i 198, 207, 208; vi 224, 
260; arrack given to the elephant 
Najagiri, v 175, 177; drugged, i 134; 
sold for money, i 120; toddy, iv 101; 
vi 204; wine a poison, iv 139. See 
also Drinking festival, shed 
Ipomoea, v 215 

Irandatl, Naga princess, vi 130, 158 
Iron Cauldrons, Four, see Hell 
Iron, magic virtue, iv 53; house of, 
terrible to goblins, iv 305; nets of, 
guarding a tree, ii 271; nets of, 
guarding a tank, iv 94 
Irrigation, i 91; v 219 
Isadhara, mountain, vi 66 
Isigili, mount of saints, v 65 
Isipatana, place near Benares, ii 243, 244 
Isisinga, son of a doe, v 80, 81, 82, 84, 
100, 101, 102, 104, 106 
Isle of Snakes, Ahidipa, iv 150 
Ivanhoe, see Parallels 
Ivory-workers, i 176 

Jackals, corpse-eating, i 130, 304; ii 800; 

language of, iii 249 
Jngara-jat. (414), iii 243 
Jagghery, i 120, 197; town near Rajagaha, 
i 195 

Jains, ii 182; iii 1, 84; Svetambara, v 
228; Jain revival, i 30, note; ad¬ 
mitted to the order by Sariputta, iii 
2; white nun, v 228. See also As¬ 
cetic, naked 

Jakes of a Buddha described, i 48 
Jali, prince, vi 252, 305 
Jambavati, mother of the king of Sivi, 
vi 216 

Jambu, see Eugenia Jambu 
Jambudipa, see India 
Jambuka (Jambu), parrot, v 60, 63, 64; 
a spirit in the train of Skanda, iii 
318 note 

Jambuka-jat. (335), iii 74 
Jambu-khadaka-jat. (294), ii 299; re¬ 
ferred to, ii 300 

Janaka, king, i 133; iii 210, 214; vi 33 
Janapadakalyani, woman, ii 63, 64; sutta, 

i 232 

Janasandha, king of Benares, ii 207, 209; 

iv 109; king in Kuruklietta, vi 141 
Janasandha-jat. (468), iv. 109 
Jar of water, a good omen, v 73; jars at 
king’s inauguration, see King 
Jara (old age), iv 57; sutta (Sutta-nipata, 
iv 6), i 166 

Jarudapana-jat. (266), ii 205 
Jataveda, fire-god, i 90, 148, 283, 808; 

ii 226; Aggi-deva, iv 51 
Jati steel, vi 232 
Jatimanta, brahmin, iv 242 
Jatiys grove, ii 229 

Java, son of the gods, vi 120 


Javanahamsa-jat. (476), iv 132; referred 
to, iv 141, 165 
Javasakuna-jat. (308), iii 17 
Jayaddisa, prince, v 12, 13, 16 
Jayaddisa-jilt. (613), v 11; referred to, 
iv 166, 267; v 246 
Jayampati, prince, v 144, 148 
Jessamine bride, see Parallels 
Jeta, prince, ii 152; sells the ground on 
which Anatha-pin^ika builds the Jeta- 
vana monastery, i 1 
Jetavana, passim ; lake, iv 99 
Jetthamula, month, v 219 
Jetuttara, city, vi 247, 249, 251, 252, 304 
Jewels, Three, Seven, etc., see Gems 
Jewel Mount, ii 63; iii 298; v 21, 221 
Jewel-tliroat, serpent, see Manikantha 
Jewel-zone, see Mani-mekhala 
Jhiina, see Insight 
Jhnnasodhana-jat. (134), i 291 
Jivaka Komanibhacca, physician of king 
Bimbisara, i 17, 320; heals Buddha’s 
foot, iv 268; v 175; mango grove of, 
i 14, 16; v 134 
Jollikin, monkey, ii 140 
Jonah, see Parallels 
Jotipala, ascetic, iii 277; v 66-69 
Jotirasa, ascetic, ii 272 
Joy (Nanda), woman, i 79; tank of, oalled 
Joy,i 81 

Juangs of Orissa, their dress, iv 269, 
note 

Judas tree, Chapter on, ii 184, 185; 
jackals deceived by, vi 233; spirit 
of, iii 15 

Judge, Corrupt, ii 131; of the merchant- 
guilds, origin, iv 27 

Judgment given, ii 212 f.; hall, iv 76, 
77; hall of Sakka, see Sudbamma; 
book of Judgments, iii 183 
Jugglers, iv 308; vi 135; mango-trick, 
see Mango; trick of cutting a man 
piece-meal, etc., iv 204 
Jujaka, brahmin, vi 270, 805; called 
Bharadvaja, vi 276 
Jumna, see Yamuna 
Jungle scenes, vi 258 ff.; fire, i 88, 89 
Junha, prince, iv 62 
Junha-jat. (456), iv 61; referred to, ii 
290 

Kaocana, elder, iii 279; (Katiyana, K&tiya) 
name of Punnaka, vi 138, 144, 145, 
147; cf. Kacciyana, Kakhuda 
Kaocani (Katiyani), woman, iii 255, 256 
Kaccani-jat. (417), iii 258 
Kacoayana, elder, v 79; assumed name 
of Punnaka, vi 134; see also Kaocana 
Kacchapa-jat. (178), ii 55; referred to, 
iv 124 

Kacchapa-jat. (215), ii 123; referred to, 
iii 68 

Kacchapa-jat. (273), ii 246 
Kadamba tree, iv 184 
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Kaelam-garigg, river, ii 90, note 
Kaiarigala, toim end oloieter, iv 198 

K8ka-jit. (14-. 
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■I »UU U1UUW1, IV IPO 

■ (MO), i 800; referred to, iii 


Kike-jit (148), j 810 

i? Ml ( ™ 5) ’ 195: referred *»> ' H 2 ; 

Kakantaka-jat. (170), ii 48; given as 
kakanteka-pafiho (chameleon ques¬ 
tion), vi 172 

K&k&ti, chief queen of king of Benares, 

iii 61; v 225 

K&k&ti-j&t. (827), iii 60; referred to, iii 
128; v 225, 229 

Kakhuda Kaocayana, i 180; v 126; tee 
alto Kaccana, Pakudha 
Kakkara-j&t. (209), ii 112 
Kakkiru-jat. (826), iii 58 
Kakkata-j&t. (266), ii 235 
K&la, tee Kijahatthi 
K&labahu, monkey, iii 65 
Kalabahu-jst. (829), iii 65; referred to, 

iv 81 

Kalabu, king of Kasi, iii 26; swallowed 
up in hell, v 72, 77 
Kijacampa, city, vi 20 , 28, 127 ff. 
Kajadevala, ascetic (Asita), iii 277-279; 

v 70. 71; does obeisance to the 
Buddha at his birth, vi 246 

Eftlagiri, tee Blaok Mountain 

K&Jahatthi, commander-in-chief, v 249 - 
256, 277-279 

K&laka, captain of king of Benares, ii 
181 

Kftlakanjaka Asura, i 229 

Kili ’ goddess of ill-luok, iii 

166-167 

( 88 ), i 209; referred to, 

Kglamattiya(-ka), forest, iv 52, 56 
Kalanfluka, slave, i 280 
Kalamjuka-jat. (127), i 280 
Kgiapabbata, vi 146; c/. Blaok mountain 
KaJara-janaka, son of king Nimi, vi 68 
Kgjasena, king of Ayojjhg, iv 52 
Kklasutta, see Hell 
Kgjavallimandapa, place, iv 804 
Kglavela, place, vi 18 
Kataya.muj 5 ri.jgt. (176), u 51; referred 
to, 11 146 

Kill, tee K&lakanni 

Kill, Kiliki, courtesan, iv 157 

Kilikara, asoetic, vi 55 

KU *f a ’ k *S?> “ 252 i ™ a-#; iv 148, 
M 8 '. v 72 > 18. 78; greater and less, 

" l”! kingdom, ii 262, 260; iii 2 , 
j... 228 - 822 ; iv 148; vi 252, 271 

fagradvaja, ohaplain, iv 145-148 

KM f i * a ? < S 1 » 1 ' , *‘- (479 >' iT 142 1 referred 
to, u 222 
Kalpa, tee Cycle 
K&ludivi, iv 197 

Kijapakajas (The), inflict punishment in 
hell, vi 124 


Kalyana, king, iii 272; prince, ii 216 
Kalyana-dhamma-j&t. (171), ii 44 
Kaly&ni (Kaelani-gaflgi), river, ii 90 
K&ma (Padyumna), god, iv 51 note 
Kima Soripture (Sutta-Nipita, iv 1), iv 105 
K&ma-bhava(-loka), tee Heavens of sense 
Kgma-jlt. (467), Iv 104; referred to, ii 
149; vi 246 

Kdmanlta, brahmin, ii 149 
Kgmanfta-jgt. (228), ii 149; referred to 
iv 104 ’ 

Kgmgvacara worlds, six, see Heavens of 
Bense 

Kgma-vilapa-jgt. (297), ii 802; referred 
to, i 88 

Kambala, Nag a tribe, vi 85 
Kambojas, north-western tribe, vi 110 
Kammgsadamma, see Mahgkammasad. 
amma 

Kampillafka), Kampilliyg, kingdom, iii 
52, 230; v 11, 18, 64; vi 198, 224 
Kamsa, king of Kgsi, ii 274; v 61; dis¬ 
trict, iv 50; prince, iv 50 
Kamsassa, king of Kasi, vi 106 
Kang, girl, i 294-296; mother of, i 294 
Kgngrittha, see Arittha 
Kanavera-jat. (818)1 iii 89; referred to, 

iii 146, 261 

Kancana-devi, brahmin maid, iv 192 
Kancanakkhandha-jat. (56), i 140: re¬ 
ferred to, i 189 

Kanoana-patti, Goldleaf, ascetic’s hut 
ii 272 

Kandagalaka, woodpecker, ii 114 
Kandagalaka-jgt. (210), ii 118 
Kandahar, see Gandhara 
Kandari, king of Benares, v 234, 286 
Kandari-jgt. (841), iii 87 
Kandhaka, see Khandhaka 
Kandina-jgt. (13), i 42 
Kanhg, princess with five husbands, v 
225-227; see also Kanhgjing 
Kanha-jat. (29), i 73 
Kanha-jat. (440), iv 4; referred to, iv 151 
Kanhadipgyana, Blaok Blpgyana, ascetio, 

iv 17-20, 53-54; v 188 
Kanhadlpayana-jat. (444), iv 17; referred 

to, iv 58 

Kanhagana clan, vi 216 
Kanhgjing (Kanhg), daughter of queen 
MaddI, vi 252, 265, 282, 284, 285 
287-290, 298, 295, 296, 800, 805 
Kanha(-kumgra), a sage, iv 4-8 
Kannamnnda(-ka), lake, ii 72; v 221 
Kannapenng, river, v 84, 85 
Kanthaka, Buddha’s horse, iv 75 
Kapi-jgt. (250), u 187 
Kapi-jgt. (404), iii 218 
Kapita, family priest, iii 272; city, see 
Kapilavatthu 
KapilanI, sister, i 150 
Kapilavatthu, Kapilapura, city, i 86; ii 
63; iv 4, 82, 92, 96, 179, 199; v 219- 
221; vi 246 
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Kapota-jfit. (42), i 112; referred to, ii 
248; iii 148, 195 

Kapota-j&t. (875), iii 148; referred to, 
i 112 

Kappa-kum&ra, asoetio, iii 94-96 
Kappaf-m&nava), disciple, iii 221 
Kara, island off the Malabar ooast, iv 
150 

K&ra leaves eaten by ascetic, iv 149; 
vi 18 

Karambiya, port, v 42, 48; ascetic of, 
v 42 

Karan<)aka, monastery, iv 61 
K&ran^iya, disoiple, iii 118, 114 
Kftranfliya-jat. (356), iii 118 
Karan<ju, king of Kalihga, iii 228, 281 
Karavlka, mountain, vi 66 
Karavlra flowers on neck of condemned 
criminal, iv 119. See Garland 
Karma, fruit of deeds, i 87; iv 101, 151, 
285, 238, 247, 248, 282; v 89; vi 86, 
151; deed in previous birth bears 
fruit, ii 282; iii 248; iv 18, 34; v 108, 
109, 149; vi 42; field of merit, iii 280, 
296; karma denied, v 117,122; vi 116, 
117; merit exhausted, iv 3, 225; vi 
90, 248; merit confers beauty, iii 248; 
v 20; merit conferred on others, ii 
221; gives magio power, i 270; trans¬ 
ferred to tree-deity, iv 288, 289; merit 
won by alms-giving, iii 246; iv 10; 
by kindness to animals, ii 49; by 
building a palace, iv 238 
K&sava-jat. (221), ii 138 
Kashmir, tee Cashmere 
K&si country, i 4, 10, 19, 21, 24, 63, 109, 
114, 116, 129, 162, 204, 207, 295, 309; 
ii 39, 47, etc.; cloth, v 199; vi 30; 
robe, vi 206, 232; silk, vi 77. See 
also Benares 
Kasina rite, see Ecstasy 
Kaair&ja, king of Benares, vi 1, 2, 18 
Kassapa, ascetic in the tales, iii 25; iv 
188, 151; v 81, 82; vi 33 note, 55, 
122; hairy (Lomasa), iii 306; family, 
v 81; vi 88, 115; name of the tortoise 
clan, ii 247; family name of asoetio 
Guna, vi 116, 117, 122 
Kassapa (Maha-, of Uruvela), elder, i 36, 
38, 42; ii 13, 64, 197, 260; iii 47, 48, 
60, 279, 323; iv 44, 112, 179, 197, 
210, 244, 304; v 37, 79, 91, 99, 218, 
279; vi 52; of Uruvela converted, vi 
114, 126; of the Varna family, vi 80. 

2 'he three elders Kassapa are not 
stinguished in the text) 

Kassapa Buddha, i 16, 107, 110, 209, 246; 
ii 77,177; iv 1, 112, 196; v 109, 259; 
verses taught by, v 260-267 
Kassaparaandiya-jat. (312), iii 24 
Kafahaka, slave, i 275, 277, 280 
Katahaka-jat. (125), i 276; referred to, 
i 280 

Katakandhakfira, city, iv 304; vi 18 


Katiya, Katiyana, see Kaccana 
K&tiyani, see Kaoo&ni 
Katthahari-jat. (7), i 27; referred to, iv 
93 

Kattha-vahana, king of Benares, i 29; 

iv 98 

Kattika, month, i 280; ii 254; v 134; 
festival, i 261, 812, 813, 820; ii 254; 

v 109 

Kauftika clan, see Owl olan 
Kavinda, sage, vi 156 ff., 246 
K&vlrapattana, place, iv 150 
Kavittha, forest, v 09-71 
Kavitthaka, hermitage, iii 277 
Kaya-vicchinda-jat. (293), ii 297 
Kebuka, river, iii 61; name of water, vi 27 
Kekaka, city, ii 149, 150; people of, 

v 137; vi 137 

Kelasa, Mount, i 176; iv 146; v 22, 29; 

vi 254, 267 

Kejislla-jat. (202), ii 98; referred to, ii 
122 

Kesava, ascetic, iii 94-96; name of king 
Vasudeva, iv 54, 55 
Kesava-jat. (8461, iii 93 
KesinI, wife of king Ekaraja, vi 71 
Ketaka-vana, place, i 54 
Ketumatl, river, vi 268, 269 
Kevatta, brahmin, vi 198-201, 204-210, 
212-214, 218, 246 

Khadirangara-jat. (40), i 100; referred to, 
ii 279; iii 85 

Khadiravaniya, woodpecker, ii 114 
Khajjopanaka-jat. (364), iii 130; given as 
khajjopanaka-paiiho (firefly question), 
vi 187 

Khantfahala, family priest, vi 69-71, 78- 
76, 78, 80 

Khandahala-jat. (542), vi 68; referred to, 

i 82, 34; iii 183; v 125 
Khandhaka(-vattani), fourteen sets of 

priestly duties (Vinaya, Khandhaka), 

ii 283; iii 287 

Khandhas, see Being, Elements of 
Khandha-vatta-jat. (203), ii 100; referred 
to, i p. v 

KhantivadI, ascetic, v 72 

Khan tivadi-jat. (318), iii 26; referred to, 

iii 117; iv 40, 149; v 72 
Khanti-vannana-jat. (225), ii 145 
Kharadiya, doe, i 47 
Kharadiya-jat. (15), i 46 
Kharaputta-jat. (386), iii 174; referred 

to, v 272 

Kharassara-jat. (79), i 202 

Khattiya, Kshatriya, Warrior caste, ii 68; 

iv 92, 127, 145, 179, 191; vi 21, 44, 
55, 85, 107, 110, 115, 261, 266; rules 
of, v 262, 267, 273; tokens of, iv 145; 
sage, see Ascetic; saying of, vi 189; 
wiles of, v 16; heresy of, see Heresy. 
See also Caste 

Khema, Deer-park of, vi 247; lake, v 198 
(Khem&, iv 264) 
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Khema, Khemaka, fowler, v 188, 189, 
191, 198, 196 
Khtma, river, v 103 
Khema, sister, iii 111, 200; v 202 
Khemfi, wife of king of Benares, ii 24; 
iv 162, 211, 267; v 186, 187, 197, 201, 
202; wife of Bahuputtaka, iv 264 
Khuddakatissa of Mangana, elder, vi 18. 
See Tissa 

Khujjuttara, woman, iii 111; iv 197; v 
99, 164 

Khuradhara, hell, v 189 
Khuramiila(-i), sea, where diamonds are 
found, and monstrous fish, iv 88 
Khurappa-jat. (265), ii 231 
Kiki, king, vi 248 
Kljana-kharnjlam, vi 98 
Kimbila, eider, one of the six young 
nobles, i 32 
Kimbila, town, vi 64 
Kimohanda-jat. (511), v 1 
Kimpakka-jat. (85), i 212; referred to, 

iii 132 

Kimsukopama-jat. (248), ii 184: referred 
to, vi 233 

King, of beasts, lion, i 83, 228; of birds, 
i 258, 290; iii 322; iv 37, 131; v 222; 
of death, nee Yama; of the Faith, iv 
37; of fishes, see Ananda; of the 
gods, iv 3, see also Sakka; of India, 

iv 25; of the storm-clouds, i 183; 
abdication, ivl76; vi 17; anointing of, 
vi 26, see Ceremonial sprinkling; de¬ 
position of, i 180; vi 254; dresses like 
the gods, ii 252; election of, i 145; iv 
84; see also Car, Festal; enthroned on 
a pile of precious stones, v 279 ; mocked 
by his courtiers, iii 201; iv 268; v 13, 
60; king’s officer, ii 209; prerogative 
limited, i 236; as rain-maker, ii 252; 
sprinkling of, see Ceremonial; jar, 
cup, at king’s inauguration, vi 31. 
See also Royalty, Five symbols of, 
Virtues, Ten royal 

Kingdom destroyed from, heaven, iv 244; 

v 72 

Kings (Guardians of the world, Lords, 
Regents), The four great, i 81, 102; 
iv 11, 294; v 166, 258, 274; vi 22, 91, 
136; heaven of, see Heaven 
Kingship, Five symbols of, see Royalty 
Kinnara, Kinnari, see Fairy 
Kinnara, wife of king Kan^ari, v 234-236 
KisagotamI, woman, iii 323 
Kisavaccha, sage, iii 277; v 70-73, 76, 78, 
79, 137; vi 55 
Kltagiri, place, ii 264 
Kitavasa, king, ii 137 
Knowledge, Eight stages of, ii 180; 
eighteen branches of, see Accomplish¬ 
ments ; four branches of, i 17; destroys 
sorrow, vi 286; higher knowledges, 
see Faculties 

Kodumbara, cloth, vi 259 


Kokalika, Devadatta’s disoiple, i 260, 
261; ii 76, 77, 123,124, 246, 300, 301; 
iii 68; iv 104, 161; fails in reciting 
scripture, ii 45, 46, 75; kicks Deva- 
datta, i 305; iii 75; praises him up, 

ii 299; quarrels with Sariputta and 
Moggallana, ii 244, 245; iv 153 

Kokalika-jat. (331), iii 68 

Kokanada palace, built for prince Bodhi, 

iii 105; lute, v 143 note, 150 
Kokila, princess, vi 71 

Kolita, man, ii 260; v 79 
Koliya, king, i 242; tribe, enemies of the 
Sakiyas, i 242; v 219-221 
Komayaputta, Komaya, brahmin’s son, 

ii 305, 306 

Komayaputta-jat. (299), ii 305 
Komudi, full moon day of month Kattika, 

v 134 

Kofica, palace, vi 140 
Kondafiria, tavern-keeper’s apprentice, 
i 120; clan, ii 247; family name of 
Sarabhahga, v 76 
Kontimara, river, vi 256, 266 
Kora, kshatriya, heretic, i 229 
Korabba, see Koravya 
Korakalamba(-ka), iii 272 
Koravya, king of Kuru, iv 227; v 246; 
Dhananjaya-koravya (-korabba), v 31; 

vi 126, 127 

Kosala, country and people, i 50, 77, 91, 
105, 118, 164, 172, 183, 184; iii 21, 
191, 291; iv 83; v 166, 226, 231; 
city, iv 99; king of, i 27, 38, 129, 187, 
213, 243, 277; ii 1, 2, 3, 4, 9, 16, 17, 
51, 88, 89, 97, 118, 145, 146, 164, 200, 
218, 246, 268, 273, 275; iii 9, 15, 29, 
69, 76, 80, 89, 103, 111, 140, 172, 241, 
245 , 256, 265, 280, 290, 310; iv 91, 
109, 110, 117, 122, 216, 227,231, 275; 
v 53, 58, 59, 167, 225, 229, 230 
Kosala, princess, ii 275 
Kosambaka, see Kosambika 
KosambI, city, i 47, 206; iii 43, 139, 233, 
289; iv 17, 36, 246; vi 120; park of, 

iv 235 

Kosambl-jat. (428), iii 289; referred to, 

iii 139 

Kosambika (-aka), king of KosambI, iv 
17, 36 

Kosiki river, branch of the Ganges, v 2 
Kosiya, brahmin, vi 95; see also Kosiya- 
gotta; family name of Sona and his 
father, v 168, 169, 172; treasurer, see 
Maccharikosiya; title of Indra and 
clan name, ii 175; iv 175. See Owl 
clan 

Kosiya, brahmin woman, i 285 
Kosiya-jat. (130), i 284 
Kosiya-jat. (226), ii 146; referred to, 
i 284 

Kosiya-jat. (470), iv 115 
Kosiyagotta, Kosiya, brahmin, iv 175,177 
Koti, village, ii 230 
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Kofcisimbali-jat. (412), iii 289; referred 
to, iv 71 

Krishna, iv 51 note 
Kshatriya, see Khattiya 
Kuccana, man, ii 260 
Kuddala, iv 804 {sc. birth, see vi p. vi) 
Kuddala-jat. (70), i 168; referred to, vi 18 
Kuhaka-jat. (89), i 218 
Kukku-jat. (396), iii 197 
Kukkula (hot ashes), v 76 
Kukkura-jat. (22), i 58 
Kukkuta-jat. (883), iii 168 
Kukkuta-jat. (448), iv 35 
Kulavaddhana, merchant, v 95, 96, 99 
Kulavaka-jat. (31), i 76 
Kumbha-jat. (511), v 5; referred to, v 138 
Kumbhakara-jat. (408), iii 228 
Kumbhan<Ja, demon or goblin, i 81; ii 271 
Kumbhavati, city, iii 277; v 71 
Kumbhlla-jat. (224), ii 145 
Kummasapinda-jat. (415), iii 244; re¬ 
ferred to, iii 270; v 48 
Kunala, king of birds, v 222-223, 228, 
229, 236, 245; preaches the law, v 
221, 224, 225, 240, 241. 243, 244 
Kunala lake, v 219, 221 
Kunala-jat. (536), v 219; referred to, i 85, 
181; iii 61, 87; iv 91, 129 
Kundadhanavana, place, i 242 
Kundaka-kucchi-eindhava-jat. (254), ii 
199 

Kundaka-kumara, brahmin, iii 2(5 
Kundakapuva-jat. (109), i 252 
Kundall, elder, vi 246 
Kundali, ass, ii 235 

Kundalini, maynah bird, adopted daughter 
of Brahmadatta, v 60, 62-64 
Kundiya, city, i 242 
Kuntani-jat. (343), iii 89 
Kurahgavi, woman, v 225, 230, 231 
Kuru, kingdom, ii 150, 251; iii 241; iv 
227, 275, 279; v 31, 246, 258, 264; 
vi 126, 136; northern Kurus, v 167; 
righteousness (i.e. keeping the five 
commands), ii 251 flf.; king, ii 254; 
v 33, 34, 36, 261; vi 129 
Kurudliamma-jat. (276), ii 251 
Kurukhetta, kingdom, vi 141 
Kurunga-jat. (21), i 57; referred to, iii 
184 

Kurunga-miga-jat. (206), ii 106 
Kusa, prince and king, v 144, 146-157, 
159-164; vi 167; makes the earth 
tremble by his look, v 162; kusa-grass, 
i 11; iv 89; v 143 

Kusa-jat. (531), v 141; referred to, iv 17, 
66,192; vi 1; Kusa Jatakaya (English 
version from Sinhalese by T. Steele), 
v 141 note 

Kusanali-jat. (121), i 267 
Kusavatl, city, i 231; v 141, 146, 147, 
153-155, 163 

Kusinara, city, formerly Kusavatl, iv 93; 
v 141; death of Buddha at, i 281 


Kutodanta, brahmin, vi 156 
Kutaja, plant, iv 59 
Kutavanija-jat. (98), i 239 
Kutavanija-jat. (218), ii 127 
Kutidusaka-jat. (321), iii 47 
Kutumbiyaputta-Tissa, see Tissa the 
squire's son 

Kuvera, name of Vessavana, i 25, 182; 
vi 107, 131, 132, 147, 150, 154 (notes). 
See Vessavana 

Labha-garaha-jat. (287), ii 287 
Ladder for mounting an elephant, vi 27 
Lady Wicked, daughter of Lord High 
Treasurer, i 156 

Lake of Peace, v 189; cf. Khema 
Lake question, vi 172 
Lakes, Seven great, ii 63 
Lakkhana, Lucky, Prince, son of 
Dasarattha, iv 79 

Lakkhana-jat. (11), i 34; referred to, ii 103 
Lakkha-khandam, vi 141 
Lakuntaka, elder, ii 98, 100 
Lajudayi (Udayi), elder, the dullard, i 21, 
23, 271; ii 115, 116, 183, 184; v 245; 
vi 246 

Lambaculaka, town, iii 277; v 70 
Lamp-wick, eaten to appease hunger, i 
113 

Last existence, One born in, cannot be 
killed, i 106 

Late Comers into the Order, vi 18 
Latthivana, the bamboo forest, pleasure 
garden, iv 179; vi 114 
Latukika-jat. (357), iii 115; referred to, 
v 220 

Laugh, Prince who could not, iv 204 
Law preached by animals, see Deer, Goose; 
written laws of a kingdom, iii 183; law 
against taking life, iii 37 
Laws, Moral, see Commandments 
Lawkeeper, see Dhamraapala 
Lay-disciples sleep in the Service-hall, 
i 48 

Layman, Characteristics of a, v 128 
Leaf, Writing on, see Writing 
Leaf-wearers of Orissa, iv 269 note 
Leather-workers, v 25 
Leaves tied up to indicate fields, L 41 
Lent, see Rainy season 
Leper, v 88, 39, 41, 49, 52, 53; vi 104, 
105, 194; term of abuse, v 219 
Letters of the alphabet and epistles, see 
Writing 

LibationB, see Soma 

Licchavi people, ii 4, 7; iii 1; iv 94; 

prince of i 251, 316; vi 126 
Lie, punished, iii 59; iv 72; colour of, 
iii 273; unknown in the first age, iii 
273; greatest sin for a Bodhisatta, 
iii 296; Devadatta tells, iii 58; v 42 
Life of man, 20,000 years, iv 54; 50,000 
years, iv 200; 252,000 years, vi 53; 
being used up, vi 61; four forms of 
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brahmin’s life, i 81, 229; result of liv- 
ing well, iv 84; given without natural 
^ course, see Conception. See also Age 
Life-taking forbidden, i 78, 266; ii 251, 
254; punished in hell, i 189; of ani¬ 
mals, see Animals 
Life-token, ii 111, 279; iv 283 
Light, elder, i 50 

Lion, king of beasts, i 83, 228; ii 242; iii 
822; iv 131; v 222; its mouth, its 
fifth paw, v 225; maned, sign of site 
for a city, iii 275 
Liquor, see Intoxicants 
Litta-jat. (91), i 221 
Little Bowman, see Bowman 
Little Bed, see Bed 
Little-snout, Cullatundila, pia, iii 181 
Little Wayman, se* Wayman 
Living for the benefit of the world, iv 111 
Lotmyn feeding children and parents, iv 

Logio Sage, see Date-Sage 
Lohakumbhl, hell, see Hell of the Iron 
Cauldron 

Lchakumbhi-j&t. (314), iii 29; referred to, 
iii 256; v 189 
Lohita, heretic, ii 264 
Lokapalbs, see Kings, The four great 
Lola, daughter of a Jain, iii 1 
Lola-jat. (274), ii 248; referred to, i 112; 

iii 148; iii 195 
Lomahamsa-jat. (94), i 229 
Lomasakassapa, see Kassapa, Hairy 
Lomasakassapa-jat. (433),iii 806; referred 
to, iii 21 

Lord of Fire, see Jataveda 
Lord of Gold, Greater and Lesser, brah¬ 
mins, iv 192 

Lord of Knowledge, title of Buddha, i 2 
Lords of the world, tee Kings 
Losaka Tissa, see Tissa 
Losaka-jat. (41), i 105; referred to, i 209 • 
iii 136; v 218; called Mittavindaka, i 
246 

Lots cast to determine ill-luck, i 110 
Lotus, army, battle, see Army; bazaar 
street in Sftvatthi, ii 223;' fibres as 
food, i 5; iv 193; five kinds, i 79, 96, 
144, 190; v 165; three kinds, i 144; 
flower grows beneath the Bodhisatta’s 
feet, i 105; hell, see Hell; king, see 
Paduma; nectar, see Nectar 
Love arises from flowers whioh the lady 
drops into a river, iv 144; of fairies 
for men, vi 217; quenched, ii 137 
Low, name of a disciple, iii 13 
Luck, bad on seeing a Camjala, iv 286; 
good and bad, iv 237; v 61; gnawing 
by mice unlucky, i 216, 217; ii 127; 
blue, unlucky colour, iii 166; in dice, 
i 151; in names, i 209, 210, 237, 239; 
in stars, see Omens; stolen, ii 279; 
superstition reproved by Buddha, i 216* 

217; lots oast to determine ill-luck, i 


110; question of good and bad, vi 178 • 
eyes washed after unlucky sight, iv 
236; transferred to different objects 
ii 279; west, ill-omened quarter, v 
214. See also Sneezing 
Luckie, deer, i 82, 85 
Luoky, Lakkhana, son of Dasaratha, iv 79 
Lucky cup, ii 294; dayB, i 125, 126; ii 
194; iv 195; hour for marriage, vi 224 • 
house-timbers, iv 166; look, iv 46* 
marks on the body, see Marks; place for 
a building, ii 208; iv 208; pond, iv 283; 
and unlucky seasons, i 157; speech’ 
ii 44, 265; stars, see Stars; sword 
distinguished by smell, i 277, 279 ; 
woman married to unlucky man, vi 178 
Lucky, Prince, iv 79 
Lucky-tree, king of the woods, iv 98 
Last, Five kinds of, v 244, 272 
Lust (Ragi), Mere’s daughter, i 288 
Lying, zee Lie 

Lying on the right side, zee Bight 
Lying-in hospital, vi 158 

Macala, hamlet, i 77 
Maocha, people, vi 137 
Maccha-jst. (34), i 87 
Macoha-jat. (75), i 183; referred to, i 90 
Maccha-jat. (216), ii 125; referred to, i 88 
Macoharikosiya, millionaire miser, i 195 - 
v 203, 204, 206-209, 211-218 
Macohuddana-jat. (288), ii 288 
Madda, king, vi 247, 249, 252 
Madda, King of, iv 144; vi 22, 146-147 
151, 153, 154, 157-160, 162, 163- 
kingdom vi 243; people, vi 1, 187 
Maddakueehi, deer park, iv 267 
Maddana, king of Benares, iii 207 
Maddha, place, vi 18 
Maddhakundall, name of Mattakundali in 
Dhammapada oomm., iv 37 note. See 
Dhammapada, p. 93 (1855) 

Maddi, wife of king Madda, vi 252, 305; 

chapter of, vi 292 
Madhura, Upper, oountry, iv 60 
Madhuvasettha, man, iv 197 
Madness, feigned, iv 54; possession, i 279. 

280; vi 194 
Maga king, v 138 
Magadha, king, i 269; iv 23, 175 
Magadha, King of, i 35, 42, 49, 77, 216, 
286; iii 156; iv 281; v 84, 89, 127; 
vi 114; country, i 89, 269; ii 148; iii 
184, 285; iv 176, 205; v 167, 168; vi 
120; south, i 98; Buddha’s alms- 
pilgrimage in, i 88, 98, 116; conohs 
of, vi 239 

Magha, Prince, i 77 
M*gha, sage, vi 55 
Magha-deva, zee Makha-deva 
Maghavan, zee Sakka 
Magio art studied, vi 236; studied at 
Takkasila, ii 69; chains to bind a 
goblin, v 51; charm for a snake, zee 
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Spell; oity rises in the air, iv 58; dice, 

ii 175; oreates a royal court, vi 141; 
drum drives away enemies, ii 70; elder 
emits flames, i 206; elder makes palace 
golden, iii 221; elephant produced, iv 
147; evil eye, ii 72; herbs, iv 288; 
horse, vi 131, 134, 155; illusions, iii 
272; vi 235; jewel, v 20, 88; v 163; 
(crystal-gazing), vi 91, 135; grants all 
desires, iii 128; vi 91, 92, 94, 105; 
gives wealth, v 90; makes one rise 
through the air, ii 70; v 5, 221; (philo¬ 
sopher’s stone) for tracing footsteps, 

iii 300; milk-bowl, ii 70; needle, iii 
178; news miraculously sent, iii 264; 
razor-axe, ii 70; shade created, v 166; 
tree withered up, iii 292; tusks, v 29 ; 
wishing cup, ii 294; wishing tree, i 267; 
vi 260; supernatural powers, i 102 ; iii 
189, 294; iv 47; v 126, 167, 174; vi 
51, 82, 113; four, iii 272, 273; iv 76; 
destroyed by unchastity, iv 292; v 66; 
due to merit, i 270. See also Faculties, 
Miracles, Air, Sitting and moving in 

Magician, v 62; corrupts a queen, iii 189; 

walks through the air, iii 314 
Mahaassaroha-jat. (302), iii 6 
Mababodhi, see Bodhi, brahmin 
Mahabodhi-jSt. (528), v 116; referred to, ii 
58; v 125; vi 189 

Maha-Brahma, see Brahma (Malm-) 
MahacujanI, father of CulanI, vi 242 
Mahadaddara, son of Suradaddara, iii 11 
Mahadeva, elder, iv 304 
Maha-Dhammapala, see Dhammapala, 
elder 

Mahadhammapala-jat. (447), iv 32; re¬ 
ferred to, iv 179 

Mahadhana, merchant’s son, iii 282 
Mah&dhanaka, merchant, iv 161 
Mali agovinda-sutta (Dlglia Nikaya, 19), 
referred to, iii 280; iv 227 
Mahfthamsa-jat. (584), v 186; referred to, 
iv 264 

Mahajanaka, king of Videha, vi 19,21, 23, 
26, 37 

Mahajanaka-jat. (539), vi 19; referred to, 
i 133 ; iii 157; iv 25 ; v 128 
Maha-Kalinga, see Kalinga, greater 
Mahakammasadamma, town, v 19; its 
founding, v 279 
Mahakamsa, king, iv 50 
Maha-Kancana, see Lord of Gold 
Mahakanha-jat. (469), iv 111; referred to, 
i 126; iii 96, 189; iv 113 
Mahakapi-jat. (407), iii 225 
Mahakapi-jat. (516), v 37 
Mahakappina, receives sainthood, iv 112 
Maha Kassapa, elder, see Kassapa (Maha-) 
Mah&kosala, king of Kosala, ii 164, 275; 

iv 216. See also Kosala 
Mahali, Maha-licchavi, blind counsellor, 
iv 94 

Mahamaliyadeva, elder, vi 18 


Mahamahgala-j&t. (458), iv 46 
Mab&mahgala-sutta, referred to (Sutta 
Nipata, ii 4), iv 40 

Mahamaya, the Buddha’s mother, i 29, 
166; ii 17, 34, 98, 260; iii 291; iv 61, 
82, 280, 304; vi 80, 246, 248, 305 
Mahamittavindaka-jat., see Mittavinda- 
jat., Catu-dv&ra-jat., and Losaka-jat. 
Mahamoggallana, see Moggallana 
Mabamora-jat. (491), iv 210 
Mahanaga, elder, iv 304; vi 18 
Mahanama, Sakya prince, i 27; ii 54; iv 
92, 93; one of the five elders, iv 111 
note 

Mahanaradakassapa-jat. (544), vi 114; 
referred to, v 91 

Mahapaduma-jat. (472), iv 116; referred 
to, i 264 

Mahapajapati, see Pajiipati 
Mahapalobhana-jat. (607), iv 290; referred 
to, v 243 

Mahapanada, prince who could not laugh, 
iv 203-205 

Mahapanada-j&t. (264), ii 229; referred to, 
iv 204 

MahS,-panthaka, see Wayman, Great 
Mahapatapa, king of Benares, iii 118, 119 
Mahipingala, king of Benares, ii 166 
Mahapihgala-jat. (240), ii 165 
Maharaja Section, vi 299 
Maharakkhita, ascetic, iv 275; elder, vi 
18 

Mahaeagara, king of Madhura, iv 50 
Mahasamaya-sutta (Dlgha Nikaya 20), re¬ 
ferred to, v 246 

Mahasamgharakkhita, elder, iv 304 
Mah&sammata, king, ii 216; iii 272 
Mahasara-jat. (92), i 222; referred to, ii 
17 

Mahasattassa pariyesana-khandam, vi 107 
Mahasilava-jat. (51), i 128; referred to, 
i 274; ii 273; iii 9; iv 171 
Mahaaiva, elder, vi 18 
Mahasiva, elder, iv 304 
Mahasona, horse, ii 21 
Mahasubhadda, queen elephant, v 20, 22 
Mahasudassana-jat. (95), i 230; referred 
to, v 64; sutta referred to (Dlgha 
Nikaya, 17), i 231 

Mahasuka-jat. (429), iii 291; referred to, 
iii 294 

Mahasupina-jat. (77), i 187 
Mahasutasoma-jat. (587), v 246; referred 
to, v 19 

Mahatakkari-jat., see Takkariya-jat. 
Mahatissa, see Tissa 
Mahatundila, pig, iii 181 
Mahaukkusa-jat. (486), iv 188 
Mahaummagga-jat. (546), vi 156; referred 
to, i 254; ii 48, 53, 80; iii 101, 130, 
178, 210; iv 46, 115, 257, 293; v 81, 
42, 45, 116; vi 250; Sinhalese version 
(English by T. B. Yatawara) referred 
to, vi 156, 167, 181, 218, 218, 219, 
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231, 236, 240, 243; Mahaummagga- 
khamjam, vi 239 
Mah&vaihsaka, elder, vi 18 
Mah&vana, Great Grove, Forest, i 251, 
816; ii 4; iv 245 
Mah&vinija-jat. (221), iv 221 
Mahavessantara-jkt., see Vessantara-jat. 
Mah&y&na School, v 6 note 
Mabilamukha(ta)-jat. (26), 1 67; referred 
to, i 302 ; ii 67; iii 199 
Mahimisaka, kingdom, v 84, 178 
Mahimsilsa, prince, i 24 
Mahisa-jat. (278), ii 262 
Mabosadha, Osadha, Bodhisatta in the 
l/mmagga birth, i 254; vi 158, 159 ff. 
MakaRa jat. (44), i 116 
Makh&deva, king of Videha, i 81, 32; vi 
55, 54; yakkha, iii 201 
Makh&deva-jat. (9), i 30; referred to, vi 
53 

Makkata-jat. (173), ii 47 
Makkhali Gosala, heretic, i 1, 320; v 126 
Mala kingdom, iv 207 
Malaria, escaped by breaking through a 
wall, ii 55; iv 124 
Malat&, country, iv 209 
Malimahfideva, elder, iv 304 
Maliya, dog, iii 318 
Malla, kingdom, v 141; mount, iv 273 
Mallamgiri, hill, iv 278 
Mallard, Golden, choBen as king of birds, 
i 88; his daughter chooses a husband, 
164 

Mallians, The, ii 160; iv 94; professional 
wrestlers, ii 65 

Mallika, king of Eosala, ii 2, 8, 4 
Mallika, queen of the king of Kosala, i 
187; ii 29; Buddha reconciles her to 
her husband, iii 13-16; iv 271, 275; 
as garland-maker’s daughter marries 
the king, iii 244; v 48, 58 
Mallika, wife of Bandhula, commander- 
in-chief, iv 93 
Maluta-jat. (17), i 50 
Mamgala-j&t. j(87), i 215; referred to, vi 7 
Mamsa-jiii.'f315), iii 32 
Man<JaVya, householder, iv 17; of the 
peg, ascetic, iv 17-22 
Mandavya-kumara, prince of the Pavilion, 
iv 238, 244 

Mandh&ti, prince and king, ii 216; iii 
272 

Mandhktu-jat. (258), ii 216 
Maxigala, tee Mamgala 
Maxigtma, plaoe, vi 18 
Mango Ferry, i 206; grove of Jlvaka, i 14; 
grove of Makhadeva, i 32; juice aB 
medicine, ii 268; sanspareil, Vessa- 
vana’s mango, iv 204 
Mango-trick of conjurers, iv 204; per¬ 
formed xniraculously by Buddha, iv 
168; by Ananda, hr 148 
Manicora-j&t. (194), ii 85 
Mani-khandam, vi 186 


Manikantha, serpent king, ii 197 
Mani-kantha-jat. (268), ii 197; referred 
to, iii 52, 216 * 

Manikundala-jat. (351), iii 102; referred 
to, iv 279; vi 189 ' 

Manimekhalfi, Jewel-zone, deity, iv 11; 

daughter of the gods, vi 22 
Mani-sukara-jat. (285), ii 283 
Manoja, king of Benares, v 164, 166-171, 
174; Hon, iii 199, 200 
Manoja-j&t. (397), iii 199; referred to, v 
164 

Manojava, sage, vi 55 
ManosilS,, Vermilion uplands, region of 
the Himalayas, i 103; ii 63; iii 230; 

iv 288; v 210, 221; vi 203, 228 
Mantidatta (Datta), elder, iv 216 
Manusiya, Lake, near Saku]a, v 178 
Mara, lord of the Realm of Lusts, i 103, 

104; ii 41, 167; iii 186, 294, 316; v 
29; called Namuci, v 244; daughters 
of, Craving, Hate, Lust (Tanha, Arati, 
Raga), i 288 

Mare’a ear, Vatica robusta, iv 130 
Mark of the religious taking place of caste 
mark, iv 215 

Marks of an enemy, ii 92; of luck on the 
body, ii 141, 173; iii 178; iv 99, 306; 

v 108, 194, 247, 264; vi 2, 7, 25, 28, 
182; (necklet on neck), vi 248; (gold- 
oolour), iv 212; lucky marks on ani¬ 
mals, iv 212; v 196; on the feet, iii 
157; triple fold on the neck (kambu- 
glva ), iv 82; v 81; marks of a nurse, 

vi 251. Sea also Omens 
Marriage, how to arrange, iv 183; au¬ 
spicious season for, iii 121; between 
clans, ii 247; of brother with sister, 
iv 67; v 219; ceremony, water poured 
on betrothed, iii 180; of courtesans to 
trees, iv 294; gandharva, i 28; mu- 
hurta, i 28; matchmaking brahmins, 
iv 229; by purchase, iv 229; vi 132, 
164; of widows, vi 81; monogamy 
taught, vi 139; polyandry, v 225, 226, 
240, 243; vi 139; choice of a princess 
from a selected number of suitors, i 
82, 84; v 226. See also Widow 

Marsh of Bharu, iv 86 
Masakkasara, Indra’s capital, v 88, 218; 
vi 133, 140 

Master of the Ceremonies at elephant 
festival, ii 32 

Matakabhatta-jat. (18), i 51 
Matali, Sakka’s charioteer, i 80; ii 176, 
178; iii 147; iv 224; v 203, 207, 208, 
211, 212, 216-218; vi 56-68; changed 
by Sakka to a blaok hound, iv 113; 
son of Suriya, iv 40 
Matahga the wise, canflala, iv 235, 286 
M&tanga-j&t. (497), iv 235; referred to, 
iii 233; v 138 

Matarodana-jat (317), iii 88 
Matchmaking, see Marriage 
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Mathara, parrot, vi 215 
Mathura, Carving at, identified as a 
Jataka scene, ii 90 note 
Matiposaka-jat. (455), iv 58 
Matiposaka-sutta referred to (? Brahmana- 
sainyutta II 9), vi 39 
Matricide punished in hell, v 138, 139 
Mattakun<Jali-jat. (449), iv 37; referred 
to, iv '50, 54, 55 
Matthara, tee Mathara 
Maya, nee Mahamaya 
Mayavl, jackal, iii 205 
Mayha(-ka), bird, iii 188 
Mayhaka-jat. (390), iii 186; referred to, 
iv 34 

Maynah bird carries messages, \i 211, 
215 ff. 

Mayura, palace, vi 140 
Meals, tee Caste 

Meat, dried, origin of, ii 170; eaten by 
Buddha, ii 182; given as alms, ii 182; 
vi 35; forbidden by Devadatta to be 
eaten, i 34; venison, i 40, 43; iii 145, 
279; iv 180, 272; v 34, 60; vi 48, 
274; beef, v 87; lizard, iii 57, 71; 
monkey-flesh, v 121 

Mechanical devices in the tunnel made by 
the Bodhisatta at Uttarapaficala, vi 
223 

Medicine, Divine, to cure all diseases, vi 
158; five kinds, iii 221; not to be 
stored by the brethren more than seven 
days, iii 221; simples in surgery, iii 
32; iv 253; v 49, 275 
Meditation on Buddha, the Law, the 
Order, i 3; on the body, i 15; on 
bondage, i 262; on death, i 247; on 
dew, vi 76; on a flower, i 64; on im¬ 
purity, i 16, 64; on joy, iii 245; on 
sun and moon, i 292; on the three 
gems, i 3; on water, i 171; iv 297; 
on wealth, iii 26; iv 149; facing to 
the east, i 16; thirty-eight themes, 
i 172; required for working a spell, ii 
168; mystic, see Ecstasy 
Megha-siitra, -gita, see Bain-song 
Meghiya, elder, iv 61 
Mejjha, kingdom, iv ?42; king of, v 138 
Mejjharanna, country, iii 193 
Mela, Melamata, a goat, iii 317 
Men«Jaka-jat. (471), referred to, iv 115; 
given as goat question (merujaka- 
panho), vi 175 

Mendicant, i 15. See Ascetic, Brother 
Men<Jissara, sage, iii 277, 279; v 70, 71, 
79 

Merit; see Karma 

Merits, Relative, of mother, wife, brother, 
friend, brahmin, self, and wise man, 
vi 242 

Meru, Mount, see Sineru 
Messenger, not to be stayed, ii 221 
Mesua Roxburghii, v 261 
Metaphysical Books, see Abhidhamma 


Metre in the text of the Jatakas, ii 28, 24 
note 

Mettiya, heretio, ii 264 
Mice and rats, their gnawing unlucky, ii 
127 

Migaoira, park in Benares, v 38, 259, 276; 
vi 127 

Mig&jina, asoetio, vi 33, 34, 37 
Migalopa, vulture, iii 164 
Migalopa-jat. (381), iii 164; referred to, 
iii 287 

Migapotaka-jat. (372), iii 140; referred to, 
iii 236; iv 89 

Migara’s mother, see Visakha 
Migasammata, tributary of the Ganges, 
vi 40, 41, 43, 47 

Mighty-in-Forbearance, tee Dhamma 
Military tactics, iv 216 
Milk-bowl, Magic, ii 70 
Milk-money, tribute or allowance on the 
birth of a prince, iv 203; v 66 
Milk-water used in purification, iv 93 
Milky Way, see Ganges, Heavenly 
Millionaire miser, i 195; v 203 ff. 
Mimes, tee Aotors 
Mind the creator, vi 111 
Mines of iron, jewels, ii 205 
Miiigala, monster fish, v 250 
Minggadewa, Burmese form of Makhadeva 
Minstrels, Heavenly, see Gandhabbas 
Miracles, four in this aera, (1) sign of hare 
in moon, i 56; iii 87; (2) place where 
fire was put out by an act of truth, 
i 56, 89; (3) no rain falls on the site 
of Ghatlkara’s house, i 56; (4) canes 
hollow round the pool of Najaka-pana, 
i 56; dough multiplied, i 196; lion 
talks, iv 130; shadow of tree moves 
not, rain falls on those who wish, vi 
247; Buddha creates a dean cloth, 
i 16; makes rain, i 183; his double 
miracle, i 73; iv 167-8; vi 246; tames 
the elephant Dhanapalaka, see Deva-’ 
datta; works 3500 miracles, iv 111; 
transports himself to Savatthi, ivl98; 
the Bodhisatta makes oane hollow, 
i 55; quenches a jungle fire, i 88; 
prevents sunrise, iv 243; cleaves the 
earth asunder, vi 265; bows fruit 
down within people’s reaoh, vi 266; 
lifts a chariot, vi 9; brother makes 
the monastery full of brethren, i 17; 
makes the foot of a staircase at 
Jagghery reach to Jetavana, i 197; 
walks on the water, ii 77; lifts a 
palaoe in the air, ii 230; creates a bo- 
tree, iv 143; garu<Ja king raises a 
storm, iii 124; Sakka makes food dis¬ 
appear, iv 193; causes the earth to 
rise up, vi 20; makes rain, vi 801, 
304; Vissakamma creates a palace, iv 
208; miracles of the wicked six heretics, 
i 73; iv 167. See also Act of Truth, 
Air (Bitting in), Magic 
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Mirror-face, Adaea-mokha, prince, ii 207 
Misconduct, tee Paths, Sin 
Miser, i 198; Maccharikosiya, the million¬ 
aire, i 195 ; v 203-206 ft. 

Misery, States of, tee Worlds 
Misfortune, goddess, tee K&lakannI 
Missaka, garden of Indra, vi 136 
Mitacinti-j&t. (114), i 256 
MithilA, city of Videha, i 31; ii 27, 281; 
iii 222, 230; ivl93, 224; v 86; vi 19, 
21, 22, 24, 30, 31, 84, 58, 54, 56, 64, 
67, 114, 123, 156, 157 
Mittagandliaka, lay brother, iv 183 
Mittamitta-j&t. (197), fi 91 
Mitt&mitta-jat. (473), iv 122 
Mittavinda-jat. (82), i 209; referred to, 
i 111; iii 136; iv 1 

Mittavinda-jat. (104), i 246; referred to, 
i 111; iii 136; iv 1 

Mittavinda-jat. (869), iii 136; referred to, 

i 111; iv 1 

Mitfcavindaka, beggar, incarnation of 
Losaka Tissa, i 109-111, 209, 246; 
iii 136; iv 1 

Mittavindaka-jat. referred to, i 246, i.e. 

Dosaka-jat. (41) 

Moderation praised, ii 204 
Moggallana, elder, one of the two chief 
disciples, i 48, 94, 181, 242, 305; ii 4, 
7, 26, 64, 74, 107, 119, 244, 245, 805; 
iii 87, 60, 127, 210, 279, 285, 323; iv 
9, 44, 99, 136,153,154,169, 179, 197, 
210, 304; v 87, 99, 218; vi 37, 80, 
113, 126, 156; attempt to set him at 
variance with Sariputta, iii 126; con¬ 
version of, i 35 note; death of, i 231; 
v 64-66; discovers a robber, iii 22; 
passes through the air, iv 143; rain of 
flowers at his burial, v 79; teacher of 
Rahula, ii 268; transports persons 
through the air, i 196; iv 168; with 
Sariputta visits Devadatta, ii 103 
Mohotura marriage, tee Muhurta 
MolinI, old name of Behares, iv 9, 12, 18 
Momordica monodelpha, v 244; vi 258 
Monarch, Universal ( cakkavatti ) i 252; 

ii 268, 269; iii 183; iv 75, 145,189; 

v 245; treasures of, tee Treasures; 
miracles at his appearing, iv 145 note; 
ten ceremonies of, iv 145 

Money ( dhana ), iii 211; iv 140; v 191, 
203,256; (kahdpana), ii 212,218, 281; 

vi 18, 54; ( nikkha ), vi 239; (no noun), 
ii 173, 258; iii 86; vi 206; anna 
(mdtaka), ii 289; half anna [aQdha- 
mat aka), vi 173; coin (dhana), vi 111; 
(kahdpana), i 13, 74, 213, 295; iv 
208; v 247; (mdtaka) iii 86; iv 278; 

v 72; gold coin (tuvanna), vi 38, 98; 
(twannamdtaka) iv 68; v 86; copper 
coin (kalakahdpana), v 219; (no noun) 

vi 102; crowns (neuter numeral with 
no noun), v 128, 228, 229; drachm of 
gold (nikkha), iv 286; farthing (kdka- 


nika), i 19; vi 178; half-farthing 
(addhamdtaka), i 18; grain ( phala ), 

iv 140 note; kabftpanas, half-kaha- 
panag, padas, masakas, i 191; nikkhas, 
vi 237, 239; ounce (nikkha), iv 140; 
penny (kahdpana), i 19; (mdtaka) i 
198; iii 202, 267; (mdta) ii 289; half¬ 
penny (addhamdtaka), hi 202, 267; 
piece (kahdpana), i 18, 255, 299; ii 15 
171, 280; iii 84, 181, 210; iv 87; v 72, 
150; vi 158, 222; single piece (addha- 
mdtakfi), iii 85; pieces (no noun), i 13, 
31, 61, 71, 318; ii 33, 218; iii 268; iv 
1, 2, 9, 24, 32, 110, 157, 162, 237, 250, 
294; v 12-14, 25, 82, 54, 68, 65-67, 
69, 111, 151, 196, 248, 256, 260; vi 
98, 184, 250, 251, 280; piece of gold 
(nikkha), i 219; vi 282; rupee (kahd¬ 
pana), ii 171, 197; iv 237, 278, 284; 
vi 171, 184, 194, 202, 270 

Moneyman, Mahadhanaka, merchant, iv 
161 

Mongoose-tamer, iv 244 
Monkeys, flesh of, eaten, v 121; king of, 
i 143, 144; king elected, i 145; of 
Kondanna clan, ii 247; skin, parable 
of, v 121 

Monogamy, tee Marriage 
Moon, the god Canda, iv 40, 61; crying 
for the, iv 38, 39; figure of hare in the, 
i 56; iii 84, 37; iv 54, 55; v 18; figure 
of Yakkha during this kalpa, v 18 
note; eclipsed, swallowed by Rahu, 
tee Rahu; mountain of the, iv 180; 

v 21; observance of, v 90, 109, 247; 

vi 54; moon-feast, vi 115; tee alto 
Fast-day; moon-blinded, iv 267; moon- 
worship, vi 1 

Moon, name of prince Mahimsasa, i 24, 
27 

Moonlight Prince, Junha, iv 62 
Mora-jat. (159), ii 23; referred to, iv 210, 
211; iv 258 

Moral Laws, tee Commandments 
Moralities, Short, Medium, and Long 
(sildni) (Dlgha Nikaya, 18), i 140 
Mortality, tee Death 
Mosquitos fought with weapons, i 116 
Mother, Virtues of a, v 178, 174; sup¬ 
ported by a brother, tee Brother 
Mountain of the Moon, tee Moon 
Mountains in the Himalayas, names, v 
221; two, striking against each other, 
sign of site for a city, iii 275 
Mouth washed with salt water, tee Puri¬ 
fication 

Mucalinda, bounteous king of past timeB, 
vi 55; lake, vi 269, 277 
Mud from Himalaya for growing seeds, 
vi 197 

Mudita, daughter of king Ekarajd, vi 71 
Mudulakkhana-jat. (66), i 161 
Mudu-pani-jat. (262), ii 224; referred to, 
v 248 
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Mflgapakkha, iv804 («c. birth, seeyi p. vi) 
Mugapakkha-jat. (538), vi 1; referred to, 
vi 18, 19, 41 

Muhfirta (mohotara), maiTiage, i 28 note 
Mujalinda, king, vi 108 
Mukkhaka, wishing tree, i 267, 268 
Mula-pariyaya-jat. (246), ii 180 
Munika, pig, i 75 

Munika-j&t. (80), i 75; referred to, ii 285 
Murder punished in hell, vi 47, 50. See 
also Life-taking 

Music, Technicalities of, ii 172, 173, 175, 
176; vi 14; in front of a chariot that 
contains a rider, vi 25; gong, cymbal, 
iv 25; lute, ii 172; vi 127. See also 
Conch, Drum 

Musician, King’s Chief, i 225; contest of 
musicians, ii 175 

Musicians, Celestial, see. Gandhabbas 
Masika, female slave, iii 143 
Musika-jat. (373), iii 142 
Musila, musician, ii 172 
Mutilation for robbery, see Torture 
Mntthika, wrestler, iv 52 
Mystio Circle, see Circle 
Mystic Meditation, Rapture, see Ecstasy, 
Trance 

Mystic Science, iv 140 

Nacca-jat. (32), i 83; referred to, iv 131 
Naga, their breath poisonous, vi 85, 89; 
children of watery nature, vi 82; feud 
with Garujas, i 77; vi 93 ff.; flesh¬ 
eating, iii 220; their glance deadly, 
vi 82; haunt a banyan tree and woods, 
iv 221; v 3; hunted by archers, vi 44, 
48; island, iii 124; iv 150, cf. Naga- 
dlpa; king (Can<Ja), i 290; v 46, (57, 
84-89, 184; (Varuna) vi 127 ff.; of 
Mango Ferry, i 206; mistaken for a 
snake, iii 174; princess fallB in love 
with a man, vi 81; set as guards by 
Sakka, i 81; visit an ascetic, v 84; 
visit a sacrifice, iii 58; why they look 
at a crowd, vi 102; world (at foot of 
Mt Daddara), iii 11, 175; (in the 
water), vi 80, 83; worshipped with 
milk, rice, fish, meat, strong drink, 
i 811. See also Snake 
Naga, Nagadlpa, island off Ceylon, ii 90 
(iii 124); iv 150 

Nfigamumja, slave-girl, queen of king of 
Kosala, i 27; iv 92 
Nagara-khan«Jam, vi 86 
Nagara-pavesana-khandam, vi 105 
Niigasamala, elder, iv 61 
Naggaji, king of Kandahar at Takkasila, 
iii 229, 231 
Nagita, elder, iv 61 
Naijuha, bird, vi 275 
Naked ascetics, see Ascetic 
Naked savages, iv 269 
Nakedness, improper for a brother, i 22, 83 
Nakkhata-jal (49), i 124 


Nakula, one of the five husbands of 
Kanh&, v 225, 226 

Nakula-j&t (165), ii 36; referred to, 
ii 246 

Nftla, Nalag&maka, i 230; village where 
Sariputta was born and died, v 65; ef. 
i 230 

Nalagiri, see Dhanap&laka 
Najakap&na, village, i 54; pool of, where 
cane-sticks for needle-cases are found, 

i 54 

Nalakara, ^od, iv 200 
Nalamala(-i), sea, red in colour, where 
coral was, iv 89 

Nalapana-jftt. (20), i. 54; referred to, 

I gg 9Q 

Nalika.’hill, vi 268, 269 

Najikera, island, ii 121 

Naiiklra, tortures ascetics, v 70, 72; 

reborn in hell, v 76 
NalinI, abode of Vessavana, vi 150 
Najinika, daughter of Sakka, v 101-108, 
106; tempts an ascetic, v 102 
Nalinika-jat. (526), v 100; referred to, 
v 242 

Namasiddhi-jat. (97), i. 237 

Name, Luck in, i 209, 210, 237, 239; 

concealment of, iii 162, 190 
Name-day, ii 81, 207, 218; iv 14, 246; 

v 127; vi 2, 54 

Naming of a child after its grandfather, 

vi 21 

Namuci, name of Mara, v 244 
Nanacchanda-jAt. (289), ii 290 
Nanda. Buddha’s half-brother, elder, falls 
in love, ii 63-65; iv 140; son of a 
brahmin of Benares, v 164-174; brah¬ 
min of Takkasila, v 13, 14, 259, 269, 
279; Naga, king, v 65; slave, i 98, 99 
Nanda, mountain in Northern Himalaya, 

ii 187; iv 216, 230, 233; grove, v 210 
Nandft, daughter of the Bodhisatta, i 293; 

daughter of king Ekaraja, vi 71; fat 
sister, i 292-294; queen of king CujanI, 
vi 224, 225, 229, 234, 235, 239, 240; 
a woman, see Joy 
Nanda, lake, vi 70 
Nanda-jat. (39), i 98 
Nandagopa, serving woman of Deva- 
gabbha, iv 60 

Nandaka, Preaching of, ii 268 
Nandamiila(-ka), cave in Himalayas, 
abode of paccekabuddhas, iii 157-159, 
190, 229 , 230, 245, 259, 268, 281; 
iv 71-78, 216, 230, 233; v 128 
Nandana, grove in Indra’s heaven, ii 133; 

iii 294; v 80, 82, 245; vi 70, 120, 136, 
159, 201, 248 

Nandapandita, man, ii 260 
Nandavatl, brahmin, daughter of the 
Bodhisatta, i 293 

Nandisena, minister of king Assaka, 
iii 8-5 

Nandivis&la, Great-Joy, bull, i. 71 
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Nandi visala-jat. (28), i 71; referred to, 
i 217; iii 99 

Nandiya, Jolly, Jollikin, monkey, ii 
140-142 

Nandiya, -miga, deer, iii 172-174 
Nandiyamiga-jat. (385), iii. 171; referred 
to, iv 164 

Natigallsa-j&t. (123), i 271 
Nanguttha-j&t. (144), * 307; referred to, 
i 90 • ii 29 30 

Narada, brahmin ascetic, v 210, 211, 218, 
224, 242, 243, 245; vi 32, 33, 37, 114, 
121-123, 125, 292; younger brother 
of Kajadevala, iii 277-279; pupil of 
Sarabhariga, v 70, 71; son of ascetic 
Kassapa, iv 189; king, iv 226; minister 
of king of Benares, iii 95 
Naradeva, goblin, vi 194 
Naraka, abyss of blazing coals, vi 61 
Nari grove, v 80 

Natakuvera, musioian, iii 61; v 225 
Nathaputta, Nstaputta, one of the six 
heretics, i 1, 130; ii 182, 183; iii 84; 
v 126 

Nature myth, iv 51, 180 
Nautch girls, see Dancing 
Navel of the earth, Bo-tree, iv 146 
Necessary things, see Requisites 
Necklace of thread question, vi 161; 
referred to as all-embracing question, 
i 254 

Nectar, Ambrosia, Elixir of immortality, 
iii 294; iv 237, 242; v 177, 258; 
ambrosial food, iii 211; v 212-216, 
276; vi 35; fruit, iii 292; twelve evil 
things destroyed by eating, v 212; lotus 
nectar, v 253; ambrosial neotar, i 232 
Needle-case of bamboo, i 54 
Nemi, king, see Nimi 
Nemindhara, mountain, vi 66 
Nemy-jat., see Nimi-jat. 

Neranjara, river, iv 246 
Nerbudda, river, ii 237; iv 246 
Neru, see Sineru 

Neru-jat. (379), iii 159; referred to, v 226 
Nerves of taste, seven thousand, v 152, 
248 

Nest-basket, ii 248, 250; iii 195 
Nid&na-Katha, referred to, i 30 
Nigantba Nathaputta, see Nathaputta 
Night-festival of Kattika, see Kattika 
Night-watches, three, i 113; service of 
brethren, ii 7 

Nigrodha-jat. (445), iv 22; referred to, 
iii 173; v 128 

Nigrodhakumara, Master Banyan, sup¬ 
posititious child, iv 24 
Nigrodhamiga-jat. (12), i 36; referred to, 
i 15 

Nllavannakusamala sea, green in colour, 
where emeralds are found, iv 89 
Nillya, hunter, iii 204 
Nimi, Nemi, king of Mithila, i 31, 32; 
iii 230; vi 54£f., 68 


Nimi-kum&ra, prince Hoop, vi 54 See 
Nimi, king 

Nimi-jat. (541), vi 53; referred to, v 247; 

referred to as Nemy, i 82 
Nine ways in which a woman incurs 
blame, v 232 

Nineteen Problems, vi 172 
Ninth day’s sacrifice after birth, see Birth 
Nirvana, Arahatship, Supreme Fruit, 
Extinction, Release, Sainthood, i 3, 
8, 11, 14-18, 30, 37, 38, 63, 65, 106, 
107, 191, 214, 232, 242, 262; ii 9, 17, 

78, 139, 230, 282; iii 10, 13, 24, 191, 
260, 264, 271; iv 75, 83, 111, 140, 142, 
151, 189, 190, 216, 280, 298; v 31, 55, 

79, 130, 134, 245, 246, 278; -vi 54, 
248; all castes can win, iv 191; 
obtained by goat, i 52; everlasting, 
ii 26, 91; iii 130, 214, 282; v 245, 
263; obtained by meditation on 
Buddha, the Law, the Order, i 3; 
by walking by truth, i 8; only one, 
ii 184; those who dwell in, iv 112; 
uttermost verge of existence, iv 215; 
parinibbana, vi 19 

Noble, iv 92, i.e. Khattiya, q.v. ; states, 
see Excellences; story of the six young 
nobles ( chakhattiya-khandarh ), Anu- 
ruddha, Bhaddiya, Ananda, Bhagu, 
Kimbila, Devadatta, converted by 
Buddha, referred to, i 32, and said 
to be related in Khanflahala-jataka 
(542); this is not the same as the 
Six Princes section, vi 302 
Noose for trapping, iv 258, 259, 261, 265 
of horsehair, v 191 

North-country, The (Uttarapatha), i 22, 
198, 203, 207, 240, 260, 263, 274, 317; 
iv 50 

Northern brahmin, i 83; ii 57, 299; sect, 
vi 21 

North-west country, The, i 178, 216 
Nothingness of things, see Impermanence 
Novioe, co-resident with elder, i 98, 167; 
ii 186; iii 47, 130, 140, 235, 276; 
admitted to the Order, i 15, 16 
Nude ascetic, see Ascetic 
Nuncle, see Uncle 

Nurses, Luoky marks of, vi 251; qualities 
of, vi 2 

Nyctalops (moonblind), iv 267 
Nymphs, ii 175, 177; iii 61, 63; v 254, 
255 ; vi 133; dove’s foot, ii 64; 
daughter of the gods falls in love 
with a man, i 110; ii 39, 176 

Oath, Form of, iii 91; iv 201; Buddhist, 
iv 195; khattiya, v 262; oath-taking 
a disgrace, iii 90 

Obeisance in ten directions, vi 121 
Obligations, Thirteen, see Dhuta 
Ocean, Western, Iii 50 
Ocnus, Story of, parallel, i 189 
Odour, from the body, iii 272; of a saint, v 74 
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Offering, «« SacriSoe 
Offering, Water of, tee Gift 
Officers, Superior, origin of the raoe, 
iii 156 

Ogre, i 109, 144, 228, 818; converted, 

i 189; corpse-eating, i 181; have no 
shadow and no fear, v 18; magic 
power, i 181, 284; man-eating, i 187; 
rakkhasa, iii 97; village, i 288. See 
alto Demon, Goblin, Spirit, Yakkha 

Ogress, i 288, 285; carries off children, 

v 11; in shape of a goat, i 110; of a 
monster, i 55 

Oil on the waters, vi 245; on the fire, iv 55 
Okkaka, king in Kus&vatl, v 141, 142, 
145-147, 160; the same as Ikshviku, 

ii 299 

Old age, Jarft, huntsman, iv 57 
Omens, iv 295; v 286; vi 287; from 
biasing of weapons, iii 277; v 66; 
from bull fight, iii 4; from dreams, 
tee Dreams; from jar of water, v 78; 
from piece of cloth, i 215; from red 
rug for seat, v 127; from seeing a 
candala, iv 286,245; of sight, hearing, 
touch, iv 46, 47, 285; skill in, i 151; 

iii 81; vi 4, 246; signs for site of a 
city, iii 275; of sneezing, tee Sneezing; 
from stars, tee Stars; thirty-eight, 

iv 47; treatise on (Sutta-nip&ta, ii 4), 
iv 46. See alto Luok, Marks, Stars 

Omniscienoe of the Buddha, ii 268; iv 
182; v 264; vi 114; of a Bnddha, 

iv 207; v 82, 86, 270; of a Bodhlsatta, 
iii 87, 245; iv 150, 151, 215; vi 151, 
245, 288; eye of, iv 254; tusks of, i 
176; v 29 

Ordeal of fire, i 155 

Order, The, iv 22; stages of initiation, 

i 9 note; ii 280, 298; iii 121; iv 112; 
entered in old age, i 811; formula of 
initiation, i 15; meditation on, i 8; 
permission of parents required for 
admission, vi 88; their permission 
obtained by fasting, i 44 

Osadha Kum&ra, tee Mahosadha 
Oudh, modern name of S&keta (?), iii 172 
Outcast, tee GanflUa 
Over-thoughtful, name of fish, i 256 
Over-Treasurer, Uttarasetthi, i 261, 262 
Owl attacked by orows, ii 146; ohosen 
king of birds, ii 242; dan (kosiya), 

ii 175; iv 175 

Pabbata, sage, iii 277; v 70, 71, 79; 

vi 292 

Pabbatfipatthara-j&t. (195), ii 88 
Pabh&vatl, daughter of the king of Madda, 

v 145-148, 150-158, 155-158, 160-164 
Paocava, elephant, vi 251 
Paooekabodhi, tee Paooeka-buddhahood 
Paooeka Bodhisatta, iv 215 
Paooeka-buddha, i 101 note, 108,104, 217, 

288, 289; ii 57, 187, 189, 281, 282; 

J. 


iii 157, 166, 187, 190, 229, 280, 245, 
246, 257, 259, 268, 270, 280; iv 9, 10, 
12, 71-75, 200, 201, 207-209, 215, 281, 
288, 284, 242; v 20, 22, 24, 29, 80, 
128, 180, 181, 184, 149, 286, 287; 
vi 27, 28, 29, 80, 81, 82, 116, 165, 270 

Pacceka-buddhahood, iii 157, 214, 228: 

iv 62 

P&oittiya offenoe, i 48 
Padakusalam&nava-j&t. (432), iii 298 
P&dafijali, prince, ii 188 
Pfcdafijali-j&t. (247), ii 188 
Paduma, prince, son of Brahmadatta, 

ii 81; iv 117 
Paduma-j&t. (261), ii 222 
Padumuttara, the Buddha, i 88, 248 
PaiDtingB, vi 159, 228 

Paifipati, god, iii 120; v 218; vi 292 
Pajjunna, the god, i 90, 188, 184; iv 51 
P&ka geese, golden, v 188, 189 
Pakudha Kaocayana, Kacoana, heretic i 1; 

v 126. See alto Kaoo&na, Eakhuda 
Palace of Flowers of king Sutasoma, v 97; 

phantom, v 2; with one column, iv 96; 
three for the three seasons, vi 140; of 
Truth, i 281; of Victory, Hakka’s, tee 
Sudhamma, Vejayanta 
Pal&sa, tree, tee Butea 
Paltoa-j&t. (807), iii 15 
Pal&Sa-jat. (870), iii 137; referred to, 

iii 239 

Pal&yi-jat. (229), ii 151 
Pali language, Verses in, taught by the 
Bodhisatta, vi 177 

Palm-leaf, to frighten goblins, iv 305; as 
ear-ornament, iii 267; palm-grove of 
Sudassana, i 281 

Palobhana sutta, unknown, i 288 
Panfida, the great, legendary king, ii 280, 
231 

Panaka, plant not found in lake Chaddanta, 
v 20 

Panavadha-jat., tee Ayaoitabhatta-j&t. 
Panoagaru-jat. (182), l 288 
Panoala, king, iv 248, 268; v 11, 18, 54- 
58; vi 78,187, 208; Uttara (Northern) 
Paflc&la, kingdom, ii 149, 150; iii 52, 
68, 280, 275; iv 246, 268, 275, 278; 

v 11, 54; vi 198, 199, 207, 210, 214, 
219, 289, 240 

Pafio&laoanda, brahmin youth, v 225, 281; 
chaplain of king Kamjari, v 284, 286; 
son of king Cfljanl, vi 224, 280, 288 
Pafiofrlacandl, wife of king Ofl}anI, vi 210, 
211, 224, 246 

Paiioapangita-j&t. (5081, iv 298; given as 
the question of the five wise men, 

vi 192 

Pafioapfcpi, ugly girl, v 286, 287; marries 
king Baka, v 289 

Pafioasikha, gandhabba, iii 147; iv 40; 

v 208, 206-209, 218 
PaficitI, king Esuk&rl’s queen, iv 301 
Pafio&vudha-jSt. (55), i 187 
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Pafiofiposatha-j&t. (490), iv 205 
Pandanus odoratissimus, iv 299 
Pandara(-ka), snake-king (naga), v 42-47 
Pandara-i&t. (518), v 42; referred to, vi 93, 
197 

Panxjaraka, (Yellow) hill, iv 278 
Pantjava, king Sanaa’s horse of state, ii 67 
P&ntfu, king, v 226, 227 
P&ndu princes, Five, husbands of Drau- 
padi, v 227 note 

Pandnka, one of the six heretios, ii 264 
Pandukanna, Yellow-ear, juggler, iv 204 
Pinlya-j&t. (459), iv 71; cf. Panfia-jat.; 

referred to, lii 12, 187, 228, 239 
Pafifia-jat. referred to, iii 187, 239; un- 
known, but cf. Panlya-jit. (459), iv 71 
PannalakkhanaaevI, lady, iii 260 
Pannika-jat. (102), i 244; referred to, 

ii 126 

Parable, bull leading straight, v 114; 
chariot and charioteer (body and 
mind), vi 125; crow and carcase, 

v 131; crystal pool and the law, 

iii 183; monkey-skin, v 121; old age, 

iv 57; peak and rafters, iii 197; 
precipices, poison, mud, serpents, iv 
188, 189; renouncing the world, iii 
231; ship overladen, vi 119; the 
Strong Men (Da)hadhamma Suttanta), 
iv 132; tree of wisdom and virtues, 

vi 158; virtuous monkey, iii 227; wolf 
in sheep’s skin, v 124 

Parallels and folktale elements. Aesop: 
ass in.the lion’s skin, ii 76; calf and 
ox, ii‘285; fox and the crow, ii 299, 
300; goose with the golden eggs, 

i 294; monkey and cats, iii 205; wolf 

and orane, iii 17; wolf and lamb, iii 
285; off tV (Zenobius), iv 

153, 159; Arabian Nights, iii 174; 
beauty and the beast (Cupid and 
Psyche), v 141; bridge of Arta, iv 155; 
bridge in Cos, iv 155; Chaucer’s 
Pardoner’s tale, i 124; Cophetua and 
the beggar maid, i 27, 28; iii 246; 
iv 98, 271; vi 217; Danae, iv 50; 
elephants (/^ M Kfnjvdwv otiptiv, 
Hesiod), ii 15; Elijah and Baal, iv 
182; grateful beasts, i 296; ii 14, 85; 
Grimm’s Tales (29), ii 207; (86, 54), 

ii 69; patient Griselda, vi 182; hero’s 
tasks, ii 181; Highland king’s judg¬ 
ment seat, iv 6; Hippoclides (Hdt. 
vi 129), i 84; Hippolytus and Phaedra, 
iv 117 (see alto Potiphar’s wife); 
Housse Partie, iv 27; Ivanhoe, v 67; 
Japanese variant, ii 110; jessamine 
bride, tec Cophetua; Jonah, iv 2, 10; 
Kalevala, ii 1; Oonus (Pausan. x 29), 

i 189; ordeal of fire avoided, i 155; 
Passionate Pilgrim, v 102; person 
divided with a sword without knowing 
it, iv 94; St Peter walking on the sea, 

ii 77; prinoe who could not laugh, 


iv 205; prince falls in love with a lady 
whose wreath he finds, iv 144; princess 
hard to please, vi 24; Potiphar’s wife 
and Joseph, i 265; iv 117 (tee also 
Hippolytus) ; Puran Mai, iv 117; 
R&ma and Slta, iv 78; $ishya6rihga 
(Ram&y.), v 80; Rup (or Sit) and 
Basant, iv 117; Russian variants, 
ii 110; iv p. xiii; sacrifice on building 
a bridge, iv 155; &akuntal&, i 28; 
Saturn and his children, i 144; iii 82; 
vi 120; shield, two sides of, i 51; 
Solomon’s judgment, vi 168; soul and 
charioteer (Plato, Phileb.), vi 125; 
Theseus and his father’s sword and 
sandals, iv 144; Ulysses’ wanderings, 
i 111. See also references to the Folk- 
Lore Journal in Index of authors 
Paranimmita heaven, see Heaven 
Parantapa, king’s attendant, iii 250-252 
Parantapa-jat. (416), iii 249 
Pftr&sanya, branmin teacher, ii 142 
Parasol, White, see Umbrella 
Parentage, Double (real and putative), 

v 225; tokens of, iv 144, 190 
Parents, care of, ii 34; iv 267, 260; v 11, 

13, 164, 278; vi 88; devolves on the 
eldest son, v 165, 171.172, 176; called 
Brahma, v 174; ohildren not to sit 
down at meals with them, i 276; value 
of, vi 171; virtues praised by Buddha, 

vi 89; best friends, i 16; inviolate, 

v 278. See also Parricide 

Pari, Parika, daughter of hunter chief, 

vi 40-42, 49 
Pariah, see Can<Jala 

Paribhindana-katha, story of calumny, 
vi 197 

Parichatta, heavenly tree, vi 186 
Parileyya, born as elephant, iv 197 
Parileyyaka, forest, iii 291 
Parinibbana, see Nirvana 
Parjanya, see Pajjunna 
Park question, vi 169 
Parosahassa-jat. (99), i 240; referred to, 

i 243 

Parosata-j&t. (101), i 248 

Parricide, ii 164, 275; iv 28; v 185; 

punished in hell, iv 80; v 188; vi 60 
Parrot, carrier, vi 199; eaves-dropping, 
vi 198; preaches the law, iv 178; 
supports its parents, iv 176; of the 
vessa caste, vi 215 

Partridge, The learned, iii 820; ohosen 
by the animals as oldest, i 94 
Pasenadi, King of Kosala, i 88; ii 200; 
iii 248; builds a monastery at Jetavana, 

ii 11; defeated by Ajatasattu, ii 275; 
iv216; dreams interpreted, i 187-194; 

iii 29; marries a beggarmaid, iii IS; 

iv 271 

Passing through the air, see Air 
Passion, To quench, iv 55; passion-tost 
brother, see Brother 
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Past tod, *« Karma 

Pataoara, daughter of a Jain, iii 1; 

daughter of king Kiki, vi 248 
Patala, dancer, iii 801, 802 
Pai&pana, tee Heli 

Paths (First, etc.), i 8, 8 note, 9,12,16, 
27, 32, 86, 76, 88, 90, 92, 93, 103; 

ii 9, 21, 81, 86, 88, 39, 42, 56, 58, 65, 
69, 77, 78, 80, 85, 94, 95, 97, 100, 110, 
118, 125, 126, 130, 144, 158, 159, 163, 
164, 188, 193, 196, 203, 218, 222, 226, 
229, 250, 260, 286, 290. 298, 303; 

iii 12, 22, 29, 37, 39, 42, 47, 62, 64, 
80, 104, 111, 125, 183, 148, 150, 159, 
160, 164, 165, 169,177,183, 186, 193, 
195, 196, 200, 208, 204, 210, 215, 217, 
256, 279, 284, 806, 311, 313, 316; iv 1, 
4, 18, 16,-22, 31, 35, 87, 39, 46, 47, 
57 , 61, 70, 78, 82, 86, 105, 112, 164, 
168, 178, 188, 197, 228, 226, 227, 309; 

v 5, 6, 19, 31, 84, 106, 115, 164, 174, 
177; vi 52, 248; fruit of, i 8 note, etc.; 
noble eightfold, i 8, 101; iii 816; iv 
200, tee alto Fastday vows; four, i 93; 
ii 34, 91, 98, 100, 205, 215; six paths 
to welfare, i 211; ten paths of right- 
doing, iv 82, 65; ten of evil-doing, 
i 127; iv 64, 65, 112; ten paths of 
kingly duty, tee Virtues; path of the 
brethren, iv 249; of holiness, iv 292; 
of peace, i 65. See alto Command¬ 
ments 

Patience, Virtue of, v 75, 76 
P&tikarama, near Ves&li, i 229 
Patikolamba, oook, iv 268 
Patimokkhl (Suttavibhanga) referred to, 
i 140; iv 82 

Patuas of Orissa, leaf-wearers, iv 269 note 
Pavarana, tee Bainy season 
Pavariya, king, v 239, 240 
Pavement, House of the golden (Kotisam- 
tharo), iii 12, 228, 239; iv 71 
Pavilion, Prince of the, Mamjavya, iv 238 
Payaga, bathing place by the Yamuna. 

vi 106 


Peacock preaches the Law, iv 211; exposes 
itself, i 84; iv 181; spell of, ii 28 
Pedigree hounds, iv 272 
Peerless, Prince, Asadisa, ii 60 
Penance, diving, repeating texts, squat¬ 
ting, swinging, i 807; iii 155; iv 189; 
v 124; Bpike-bed, five forms of fire, 
>807; iii 49, 165; iv 189 
Penapetes phoenicea, v 85 
Perfect states, tee Excellences 
Perfection of knowledge, iv 86; of love, 
iii 182; of wisdom, iii 184, 210; v 31, 
116, 221; vi 126 

Perfections, perfeot virtues, Ten (odra- 
miyo), i 4, 66, 69, 89, 176, 801; iii 
182; iv 207; of the Bodhisatta, iv 266; 
ja 1, 2, 20; ( abhiHild ), tee Faculties 
reriumed chamber, iii 12, 228, 290; iv 96, 
142 ; v 6, 178, 208, 220, 246 


Perfumes, of combined scents, vi 162; 

offered to the Buddha, i 2; cf. Odour 
Perishable Body, Formula of (Khuddaka- 
Nikaya, i 8), i 16 

Permanence, False doctrine of, iii 219 
Perseverance, tee Brother, despondent 
Peta (ghost, ghoul, disembodied spirit, 
pneta), subsequent existence as, i 106, 
228, 235; ii 67, 99; vi 78; existence 
as peta while still alive, iii 48; v 88; 
world, vi 55 

Peter (St) walking on the sea, parallel, 
ii 77 

Petty sins, see Sins 

Phaedra and Hippolytus, see Parallels 

Phala-jat. (64), i 135 

Phandana tree, see Butea 

Phandana-jat. (475), iv 129; referred to, 

v 220 

Phantom palace, v 2 
Pharusaka, garden of Indra, vi 186 
Philosopher’s stone, see Magic jewel 
Phusatl, daughter of king Madda, vi 247, 
248, 305 

Phussa asterism, v 259, 260 
Phussadeva, elder, iv 804; vi 18 
Physicians, iv 107; brahmin, ii 150; 

vi 95; families of, i 168; iii 94; vi 42; 
try to cure leprosy, v 49; jaundice, 
ii 298; Jlvaka, physician of Bimbisira, 

i 14 note; unlawful calling for brethren, 

ii 57; snake-doctor, see Snake. See alto 
Medicine 

Piece of meat question, yi 160 
Pierced circle, trick ii^'cifchery, v 68 
Pilgrimage, iv 112, 142 ; alms pilgrimage, 
see Alms 

Pilindiyavaooha, elder, iii 221 
Piliya, treasurer in Benares, i 286 
Piliyakkha, king of Benares, vi 43, 44, 
47, 48 

Pilotika, elder, vi 246 
Pinijap&thika-Tissa, see Tissa 
Pintjola-bharadvaja, elder, iv 236; miracle 
of, iv 166 

Pingala, hunter, vi 117 

Pingala, female Blave, iii 67 

Pingiya, family priest, iii 106-107; dog, 

iii 818 

Pingiyani, wife of Brahmadatta, sins with 
his slave, v 240 

Pihguttara, unluoky youth, vi 178; mar* 
ries the lucky daughter of his teacher, 
vi 174 

Pinnacle-wood, of seasoned wood, i 79 
Pifooa country, legends of cannibalism 
in, v 248 note 

Pit dug to trap an elephant, v 27; pit of 
sacrifice, see Sacrifice 
Pitakas, Three, tee Tipitaka 
Plfha-jat. (887), iii 78 ' 

Piyadasi, Edict of, v 146 note 
Piyaketa, palaoe of Vidhura, vi 140 
Plassey tree, tee Butea 
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Plate of gold inscribed, tee Writing 
Platform hunter, i 08 
Play on words, tee Puns 
Plays, tee Actors 

Pleasures of sense, Five, ii 41; iii 380 
Plough of iron used as magical antidote, 

iv 58; ploughing festival, iv 104; 
vi 346 

Plutus, Hindu, tee Kuvera, Yeaaavana 
Poa cynosuroides, iv 89 
Poison, charms to extract, iv 20; of a 
frog, vi 104; poisoned arrows, i 188; 
vi 86 

Polajanaka, son of king Mah&janaka, 
vi 19-22 

Pole for oarrying, vi 13; question, vi 166 

Polyandry, tee Marriage 

Pongamia glabra, vi 269 

Poor and rich question, vi 179 

Popularity, Four elements of, iii 280 

Porter’s head-pad, i 85 

Possession by a goblin, i 279, 280; iii 804; 

v 254; vi 194; women possest who 
have seen demons, vi 261* 

Postures, Four, v 107; three, of a deer, 
i 49 

Potali, oity in the Assaka country, ii 108; 
iii 2 

Potiphar’s wife, tee Parallels 
Potter’s wheel, v 151; vi 188 
Potfhap&da, parrot, i 809; ii 93; iii 65, 
66; vi 246 

Pottika, Pottiya, merqjiant’s son, iv 24 
Powers, Five (baldni), v 68; cf. Dasabala 
Poya days, tee Fast-day 
Praotioes of a recluse, tee Ascetio 
Praj&pati, tee Paj&pati 
Prayer for a sod, iv 200; v 164: prayer 
offered in the throes of death fulfilled, 
tee Rebirth 

Precepts, tee Commandments 
Precious things, Seven, tee Gems; ninety- 
nine, v 65 

Predestination, tee Heresy 
Preeminence, Five points of, iv 62 
Pregnancy, Ceremonies in (magical), ii 1; 
iii 267; iv 28, 208; v 144; vi 2; for 
seven years, i 242; feigned, i 285; 
iv28,116; longing of pregnant woman, 
i 142; iii 80, 88, 184; iv 28, 94, 211, 
258, 264; v 186; vi 180 
Prerogative of kings, tee King 
Preta, tee Peta 
Pretty beak, tee Sumukha 
Previous Buddhas, tee Buddhas 
Price, set on ohildien, vi 297; seven things 
or, tee Gems 

Priests, tee Asoetios; the wicked six, tee 
Heretics 

Princess sard to please, vi 24; to be out 
in seven pieces for seven suitors, v 158 
Prisoners, General pardon of, iv 109 
Problems, Riddles, ii 123; iii 248, 244; 

vi 25, 176, 178, 180-188; put to 


Anusissa, v 78, 75; to Ascetic, iv 189; 

v 81, 87; vi 116; to the Bodhisatta, 

iii 44, 209, 248, 244; v 86, 68, 72 
75-78, 186; vi 87, 129, 189, 160-172, 
179, 187; to Buddha, i 211; v 176; 
to Jambuka, v 68; to KundalinI, v 62; 
to Sfaiputta, i 292; ii 7; iii 2; iv 168, 
169; to Yessantara, v 61; in folk-tales, 
ii 207 note, 209; of G&mani-canda, 
ii 218; put by the goddess of the 
umbrella, vi 187 (iii 101,180); of door, 
ii 168; of friend and foe, iv 122; of 
head of the square bed, vi 24; of 
householder’s life, vi 189; of omens, 

iv 47-49; seven put to Sarabhanga, 
y 72; of service of truth, v 86; of time, 
ii 181; of water-demon, v 42; vi 241; 
when does cold appear, i 50; nineteen, 
answered by Mahosadha, piece of meat, 
oattle, necklace of thread (called all- 
embracing, i 254), cotton thread, son, 
black ball, chariot, pole, head, snake, 
cock, gem, calving, boiled rice, sand, 
tank, park, ass (referred to, i 254), 
lake, vi 160-172; other questions 
answered by Mahosadha: chamaeleon, 

vi 173; good and bad luok, v 178; 
goat and dog (Mend&ka), iv 115; 
vi 176; poor and rioh, vi 179; secret 
path (oalled of Queen Amarfi, i 254), 
vi 188; fire-fly question (of the goddess 
of the umbrella), vi 187 (iii 101, 130); 
wisdom (bhuri-pafiha, iv 46), vi 188; 
wise man’s question (problem of the 
five sages, v 45), vi 197 

Profession of Goodness, tee Aot of Truth 
Prognostication, see Fortune - telling, 
Marks, Omens, Stars 
Properties of existing things, tee Qualities 
Prostitute, tee Courtesan 
Prostration with five contacts (five rests), 

Ui 280; iv 281; v 274; vi 802; with 
seven oontacts, of an elephant, iii 275 
Proverbs, ii 122; iv 190; v 85, 52, 154, 
282, 243; vi 26, 81; birds of a feather, 
ii 22; blow a firefly, milk a horn, 
vi 187; to catch wind with a net, 

v 154, 241, 248; crane’s sleep, ii 162; 
oocoanut found by a dog, v 204; 
crocodile in a tea-cup, iv 103; foot¬ 
prints all lead down, i 55; horn on 
the forehead, iii 257; leaving venison 
to pursue a lizard, v 84; one good 
turn deserves another, ii 19, 85; iii 6; 
snake in the ear and not know it, 
i 187; outstaying a welcome, ii 20; 
penny wise and pound foolish, ii 52; 
right the high road, v 187; stand in 
the house and not find the granary, 

iv 169; seeing crooodiles in a drop of j 
water, i 92; oonoerning thunder, ii 287 
Prudent things, Ten, iv 110 
Pterospermum acerifolium, ii 18; iv 210, 
274; v 154; vi 259 
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Pubbarama, place, ii 80S 
Pucitnamia-jsit. (811), iii 22 
Pukkaca caate, tee Pukkuea 
Pukkusa, counsellor of king Maddava, 
iii 208; youth, iv 112; sage, 156 ff., 
246; caste, iv 127, 191 
Pun, i 321; iii 143, 154, 173; iv 160; 

v 110, 254, 260; vi 27, 118, 169, 271 
Pnnabbasu, heretic, ii 264 
Punishment of criminals, vi 8; burial 

alive up to the neck, i 180; hands 
and feet amputated, vi 161; four 
states of, see Worlds. See also Im¬ 
paling, Torture 
Punna, elder, ii 260; iv 197 
Piinna, maidservant, ii 291 
Punnaka, king, iv 113; yakkha general, 

vi 126, 131-140 

Punnaka-jat., referred to, iv 9, 113, un¬ 
known, but cf. Vidhurapanflita-jat. 
(545), vi 126 

Punnalakkbana, wife of Anathapin<Jika, 

ii 279, 280 

Punnamukha, royal cuckoo, v 228-225, 
231, 233, 245; merchant, vi 72 
Punna-nadi-jat. (214), ii 121 
Punnapati-jat. (58), i 134 
Puppha, -ka, parrot, iv 268, 270 
Puppharatta-jat. (147), i 312; referred to, 

ii 302 

Pupphavati, old name of Benares, iv 76; 
vi 69, 70, 76 

Puran Mai, Legend, parallel, iv 117 note 
Purana (Parana) Kassapa, one of the six 
heretics, i 1, 820; v 126, 134 
Purification, mouth washing, i 132; iii 47, 
64, 253; iv 11; v 252; vi 22; by re¬ 
birth, heresy, vi 117,119; guilt washed 
away in river, vi 105; bath after an exe¬ 
cution, iii 252; v 118. See Scape-goat 
Puta-bhatta-jat. (223), ii 142; referred to, 

iii 71 

Puta-dusaka-jat. (280), ii 266 
Puthujjana, king, vi 65 
Putimaiisa, jackal, iii 317 
Putimansa-jat. (487), iii 316 
Putranjiva Roxburgnii, vi 275 
Pyre, see Cremation 

Pythagoras, i p. v; Pythagorean Terpdyusoi, 

ii 134 note 

Quail's note imitated, i 85 
Qualities, four, for gaingetting, ii 287; 
ten evil, see Depravities; three of 
mundane things, iii 229, 270; iv 216 
Quarters of the sky, symbolical meaning, 

iii 154; cf. Directions 
uestions, see Problems 

uiek, name of a dead man, 1 288 

Race with the sun by geese, iv 183 
R&dha, parrot, i 809; ii 98; iii 65, 66 
Ridha-jit. (145), i 809; referred to, ii 92 
Ridha-jit. (198), ii 92 


Radiant realm, abhassara heaven, one of 
the Brahma heavens, i 291, 292; iii 
220; gods of, i 241; vi 82 
Raga (Lust), Mara’s daughter, i 288 
Rahandama Uppalavanng, Story in 
Buddhaghosa’s Parables, v 107 note 
RahavatJ, see Rathavatl 
Bihu, Titan who swallows sun and moon, 
i 65, 189; iii 222, 229, 284; iv 209; 

v 18, 244, 263; vi 219, 228, 284 
Rahula, elder, son of Buddha, Sariputta 

bis preceptor ( upajjhayo ), Moggallana 
his teacher (dcariyo), Ananda his 
uncle, i 48; ii 268; his earnestness, 
i 48; iii 43; renounces Devadatta, 

iv 99; visits his mother, ii 295; 
former births, i 32, 49, 50; ii 46, 48, 
75, 98, 188; iii 44, 111, 232; iv 22, 
187; v 19, 99, 134; vi 37, 80, 156, 
305; mother of, visited and praised 
by Buddha, iv 179; she enters the 
order, ii 268; cured of flatulence by 
Sariputta, ii 268, 295; her previous 
births, i 36, 232; ii 87, 98, 260, 272; 

iii 64, 87, 180, 200, 232, 239, 248, 271, 
282, 311; iv 16, 46, 70, 75, 82, 182, 
290; v 19, 99, 164; vi 37, 156, 805 

Rain prevented by ascetic’s virtue for 
three years, v 101; of coins from the 
sky, ii 218; of flowers, iv 231; v 65, 
72, 78, 79; rain-making by aot of 
truth, i 183; ii 250, 251; by Buddha’s 
miracle, vi 247; Sakka makes, v 104; 

vi 301, 304; king as rain-maker, v 
100; vi 252; rain-soug ( megha-gita ), 

i 183 

Rainy season, Lent, i 206, 256; ii 51, 199, 
229; iii 24, 94, 160, 294; iv 168; 
lasting five months, v 255; pavaranft 
festival after the rainy season, i 73, 
91, 172; iii 160, 205; iv 168 
Rajagaha, city of Magadha, i 2, 14, 84, 
36, 36, 38, 42, 44, 49, 67, 77, 92, 195, 
198, 215, 216, 231, 269, 286, 304, 820; 

ii 88, 89, 138, 264; iii 22, 47, 48, 150, 
184, 221, 285; iv 23, 46, 96, 166, 175; 

v 65, 84, 127, 176; yi 120, 133, 246 
Rajavasati-khanflam, vi 143 
Rajayatana wood (Buchanania latifolia?), 

iv 229 

Rajovada-j&t. (151), ii 1; referred to, 

iv 232 

Rajovada-j&t. (334), iii 73; referred to, 

v 64, 125 

Rakkhasa, see Ogre, Goblin 
Rakkhita, asoetio, see Mah&rakkhita 
Rakkhita-kumira, brahmin, iv 47 
R&ma, saved by his mother, v 10; Slt&s 
care for him, vi 288; parallel to the 
story, v 78 ^ 

R&ma-pandita, prince, son of Dasaratha, 
iv 79 . „ 

Ramma, old name of Benares, iv 75; 
Rammaka, iv 77 
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Ransom paid to robbers, i 122 
Ripti, river, modern name of Aciravatl, 
i 102, 249 

Bapture, tee Ecstasy, Trance 
Ratana, tee Treasures 
Rathak&ra, lake in Himalaya region, 
v 221 

Rathalatthi-jat. (332), iii 69; referred to, 

iii 103; iv 19, 279; vi 189 
Rathavatl, fairy, vi 217 
Bats, King of, i 283 

Ratthapala, elder, refuses food to obtain 
his parents’ consent to join the order, 
i 44 

Battle-ladle, novice, iii 47 

Rfivana, demon-king of Ceylon, i 25 note 

Raven Hell, tee Hell 

RayB emitted by Buddha, i 2 ; iii 244; 

v 6; six-coloured rays of a Buddha, 
i 18, 216, 314 ; iii 45; v 20, 22, 23, 
220, 221; Buddha emits rays of dark¬ 
ness, i 181; v 220; of light from a 
woman’s body, v 49, 146, 147 

Bazor-adze for felling trees, iv 295 ; vi 220; 
razor-axe, magic, ii 70; razor-wheel 
of torture in hell, i 209, 246; iii 136; 

iv 1, 3 

Bealm of gods, sense, etc,, tee Heaven 
Rebirth, Five states of possible rebirth, 
i 229; in the four states of punish¬ 
ment (hell, animal, peta, goblin), tee 
Worlds; in heaven, i 32, 34, 53, 81, 
94, etc. ; in hell, i 2, 27, 87, 109, 221, 
313, 316; ii 57; iii 257, 277, 295, 316; 
iv 42, 44, 98; v 41, 54, 69, 76, 81, 
131, 206, 209; vi 3, 11, 13; as animal, 
i 81, etc.; as ghost, tee Peta; as goblin, 
tee Goblin ; avoided by conciliating 
Brahmins (heresy), vi 107; determined 
by prayer or desire in the throes of 
death, i 295; ii 264; iv 52, 66, 282, 
304; iii 267; v 11, 22, 25, 109, 149; 

vi 127; circle of, v 263; due to con¬ 
cupiscence, i 212; fine customary signs 
of, vi 248; knowledge concealed by, 
i 4, 10, 12, 21, 24, 42, 50; iii 220; 
none for a Buddha, i 9; v 128, 131; 
purification by, vi 117, 119; recollec¬ 
tion of former births, tee Birth; three 
thousand, i 167 

Red garments, for mourning, iii 228; of 
ascetic, i 162 ; iv 116 ; vi 13, 41, 121; 
of king, vi 259 
Red, Little, ox, i 75 
Bed Valley in the Himalayas, i 2 ; v 221, 
224 

Redcoat, big and little, oxen, ii 285 
Refectory of the brethren, iv 91 
ltetages, Three, i 2, 101, 218; ii 4, 17, 
44, 205; iv 11, 112, 188, 221. See alto 
Gems 

Regents, Four, tee Kings, the four Great 
Release from rebirth, tee Nirvina 
Belies in shrines, iii 227, 260; iv 142 


Remembrance of former births, tee Birth, 
Rebirth 

Renu, king of Uttarapaiicala in Knru, 
iv 275 

Renunciation, Great, of Buddha, i 80; 

ii 60; iii 166, 237 ; iv 75, 293, 304, 
309; v 99, 127, 134 ; vi 1, 19, 37 ; of 
the Bodhisatta i 171 ; iv 8, 303; v 86, 
98, 129; of elders, iv 304 ; of life by 
Ananda, iv 257, 264 

Repetition of texts, penance, iii 155 
Requisites (three robes, bowl, girdle, 
strainer, razor, needle), i 23 note, 95; 

iii 24, 25, 34; iv 9; v 70, 86, 90, 98, 
119; vi 13, 41; eight, i 318 ; iii 157, 
229; iv 215 ; four, i 179, 221; v 19; 
rules for use, i 221, 228 

Respect, Water of, tee Gift 
Respite from punishment for seven days, 
i 110; iv 2 ; for a night, v 2 
Rest-house, i 15, 235; ii 170; iv 93; 
vi 151 

Rests, Five, tee Prostration 

Return of the dead in a rebirth, iv 67 

Rice-culture, Methods of, iv 104 

Rich, poor girl so named, i 238 

Riddles, tee Problems 

Right, Dhamma, a god, iv 64 

Right, Offering for the dead, iii 254; 

destroyed by lying, iii 274 
Right action, Ten ways of, tee Paths 
Right feeling towards men, four forms, 
i 248 

Right side, Lying on, attitude of Buddha, 
i 18, 183; v 176; of the Bodhisatta, 
i 231; vi 24, 25 

Righteousness better than Vedas, iv 190 
Rightwise circuit ( padukkhinam), a form 
of salutation by walking round a person 
and keeping the right side turned to¬ 
wards him, ii 83; iv 65,216, 261; v 88; 
vi 47, 272, 276, 302; procession round 
a city, iv 62, 82, 118, 224, 277, 805, 
306; vi 8, 67, 250, 302; spiral of conch 
used in king’s consecration, iv 220 
Ring as security, i 20; as token of father¬ 
hood, i 28; iv 188; v 236, 253 
Ripening of sin, tee Sin 
Rishi, tee Sage 

Ritual of sacrifice, tee Sacrifice 
River, goddess of, tee Spirit; of heaven, 
see Ganges, Heavenly; of hell, VetaranI, 
tec Hell 

Rivers, Five great, ii 63; vi 101 
Robber, kills his companion who goes for 
food, i 123; scruples of, iv 72; village 
of, iv 268; Bodhisatta as, ii 264; iii 39 
Robes, two under, i 18, 24; oue upper, 
i 24; of the brethren, neoessariee, iii 24; 
for bathing, iv 108; red, of ascetic, tee 
Red; rules about, ii 18; iii 205; yellow, 
iii 93; v 27, 28, 97, 98; vi 79; of Deva- 
datta, ii 138; of exeoationer, iii 27, 
118; robe-tailor, brother, i 95 
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Boo birds, tee Qsruia 
Rohan ta, deer «ad_#ko, ir 257 
Bohantamiga-jil. (Hi), ir 257: referred 
to, ir 286; v 64, 116, 119; Burmese 
recension referred to, iv 262 
Rohineyya, courtier of king V&sudeva, 
iv 64 

RohinI, oonstellation, vi 296; river, i 181; 

iv 129; maid-servant, i 117,118 
Itohinl-jSt. (46), i 117 
Boia the Malliaa, ii 100, 161; legendary 
, prince, ii 210; ill 272 
Romaka-j&t. (977), ii. 260; referred to, 

iii 66 

Boot gives invisibility, v 12 
Hope of sand, problem, vi 168 
Rope-rubbing, snake-charmer's term, iv 284 
Boruva, city of SovI», iii 280; hell, tee 
Hell 

Rose-apple, tee Eugenia 
Royal Brothers, Ten, ii 287, tee Slaves, ten 
Koyal virtues, duties, rules, tee Virtues 
Royalty,Five symbols of (sword, umbrella, 
diadem, slippers, fan, q.v.), iv 26, 80, 
95; v 186; vi 25 
Buci, tee Suruci 
Rucira-jit. (276), ii 250 
Buhaka, ohaplain, ii 79 
Buhaka-jat. (191), ii 79 
Rnj&, daughter of king Angati, vi 114, 
118, 119, 121, 120 

Bukkbadhamma-jSt. (74), i 181; referred 
to i 26; v 219, 220 

Rules of the Order ,tee Vinaya; Ten Royal, 
tee Virtues 

Bup and Basant, legend, iv 117 note 
Bfipabhava(-brahmaloka), tee Form, World 
of 

Buru-jSt. (482), iv 161 

Russian unpublished variants, ii 110; 

iv p. xiii 


Sabala, dog of hell, vi 124 
Sabbadktha, jackal, ii 109 
Babbaditha-jtt. (241), ii 168 
Babbadatta, king of Usama, iv 76 
Sabbamitta, king in B&vatthi, v 7, 8 
Babbasamhdrhka-pafiha-jlt. ( 110 ), i 261 

(sir's in No. 646, ' Necklace of thread 
vi 161) 

Sabbath, m Fast-day 
Sabbath vows, Eightfold, tee Paths 
Babhiya, ascetic converted by Buddha, vi 
166 


Saoc», Jain girl, iii 1 
Baooaka, Jain boy, iii 1; vi 246 
Saooajhkira-Jat. (78), i 177; referred to, iv 


Sacoatapir!, white nun, sins with gold- 
smith, v 226, 228 
Bacoharum Munja, ii 90 
Sacrifice to the dead, tee Spirits; to gob¬ 
lins, ii 108; iv 72; to gods, i 126; to 
u -city, iv 165; toNagas 


or snakes, i 811 ; ii 108; to dead Bight, 
iii 254, 255; to fire-god, tee Fire; to 
tope, i 108; iii 227; vi 37; to tree- 
spirit, i 127, 182, 283 , 255 , 269; iii 
106; v 268; on account of noises in 
hell, iii 29, 80; of animals, tee Ani¬ 
mals; belongs to Brahmins, vi 107; at 
four cross-roads, i 187; fourfold,ofevery 
living oreature, iii 29; vi 70; in foun¬ 
dation, iv 155; human, i 127; iii 106, 
106; iv 155; vi 70, 71, 274; of living 
things forbidden, i 128; iii 96, 807; 
inoense, iii 227; iv 237; libations, tee 
Soma; lore of, vi 107; pit of, vi 73,75, 
77, 235; pit surrounded by a fence, vi 
71; removes sin (a heresy), vi 96; ritual 
of, vi 111; under a vow forbidden by 
Buddha, i 68,54; useless, vi 109, 114; 
sacrificial thread of brahmin, iv 140 
Sadhina, king in Mithila, iv 224 
Sadhina-jat. (494), iv 223; referred to, vi 
225 


Sadhusila-jat. (200), ii 96 
Sagala, city in Madda, iv 144; v 145,146, 
150; vi 243; elder, i 206; iv 61 
Sagara, son of king Mahasagara, iv 60; 

legendary king, vi 55, 108 
Sagara-Brahmadatta, prince’s son, vi 82 
Sages, Seven, born in Brahma’s heaven, 
vi 55 

Sagga, minstrel of daruda king, iii 124 
Sahadeva, one of the five husbands of 
Kanha, v 225, 226 

Sahampati, chief of the Brahma heaven, 
iv 154 

Sainthood, tee Nirvana 
Saints, Arahats, i 17, 82, 90, 93, 106-109; 
iv 169; Mount of, IsigUi, v 65; world 
of, v 246 

Saketa, oity (Oudh?), i 166; ii 182; iii 
172, 173; v 7; Brahmin, ii 162 
Saketa-jat. (68), i 166; referred to, ii 162 
Saketa-jat. (237), ii 162; referred to, i 167; 
ii 57 

Sakha-kumara, Branch, merchant’s son, 
iv 24 

Sakiya clan, tee Sakya 
Sakka, king of the heaven of the Thirty- 
three, i 25, 77, 102,171,182,198, 201; 
ii 70, 138,160, 151, 175, 177, 281, 260, 
294, 295, 307, 308; iii 3, 6,86,91,110, 
140, 145, 161, 166, 174, 177, 189, 198, 
235, 236, 247, 294; iv 7, 8, 40, 41, 48, 
44, 67, 68, 112,114,115,152,172-174, 
194, 196, 201, 204, 255, 256, 282, 296, 
808, 809; v 18, 29, 52, 61, 69, 70, 78- 
78, 82, 84, 98,101, 104, 133,142, 144, 
146, 157, 162, 168, 166, 167, 208, 208, 
209, 254, 258, 279; vi 2,10, 17, 28, 82, 
55, 67, 65, 67, 68, 79, 88, 89, 91, 190, 
198, 180, 157, 167, 194, 246, 251, 970, 
805; assumes human form, i 198; ii 99, 
184,149, 259; iii 86; iv 151, 251; v 18, 
148, 206,207; vi 165,166; chapter «f, 
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vi 392-295; chariot of, i 80; ii 176; 

iv 324; vi 56; oharioteer of, tee M&tali; 
conversion of, vi 156; crashes the 
Asuras, i 80-82; ii 287; iii 168; iv 
219; elephant of, tee Er&vana; ereots 
a hermitage, vi 17; expounds evils of 
strong drink, v 8-11; four daughters 
of, v 210-218; general of, vi 108; grants 
boons, tee Boons; handmaids of, i 81; 
heaven of, tee Heaven; hound of, iv 
118; hundred-eyed, iv 202; identified 
with Bight, iii 255; inquires of Buddha 
as to omens, iv 47; makes the Asuras 
drunk, i 80; palace of, tee Sudhamma, 
Vejayanta; teaches a lesson to the 
greedy, iv 106; tests virtue, iv 251; 
thirty-sixSakkas,ii217; throne, yellow- 
stone, ii 68; iv 168; v 72, 205; throne 
becomes hot through a mortars virtue, 

i 170, 188; ii 87, 182, 174; iii 86, 85, 
97,109; iv 6, 117, 150, 182, 203, 264; 

v 50, 142; vi 1, 9, 41, 54, 804; causes 
of, iv 6; his abode shaken, ii 269; iii 
292, 807; iv 4, 198, 200; v 50, 80, 100; 
vi20; called Indra, i 289; iii 97, 219, 
307, 308; iv 85, 195, 219, 263; v 18, 
80, 82, 88, 115, 125,140,170,216-218, 
276; vi 52, 57, 104, 260, 292; Butea 
Bhoot, Indra’s right arm, vi 111; slayer 
of Vatra, v 80; thunderbolt of, i 28, 
180, 201, 814; ii 100; v 51; statues 
adorn the gateway of heaven, vi 66; 
called Maghavan, iv 252; v 74; called 
Sujampati, iv 252, 255; v 74; vi 249; 
called Vasava, iv 151, 173, 195, 197, 
225; v 83; vi 67, 249, 255 

Sakka clao, tee Sakya 
Sakka (Mahanama), tee Mah&nama, Sakya 
prinoe 

Sakkadattiya, ascetic, iii 277 
Sakuja, king of Mahimsaka, v 178, 183, 
185 

Sakuna-j&t. (36), i 91 
Sakunagghl-j&t. (168), ii 40 
Sakunov&da-sutta, unknown, ii 40 
6akuntal&, parallel, tee Parallels 
Sakya clan (Sakiya, Sakka), ii 801; iii 205; 
iv 99, 268, 267; vi 246; ascetics of, iv 
167; feud with Koliyas, v 219-221; five 
hundred converted, ii 267; massacred 
by Vidfidhaba, iv96; prince of (Buddha), 

ii 11, 288; the six princes converted, i 
82; refuse to intermarry with Kosalas, 
iv 91-96; renounce Devadatta, iv 99 

Sal tree worshipped, iv 97 
Silaka-jit. (249), ii 186; referred to, iii 
180 

SiUkedira-jit. (484), iv 175; referred to, 
ii 7 

Silindiya, village of brahmins near Baja- 
gaha, iii 184;'iv 175 
S&lissara, sage, iii 277, 279; pupil of 
Jotip&la, v 70, 79 
Silittaka-j&t. (107), i 249 


S&liya, ox, v 5o 

SIliya-jit. (867), iii 188; referred to, iii 
134 

Salt, how it came in the sea, vi 108, 111 
Salt water for purifying the mouth, vi 22. 

See Purification 
S&ltlka, pig, ii 286 

S&luka-j&t. (286), ii 285; referred to, i 76 
Salutation by joining hands, vi 79; with 
five contaots, tee Prostration 
Salvation not won by ascetism alone, iv 

242 

S&ma, the black, king of Benares, ii 67; 
one of the dogs of hell, vi 124; Su- 
vannas&ma, son of Dukulaka, vi 42-52; 
restored to life by act of truth, vi 47 
S&mk, courtesan, iii 40, 42 
Sama-j&t. (540), vi 88; referred to, ii 84; 

iii 201; iv 58, 175; v 11, 164 
Samana, tee Ascetio; the great (Buddha), 

vi 114 

Samana and SamanI, daughters of king 
Kiki, vi 248 

Samafinaphala Sutta (DIgha Nik&ya, 2), i 
820 

Sambhava, brother of Safijaya, v 34-87 
Sambhava-jat. (515), v 81 
Sambhuta, cantjala, incarnation of Ananda, 

iv 244 

Sambula, wife of the viceroy Sotthisena, 

v 48-53 

Sambula-jit. (519), v 48; referred to, v 

243 

Samgamavacara-jat. (182), ii 63; referred 
to, iv 140 

SamghadasI, daughter of king Kiki, vi 248 
Samiddhi, Goodluck, elder, ii 89 
Samiddhi-j&t. (167), ii 89 
Samkappa-jat. (251), ii 189 
Samkassa, city, i 73, 291, 292; iv 168 
Samkhadhamana-jat. (60), i 147 
Saihkhsp&la, Naga king, v 84, 85, 88, 91; 

king of Ekabala, vi 198; lake, v 84 
Samkhapala-jat. (524), v84; referred to, 

iv 283; vi 151 

Samkhassetthi, Millionaire, treasurer, i 
286 

Samkicca, son of family priest, ascetic, v 
185-187, 140 

Samkicca-j&t. (530), v 184; referred to, v 
10, 198, 245; vi 57 

Sammilla-bh&sinI, beautiful maiden, iii 63, 
64; epithet at iv 13 
Sammodam&na-j&t. (38), i 85; referred to, 

v 220 

Sampunnamukha, tee Punnamukha, royal 
ouokoo 

Samudda, ascetic, vi 55 
Samudda-jit. (296), ii 301 
Samuddajk, prince's daughter, vi 82 
Samuddavinija-jit. (466), iv 98; referred 
to,U4 

Samuddavijayft, wife of king Bharata, iii 
280 
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Samugga-jM. (486), iii 818; referred to, v 
244 

Saibvara, prinoe, youngest son of Brahma- 
datta, Iv 88; demon, v 244 
Samvara-jit. (462), iv 82; referred to, i 29; 

ii 13 

Samyama, king of Benares, v 186, 198, 

196, 202 

Sarny utta Commentary mentioned, v 21 
Sanohi Tope, ii p. xx, 60 
Sanctuary lake for birds, v 187, 188 
Sand question, vi 168 
Sandal-wood bowl, Story of, iv 166; powder 
sprinkled on a king, iv 183 
Sandhibheda-j&t. (849), iii 99; referred to, 

iii 126 

Safigabavatthu, see Conciliation 
Sanghabhedaka-iat., referred to, iii 189 
Sangh&ta, set Hell 

Safijaya, gardener of king Brahmadatta, i 
45; king of Sivi, vi 247, 299, 805; son 
of Vidhura, sage, v 84, 85, 87 
Safijaya Belatthi-putta, one of the six 
heretics, i i, 820 

Safijlva, brahmin, learns the spell of raising 
the dead to life, i 321; hell, tee Hell 
Safijlva-jat. (150), i 319 
Sankha, brahmin, iv 9 
Sankha-jat. (442), iv 9 
Safikhapala-j&t., tee Sarhkhapala-jat. 
Santhava-iat. (162), ii 29 
Sarabhamiga-j&t. (483), iv 166; referred to, 
i 78, 274; vi 28, 246 
Sarabhanga, sage, iii 277-279; v 72-75, 
79; identified with Jotip&la, v 72 
Sarabhafiga-j&t. (522), v 64; referred to, i 
240; v 187 
S&rambha, ox, i 217 
Sirambha-j&t. (88), i 217 
Siriputta, elder, one of the two chief 
disciples, i 68, 94, 98, 177, 181, 194, 
271, 805; ii 4, 17, 26, 27, 34, 86, 74, 
78, 108, 107, 110, 119, 188, 142, 199, 
203, 206, 246,260, 262, 272, 297; iii 1, 
5, 18, 22, 28, 29, 82, 84, 60, 96, 114, 
126, 127, 166, 174, 177, 210, 215, 241, 
260, 279, 809, 323; iv 22, 85, 44, 49, 
57, 61, 86, 104,121,136,142, 168, 174, 

197, 210, 223, 284, 268, 267, 280, 290, 
804; v 19, 87, 48, 64, 79, 91, 99, 115, 
174,186, 202, 218, 246, 279; vi 18, 87, 
80, 118, 126, 156, 2*6, 305; called 
Captain (commander) of the Faith, i 
35, 48, 64, 106, 107, 240, 242, 291; ii 
7, 64, 112, 188, 200, 268, 295; iii 118, 
121; iv 95, 116, 166, 169, 282, 258; 
admits a novioe, i 106; answers ques¬ 
tions, i 291; ii 7, 78; iii 2; iv 169; asks 
to be allowed to meet the attack of 
N&JIgiri instead of Buddha, v 176; 
born at N&lag&maka, i 280; v 64-66; 
converts Devadatta’a disciples, i 85, 
805; cures Bimb&devI, ii 267, 268, 297; 
death, i 280; v 64-66; eats food given 


by old woman, ii 200; explains how to 
get gain, ii 287; preceptor of Rihula, 

i 48; prescribes unsuitable theme for 
meditation, i64; quarrel with Kokilika, 

ii 244, 245; iv 158; refuses to eat meal 
cakes, i 167; reports Sunakkhatta’s 
blasphemies, i 229; Wicked Six exclude 
him from lodging, i 92, 93 

Sasa-j&t. (816), iii 84; referred to, i 56; iv 
55; v 18 

Satadhamma, brahmin, ii 57 
Satadhamma-j&t. (57), ii 57; referred to, 
v 208 

SSi&gira, elder, iv 197 
Satapatta-jat. (279), ii 264 
Batodika, river near Surattha country, iii 
277; v 71 

Sattigumba, parrot, iv 268 
Sattigumba-jat. (508), iv 267; referred to, 
v 171; vi 48, 119 

Sattubhasta-jat. (402), iii 210; referred to, 

v 247 

Sattuka, robber, iii 261 

Saturn’s ohildren, parallel, i 144; iii 82; 

vi 120 

Sivata, throw with dice, vi 187 
S&vatthi, city of Magadha, i 1, 2, 9, 12, 
23, 44, 69, 76, 92, 106, 116, 124, 185, 
140, 158, 161, 168, 183, 185, 206, 212, 
217, 220, 289, 244-246, 249, 252, 257, 
261, 278, 284, 292,- 294, 310, 814; ii 9, 
81, 44, 52, 55, 59, 65, 68, 91, 104, 127, 
138, 142, 151, 156, 158, 168, 178, 189. 
199, 205, 216, 229, 283, 285, 251, 262, 
264, 266, 268, 297; iii 1, 14, 20, 24, 21, 
38, 45, 49, 55, 78, 92, 108, 120, 180, 
186, 228, 241, 248, 253, 276, 291, 294, 
298, 309; iv 9, 87, 71, 78, 82, 91, 94, 
96, 99, 104, 105, 116, 124, 136, 142, 
148, 167, 169, 183, 198, 221; v 5, 20, 
107, 184, 141, 202, 219, 220; vi 88, 89, 
80; cook’s quarters in, iii 82; garland- 
makers of, iii 244; Lotus street and 
bazaar, ii 223; referred to in the tales, 
i 184; iii 76, 77, 112; v 7; vi 65 
Savitthaka, crow, ii 103 
Say ha, councillor of Brahmadatta, iii 21, 
22, 307 

Sayha-j&t. (810), iii 20; referred to, iii 807 
Scalp-knot, see Hair 
Scape-goat for sin, v 71; how men aot the 
scape-goai for a king’s sins, iv 280 
Scented wreaths, tee Garlands 
Sohismatios, tee Heretics 
School, Charity, i 109. See Education 
Soienoes, Eighteen, see Accomplishments 
Sea-sprite, tee Spirit 
Seal, Private, i 275. See alto Ring 
Seat, Low, for a disciple, iii 18; 8tone, of 
ceremony, tee Stone 
Secret path question, vi 182 
Secrets, not to be revealed, v 45; vi 192 
Sectaries, see Heretics 
Seggu-j&t. (217), ii 126; referred to, i 245 
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Sekha, holy man who has not attained 
sainthood, iii 211 
Sela, legendary king, vi 55 
Sel&, daughter of king Ekarajft, vi 75, 80 
Self-abstraotion, Ecstatic, see Ecstasy 
Self-sacrifice, iv 251, 256; v 91 
Senaka, monkey, ii 54; king of Benares, 
iii 174, 176; brahmin, counsellor of 
king Maddava, iii 207, 209, 210; sage, 
instructor of king Vedeha, vi 156 ff. 
Seniority of brethren, i 21 note, 92-94 
Senses, Five pleasures of, ii 41; iii 280; 
six, v 266; subjugation of, Buddha’s 
disoourse, iii 816; World (Heaven) of, 
see Heaven 
Sepanni-tree, i 57 
Seri, Kingdom of, i 12 
Serivan, The, hawker of Seri, i 12 
Seriv&nija-jat. (8), i 12 
Serpent, see Snake 
Seruma, island of Nagas, iii 124 
Servioe of Truth question, v 86 
Setaketu, pupil of the Bodhisatta, iii 154- 
156 

Setaketu-jat. (877), iii 153; referred to, iv 
188, 189 

Sev&la plant, v 20, 250 
Seven, significant number, v 167; vi 200; 
child borne for seven years, seven days 
in birth, seven days old speaks of re¬ 
ligion, seven years old enters the order, 
i 242; gold-coloured things, v 187; 
seven days respite from punishment, i 
110; iv 2; gift of the seven hundreds 
by Vessantara, vi 256, 261; precious 
things, see Gems 

Seyya-jat. (282), ii 278; referred to, iii 
102; called Seyyamsa, iii 9 
Shadow on the south never grows, iv 266; 
of a tree does not move, miracle of 
Buddha, vi 247; none cast by a goblin, 
vi 163 

Sharper, see Gaming 
Shaving the orown of the head, analogue 
of the tonsure, i 288 note 
Ship-building, vi 220; trading voyages, i 
20, 110; ii 90; iii 284; iv 10, 88; vi 
22; art of seamanship, iv 87; blind 
Bkipper, iv 88; ships on the Ganges, 
vi 220, 223, 229; raft, i 110; magio 
ship, iv 12; desert pilot, i 10 
Shoes of wood forbidden by Buddha, vi 
80; single-soled for the brethren, iii 58 
Shorea robusta, ii 241; iv 273 
Shoulder bared as a mark of respect, v 217 
Shower of flowers, mirauulous, see Bain 
Shrines in a wood, vi 90; Buddhist, for 
relicsof the body, of wear, of memorial, 
iv 142; to a Bodhisatta, iii 227 
Sld&, river in the north, vi 55; ocean, vi 
66 

Sldantara, country, vi 66 
Siddhattha, see Buddha 
Siege operations, vi 202 ff. 


Sieve, Life like water running through a, 
v 96; water-strainer, i 76, 77 
Sig&la-jat. (118), i 255 
Sig&la-j&t. (142), i 304 
Sigila-j&t. (148), i 814; referred to, iv 205, 
206 

Sigila-jftt. (152), ii 4; referred to, ii 218 
Signet ring, see Bing 
Signs that a person is in danger, iv 288; 
of falling from the faith, v 141; on the 
body, see Marks; of rebirth, see Be* 
birth. See also Luck, Omens 
Slha-carama-j&t. (189), ii 76; referred to, 
ii 45, 75 

Slha-kotthuka-jit. (188), ii 75; referred to, 
ii 45 

Slhappap&ta lake in Himalayas, v 221 
Slhapura, city built where a maned lion 
was seen, iii 275 

Slhasenapati, gives food with meat in it to 
the brethren, ii 182 

Sikkhakama-jat., see Tipallattha-miga-jiit. 
Sll&ni, see Commandments, Paths; slla- 
khanflam, vi 97 
SUanisamsa-jat. (190), ii 77 
Silavanaga-jat. (72), l 174; referred to, 
269 

Sllavatl, wife of king Okk&ka, v 141-148, 
146 

Sllavlmamsa-jat. (290), ii 292; referred to, 
i 215; iii 66, 128 

Sllavlmamsa-jat. (830), iii 66; referred to, 
i 215; ii 292; iii 128 
Sllavlmamsa-jat. (362), iii 128; referred to, 

i 215; ii 292; iv 191 
Sllavlmamsana-jat. (86), i 213; referred to, 

ii 292 ; iii 66, 128 

Silavlmamsana-jat. (305), iii 12; referred 
to, ii 292 

Silk-cotton tree, see Bombax heptaphyllum 
Silurus boalis, fish, iv 45; vi 231 
Silver, in the Dadhimali ocean, iv 89; 
cave, ii 46; mountain in Himalayas, 
ii 63 

Simball, lake on mount Meru, iii 60; vi 
127; grove, iii 61 
Simples in surgery, see Physioians 
Sin, of the Bodhisatta, ii 228, 265; five 
kinds, i 127; iv 5; v 185; ten, i 192, 
see also Commandments, Paths of evil- 
doing; four, ii 1; three modes of, v 9; 
no sin is petty, iv 71; of former birth 
bears fruit, v 65; vi 42; ripening of, 
vi 58; sin of causing schisms section, 
yi 68; trausferred to another person, 

iv 230; v 71; sins of the brethren, see 
Brother; washed away in a river, vi 
105. See also Scape-goat 

Sindh horses, i 61, 68; ii 116, 288; iii 5; 

v 182; vi 14,116,171,261, 264; magic, 
of Yakkha general, vi 181; asses, iii 
176 

Sineru (Meru, Neru), mountain, i 88, 162, 
176, 814; ii 189; iii 60, 188, 295; iv 
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168, 210, 286; v 6, 166, 174; vi 91, 
251, 265, 296, 301; Asura realm there, 
i 80 r golden, iii 160; vi 181; makes 
all objects golden, v 226; seven circles 
of took (hills) round vi 28, 66, 223; sun 
and moon circle round, vi 136; type of 
steadfastness, i 101 

Sihgala, merchant of king Ekaraja, vi 72 
Single principle in Nature, a truth, i 90 
Sinhalese recension, i 23 note 
Sinhalese version of No. 581, see Kusa-jat., 
of No. 546, see Mahaummagga-jat. 

Siri goddess, daughter of Dhatarattha, iii 
165-168 

Siri-jat. (284), ii 279; referred to, iv 24 
Siri-kalakanni-jat. (192), ii 80; given as 
sirikajakanni-panho (question of good 
and bad luck), vi 178 
Siri-kalakanni-jat. (382), iii 165 
Sirimanda-jat. (500), iv 257; given as siri- 
manda-panho (question of rich and 
poor), vi 179 

Sirlsavatthu, goblin town, ii 89 
Sirisaya, bed of Siri, iii 168 
Sirisayana, Origin of, iii 168 
Siriva<j<Jba, -ka, SirivatJdhi, merchant of 
Mithila, vi 157, 166 

Sister of the Order, gluttonous, i 257, 293; 
Ananda persuades Buddha to admit 
women, i 223 note; married woman 
becomes, i 37; Buddha’s wife be¬ 
comes, ii 268; sisters’ misconduct with 
brethren, iv 112; Cinca slanders 
Buddha, see Cinca; siBter murdered by 
heretics, ii 282; lay-sisters to be taught 
by brethren, not laymen, i 223; the 
great lay-sister, see Visakha 
Sit and Basant, Legend, iv 117 note 
Slta, wife of Rama, vi 288; sister of Rama- 
pamjlita in Dasaratha-jataka, iv 79-82 
Site for a building divined, ii 208; signs 
for site of a city, iii 275 
Sitting, Six faults in, i 1; v 74; in mid¬ 
air, see Air; sleeping in sitting posture, 
i 173; iv 6 

Sivaka, surgeon, iv 252 
Sivali, elder, i 242 

Slvall(-devl), daughter of Polajanaka, vi 
24, 26, 28, 30, 32, 34-37 
Sivi, kingdom, iii 279; iv 250; v 111; vi 
215, 247; garment of, given to Buddha, 
iv 250; king, iii 279; iv 260; v 107, 
113-115; vi 125, 247, 249; people, v 
107; prince, iv 250; v 107 
Sivi-jat. (499), iv 250 
Six, The wicked, see Heretics 
Six-coloured rays, see Rays 
Six princes section, vi 302. See also 
Nobles, Story of the six 
Sixteen unsatisfied things, iii 210 
Skanda, god, iii 318 note 
Skulls as armour, vi 304; male and fe¬ 
male distinguished, vi 106; origin of 
skull-caps, vi 187 


Slaves, four kinds, vi 139; brethren, the 
ten, sons of Andhavenhu, iv 51; v 10, 
138; (ii 237;) freed,'v 165; vi 282; 
price of, i 98; vi 283; top-knot of, vi 
72; secretary, i 275 
Sleeping in sitting posture, see Sitting . 
Slippeis, oue of the five symbols of royalty, 

iii 202; iv 10, 25, 80; rule a kingdom, 

iv 81, 82 

Snake, bite cured, i 168; iv 20; vi 95; 
antidote, ii 186; breath poisonous, ii 
55, 206; iii 11, 251; iv 283; v90; vi 
42; breeds, ii 101; charm for, see Spell; 
charmers, i 214; ii 186, 293; iii 181, 
214; iv 283; vi 97, 99, 101; dance of, 
vi 98, 102; doctor, i 168; ii 151; iii 
133; flesh eaten, v 85, 87; guardians 
of treasure, i 179; it 214; haunt a 
well, ii 206; how they defend them¬ 
selves against garmjas, v 43; in ant¬ 
hill, vi 42; isle of, iv 150; jewel of, ii 
197, 198; kiug, ii 78,197; iv 120, 223, 
281; v 42; male and female dis¬ 
tinguished, vi 167; of the eight ranges, 
iv 120; question, vi 167; shape put on 
and off, iv 282; viper, tame, kills its 
benefactor, i 115; water, harmless, i 
207; world, ii 197; worship, iv 282. 
See also Naga 

Snare for birds, iv 176; described, v 189 
Sneezing, lucky and unlucky, i 279; wish¬ 
ing well on, ii 11-13; iv p. xiii; v 228; 
origin of the custom, ii 13; rebuked 
by Buddha, ii 11 
Softie, Suphassa, crow, ii 295 
Salomon, Judgment of, parallel, vi 163 
Soma, god, v 15; vi 107, 292 
Soma sacrifice, king’s bathing at, iv 230; 
juice in libations, v 92, 246, 260; liba¬ 
tions of brahmins, vi 106 
Somadatta, brahmin farmer, ii 116; bro¬ 
ther of Sutasoma, v 96, 99; elephant of 
ascetic, iii 235; son of brahmin hunter, 
vi 88, 113 

Somadatta-jat. (211), ii 115 
Somadatta-jat. (410), iii 235; referred to, 

iii 141; iv 39 

Somukumara, see Sutasoma 
Somanassa, prince Delight, iv 277 
Somanassa-jat. (505), iv 275; referred to, 

iv 289; vi 189 

Somayaga, legendary sage, vi 55 
Son destined to kill his father, iii 80 
Son question, vi 163 
Sona, son of brahmin, v 164, 165, 168, 
169, 172, 173, 174 
Sonadinna, god, vi 62 
Sonaka, chaplain’s son, v 127-132 
Sonaka-jat. (529), v 127 
SonanAnda-jat. (532), v 164; referred to, iv 
76 (misprinted Sonandana); vi 48, 276 
Sonuttaru, hunter, v 20, 24, 25, 30 
Soothsayers, see Fortune-telling 
Sophists, see Heretics 
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Sotthisena, vioeroy, v 48, 49; cured of 
leprosy, y 51-58 

Sotthivau, city in kingdom of Oeti, iii 272 

Sotumbari, river, vi 268 

Sounds, Eight, interoreted, iii 29-82, 267; 

proverbial loud (three great roars), iv 118 
Sovlra, kingdom, iii 280 
Sovlra-j&t., tee Aditta-jit. 

Spade-sage, gardener, i 169 
Spandana (phandana), tree, tee Butea 
Spell, Alambiyana, against snake-bites, vi 
98-98; charmed thread and sand for 
safety on a journey, i 284; to command 
all things of sense, iv 288; of devil- 
doctor to drive out goblins, iii 804; 
to escape hunters, iv 212; to find hid¬ 
den treasure, iii 77; (philosopher’s 
Btone) to trace footBteps, iii 800, 801; 
for fruit-growing, iv 124, 127; gaming, 
i 151; gem charm, tee Magic jewel; to 
give invisibility, iv 308; King of Kosala 
asks the brethren for spells to bring 
victory, ii 276 ; iv 216; learnt at Tak- 
kaBila, ii 69; of physicians, iv 228; for 
raising the dead to life and counter- 
charm, i 821; to restore the true shape, 

iii 175; for snakes, ii 101; for snake¬ 
bites, iv 19; vi 93-98; for snake-catch¬ 
ing, iv 283; of Bubduing the world, ii 
168; to give swiftness, v 267; for 
understanding animals’ ories, iii 249; 
for understanding all sounds, iii 175; 
Vedabbha, seven things of price rained 
from the sky, i 121; unseasonable time 
for, iv 127; to ward off evil, i 78; ii 23, 
24 (Brahma spell) 

Spider, Monster, v 255 
Spike-bed penance, iv 189 
Spirits Hood a country, ii 120; of the air, 
i 312; of disease outwitted by passing 
through a hole in the wall, ii 55; iv 
124; disembodied, tee Peta; guardians 
of a city, iv 165; of the dead, ceremo¬ 
nies for dead, i 52; ii 4; iv 149; vi 47; 
feasts for dead denounced by Buddha, 
i 51; of the dead enjoy alternate bliss 
and woe, i 110; iv 2; v 2; of garden, 
vi 24; of gate-tower (house-fairy), heret¬ 
ical, i 100-108; ii 279; of bill, ii 82; 

iv 120; of river, ii 288, 289; v 8; of 
sea, i 811; ii 78, 802; vi 22; of tree, i 
25, 52, 53, 96, 124, 127, 176, lb2, 239, 
244, 247, 258, 255, 267, 268, 298; ii 
74, 105, 113, 126, 148, 159, 211, 246, 
263, 276, 278, 299, 300, 301, 804, 305; 
iii 15, 22, 106, 126, 137, 138, 192, 201, 
205, 211, 240, 248, 261, 319, 321; iv 
23, 97, 112, 129, 194, 220, 221, 294, 
295; v 54, 171, 220, 234, 257, .259, 266, 

.274,279; vi268; of royal umbrella, vi 
8, 186; of water, i 24-27, 54; vi 242, 
244; worship of tree-spirits, i 58, 127, 
253, 255, 267; ii 15, 72, 106; iii 16, 
261; iv 97, 294; v 54, 257, 2$2, 279; 


worship of hill, ii 83; king of tree and 
water spirits, tee Vessavana. See alto 
Possession, Demon, Goblin, Ogre, 
Yakkha 

Spirits. Ardent, tee Intoxicants 
Splendid, prince, tee Suruci-kum&ra 
Sprinkling, Oeremonial, tee Ceremonial 
Sprites, tee Spirits 

Sprout, Amkura, son of Devagabbhk, iv 51 
Squatting penance, i 307; iii 155; iv 189; 
v 124 

Stag, tee Deer 

Stages of initiation in the Order, tee Order; 

of mystic ecstasy, tee Ecstasy 
Stairway from heaven to earth, iv 168 
Stand in the house and not fiud the granary, 
proverbial, iv 169 
Standing in mid-air, tee Air 
Stars, Belief in, ii 127; iv 195; astrologers, 
ii 16, 290; iii 80; vi 245; birth under 
lucky conjunction, v 66; under star of 
robber, ii 275; iii 39; favourable con¬ 
junction, iv 127; v 259; required for a 
charm, i 121; building founded at lucky 
conjunction, iv 165; divination of date 
of death, i 27; iii 45; iv 146; favour¬ 
able for marriage, i 124, 125; omens 
from, i 19; ii 291; iv 160; guidance 
through desert by, i 10; horoscope, ii 265 
States of existence, tee Existence 
States of suffering, Four, see Worlds of 
misery 

State elephant, ii 16; horse ii 67 
Statue of the Bodhisatta, Honour paid to, 

iv 61; of Indra round the gateway of 
heaven, vi 66 

Steel refined, vi 231 

Step-father, vi 244; step-mother, jealous 
of step-children, i 25 
Sterility of women, Observances to remove, 

v 142 

Stone, king’s seat of ceremony, i 193; ii 
61, 108; vi 24, 25 
Strainer for water, tee Water 
Street of the Vessas, in Jetuttara, vi 250 
Striving, vi 23; six years, of Buddha, iv 
e ' 82; brother ceases striving, tee Brother 
Strong drink, tee Intoxicants 
Strong jaw, horse, ii 22 
Stupa, iii 227; over the grave of a pacce- 
kabuddha, iii 260; of Bharhut, tee 
Bharhut. See Tope 
Subabu, Strong-arm, tiger, iii 127, 822 
Subduing the World, spell, ii 168 
Subhadda, royal maiden in the king of 
Madda's family, v 22-26, 28-30 
Subhaddha, wife of king SudasBana, i 231 
Subhaga, son of king Dhatarattha, vi 86, 
118 

Subhagavaua Park, ii 180 
Subhakinna heaven, iii 220 
Sublime gods (akanitthabhavand), iii 289 
Suburb towns at city gates, vi 157; market 
gardeners at the four gates, iv 278 
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Suoandaka, palaoe, iv 88 
Sucoaja-jAl (890), Ui 44; referred to. iii 71 
Succession of Causes, Chapter on, ii 180 
Sfloi-jAt. (887), Hi 178 
SuoiparivAra, merchant of Benaree, ill 165, 
106, 168, 266 

Sucira-jAt., referred to, unknown, iv 227 
Suclrata, adviser of king Dhanafijaya 
Korabya, v 81-88, 85-4)7 
Sudassana, universal monarch, i 281; 
snake-king, utters one of the three 
greatest roars, iv 118; son of Dhata- 
rattha, vi 86, 09, 118; old name of 
Benares, iv 75; v 91 
Sudassara, one of the hills round Sineru, 


SudAtba, Strong-tooth, lion, iii 127 
Sudatta, tee AnAtha-pindika 
Sudda caste, iv 127, 191; vi 107, 110, 261. 
See also Caste 

Suddhodana, Gotama’s father, i 29, 166; 
ii ?4, 98; iii 291; iv 82, 804; vi 246, 
805; gives a meal to Buddha and the 
brethren, refuses to believe the report 
of his death, iv 82 

Sudhabhojana-jAt. (585), v 202; referred 
to, iv 115; vi 135 

Sudhamma, hall of Sakka’s palaoe, v 205; 
vi 30, 57, 61, 66, 67, 159, 248; Sud¬ 
hamma, vi 223; wife of Renu, king of 
Kuru, iv 276, 280 
Suffering, States of, see Worlds 
Suhanu, Strong-jaw, horse, ii 22 
Suhanu-jat. (158), ii 21 
SuhemA, heron, v 194 
Suicide by holding the breath, ii 5 
SujA, wife of Sujampati (Sakka), iv 97, 
176, 292, 293 


Sujampati, see Sakka 
Sujata, landowner’s son, iii 108, 104; 
landed gentleman of Benares, v 251, 
252, 264 

Sujat&, virtuous wife of householder, ii 
85-87; daughter-in-law of Anatha-pin- 
dika, ii 289, 240, 242; wife of Brahma¬ 
datta, iii 14, 15 
SujAta-iAt. (269), ii 239 
Sujata-jat. (806), iii 18; referred to, iv 271 
SujAta-jit. (352), iii 103; referred to, iii 
141; iv 89 

Suka-jAt. (255), ii 203 
Sukara-jat. (153), ii 7 
Sukbavih Ari-jat. (10), i32; referred to, i p. v 
SulasA, courtesan, iii 261-263 
SulasA-jat. (419), iii 260 
Sumana, female serpent (Naga), iv 282 
SumanA(-devI), mother of Mahosadha, vi 
157 


Sumahgala, park-keeper, iii 268-265 
Sumahgala-jAt. (420), iii 268 
Sumbha, country, i 232 
Sumedha, king (or term of address ‘ wise’), 
iii 159 

SumedhA, daughter of Brahmadatta, iv 199 


SuihsumAra-giri, mount Crocodile, iii 106 
StuhsumAra-jAt. (208), ii 110; referred to, 

iii 87 

Bumukha, Prettybeak, crow, ii 295; goose, 

iv 264; v 178, 180-186, 188-202 
Sun, adjured, ii 28, 24; iv 211; craving 

for, iv 88; god, tee 8uriya-deva; pre¬ 
vented from rising by aecetio’s virtue, 

iv 248; prinoe’s name, i 24, 25, 27; 
mountain, v 21; worship, i 282 ; U 50; 

iii 189; v 79, 192, 228 
Sunakha-jAt. (242), ii 170 
Sunakkhatta, elder, heretic, i 229; iv 61; 

vi 118, 126 

SunAma, elder, vi 126; minister of king 
Ahgati 

Sunanda, oharioteer, of king Sivi, v 110, 
115; of king KAsirAjA, vi 10, 12, 14 
SunandA, wife of king Bkaraja, vi 71 
Sundarl, woman, vi 246; slanders Buddha, 
murdered by the heretics, ii 283, 284 
Sundari-naudA, brahmin's daughter, i 293 
Sunshade, tee Umbrella 
Supanna, tee Garuda 
Supatta, Fairwing, crow, ii 296; vulture- 
king, iii 287 

Supatta-jat. (292), ii 295 
Supernatural powers, fee Magic 
SuphassA, Softie, crow, ii 295 
SuppAraka-kumara, mariner’s son, iv 87 
SuppAraka-jAt. (463), iv 86 
SuppavAsa, lay-Rister, daughter of king 
Koliya, i 242 

Supreme Being, Belief in action of, heresy, 

v 117, 122 

Supreme Fruit, tee Nirvana 
Sura, forester, v 6, 7 
Sura, son of EkarAjA, vi 71, 80 
Suradaddara, Naga king, iii 11 
SuiApana-jat. (81), i 206 
Surasena, king, vi 137 
Surattha, country, iii 277; v 71 
Surgery, see Physicians 
Suriya, tee Candakum&ra 
Suriya-deva, god, iv 40, 51; v 203, 206- 
208, 218 

Suruci, king of MithilA, iv 198; his grand¬ 
son and son of Suruci-kumAra, vi 199; 
called Ruci, vi 201 

Suruci-jAt. (489), iv 198; referred to, ii 
232; vi 62 

Suruci-kumAra, son of king Suruci, Prinoe 
Splendid, iv 198 

Surundha, Surundhana, city of king of 
KAsi, iv 67, 70; old name of Benares, 

iv 75 

Suslma, king of Benares, ii 82-34; son of 
Brahmadatta, prince and king, iii 237, 
239 

SusIma-jAt. (163), ii 31 
Susima-jat. (411), iii 287 
Suspension in the air, tee Air 
Sussondl. wife of Tamba, king of Benares, 
iii 124 
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Stuuondi-j&t. (860), iii 123; referred to, iii 

60 

Satina, householder, iii 201-203 
Satani, deer, iv 257, 259 
Sutano-jat. (898), iii 201 
Sutasoma, son of Brahmadatta, king of 
Benares, v 92-94, 96-99; son of king 
Koravya in Indapatta, v 246, 247, 258, 
259, 261-274, 276-279 
Sdtra scholar, iii 289 
Sntta of the Belle of the Land, Janapada- 
Kalyani, i 232; of old age, Jara (Sutta- 
nlpfita, iv 6), i 166; of bird preaching, 
Sakunovada, ii 40 
Sntta-Pitaka, referred to, i 93 
Suvannabhumi, country (iii 124); vi 22 
Suvannagiritala, vi 266. See alto Golden 
Mountain 

Suvannahamsa-jftt. (136), i 292 
Suvannakakkata-jat. 1389), iii 183 
Suvannamiga-jat. (359), iii 120 
Suvannasama, see Sama 
Suy&ma, Sakka’s fan-bearer, iv 168 
Svayamvara, see Marriage 
Swift-as-the-Wind, horse, ii 233 
Swinging-penanoe, see Penance 
Sword, one of th$ five symbols of royalty, 

iv 25, 80; of knowledge, i 138 
Sword-swallower, iii 208 

Sylph, see Fairy 

Symbols of royalty, see Royalty 

Tabernaemontana coronaria, iv 181 
Table-land, Mount, v 221 
Tacasara-jat. (368), iii 134 
Tacchasukara-jat. (492), iv 216 
Tagarasikhi, paccekabuddha, iii 187 
Tailor, iv 25; outfit of, vi 182; brother, i 95 
Takka-jat. (63), i 155 
Takkala-jat. (446), iv 27 
Takkariya, pupil of ascetic, iv 155, 156 
Takkariya(-ika)-jat. (481), iv 153; re¬ 
ferred to, i 260; ii 75, 123, 244 ; iii 68 
Takkasila, city, place of education in 
Gandbara country, i 71, 126, 137, 148, 
173, 203, 217,'233, 237, 240, 243, 260, 
285, 289, 317, 321; ii 2, 27, 32, 36, 
47, 50, 59, 60, 68, 96, 115, 121, 141, 
162, 153, 189, 193, 195, 196, 218, 221, 
224, 241, 251, 273, 280, 290; iii 21, 
26, 43, 52, 62, 76, 79, 81, 94, 98, 99, 
105, 106, 111, 113, 128, 145, 151,154, 
161, 192, 210, 216, 229, 237, 241, 243, 
246 , 249, 257 , 277 , 295; iv 5, 14, 24, 
32, 35, 47, 62, 63, 107, 109, 124, 126, 
140, 188, 192, 198, 199, 245, 251, 283; 

v 13, 14, 66, 84, 92, 107, 116, 127, 
135, 227, 246, 259; vi 173 

Takkasila-j at., referred to, i 289. See 
Telapatta-j&t. (96) 

Talatd, queen mother of king Vedeha, 

vi 203, 224, 242, 246 

Tale and verses or introduction disagree, 
tee Discrepancy 


Tamba, king of Benares, iii 124 
Tanflulanali j&t. (5), i 21; referred to, 
i 44 

Tanha, Graving, Mara’s daughter, i 288 
Tank question, vi 168 
Tapana, see Hell 

Tapoda Park, near R&jagaha, ii 39 
Tathfigata, i 88; ii 60, 140, 154,163,184, 
251; iii 178; iv 4, 9, 47, 64, 71, etc.; 
title of other Buddhas, iii 294; term 
explained, i 30 note 

Taunting the gods as a means of making 
them hear, iv 182 

T&vatimsa heaven, see Heaven of the 
Thirty-three 

Tavern, see Drinking-shed 
Tax-gatherers, ii 13; oppression of, v 54, 
57; origin of, i 139; tax in kind, ii 258 
Taxila, see Takkasila 
Tayodhamma-jat. (58), i 144 
Teaoher, Fee of, iv 24, 140; assistant, 

v 247 

Teachers, The wicked six, see Heretics 
Teaching from a low seat, iii 18, 19 
Telapatta-jat. (96), i 232; referred to as 
Takkasila, l 289 
Telavaha, river, i 12 
Telovada-jat. (246), ii 182 
Temiya-kumara, son of king Kasiraja, 

vi 3, 4, 6, 8, 13, 14 
Temptation, vi 7; of brethren by their 

former wives, see Brother, backslid¬ 
ing, tempted; of Buddha by Mara’s 
daughters, i 288; sutta of the (Palo- 
bhana, unknownl, i 288 
Ten Brethren, Andhakavenhu’s sons, iv 
51 

Ten Powers, see Dasabala 
Terminalia Arjuna, iv 51; vi 269 
Terminalia Chebula, iv 229; v 6 
Tesakuna-jat. (521), v 59; referred to, 
i 60; ii 1; iii 73, 197; v 54; vi 52 
Tests, Sixteen great, vi 7 
Themes of thought, see Meditation 
Theseus, parallel, iv 144 
Tbespesia populneoides, vi 275 
Thieves’ cliff, for execution, iv 119; trick 
. • to find a thief, i 224 
Things of price, Seven, see Gems 
Thirty-six Sakkas, ii 216 
Thirty-three gods (archangels), Heaven 
of, see Heaven 

Thirty-two signs to distinguish friend and 
foe, iv 123; parts of body, i 35, 87 
Thom penance, see Penance, Spike-bed 
Thoughtful, name of a woman, i 79; 
Creeper Grove of, i 81; name of a 
fish, i 256 

Thoughtless, name of a fish, i 257 
•Thoughts, Three, required to make alms¬ 
giving perfect, iii 187 
Thread, Sacrificial, iv 140 
Three Baskets, see Tipitaka 
Three postures of a deer, i 49 
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Three properties of mundane things, see 
Qualities 

Three Refuges, tee Refuges 
Three Vehicles in Southern Buddhism, 
vi 294 

Three watches of the night, see Watches 
Threefold course of right, iv 64 
Three-peak, Tikuta, Mount, iv 273 
Throne under the Bo-tree, iv 146; of 
Sakka, see Sakka 
Throws with dice, see Gaming 
Thullananda, see Nanda, fat sister 
Thuna, city, vi 35, 36 
Thunder, Cranes conceived at the sound 
of, ii 249; proverb concerning, ii 237 
Thunderbolt charms of bronze, iv 288 
note; of Indra, see Sakka 
Thusa-jat. (338), iii 80; referred to, iii 142 
Ticket-food, see Alms 
TikhinamantI, prince, vi 244 
Tikuta, hill, iv 273 
Tila-mutthi-jat. (252), ii 193 
Timanda, monster fish, v 250 
Timbaru shrine, v 207 
Timirapihgala, monster fish, v 250 
Tipallattha-miga-jat. (16), i 47; referred 
to, iii 43 

Tipitaka, referred to, i 98; ii 40,172,180; 

iv 137; learnt by heart, iv 22, 161 
Tiritavaccha, brahmin asoetic, ii 218; 

merchant of Aritthapura, v 108, 111 
Tirlta-vaccha-j&t. (259), ii 218 
Tirlti, see Tiritavaccha 
Tissa, name of various elderB, Culla- 
Pin<Japathika-Tissa, Direct-alms the 
Less, breaks his vow, i 44, 45; 
Dhanuggaha-Tissa, ii 279; gives in¬ 
struction in war, ii 275; iv 216; 
Khuddaka-Tissa of Mangana, vi 18; 
Kutumbiyaputta-Tissa, the squire’s 
son, sleeps in an upright posture and 
breaks his thigh, i 172, 173; Losaka- 
Tissa, i 111; admitted to the Order 
by Sariputta, i 105, 106; his food 
vanishes through sin in a former 
birth, i 106, 107; Maha-Tissa of 
Bhaggari, vi 18 
Titans, see Asuras 
Tltimiti, monster fish, v 250 
Tittha-jat. (25), i 64 
Tittira-jat. (37), i 92; referred to, i p. v 
Tittira-jat. (117), i 260; referred to, ii 75 
Tittira-jat. (819), iii 48 
Tittira-j&t. (438), iii 319 
Tiyaggala, lake in the Himalayas, v 221 
Toddy, see Intoxicants 
Tokens of parentage, iv 144, 190 
Tomtom, tee Drum 

Tooth-stiok, iv 27, 243; v 49, 71, 72, 81, 
165; of betel-vine, i 108 
Tope as a memorial, worshipped with 
flowers and perfumes, vi 37; in the 
days of Buddha Kassapa worshipped, 
i 108; <tf. 8ooritice. See Stupa 


Top-knot, tee Hair 

Tortoise, talkative, ii 123; of Kassapa 
clan, ii 247 

Torture, by ants, iv 235; burying alive 
up to the neck, i 130; ‘straw and 
meal,’ v 66; five fonda of, i 58; muti¬ 
lation, vi 161, 233; for robbery, ii 82; 
of Hell, see Hell, Razor-wheel; king’s 
sport, ii 99; impaling, see Impaling; 
trampling to death, i 78. See also 
Punishment 

Touch, Six spheres of, ii 184 
Towers of Silence, i 215 note 
Toys of a prince, vi 4, 284; ball, iv 19; 

v 102; toy-cart, vi 9 
Trade guilds, see Guilds 

Trance, Mystic, i 137; ii 38, 188, 192, 
230; iv 71, 74, 83, 108, 124, 137, 150, 
193, 207, 208, 246, 303, 304; vi 32, 
38; of seven days, i 103; Buddha 
foresees in, v 176 See also Eo- 
stasy 

Transcendent conditions, Nine, iii 316 
Transcendent knowledge, see Faculties 
Transcendental doctrine, see Abhidhamma 
Transformation from one bodily shape 
to another, see Goblin, Gods, Ogre, 
Yakkha 

TranBitoriness of compounded things, 
see Impermanence 
Transmigration, see Rebirth 
Treasure, Buried, iv 162; revealed by 
mouse, i 295; by house-spirit, i 102; 
by slave, i 99; by snake, i 179; ii 
214; by spell, iii 77; by tree-spirit, 

i 253; iii 16; meditation on, iii 26; 
iv 149; seven, of Universal monarch, 

ii 268; iii 111; iv 145; vi 133, 154; 
list of sixteen great, vi 24; three, of 
Buddhism, see Gems, Refuges; trea¬ 
sure-trove belongs to the king, i 235; 

vi 174 

Treasurer, Lord High, i 19, 103, 112, 
117, 120, 134, 198, 210, 211, 225, 275, 
280, 286; iv 24, 27, etc.; title of 
Anatha-pin<jika, i 1; of the Faith, see 
Ananda, elder; treasurership given to 
a woman, v 62 

Tree standing alone struck by tempest, 
i 181; haunted by dragons, iv 221; 
as the source of offspring, iv 294; 
trees and plants of India, vi 258, 259, 
269, 275, 277, 278 

Tree-marriage of oourtesans, iv 294 
Tree-worship, see Spirit of tree 
Trick of the tortoise, vi 83; of jugglers, 
see Jugglers 

Triple fold on the neck, see Marks 
Trumpet-flower, see Coral Tree 
Truth, Eye of absolute, iv 256; effloacy 
of, i 89; discourse on, i 1; the four, 
i 8, 14, 27, 80, 32, 41, 43, 63, 70, 88, 
92, etc .; preaohed from mid-air, i 51; 
question of the service of, v 86; 


telling, vi 189; the three, v 61; yoke 

of, i SIT 

Truth-tot followed by mincle, tee lot of 
truth 

Tilda, Brahmi angel, spiritual teacher, 

iv 164 

Tumblers, tee Acrobat* 

Tumjila, brother of Kill, the courtesan, 
iy 167. See alto Mahfc-, OuUa-tundila 
Tundila-jit. (888), iii 180; referred to, 
y 247 

Tunnel, Burglars’, i 68; of Mahosadha, 
vi 228 ff. 

Tnsita heaven, tee Heaven 
Tutelary deity, tee Gods 
Twenty-five ways by whioh a wicked 
woman is known, v 283 
Twenty-one unlawful ways of earning a 
living, ii 67; iv 112 
Twioe born, i.e. bird, ii 162 
Types of earthly existence, tee Existence 

Ubbari, wife of Assaka, king of Potali, 

ii 108; wife of Brahmadatta, iii 107 
Ubhatobhattha-j&t. (189), i 298 
Uoohit{ha-bhatta-iit. (212), ii 117 
Uochafiga-iit. (67), i 164 
Udaficani-jit. (106), i 248 
Udapina-dfisaka-j&t. (271), ii 248; re¬ 
ferred to, i 119 

Udaya, king of Benares, iii 267-271 
Udaya-jat. (468), iv 66; referred to, iv 76 
Udayabhadaa, Welcome, prinoe, iv 67 
Udayabhaddi, princess, iv 67 
Udiyi, tee K&Judiyi, L&Jud&yi 
Uddila tree, Oassia Fistula, iv 188 
Udd&laka, son of chaplain and slave-girl, 
named after the uddila tree, iv 188 
Uddilaka-j&t. (487), iv 188; referred to, 
i 218, 219; ii 47; iii 163 
Udena, king, iii 106, 288, 284; iv 286 
Udumbari, queen Fig, vi 174, 194, 246 
Udumbara-j&t. (298), ii 808 
Udumbarl, tee Udumbari 
TJgga, mixed caste, vi 264-266 
Uggasena, king of Benares, iv 284, 267 
Uijenl, city, ii 172; iv 244 
Ukkatthi, place, ii 180 
Ulfika-jit. (270), ii 242; referred to, i 88 
U)umpa, town of the Sakyas, iv 96 
Umbrella, White, symbol of royalty, i 29, 
60, 182, 188, 289, 818; ii 219, 221, 
269, 274, 297; iii 7, 144, 202, 246, 
296; iv 80, 88-86, 108, 266, 297, 806; 

v 121, 161, 162, 170, 196, 201; vi 14, 
26,26,28,116, 186,197, 201, 228, 264; 
ceremony of spreading, iii 246; iv 146, 
208, 246, 261, 271, 296; v 7, 12, 18, 
62, 64, 184; vi 82, 240, 249; festival, 

iii 246; goddess of, vi 8, 186, 190; 
homage to, vi 187; keeper of, vi 24; 
king presents one to his son, v 92, 
270; vi 17, 19; renounced, ii 60; iv 
* 99 , 800; v 11; of Sakka, i 81; v 206 


Umatdtntt, merobaat’i dtughter, y ioa_ 
116 

Vmmuknti-jit (697), v 107; referred 
to, i 147; ii 81; v 114, 126 
Ummagga-j&t., tee Mah&ummagga-j&t. 
Unde (mother’s brother), term of affec¬ 
tion, i 97, 99; ii 210; iii 196 , 286; 

iv 67, 168; tdlaka (brother-in-law), 
ii 186 

Ungrateful son, iv 28 
Universal monarch, tee Monarch 
Unlawful ways of earning a living, 
Twenty-one, ii 67; iv 112 
Unluoky oolour, blue, tee Look 
Unnanibhl spider, big as a ohariot wheel, 

v 266 

Unsatisfied things, sixteen, iii 210. 
Upacara (Apacara), king, iii 272 
Upihana-jit. (231), ii 154 
Upajjbiya, porter, iv 289 
Upaiotiya, porter, iv 289 
Upakamsa, prinoe, son of Mahikamsa, 
iv 60 

Upa-Eafioana, tee Lord of Gold 
Upakirl, city, vi 281, 282 
Upili, elder, barber of the six young 
nobles, i 82 note, 88; iv 168 
IJpananda, elder, ii 802; iii 207; glut¬ 
tonous, ii 801; iii 206; of the Sakya 
tribe, iii 206; Niga king, v 66 
UparimandakamAla(-malaya), place, iv 
804; vi 18 

Upasigara, prinoe, son of Mahisigara, 
iv 60 

UpasAjha, brahmin, ii 87; in the tale, 
ii 88 

Upasi|ha-jftt. (166), ii 87 
Upasena, elder, ii 806 
UpasepI, prinoess, vi 71 
Upav&na, elder, iv 61 
Uposatha, king, iii 272; prince, son of 
Varakalyina, ii 216; son of Brahma¬ 
datta, iv 84; breed of elephants, iv 145 
Uposatha vows, tee Fast-day; uposatha- 
khan dam, vi 88 

UppalavannA, sister, i 47, 50, 75, 164; 

4i 260; iii 2, 111, 168, 198, 200, 232, 
. 244; iv 18, 197, 263; v 6,19, 64, 115, 

% 218; vi 18, 87 , 52, 80, 118, 248, 806; 

called UppalavannI, vi 246 
Uracchad&, daughter of king Kiki, vi 248 
Uraga-j&t. (154), ii 9&referrfd to, i 76, 
77; ii 86, 246 
Uraga-jat. (854), iii 107 
UruvejS, place, iv 111; abode of Uruvela- 
Kassapa, iv 179; vi 114 
Uruvela-Eassapa, tee Kass&pa (Mahi-) 
Ualnara, legendary king, iv 112; vi 65; 
Usinnara, vi 126 

Uslra root, used for nibbing down an 
elephant, v 22 
Ussada, tee Hell 
Utta, elder, ii 276 
UttarapaficAla, tee Pancala 
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Uttarfcpatha, k< North-Country __ 
Dttaraeetthl, Over-Treasurer, f Ml 

Vacoha, hermit, loved by fairy, vi 217 
Vaoohanakha, eeeetic, li 161 
Vacchanakha-j&t. (286), ii 160 
Yaddha, merohant, vi 72 
Vaddhaki-eflkara-j&t. (288), ii 276; re¬ 
ferred to, iv 216, 219 
Vaiiya caste, see Veasa 
Vajirt, daughter of king of Kosala, given 
in marriage to Ajfitaeattn, ii 275; iv 
217 

Yaiil, people on the north of the Ganges, 
vi 120 

Vaka-i&t. (800), ii 806 
Ya)abh&mnkha sea, like a great pit, iv 89 
Vallha, breed o 1 horses, iv 145 
Val&hassa-jSt. (196), ii 89 
Vallianeria, roek-aevala weed, v 250 
Vilodaka-jit. (188), it 66 
Value, Relative, of husband, brother, son, 
i 165 

Valuer, Sing’s, i 21 
V»ma, family of Kassapa, vi 80 
Vlmagotta, Bon of Ekar&ja, vi 71 
VEmantapabbhEra, place, iv 804 
Vimatta-pabbhba, place, vi 18 
Vamka, Mount, vi 255, 282 
Vammfka-sutta referred to (Majj. Nik. 
28), i 88 

Vaihsa, kingdom, iv 17; vi 120 
Vinara-jit. (842), jii 87 
V&narinda-j&t, (57), i 142; referred to, 
i 264; ii 110 

Vadka, king of SivatthI, Iii 112 
Vannlroha-jat. (861), iii 126; referred to, 
iu 99, 822 

Vannupatha-j*t. (2), i 9 
Vappa, one of the 6ve elders, iv 111 note 
Varaka, place where Slrlputta died, i 280. 
See also v 65 

Varakaljina, prinoe and king, ii 216; 
iii 272 

Varamandhst*, king, iii 272 
Varana-tree, i 96 
Varana-jit. (71), i 172 
Vararoja, prince and king, ii 216; iii 272 
Variants, eee Parallels £■" 

Varans, ascetic, and Sura discover an 
intoxicant, v 7; deva -king, v 16; vi 
107; Nlgaking, yi 86.T27, 129,18B, 
147, l52TlS47l56 

Varuna-deva, son of Devagabbhi, iv 51 
Viruni-jM. (47), i 120 
Visabhakhattiyi, daughter of MahinEma 
Bakka by a slave-girl, becomes consort 
of king of Kosala, i 27; iv 92 
Vlsava, eee Sakka 

Vseavatti, king of Benares, vi 69, 78 
VaBittha, brahmin ancestor, iii 242 
Vasitthaka, villager, iv 28-80 
Vaasa residence, eee Rainy Season 
V*su-deva, son of Devagabbha, iv 61; 


of the Kanhigana clan (the Kanha), 
vi 216 

Vtsula, son of Casdakmnira, vi 75, 80 
Titagga-sindhava-jit (266), ii 288 
Vitamiga-jEt. (14), 1 44 
Vatica robusta, iv 180; vi 275 
Vatra (Vrtra), slain by Indra, v 80 
Vattaka-jEt. (85), i 88; referred to, i 4, 
55, 56, 808; wrongly, v 220 
Vettaka-jat. (118), i 261 
Vattaka-jEt. (894), iii 194 
VEyu, Son of, magician, iii 814 
Vedas, i 52, 287; iii 155; iv 84, 190,195; 

v 184, 248, 259; vi 107-109, 112; 
three, i 51, 126, 148, 198, 208, 218, 
285, 808, 817; 11 80, 82, 84, 60, 68, 
69, 168, 180,181, 207, 287; iii 76, 81, 
105, 820; iv 288, 241; v 252; vi 21; 
Atharva, ii 101 note; forbid taking 
life, iii 80; give not truth, iv 296; 
have no power to save, vi 109; made 
by brahmins, vi 112 

Vedabbha brahmin, charm, 1 121 
Vedabbha-jat. (48), i 121; referred to, 
iv 72 

Vedeha, see Videha 
Vehapphala heaven, iii 220 
Vehiole, Noble (brahmayEna), three in 
southern Buddhism, vi 294 
Vejayanta, Sakka’s palace, ii 152; iv224; 

V 65, 205; vi 70, 91, 186; Sakka’s 
chariot, v 216 
VelAma, person, i 101 
Velamaka Sutta, unknown, referred to, 
i 101 

Veluka-jit. (48), i 114 
Vejnvana, eee Bamboo Grove 
Venateyya, king of Benares, v 226 
Venl, jackal, iii 817 
Venison-eating, see Meat 
Vepaclttiya, Asura king, i 82 
Vepulla, mountain, 1 270; precious jewel 
of a universal monarch from, iv 146; 

vi 188, 154 

Verambha, -ba, violent wind, iii 164, 287, 
288 

Verafiji, city, iii 294; section (Vin. Ptr., 
11-4), iii 294 
‘■Veri-jit. (108), i 245 
Vermilion Mountain, uplands, see Mano* 
sill 

Verooana, gem, v 168 
Verses G&this), i 1 note; not in ver¬ 
nacular, i 277; and story, discrepancy 
between, see Discrepancy 
VesAlI, city, i 92, 229, 251; ii 4, 180; 

iii 1; families of the kings get water 
thence for the ceremonial sprinkliim, 

iv 94; Ha prosperity described, i 816 
Veaiya, see Vessa 

Vessa, Veaiya, caste, iv 127, 191, 2M; 
vi 11, 44, 165, 289, 254, 256, 261, 
804; parrots of the vessa caste, vi 216; 
quarter, vi 260; street, vi 250, 261 
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Veseimitta, legendary king, vi 125 
Yessantara, owl adopted by Br&hmadatta, 
▼ 60-62, 64; king, so called because 
born in the Vessa quarter, vi 251; 
fails to make rain, vi 252; his gift of 
the seven hundreds, vi 256, 261 
Yessantara-jit. (547), vi 246; referred 
to, iv 179; v 218; Burmese version 
(English by L. Allan Goss) referred 
to, vi 249, 251, 254, 280, 288, 285, 
287 

Yessavana, one of the four great kings 
(Kuvera), ii 271, 272; iii 165, 166; 
v 12; vi 107, 182, 154, 292; king of 
tree and water spirits, i 25, 182; iii 
201; king of yaxkhas, iii 201, 298; 
called Nfiga king, vi 188,147; guardian 
of jewels, ii 12; dwells in NalinI, vi 
150; his nephew Punnaka, yakkha 
general, vi 181; Sanspareil, mango 
of, iv 204; water of, drunk by goblin, 

iv 805 

VetaranI, physioian, iv 808; river of hell, 
tee ilell 

Vettavati, oity and river, iv 242 
Vevatiyakapi-jfit., referred to, iii 117 
Vioe, tee Sin 

Victor, Jayaddisa, prince, v 12, 18, 16 
Vidabbha, tee Vedabbha 
Yideha, Vedeha. oonntry in Mithilfi, i 81; 
ii 27, 281; iii 222, 280; iv 201, 202, 
224; v 50, 86; vi 19, 28, 84, 58, 54, 
56, 57, 114, 115; king, ii 27, 28; vi 

67, 85, 156, 159, 178, 200 ff., 246; 
people, vi 186; king of Kfisi, iv 60 

Vidh&tft, god, vi 107 

Vidhava, river in Himalaya region, iii 279 

Yidhura, ohaplain of king of Benares, 

v 32, 88, 87 

Yidhura, minister of king Koravya, iv 227 
Vidhurakumara, vi 126 
Vidhura-pandita, minister of king Dha- 
naiijaya-korabba, vi 126, 127,180-138, 
189, 140, 145, 146, 154, 156, of. next 
Vidhura-pandita, family priest of king 
Dhanafijaya, iii 241, 242 
Vidhurapandita-jat. (545), vi 126 
Yidudabha, son of Mah&n&ma and the 
slave-girl, i 27; iv 92, 93 
Vighfisa-jat. (393), iii 198 
Vijaya, minister of king Angati, vi 115, 
126 

Viiayi, wife of king Ekar&ji, vi 71 

Vikannaka-jit. (288), ii 157 

Village given for revenue, i 31, 250; iv 

68, 294; vi 287; for bathmoney, 
queen’s allowance, ii 164,275; iv 216; 
headman, i 78; ii 94; of hunters, 

vi 40, 257 

Vimalfi, Nfiga queen, vi 180,182,146, 148 
Vimina story (Guttila-vimina in Vimina- 
vatthu, no. 88), ii 175 
Ylnati, Sou of, Garu)a king so called 
(venateyyo), vi 129 


Vinataka, one of the hills round mount 
Sineru, vi 66 

Vlnfi-thOna-jit. (282), ii 156 
Vinaya (Buies of the Order), referred to, 
i 98; ii 806; iii 18; iv 187; scholar, 
iii 289 

Vinllaka-j&t. (160), ii 26 
VipassI, previous Buddha, i 248; oalled 
D&sabala, vi 247; sandal wood offered 
to him, vi 248 
Yiper, tee Snake 
Yipula, mountain, vi 268 
Ylraka, orow, ii 108 
Vlraka-jat. (204), ii 108; referred to, iii 
, 74 

Virooana-j&t. (148), i 805 
Virtues, four, i 148; ii 184, 145; four, 
of kings (modes of conciliation), v 
174, 185, 191; the five, ten, tee Com¬ 
mandments ; ten perfect (paramita), 
tee Perfections; ten royal (paths of 
kingly duty), i 127, 236; ii 1, 88, 251, 
273; iii 178, 280; iv 96, 109, 121, 
165, 282, 251; v 200, 201, 279; vi 28; 
three, of kings, v 61 

Virukkha (emended to Virupakkha), vi 87 
Virujha, of the South, one of the Four 
Kings, iii 165 note, 166 
Virflpakkha of the West, one of the Four 
Kings, iii 165; vi 87 

Yisfikhfi, the great lay sister, i 88; ii 200, 
239; iii 78, 809; iv 22, 91 note, 117, 
148, 205; v 5, 6 ; vi 248; called 
Migara’s mother, iv 198; receives 
eight boons, iv 198 
Visavanta-jfit. (69), i 167 
Visayha, merchant, iii 85, 87 
ViBayha-jfit. (840), iii 86 
Vishnu race, v 138; cf. Andhakas 
Vision, All-seeing, Divine, Supernatural, 
a Faculty, i 82; ii 120, 281; iii 12, 
213; iv 56, 172, 254, 276; v 18, 128, 
169; vi 82 

Vissakamma, the celestial architect, erects 
buildings by divine power, i 171; iv 
168, 203, 280. 303, 809; v 69, 70, 98; 
vi 9, 18, 18, 41, 158, 269 
Yissasabhojana-jat. (93), i 227 
Vissasena, king of Benares, ii 238 
ViAvimitra, clan of owls, iv 175 note 
Vitex Negundo, iv 273 
Vlticcha-jfit. (244), ii 178 
Vows of holy day, tee Fastday vows 
Vrishni raoe, and Andhakas, v 10 
Vulture Hill, ii 84; mountain, iii 164, 
287; peak (Gijjfaakuta), ii 87, 88; iii 
819; v 175, 224; vi 68 
Vyaggha-jit. (272), ii 244 

Wager, i 71; v 228 
Waggon army, battle, tee Army 
Warner, a bird, i 258 
Warrior oaste, tee Khattiya 
Washermen’s street in Asitafijana, iv 52 





I. General Index 


51 


Watches of the night, Three, i 7; ii 64, 
376 

Watchmen, City, iv 18 
Water, of consecration, coronation, see 
Ceremonial sprinkling; delicate, so 
that all things sink, vi 55; of dona¬ 
tion, gift, respect, tee Gift; filtered, 

i 76, 77; not defiled by elephants, 

ii 15; poured on betrothed, iii 180 
Water-orow, ii 802 

Water-demon, see Spirit of water 
Waterless Desert, i 7 
Water Mountain in Himalayas, v 21 
Water-penance, tee Penance, diving 
Water-rights, quarrel between clans, v 
219 220 

Water-strainer, i 76, 77 

Water-worship, vi 109 

Waxing and waning of the age, iv 146; 

of Buddhism in one age, ii 42 
Wayman, Great, elder, i 15, 17, 18 
Wayman, Little, elder, i 14-18, 20; a 
dullard, i 16; wins arahatship and 
works a miracle, i 17 
Weapons, Five kinds, sword, spear, bow, 
shield, axe, iii 279; iv 100, 180, 272; 
v 150; vi 43, 201; prince Five-weapons, 
i 137 

Welcome, prince and princess, iv 67 
Well haunted by serpents, ii 206 
Well-doing, Threefold, iv 109 
West, ill-omened quarter, v 214 
What-fruit, poisonous, i 136, 212 
Wheel army, battle, ii 276; iv 216; of 
death, iii 29; of empire, ii 217; iv 
145,146; tee alto Monarch, Universal; 
frame, iii 276; of the law, right, iii 
247; iv 111; vi 246; feet of Buddha 
wheel-marked, i 103, 172; of minor 
truth, set rolling by Sariputta, i 93; 
slaying by the, iv 53; torture, see 
Razor-wheel; of transmigration, v 
263; weapon, iv 52, 53 
White nun, v 228. See alto Jains 
White umbrella, see Umbrella 
Wicked, Lady, daughter of Lord High 
Treasurer, i 156 

Wicked, Prince, son of Brahmadatta, 
i 177, 318; Licchavi prince of Vesall, 
i 316, 319 

Wicked Six, tee Heretics 
Wickedness, Four ways of, tee Sin 
Widow, Naga, marries, vi 81 
Widowhood, Evils of, vi 263 
Wife bought with seven years’ work, vi 
164; duties of, vi 263; held in oommon 
with another, v 227; vi 139; seven 
kinds, ii 289, 240; temptation of 
brother by former, see Brother, back- 
sliding. See also Marriage 
Wilderness, see Desert 
Wind, to oatch with a net, impossibility, 
v 154, 241, 243 

Wind-antelope, caught with honey, i 45, 46 


Windswift, tee Swift-as-the-Wind 

Wine, tee IntoxioantB 

Winheart, prince of Kosala, ii 16 

Winnowing basket, ii 277 

Wisdom^vi 35, 86 ; question (bhuripanho), 

Wise and Wisest, merchants of Benares 
i 239 

Wise judgment, vi 202-203 

Wise Men, Five, Question of the (panca- 

? an<Jita-pa»ho), vi 192; referred to as 
anca-pan<Jita-jataka, iv 293 
Wise women, ‘ whc have seen demons.’ 
vi 261 

Wish at death determines rebirth, tee 
Rebirth 

Wishing cup, jewel, tee Magio 
Wisp-giving to find a thief, i 224 
Witchcraft, i 278. See also Magic 
Wizard, tee Magician 
Wolf’s sabbath, ii 307 
Women admitted to the Order, i 223 note; 
allowed to be ascetics, iv 14; cannot 
be guarded, i 309; deoeitful, ii 228; 
v 52; desires insatiable, i 266; ii 226; 
excluded from the Brahma realm, 
i 79; faithlessness of, ii 94; iii 61; 
the five charms of, v 48; five kinds to 
be avoided, v 241; full of faults, ii 
80; like highways, i 161; make up to 
a man in forty ways, v 23; their 
nature, ii 234; precipices, iv 139; 
their rule infamous, i 43; story of a 
woman soft to the touch, v 237-239; 
ungrateful, ii 81; wickedness of, i 25, 
148, 151, 158-160, 284, 285; v 223- 
245; wise, iv 262; vi 35, 36 
Woodland scenes, vi 278 
Works more than doctrine, iv 190 
Worlds of misery, evil states, states of 
punishment, Four, i 8, 27, 164 note; 
ii 91, 99 note, 262; iii 19, 21, 57, 273; 
iv 112; v 192; of Arahats, v 245; of 
form, formless, tee Form, Formless; 
of gods, of sense, see Heaven; infinite, 
i 2; worldly conditions, see Conditions 
Worldliness, iv 278 

Worship, see Sacrifice; of the dead, tee 
Spirits of the dead; of water, vi 109 
Wreath, see Garland 
Wrestlers, i 65; iii 106; iv 52; vi 185 
Wrightia antidysenterica, vi 258 
Writing, epistles, i 220; ii 122; iv 92; 
vi 186,195, 206; forged, i 275 ; iv 79; 
inscription on gold plate, ii 24, 254, 
255, 257; iv 5, 163, 212, 302; v 32, 
87, 64; vi 17; inscription over a 
hermitage, iv 808; vi 269; letters of 
the alphabet engraved on gold neck¬ 
lets, vi 198; names on garments 
and accoutrements, vi 209; message 
scratched on an arrow, ii 62; slave 
learns to write from his master, i 275; 
writing on a leaf, ii 122; iv 85; vi 
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186, 204; book of judgments written, 
iii 188 

Wrong, Adbamma, a god, iv 64 

Yakkhas, iii 106, 212; v 112, 171; vi 88, 
89, 196, 184, 187, 266; eat human 
flesh, iii 182, 201-208; v 61, 248, 267; 
eves red and unwinking, oast no 
shadow, free from fear, v 18; female, 
t 106 (called ghoul, v 264), tee alto 
Ogress; figure of, in the moon during 
the era, v 18 note; gathering of, vi 
181; horse-faced, iii 298; v 222; 
possession by, tu Possession; sacri¬ 
fice to. iii 96; sit in the air, iii 97; 
take different shapes, vi 146, 147. 
See alto Demon, Goblin, Ogre, Spirit 
Yak-tail fan, tee Fan 
Yama, god, iii 281; v 226; vi 286, 292; 
dogs of, iii 818; gatekeeper of hell, 
ii 167; house, realm of, iv 258; v 188, 
169; vi 262; king of death, i 81; iv 
178; vi 286 

Y&ma heaven or world (third heaven of 
sense), iv 296; vi 186 
Yamahanu, sage, vi 55 
Y&mataggi, legendary king, vi 126 
Yamuna, son of Naga king Vanina, vi 86 
Yamuna, river Jumna, vi 80, 88, 87, 88, 
89, 94; guilt washed away in, vi 106; 
Naga capital beneath, vi 107; con¬ 
fluence with Ganges, ii 105 


Yafifia-datta, householder’s son, iv 19 
Yasapini, the glorious, king of Benares, 
ii 181 

Yasassiki, woman, vi 246 
Yasavatl, brahmin girl, iv 149 
Yava, son of king of Benares, iii 142,143 
Yavamajjhaka, village, vi 160 
Yellow-ear, juggler, iv 204 
Yellow Hill, Papdar&ka, fr 278 
Yellow King, Great, Mah&pingala, ii 166 
Yellow robe, tee Robe 
Yellowstone throne, tee Sakka 
Yoke, Harnessing one bull to a double, 
i 72; of truth, i 817 
Yudhishthira, Yndhitthila, ancestor of 
the Kurus, v 88 note, 84, 86, 87; one 
of the five husbands of Kanh&, v 225, 
226 

Yuddhitthila, son of Sabbadatta of Be¬ 
nares, iv 77, 78 

Yndhitthila, Kuru family name, iii 241; 
iv 227 

Yugandhara mountain, i 18; iv 138; 
round mount Sineru, iv 168; vi 66; 
sea round the mountain, vi 28 
Yuvafijana, eldest son of king Sabbadatta, 
iv 76 

Yuvafijaya-jat. (460), iv 75 

Zemindar lays an interdict on all 
slaughter, iv 72, 73 
Zenana, tee Harem 
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akatatta, ▼ 185 
akathetvd, v 121 
akdtiyd, vi 111 

akkhanavedhi, v 07 
akkhohini, vi 201, 808 
agacchat’ arena, iv 291 
agatigatam, ii 1 

agantvd , iv 185; vi 272 
agund, vi 248 
aggadvdram , v 69, 185 
aggala, vi 249 
accdvadati, v 282 
acchara, v 205 
aechard, v 254 
ajirapetvd, ii 215 
ajjkupekkhati, v 117 
annum vydkaroti, ii 280 
afinatra gativasd, ii 107 
apphdnam, vi 285 
aphdna me, vi 285 
atinigganhante(-U)), vi 215 
atiyakkhd, vi 261 
attdnam, ii 155 
attha-, iv 140 
attharo, vi 18 
atthikaroti, v 79 
adakkhinam, vi 256 
adandni, v 197 
adanetanam, v 197 
addrabharane, v 149 
adubbha , vi 149 
addo, vi 149 
adhammavddina, iii 289 
adhikaranim, iii 180 
adhiyanam , v 243 
ananuyufyitvd, ii 104 
andgdmi, i 8; iv 154 
andlayo, vi 181 
anupphahano, v 242 
anuphahatu, v 242 
anuppanve, iv 9 
anunuyijatha, vi 283 
anumodiyanam, v 248 
anutepphi, v 204 
anunandmo, vi 152 
anokkamma , vi 294 
antevatike, ii 174 
apannaka, v 91 
apado, iv 88 
aparibrdhayi, v 191 
ii 99 

apufino, i 106 
appapibhdna, v 124, 196 
abbuta, v 154 
abbuddhi, v 154 
abbohdrika, v 147 
abhijjhitd, vi 280 
abhuambuddhag&thd, i p. vii 
abhUatim, vi 262 


abhuHjitvd , iv 74 
abhumma , v 92 
abhdti, v 164 
amajja; v 222 
amitto, vi 271 
ammanam, iii 184; v 155 
ayyo, vi 240 
arnava, i 289 
avakujja , v 158 
avapana, iv 21 

avahavivahaeambandho , ii 247 

avdkarohi, v 278 

avavapa, v 110 

avidureniddnam, iv 179 

aviraho, vi 143 

cuamgita, v 217 

asito, iii 278 

asia, iv 237 

ateakanna, vi 275 

atiatara, vi 169 

ahivdtarogo, ii 55, 206 

dkaihkhantd, v 147 
dgantva, ii 808 
dgamiuaii(-ti ), vi 218 
dcariya, v 187 
djdndmi, ii 168 
adanetanam, v 197 
dddnani, v 197 
dnahjakdranam , v 162 
dmaka-susdna, i 215 
ayataruzm, v 182 
dyu-saihkhdrd, i 106 
dr ammanam, iv 71 
dvaha, v 145 
avijjhi, v 151 
dvijjhitva, v 151 
dvirlehanarajju, dvifljana-, v l56 
dsada, vi 275 

dtadahcamatar\japam, vi 274 
atdphalam, i 30 
dhutim, vi 274 

ieche, vi 263 

Hi vittharetabbam , i p. viii 
tw, vi 115 

uo, iv 181 

ugghotita , vi 249 
ucctodavdda, v 123 
t ijjhdnakammam katva, iv 182 
uHchacariyd(-ydya), iv 268 
upphdhaka, v 242 
uttamaeattava , v 185 
uttard-patha, i 22 
udaggihutta, v 211 
uddyudha, v 211 
udaarakd, v 222 
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uddharitsam , vi 282 
uddhdlaka , vi 275 
upaghute, vi 281 
upaffitabhavanga, vi 46 
upatthahim , vi 56 
upabhogaparibhoga-, vi 210 
upayanakd , vi 276 
upatampadn, i 9 
upildhiratkam, vi 14 
uponatha-khandam , vi 88 
upotathadivasent, ii 186 
urabblio, vi 177 
ur&{havo , vi 253 
ulloka-, vi 223 
tuabham , vi 298 
usd, vi 45 
usuvui , vi 45 
uima, vi 45 
tusado, iv 268 

ekunavtiati-paiiho , vi 172 

ekodibhdva, v 181 

«faka, vi 177 

tfva ft, i 123 

essati , vi 188 

essathd ti , vi 183 

essasiti, vi 188 

odmakamettd, v 177 
odhUuthkam, vi 186 
opapdtika, v 218 
otapiaaanti, vi 101 

-ka, ii 88 
kamsatta, vi 106 
kakantaka-pavho, vi 173 
kakudha, vi 269 
kakkapaku, vi 276 
kamkham, vi 129 
kaccdna, vi 144 
kaccha , v 213 
katakapd, iii 184 
kafadutiya , v 53 
kafukudraya, v 180 
kapphattharake, vi 18 
kanavera, iv 119; vi 208 
kanikdra , vi 259 
kanike , vi 168 
ftafatfo, katappo , vi 148 
fcatta, v 118 
fcafttf, vi 145 
fotva, iv 178 
kathitam, ii 302 
kantena , vi 187 
Jcandt, vi 273 
fcanna, v 241 
kapipphena, i 108 
Aajrifana, vi 275 
kapittha, vi 275 
kapitthana, vi 275 
kambugiva, iv 82; v 81 
kammakuranu, v 186 
kaminajavdtd, vi 250 
kammapphiina, i 292 


karakard , iii 184 

karaitya, vi 269 

karavira, vi 208 

karitsati, vi 199 

karwa, iii 184; iv 146, 175 

karotiyd , vi 804 

karohi(-omi), v 78 

katina, iv 108; v 70, 166, 228 

kauapa , ii 247 

kahdpana, i 191, 299; ii 166 
kdkaguyha , ii 122 
kdkapeyya, ii 122 
kdnd, l 294 

kdiukdmo ti mailiie ti, ii 267 

kdranakdrakd , vi 60 

kdranikd, vi 60 

kdla-, iv 186 

kdlayhato , ii 181 

kdldhi (kaldhi), i 47 

Jfcateki, l 47 

kafo, iii 278 

AinTMira(-a), iv 159, 179 

kinmika, ii 184 

kipa, v 198 

kilana-khandam, vi 98 
kwhkumi, v 233 
kumkumiyajdtd, v 233 
kupaja, vi 258 
kupajl, vi 275 
kutpha , vi 275 
kuddamukhi, vi 118 
kunda-, iv 244 

kumdra-pabbam (no.t - panham ), vi 287 

kwalasampattayo, iv 304 

kebuka, vi 27 

ko ( kho), vi 39 

ko na , vi 141 

kokanada , v 143 

koccha, v 216 

kon4a-, iv 244 

konda'Ma, ii 247 

komudi, v 134 

koldhalam , v 238 

Aoli, v 219 

kovi\dro, vi 183 

ko?phaki-kftya, v 68 

kotiya, ii 175 

khajjopanaka-paUho, vi 187 
khattiya, iv 92, 145 
khattiyamdyd , vi 189 
khadira , vi 275 
khandha , iv 169 
khandhakam , ii 283 
khandhakavattani , iii 287 
Mara, vi 124 
kAartf khare, ii 122 
khalamkapddo, vi 2 
khddiydnam, v 248 
khanuih pipphipudena , v 257 
khilam pabhindati, v 200 
khiramillam, v 66 
khujja, vi 249 

klivjjatecaldkkhakdkinne t vi 249 
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tlmnSmH, v 1«* 
hiuftm. ▼ M* 
kho 'fa)), Tl *9 


eh^imu, It 117 
ehuddha , v 306 
chedagdmimani, v 244 


gaccha, vi 8® 
ganfhi, vi 161 
gaq4i, i 108 
gatufi, v 1» 
dadroito-jwMo, vi 171 
ii 16® 

gandhapaUcahgulikam, ii 72 
gandhabbaputta, iv 159 

a and hena, ii 72 
gabbhaparihdra, iv 28 (li 1) 
gamaniyo, v 226 
gantla, i 77 
garbharakgana, iv 208 
gdthd, i p. vii-ix, 1 
gdvutaddhayqjanamatte, ii 147 
gu^am, ill 178 

guno attano agunatdya, vi 118 
gtthanirayo, iv 806 
gono, vi 160 
gohanam, vi 268 
gohanubbifhanem, vi 268 


ghafa-pandita, iv 51 
ghapanito, v 197 
gharam (taram), vi 281 
gharaeandhi, v 248 
gharavdta-paHham, vi 140 
ghdsetanam care, v 197 

cakkavako, iv 45 

cakkhu-ddi-vifWieya, ii 41 

cakravyUho, ii 275 

carhgavdra, v 96 

eatupotatha-khandam, vi 129 

caturaAgasamanndgatam, ii 184; vi 88 

eatxuapphi, vi 251 

catuttado, iv 268 

cattdro maggd, i 8 

cando , iv 180 

camata, vi 275 

cdfipdla , v 198 

cdrikd, i 24 

citta-patado , ii 59 

citto, iv 160 

citraggalerughusite, vi 249 
citrdtayitvd, v 124 
ciram ( naciram ), v 202 
ciripika, v 104 
culla, v 142 

cullupapphdkatta, iv 140 
c%Hd, v 125 
celam , vi 249 
cefaka, vi 249 
celavaka, v 222 
celukkhepa, vi 249 

channapatha-pallho, vi 188 
chabbanQa, v 28 
chabbitilna, v 28 
chutakadukkham, i 109 


jaihghd ii 166 
jdtakadukkham, i 109 
jdtaveda, i 90; ii 226 
jivaputto, vi 276 
jeppha, v 142 
jetavanom gantva, iv 88 

fiatti t ii 258 

tan, U 155 
taih bodhim, iv 148 
takka, i 156 
takka-paipfito, i 156 
tathdgata, i 30 
tayo, vi 287 
tarati, iv 77 
tana, vi 79 

tdvatinuabhavanam, i 80 
ti (va), iv 278 
tiiiisa...navutyo, vi 281 
titthakardnam, i 191 
titthiya, ii 182 
tidandam, vi 125 
tipitaka, i 98 
tini, iv 106 
tuUlputto , v 229 
U (tayo), vi 287 

dakardkkhata-pahho, vi 246 
dakkhinayavamatfhaka, vi 157 
dakkhiiyydakam, vi 298 
datvd, iv 178 
datvd (’ datvd ), v 209 
datvd na avdkareyya, v 273 
damento, v 274 

data dit$ na paMdyiihtu, vi 287 

databala, iv 22, 75 

da$a-vara-gdthd, vi 249 

ddna-khanfam, vi 266 

ddnadhanma, v 218 

dijo, ii 162 

ditam, v 180 

dxpd, i 187 

du ta na io, iii 29 

dukiila, vi 40 

dukkhayam, i 14 

dukkhudraya, v 180 

dttfivha, dvjjivha, v 226 

d&reniddnam, iv 179 

deyyadhamma, v 218 

diva, i 8; -loka, i 80; iv 282 

diva (dva), vi 270 

divatapucchita-pafiho, vi 191 

divatdvattanena, vi 254 

dUvatta-, devadatta-, v 11 

desam, v 180 

dotind, vi 116 

dohala-ktuuufam, vi 184 

dva \diva), vi 270 

dxdSragdma, v 287 
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Mreviri, vS97 


pattakkkandhi, r 10, 1M 

patthayamdno, iv 889 


4K omm, v 987 
dhamma*, ir 140 
dKatMMLQct^hika, 1159 
dhammag<u%4ikS, i 40; ? 159 
dhara , ri 275 

fta, U1 961; vi 98, 179 
na (ea) t iv 904 
n’ tutan tu, yi 949 
na nifthapeyya, yl 189 
nakkhatta y il 194 
nakhapippfuna, i 108 
nagara-khandam, vi 86 
nagara-pavetana-khandam, vi 105 
naciram, v 909 
najjuha, vi 975 
nantaka, iii 967 
nandopananda-damana, v 65 
nassati, v 106 
nakuta, iv 108; vi 951 
ndpakam, v 149 
ndli, vi 181 

ndvasamdkatd, - gatd , v 996 

ndeikavdtena, ii 906 

nikkamniko , iii 890 

nikkha,‘iv 140; vi 987, 989, 982 

niganpho , iii 890 

niggatiko, iii 890 

nicchubhati, v 906 

nipaMo, i 106 

nipdta, i p. vii, 1 

nipuilfio , i 106 

nippapibhdna, v 194 

nippadetato, vi 117 

nippttriia, v 976 

nibbiteeakdrd , v 996 

nirayapald, vi 180 

nirutti-, iv 140 

niuanga, v 917 

nittdya , iv 999 

nilarajhtim, v 990 

pamtu-pitdcakd, i 106 
pakatatto , i 107 
pakka, vi 904 
pakkhadivaid, v 947 
pakkhadivatesu , vi 54 
paihkhamhi, vi 969 
paccayo, vi 8, 808 
paccuppannavatthu, i p. vii 
paeehdchdydya, v 175 
pacchdydyam , v 175 
pajjutnno , iv 51 
paflauaftfem, iii 975 
pafkapan^ta-paflAo, vi 197 
pakcasataggkanakd, iv 9 
papikacc’eva, v 191 
papigacc’eva, v 191 
pajiaAdna*, iv 140 
pajimdwtf, v 165 
pandmeti, v 165 
patflfAdptfod, iv 8 
patipa^ioj, ii 197 


padaparamo, iv 88 
padetaUdnam, r 946 
padmavydho , li 275 
padyumna, iv 51 
pan* er’ agvna, vi 248 
papa, v 941 
paA6<$a, i 9 
paraeifte, iv 160 
parapatti, v 990 
paramaho , v 165 
pardbhOta, v 299 
pardha, v 165 
parikkhdraddnam, iv 9 
parigalantam, iv 148 
paribhindana-kathd, vi 197 
paribhutijiydna, v 248 
parivethitvd, ii 62 
pare , v 165 

paUamke na nuidi, vi 15 
pauarana, i 78 
pavdlo , iv 89 
pavisitvd tam, vi 269 
patddiyd, vi 276 
pattehi ( phauehi ), iv 279 
pahata iv 248 
pahina iv 248 
pdcinayavamajjhaka, vi 157 
pdpihdrayapakkho , iv 902 
pdphina , iv 45 
pantnaro, vi 981 
pada, i 191 
padd, v 190 
pado chtfjeyya, v 190 
pdvuta, iv 45 
pingalo , iv 155 
pipphidcariya, v 247 
ptyfAtmatf, vi 209 
piyangu, vi 162 
piidca, v 248 
punQaka , vi 152 
putfam, iv 67 
ptrtfc^wa, vi 275 
pupphacha44<*ka, v 242 
pubbadevatd, vi 188 
pwrdaa, v 184 
purtia&Aayma, iv 168 
peta, i 107 
poya (Sinh.), v 1 
pratihdrayati, v 146 
pradeHkaydnam , v 946 

pAandana, iv 199; vi 275 
phala, iv 140 
phalaka, v 261 
phaldphaldni, iv 162 
phalaed H, i 80 
phattehi , iv 979 
phdlam, ii 197 
phu$saratha t v 198 

baddhardva , iv 958 (ii 109; iii 129) 
balipuppho , v 58 
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bahula, Ti 187 
Hhiratatane, iv l# 
bimbajala, vi 268 
bodhaneyya, v 176 
brahma, lii 219; w 112 
brahmaydnam, vi 294 


*£s.-ca““» 

riUcati, v 214 
rucchiti, v 194 
rumbhitva, vi 287 
rdpa, iv 279 
rohita , iv 45 


bhakufi , vi 298 
bhadra, vi 187 
( bhavam) tifthati, v 78 . 

bhavasamkhepagatattd, i 50 

bhavya, v 171 
bhdgineyyam, iv 96 
bhdvitattd , v 254 
bhirhta, vi 276 
bhimkdra, v 222 
bhiyyo, vi 286 
bhuja , vi 50 
bhufyati, vi 50 
bhutvd , iv 178 
bhUtabhavydiii, v 171 
bhilri-paAho, vi 189 
bho, i 216 

mamtam, vi 160 
makkhikd, i 303 
majjhima, v 142 
maftatdtakam, vi 102 
man4o, iv 146 
maddx-pabbam , vi 292 
madhu , v 204 
madhura, v 204 
manorildtalam, vi 203 
mahdumnwgga-khdndam, vi 239 
mahdrdja-pabbam, vi 299 
mahd*attat»a pariyetana-khandam, # vi 
107 

md, vi 221 
mdtd oh&ya, v 225 
mdrjdraka, v 222 
mdla, vi 204 
mdlika, vi 137 
mat aka, i 191 
muflja, iv 45 
mutam, iv 47 
mudilsv, ii 80 
muhuttikdya, i 28 
mUsikd, iii 148 
mfftam, iv 47 
mendaka-pallho, vi 178 
meiufo, vi 177 

yaih yad dyatanam, v 182 
yatfhi, vi 298 
yathodhika, v 209 
yava, iii 148 
yo vd to vd, v 191 


lakdro , ii 78 
laku, ii 194 

lakkha-khandam , vi 141 
lahkdro, ii 78 
laddha tvam, iv 253 
Idmakavattham, iv 118 
lemapadmaka (read loma-), vi 258 
lonodakena, vi 22 

va, iv 155 

vagga , i 1 _ 

vajjhamdld, iy 119 

vafarhsahd, vi 258 

vaddham, iv 288 

vannam, iii 167 

vatthum , v 161 

vudhena kitassa, ii 289 

vanappavesana-khandam, vi 92, 270 
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BOOK XXII. MAHANIPATA. 


No. 58K 

MtJOA-PAKKHA jiTAKA 1 . 

[1] “ Shew no intelligence," etc. This story the Master told at Jatavana oon- 
oeming the great renunciation. One day the Brethren seated in the Hall of 
Truth were discussing the praises of the Blessed One’s great renunoiation. When 
the Master oame ana inquired of the Brethren what was the topic which they 
were discussing as they sat there, on hearing what it was, he said, “No, Brethren, 
this my renunciation of the world, after leaving my kingdom, was not wonderful, 
when I had fully exercised the perfections; for Wore, even when my wisdom 
was still immature, and while I was still attaining the perfections, I left my 
kingdom and renounced the world.” And at their request he told them a story 
of the past. 


Once upon a time a king KAsir&jS ruled justly in Benares. He had 
sixteen thousand wives, but not one among them conceived either son or 
daughter. The citizens assembled as in the Kusa J&taka 1 , saying, “Our 
king has no son to keep up his line ”; and they begged the king to pray 
for a son. The king oommanded his sixteen thousand wives to pray for 
sons; but though they worshipped the moon and the other deities and 
prayed, they obtained none. Now his ohief queen Candftdevi, the daughter 
of the king of the Maddas, was devoted to good works, and he asked her 
also to pray for a son. So on the day of the full moon she took upon 
herself the Uposatha vows, and while lying on a little bed, as she reflected 
on her virtuous life, she made an Act of Truth in these terms, “ If I have 
never broken the commandments, by the truth of this my protestation 
[2] may a son be borne to me.” Through the power of her piety, Sakkas 
dwelliug became hot. Sakka, having considered and ascertained the cause, 
said, “ CandidevI asks for a son, I will give her one ”; so, as he looked for 
a suitable sou, he saw the Bodhisatta. Now the Bodhisatta, after having 
reigned twenty years in Benares, had been reborn in the Ussada hell 

1 The story of the deaf oripple. 

> No. SSI, tranel. v. p. 141. 
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where he had suffered (or eighty thousand years, and had then been born 
in the world of the thirty-three gods, and after having stayed there his 
allotted period, he had passed away therefrom and was desirous of going to 
the world of the higher gods. Sakka went up to him and said, “ Friend, if 
you are born in the world of men you will fully exercise the perfections 
and the mass of mankind will be advantaged; now this chief queen of 
K&sir&ja, Candft, is praying for a son, do you be bom in her womb.” He 
consented, and came attended by five hundred deities, and was himself 
conoeived in her womb, while the other deities were conceived in the 
wombs of the wives of the king’s ministers. The queen’s womb seemed to 
be full of diamond; when she became aware of' it, she told it to the king, 
who caused every care to be taken for the safety of the unborn child; and 
at last she brought forth a son endued with auspicious marks. On the 
same day five hundred young nobles were bom in the ministers’ houses. 
At that moment the king was seated on his royal dais, surrounded by his 
ministers, when it was announced, “A son is bom to thee, 0 king"; at 
hearing it, paternal affection arose, and piercing through his skin reached 
to the marrow in his bones; joy sprang up within him and his heart 
became refreshed. He asked his ministers, “ Are you glad at the birth of 
my son!” “What art thou saying, Sire?” they answered, “we were 
before helpless, now we have a help, we have obtained a lord.” The king 
gave orders to his chief general, “ A retinue must be prepared for my son, 
find out how many young nobles have been bom to-day in the ministers’ 
houses.” He saw the five hundred and went and told it to the king. The 
king sent princely dresses of honour for the five hundred young nobles, and 
he also sent five hundred nurses. He gave moreover sixty-four nurses for 
the Bodbisatta, all free from the faults of being too tall, &c., [3] with their 
breasts not hanging down, and full of sweet milk. If a child drinks milk, 
sitting on the hip of a nurse who is too tall, its neck will become too long; 
if it sits on the hip of one too short, its shoulder-bone will be compressed; 
if the nurse be too thin, the babe’s thighs will ache; if too stout, the babe 
will become bow-legged 1 ; the body* of a very dark nurse is too cold, of one 
very white, is too hot; the children who drink the milk of a nurse with 
hanging breasts, have the ends of their noses flattened; some nurses have 
their milk sour, others have it bitter, &c. Therefore, avoiding all these 
faults, he provided sixty-four nurses all possessed of sweet milk and with¬ 
out any of these faults; and after paying the Bodhisatta great honour, he 
also gave the queen a boon. She accepted it and kept it in her mind. On 
the day of naming the child they paid great honour to the brahmans who 
read the different marks, and inquired if there was any danger threatening. 
They, beholding the excellence of his marks, replied, “ 0 king, the prince 

1 Khalamkapado ? 

3 There is another reading, ‘the milk.’ 
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possesses every mark of future good fortune, he is able to rule not one 
continent only but all the four,—there is no danger visible.” The king, 
being pleased, when he fixed the boy’s name, gave him the name Temiya- 
kum&ro, since it had rained all over the kingdom of K&si on. the day of his 
birth and he had been born wet. 

When be was one month old, they adorned him and brought him to 
the king, and the king having looked at his dear child, embraced him and 
placed him on his hip and sat playing with him. Now at that time four 
robbers were brought before him; one of them he sentenced to reoeive a 
thousand strokes from whips barbed with thorns, another to be imprisoned 
in chains, a third to be smitten with a spear, the fourth to be impaled. 
The Bodhisatta, on hearing his father’s words, was terrified and thought to 
himself, “ Ah ! my father through his being a king, is becoming guilty of a 
grievous action which brings men to hell.” The next day they laid him on 
a sumptuous bed under a white umbrella, and he woke after a short sleep 
and opening his eyes beheld the white umbrella and the royal pomp, and 
his fear increased all the more; [4] and as he pondered “from whence 
have I come into this palace 1” by his recollection of his former births, he 
remembered that he had once come from the world of the gods and that 
after that he had suffered in hell, and that then he had been a king in that 
very city. While he pondered to himself, “ I was a king for twenty years 
and then I suffered eighty thousand years in the Ussada hell, and now 
again I am born in this house of robbers, and my father, when four robbers 
were brought before him, uttered such a cruel speech as must lead to hell; 
if I become a king I shall be bom again in bell and suffer great pain 
there,” he became greatly alarmed, his golden body became pale and faded 
like a lotus crushed by the hand, and he lay thinking how he oould escape 
from that house of robbers. Then a goddess who dwelt in the umbrella, 
and who in a certain previous birth had been his mother, comforted him, 
“ Fear not, my child Temiya; if you really desire to escape, then pretend 
to be a cripple, although not really one; though not deaf, pretend to be 
deaf, and, though not dumb, pretend to be dumb. Putting on these 
characteristics, shew no signs of intelligence.” So she uttered the first 
stanza, 

“ Shew no intelligence, ray child, be as a fool in aH men’s eyes, 

Content to be the scorn of all, thus shalt thou gain at last the prize. 

Being comforted by her words he uttered the second stanza, 

“0 goddess, I will do thy will,—what thou commandest me is best, 

Mother, thou wishest for my weal, thou longest but to see me West, 

and so he practised these three characteristics. The king, in order that 
his son might lose his melancholy, had the five hundred young nobles 
brought near him; the ohildren began crying for their milk, but the 
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Bodhisatta, being afraid of hell, reflected that to die of thirst would be 
better than to reign, and did not cry. The nunee told this [6] to Queen 
Oandft and she told it to the king; he sent for some brahmans skilled in 
signs and omens and consulted them. They replied, " Sire, you must give 
the prinoe his milk after the proper time has passed; he will then cry and 
seize the breast eagerly and drink of his own accord.” So they gave him 
his milk after letting the proper time pass by, and sometimes they let it 
pass by for once, and sometimes they did not give it to him all through 
the day. But he, stung by fear of hell, even though thirsty, would not 
ory for milk. Then the mother or the nurses gave him milk, though he 
did not ory for it, saying, “The boy is famished.” The other children 
cried when they did not get their milk, but he neither cried nor slept nor 
doubled up his hands nor feet, nor would he hear a sound. Then his 
nurses reflected, “The hands and feet of cripples are not like his, the 
formation of the jaws of the dumb is not like his, the structure of the 
ears of the deaf is not like his; there must be some reason for all this, 
let us examine into it”; so they determined to try him with milk, and so 
for one whole day they gave him no milk; but, though parched, he uttered 
no sound for milk. Then his mother said, “ My boy is famished, give him 
milk,” and she made them give him milk. Thus giving him milk at 
intervals they spent a year in trying him, but they did not discover his 
weak point. Then Baying, “The other children are fond of cakes and 
dainties, we will try him with them ”; they set the five hundred children 
near him and brought various dainties and placed them close by him, and, 
telling them to take what they liked, they hid themselves. The other 
children quarrelled and struck one another and seized the cakes and ate 
them, but the BodhiBatta said to himself, “0 Temiya, eat the cakes and 
dainties if you wish for hell,” and so in his fear of hell he would not look 
at them. Thus even though they tried him with cakes and dainties for a 
whole year they discovered not his weak point. Then they said, “Children 
are fond of different kinds of fruit,” and they brought all sorts of fruit and 
tried him; [6] the other children fought for them and ate them, but he 
would not look at them, and thus for a whole year they tried him with 
various kinds of fruit. Then they said, “ Other children are fond of play¬ 
things”; so they set golden and other figures of elephants, Ac., near him; 
the rest of the children seized them as if they were spoil, but the Bod¬ 
hiBatta would not look at them, and thus for a whole year they tried him 
with playthings. Then they said, “There is a special food for children four 
years old, we will try him with that”; so they brought all sorts of food; 
the other children broke them in pieces and ate them; but the Bodhisatta 
said to himself, “ 0 Temiya, there is no counting of the past births when 
you did not obtain food,” and for fear of hell he did not look at them; 
until at last his mother, with her heart well nigh rent, fed him with her 




No. 538. 


5 


own landThen they raid, “ Children five yearn old are afraid of the 
lire, we will try him with that”; so, having had a large house made with 
many doors, and having covered it over with palmleaves, they set him in 
the middle surrounded by the other children and set fire to it. The others 
ran away shrieking, but the Bodhiratta said to himself that it was better 
than the torture in hell, and remained motionless as if perfectly apathetic, 
and when the fire came near him they took him away. Then they raid, 
“Children six years old are afraid of a wild elephant so they had a well- 
trained elephant taught, and, when they had seated the Bodhiratta with 
the other children in the palace-court, they let it loose. On it came 
trumpeting and striking the ground with its trunk and spreading terror; 
the other children fled in all directions in fear for their lives, but the 
Bodhiratta, being afraid of hell, sat where he was, and the well-trained 
animal took bim and lifted him up and down, and went away without 
hurting him. When he was seven years old, as he was sitting surrounded 
by his companions, they let loose some serpents with their teeth extracted 
and their mouths bound; the other children ran away shrieking, but the 
Bodhiratta, remembering the fear of hell, remained motionless, raying, “ It 
is better to perish by the mouth of a fieroe serpent ”; then the serpents 
enveloped his whole body and they spread their hoods on his head, but 
still he remained motionless. Thus though they tried him again and 
again, they still could not discover his weak point. [7] Then they raid, 
“ Boys are fond of social gatherings"; so, having set him in the palace- 
court with the five hundred boys, they caused an assembly of mimes to 
be gathered together; the other boys, seeing the mimes, shouted • bravo ’ 
and laughed loudly, but the Bodhiratta, raying to himself that if he were 
bom in hell there would never be a moment’s laughter or joy, remained 
motionless as he pondered on hell, and never looked at the danoing. Thus 
trying him again and again they discovered no weak point in him. Then 
they said, “ We will try him with the sword”; so they placed him with the 
other boys in the palace-court, and while they were playing, a man rushed 
upon them, brandishing a sword like crystal and shouting and jumping, 
saying, “Where is this devil’s-ohild of the King of K&sl ? I will out off 
hiB head.” The others fled, shrieking in terror at the sight of him, but 
the RodhWta, having pondered on the fear of hell, rat as if unoonsoious. 
The man, although he rubbed the sword on his head and threatened to cut 
it off, could not frighten him and at last went away. Thus though they 
tried him again and again, they could not discover his weak point. When 
he was ten years old, in order to try whether he was really deaf, they 
hung a curtain round a bed and made holes in the fout sides and placed 
couch-blowers underneath it without letting him see them. All at once 
they blew the concha,—there was one burst of sound; but the ministers, 

1 I have followed Bd here. 
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though they stood at the four rides and watched by the holes in the 
curtain, could not through a whole day detect in him any oonfurion. of 
thought or any disturbance of hand or foot, or even a single start. So 
after a year had past, they tried him for another year with drums ; but 
even thus, though they tried him again and again, they could not discover 
his weak point. Then they said, “ We will try him with a lamp so in 
the night-time in order to see whether he moved hand or foot in the 
darkness, they lighted some lamps in jars, and having extinguished all 
the other lamps, they put these down for a while in the darkness, and 
then suddenly lifting the lamps in the jars, oreated all at once a blaze, and 
watched his behaviour; but though they thus tried him again and again 
for a whole year, they never saw him start even once. [8] Then, they 
said, “ We will try him with molasses ”; so they smeared all his body with 
molasses and laid him in a place infested with flies and stirred the flies up; 
these covered his whole body and bit it as if they were piercing it with 
needles, but he remained motionless as if perfectly apathetic; thus they 
tried him for a year, but they discovered no weak point in him. Then 
when he was fourteen years old, they said, “ This youth now he is grown 
up loves what is clean and abhors what is unclean,—we will try him with 
what is unclean *; so from that time they did not let him bathe or rinse 
his mouth or perform any bodily ablutions, until he was reduced to a 
miserable plight, and he looked like a released prisoner. As he lay, 
covered with flies, the people came round and reviled him, Baying, “0 
Temiya, you are grown up now, who is to wait on you 1 are you not 
ashamed! why are you lying there? rise up and cleanse yourself.” But 
he, remembering the torments of the hell Gutha, lay quietly in his squalor; 
and though they tried him again and again for a year, they discovered no 
weak point in him. Then they put pans of fire in the bed under him, 
saying, “ When he is distressed by the heat, he will perhaps be unable to 
bear the pain and will shew some signs of writhing”; boils seemed to 
break out on his body, but the Bodhisatta resigned himself, saying, “The 
Are of the hell Avici flames up a hundred leagues,—this heat is a hundred, 
a thousand times preferable to that,” so he remained motionless. Then 
his parents, with breaking hearts, made the men come back, and took him 
out of the fire, and implored him, saying, “O prince Temiya, we know that 
thou art not in any way crippled by birth, for cripples have not such feet, 
faoe, or ears as thou hast; we gained thee as our child after many prayers, 
do not now destroy us, but deliver us from the blame of all the kings of 
Jambudlpa”; but, though thus entreated by them, he lay still motionless, 
as if he heard them not. Then his parents went away weeping; [9] and 
sometimes his father or his mother came back alone, and implored him; 
and thus they tried him again and again for a whole year, but they dis¬ 
covered no weak point in him. Then when he was sixteen years old they 
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considered, “Whether it be a cripple or deaf and dumb, still (here are 
none, who when they are grown up, do not delight in what is enjoyable 
and dislike what is disagreeable; this is all natural in the proper time like 
the opening of flowers. We will have dramas acted before him and will 
thus try him.” So they summoned some women full of all graces, and as 
beautiful as the daughters of the gods, and they promised that whichever 
of them could make the prince laugh, or could entangle him in sinful 
thoughts should become his principal queen. Then they had the prince 
bathed in perfumed water and adorned like a son of the gods, and laid on 
a royal bed prepared in a suite of royal chambers like the dwellings of the 
gods, and having filled his inner chamber with a mingled fragrance of 
perfumed wreaths, wreaths of flowers, incense, unguents, spirituous liquor, 
and the like, they retired. Meanwhile the women surrounded him and 
tried hard to delight him with dancing and singing and all sorts of 
pleasant words; but he looked at them in his perfect wisdom and stopped 
his inhalations and exhalations in fear lest they should touch his body, 
so that his body became quite rigid. They, being unable to touch him, 
said to his parents, “ His body is all rigid, he is not a man, but must be 
a goblin.” Thus his parents, though they tried him again and again, 
discovered no weak point in him. Thus, though they tried him for 
sixteen years with the sixteen great tests and many smaller ones, they 
were not able to deteot a weak point in him. Then the king, being full 
of vexation, summoned the fortune-tellers and said, “When the prince 
was born ye said that he has fortunate and auspicious marks, he has no 
threatening obstacle; but he is bom a cripple and deaf and dumb; your 
words do not answer to the facts.” “ Great king,” they replied, “ nothing 
is unseen by your teachers, but we knew how grieved you would be if 
we told you that the child of so many royal prayers [10] would be all 
Ill-luck; so we did not utter it.” “What must be done now?” “0 
king, if this prince remains in this house, three dangers are threatened, 
viz. to your life or your royal power, or the queen; therefore it will be 
best to have some unluoky horses yoked to an unlucky chariot, and, 
plaoing him therein, to convey him by the western gate and bury him 
in the charnel-ground 1 .” The king assented, being frightened at the 
threatened dangers. When the queen Candadevi heard the news she 
came to the king, “My lord, you gave me a boon and I have kept it 
unclaimed, give it to me now.” “Take it, 0 queen.” “Give the kingdom 
to my son.” “I cannot, O queen; thy son is all Ill-luck.” “Then if you 
will not give it for his life, give it to him for seven years.” “I cannot, 

0 queen.” “Then give it to him for six years,—for five, four, three, two, 
one year. Give it to him for seven months, for six, five, four, three, two 
months, one month, for half a month.” “I cannot, 0 queen.” “Then give 
1 Cf. Vol i., transl., p. 215. 
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it to him for seven day*.” “Well,” said the king, “take your boon.” So she 
had her son adorned, and, the city being gaily decorated, a proclamation wag 
made to the beat of a drum, “ This is the reign of prince Temiya,’’ and he 
was seated upon an elephant and led triumphantly rightwise round the city, 
with a white umbrella held over his head. When he returned, and was 
laid on his royal bed she implored him all the night, “ 0 my child, prince 
Temiya, on thy account for sixteen years I have wept and taken no sleep: 
and my eyes are parohed up, and my heart is pierced with sorrow; I know 
that thou art not really a cripple or deaf and dumb,—do not make me 
utterly destitute.” In this manner she implored him day after day for 
five days. On the sixth day the king summoned the charioteer Sunanda 
and said to him, “To-morrow morning early yoke some ill-omened horses 
to an ill-omened chariot, and having set the prince in it, take him out by 
the western gate and dig a hole with four sides in the charnel-ground; 
throw him into it, and break his head with the back of the spade and 
kill him, then scatter dust over him and make a heap of earth above, 
[11] and after bathing yourself come hither." That sixth night the queen 
implored the prince, “0 my ohild, the King of KasI has given orders that 
you are to be buried to-morrow in the ehamel-ground,—to-morrow yon 
will certainly die, my son.” When the Bodhisatta heard this, he thought 
to himself, “0 Temiya, your sixteen years’ labour has reached its end,” 
and he was glad; but his mother’s heart was as it were deft in twain. 
Still he would not speak to her lest his desire should not attain its end. 
At the end of that night, in the early morning, Sunanda the charioteer 
yoked the ohariot and made it stand at the gate, and entering the royal 
bedchamber he said, “0 queen, be not angry, it is the king's command.” 
So Baying, as the queen lay embracing her son he pushed her away with 
the back of his hand, and lifted up the prince like a bundle of flowers 
and oame down from the palace. The queen was left in the chamber 
smiting her breast and lamenting with a loud cry. Then the Bodhisatta 
looked at her and considered, “If I do not speak she will die of a broken 
heart,” but though he desired to speak, he reflected, “If I speak, my 
efforts for sixteen years will be rendered fruitless; but if I do not 
speak, I shall be the saving 1 of myself and my parents.” Then the 
oharioteer lifted him into the chariot and saying, “I will drive the 
ohariot to the western gate,” he drove it to the eastern gate, and the 
wheel struok against the threshold. The Bodhisatta, hearing the sound, 
said, “My desire has attained its end,” and he became still more glad at 
heart. When the ohariot had gone out of the city, it went a space of 
three leagues by the power of the gods, and there the end of a forest 

1 [Prof. Cowell translates as follows: 'I shall be the death of my father and mother 
as well as of myself,’ adding a note: “ I have doubtfully translated jaxcayo as if it were 
the opposite of the phrase fpyw nets rtrai.”] 
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appeared to the charioteer as if it were a charnel-ground; so thinking it 
to be a suitable place, he turned the chariot out of the road, and stopping 
it by the roadside he alighted and took off all the Bodhisatta's ornaments 
and made them into a bundle and laid them down, and then taking a 
spade began to dig a hole. Then the Bodhisatta thought, “This is my 
time for effort; for sixteen years I hare never moved hands nor feet, 
are they in my power or not!” So he rose and rubbed his right hand 
with his left, and his left hand with his right, [12] and his feet with both 
his bands, and resolved to alight from the chariot. When his foot came 
down, the earth rose up like a leather bag filled with air and touched the 
hinder end of the chariot; when he bad alighted, and had walked back¬ 
wards and forwards several times, he felt that he had strength to go a 
hundred leagues in this manner in one day. Then he reflected, “If the 
charioteer were to set against me, should I have the power to contend 
with him!” So he seized hold of the hinder end of the chariot and 
lifted it up as if it were a toy-cart for children, and said to himself that 
he had power to contend with him; and as he perceived it, a desire arose 
to adorn himself. At that moment Sakka’s palace became hot. Sakka, 
having peroeived the reason, said, “ Prince Temiya’s desire has attained 
its end, he desires to be adorned, what has he to do with human adorn¬ 
ment 1” and he commanded Viasakamma to take heavenly decorations 
and to go and adorn the son of the King of Kiel. So he went and 
wrapt the prinoe with ten thousand pieces of doth and adorned him 
like Sakka with heavenly and human ornaments. The prince, decked 
with all the bravery of the King of the gods, went up to the hole as the 
charioteer was digging, and standing at the edge, uttered the third stanza: 

“Why in such haste, 0 charioteer 1 and wherefore do you dig that pit) 

Answer my question truthfully,—what do you want to do with it I* 

The charioteer went on digging the hole without looking up and spoke 
the fourth stanza: 

“Our king has found his only son crippled and dumb,—an idiot quite; 

And I am sent to dig this hole and bury him far out of sight 

The Bodhisatta replied: 

“I am not deaf nor dumb, my friend, no cripple, not e’en lame am I; 

If in this wood you bury me, you will incur great guilt thereby. 

[13] Behold these arms and legs of mine, and hear my voioe and what I say; 

If in this wood you bury me, you will mour great guilt to-day. 

Then the oharioteer said, “Who is this) It is only sinoe I oame here 
that lie has become as ho describes himself. So he left off digging the 
hole and looked up; and beholding his glorious beauty and not knowing 
whether he was a god or a man, he spoke this stanza: 


“A heavenly minstrel or a god, or art thou fiakka, lord of alii 
Who art thou, pray; whose son art thou) what shall we name thee when we 
call I” 



10 


The Jataka. Book XXII. 


Then the Bodhisatta spoke, revealing himself and declaring the law, 

"No heavenly minstrel nor a god, nor Sakka, lord of all, am I 1 ; 

I am the King of KSsl’s son whom you would bury ruthlessly, 

I am the son of that same king under whose sway you serve and thrive,— 

You will incur great guilt to-day if here you bury me alive. 

If ’neath a tree I Bit and rest while it its shade and shelter lends 1 , 

I would not break a single branch,—only the sinner harms his friends. 

The sheltering tree—it is the king—; I am the branch that tree has spread; 
And you the traveller, charioteer, who sits and rests beneath its shade; 

If in this wood you bury me, great guilt will fall upon your head.” 

[14] But though the Bodhisatta said this, the man did not believe 
him. Then the Bodhisatta resolved to convince him, and he made the 
woods resound with his own voice and the applause of the gods, as he 
oommenced these ten g&thas in honour of friends'. 

“He who is faithful to his friends may wander far and wide,— 

Many will gladly wait on him, his food shall be supplied. 

Whatever lands he wanders through, in city or in town, 

He who is faithful to his friends finds honour and renown. 

No robbers dare to injure him, no warriors him despise; 

He who is faithful to his friends escapes all enemies. 

Welcomed by all he home returns,—no cares corrode his breast, 

He who is faithful to his friends is of all kin the best. 

He honours and is honoured too,—respect he takes and gives; 

He who is faithful to his friends full meed from all receives. 

He is by others honoured who to them due honour pays, 

He who is faithful to his friends wins himself fame and praise. 

Like fire he blazes brightly forth, and sheds a light divine, 

He who is faithful to his friends will with fresh splendour shine. 

His oxen surely multiply, his seed unfailing grows, 

He who is faithful to his friends reaps surely all he sows. 

If from a mountain-top he falls or from a tree or grot, 

He who is faithful to his friends finds a sure resting spot. 

The banyan tree defies the wind, girt with its branches rooted round,— 
He who is faithful to his friends doth all the rage of foes confound.” 

[15] Even though he thus discoursed, Sunanda did not recognise him 
and asked who he was; but as he approached the chariot, even before he 
saw the chariot and the ornaments which the prince wore, he recognised 
him as he looked at him, and falling at his feet and folding his hands 
spoke this stanza: 

“Come, I will take thee back, 0 prince, to thine own proper home; 

Sit on the throne and act the king,—why in this forest roam!” 

1 Petavatthu, p. 24. 

' Jut. v. 840 (p. 180 of the translation), Petavatthu, p. 28. 

1 See Feer in the Joum. Atiatique , 1871, inn. p, 248. 
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The Great Being replied: 

“I do not want that throne or wealth, I want not friends nor kin, 

Since 'tie by evil acta alone that I that throne could win.” 

The oharioteer spoke: 

“A brimful cup of welcome, prince, will be prepared for thee; 

And thy two parents in their joy great gilts will givo to me. 

The royal wives, the princes all, Vesiyas and brahmans both, 

Great presents in their full content will give me, nothing loth. 

Those who ride elephants and cars, foot-soldiers, royal guards, 

When thou retumest homo again, will give me sure rewards. 

The country folk and city folk will gather joyously, 

And when they see their prince returned will presents givo to me.” 

[16] The Great Being spoke: 

“By parents I was left forlorn, by city and by town, 

Tho princes left me to niy fate,—I have no homo my own. 

My mother gave me leave to go, my father me forsook,— 

Here in this forest-wild alone the ascetic’s vow I took.” 

As the Great Being called to mind his own virtues, delight arose in 
his mind and in his ecstasy he uttered a hymn of triumph : 

“Even to those who hurry not, th’ heart’s longing wins success; 

Know, charioteer, that I to-day have gained ripe holiness 1 . 

Even by those who hurry not, the highest end is won; 

Crowned with ripe holiness I go, perfect and fearing none.” 

The charioteer replied: 

“Thy words, my lord, are pleasant words, open thy speech and clear; 
Why wast thou dumb, when thou didst see father and mother near?” 

The Great Being spoke: 

“No cripple I for lack of joints, nor deaf for lack of ears, 

I am not dumb for want of tongue as plainly now appears. 

In an old birth I played the king, as I remember well, 

But when I fell from that estate 1 found myself in hell. 

Some twenty years of luxury I passed upon that throne, 

But eighty thousand years in hell did for that guilt atone. 

[17] My former taste of royalty filled all my heart with fear; 

Thence was I dumb, although I saw father and mother near. 

My father took me on his lap, but midst his fondling play, 

I heard the stern commands he gave, ‘At once this miscreant slay, 

Saw him in sunder,—go, that wretch impale without delay.’ 

Hearing such threats well might I try crippled and dumb to be, 

And wallow helplessly in filth, an idiot willingly. 

Knowing that life is short at best and filled with miserios, 

Who 'gainst another for its sake would let his anger rise? 

Who on another for its sake would let his vengeance light, 

Through want of power to grasp the truth and blindness to the right 2 ?’’ 

1 See Vol. i. p. 30. 

■J The four lines of triumph are here repeated. 
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[18] Then Sunanda reflected, “This prinoe, abandoning all hie royal 
pomp as if it were carrion, has entered into the wood, unwavering in his 
resolve to become an ascetic,—what have 1 to do with this miserable life 1 
I too will become an ascetic with Mm so be spoke this stanza: 

“I too would choose th' ascetic’s life with thee; 

Call me, 0 prince,—for I as thou would be.” 

When thus requested, the Great Being reflected, “If I at once admit him 
to the asoetic life, my father and mother will not come here and thus they 
will suffer loss, and the hones and chariot and ornaments will perish, and 
blame will accrue to me, for men will say, 1 He is a goblin,—has he devoured 
the charioteer V So wishing to save himself from blame and to provide 
for his parents’ welfare, he entrusted the hones and chariot and ornaments 
to him and spoke this stanza: 

“Restore the ohariot first, thou’rt not a free man now; 

First pay thy debts, they say,—then take the ascetic’s vow.” 

The charioteer thought to himself, “ If I went to the city and he meanwhile 
departed elsewhere his father and mother on hearing my news of him 
would come back with me to see him; and if they found him not they 
would punish me; so I will tell him the circumstances in whioh I find 
myself and will get his promise to remain here ”; so he spoke two stanzas: 

“ Since I have done thy bidding, prince, I pray, 

Do thou be pleased to do what I shall say. 

Stay till I fetch the king,—stay here of grace, 

He will be joyful when ne sees thy face.’’ 

[19] The Great Being replied: 

“Well, be it as thou sayest, charioteer; 

I too would gladly see my father here. 

Go and salute my kindred all, and take 
A speoial message for my parents’ sake." 

The man took the commands; 

He clasped his feet and, all due honours paid, 

Started to journey as his Master bade. 

At that moment Oand&devt opened her lattice and, as she wondered 
whether there were any tidings of her son and looked on the road by 
which the charioteer would return, she saw him coming alone and burst 
into lamentation. 

The Master has thus described it: 

“Seeing the empty car and lonely charioteer, 

The mother’s eyes were filled with tears, her breast with fear: 

'The charioteer comes back—mv son is slain; 

Yonder he lies, earth mixed witn earth again. 

Our bitterest foes may well rejoice, alack! 

Seeing his murderer come safely luck. 
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Dumb, crippled,—say, oould he not give one cry, 

As on the ground he struggled helplessly} 

Could not his hands and feet force thee away, 

Though dumb and maimed, while on the ground he la//”’ 

[20] The charioteer spoke: 

“Promise me pardon, lady, for my word, 

And I will tell thee all I saw and heard.” 

The queen answered: 

“Pardon I promise you for every word; 

Tell me in full whate’er you saw or heard," 

Then the charioteer spoke: 

“ No cripple he, he is not deaf,—his utterance dear and free; 

He played fictitious parts at home, through dread of royalty. 

In an old birth he played the king as he remembers well, 

But when he fell from that estate he found himself in hell. 

Some twenty years of luxury he passed upon that throne, 

But eighty thousand years m hell did for that guilt atone. 

His former taste of royalty filled all his heart with fear; 

Hence was he dumb although he saw father and mother near. 

Perfectly sound in all his limbs, faultlessly tall and broad, 

His utterance clear, his wits undimmed, he treads salvation’s road. 

If you desire to see your son, then come at once with me, 

You shall behold prince Temiya, perfectly calm and free.” 

[21] But when the prince had sent the charioteer away, he desired to 
take the ascetic vow. Knowing his desire, Sakka sent Vissakamma, saying, 
“Prince Temiya wishes to take the ascetic vow, go and make a hut of 
leaves for him and the requisite articles for an ascetic.” He hastened 
accordingly, and in a grove of trees three leagues in extent he built a 
hermitage furnished with an apartment for the night and another for the 
day, a tank, a pit, and fruit-trees, and he prepared all the requisites for an 
ascetic and then returned to his own place. When the Bodhisatta saw it, 
he knew that it was Sakka’s gift; so he entered into the hut aud took off 
his clothes and put on the red bark garments, both the upper and under, 
and threw the black antelope-skin on one shoulder, and tied up his matted 
hair, and, having taken a carrying pole on his shoulder and a walking staff 
in his hand, he went out of the hut. Then he walked repeatedly up and 
down, displaying the full dress of an ascetic, and having shouted triumph¬ 
antly “0 the bliss, O the bliss,” returned to the hut; and sitting down on 
the ragged mat' he entered upon the five transcended faculties. Then 
going out at evening and gathering some leaves from a kSm* tree near by, 
he soaked them in a vessel supplied by Sakka in water without salt or 

1 Kafthattharake [in tv. 58“ ntthnro is a ‘rug, 1 'Hit 8^4,]. 

- Caiilliium pani/tcrum. 
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buttermilk or spice, and ate them as if they were ambrosia, and then, as he 
pondered on the four perfect states, he resolved to take up his abode 
there. 

Meanwhile the King of KSsi, having heard Sunanda’s words, sum¬ 
moned his chief general and ordered him to make preparation for the 
journey, saying: 

"The horses to the ohariota yoke.—bind girths on elephants and oome: 
Sound oonch and tabour far and wide, and wake the loud-voiced kettledrum. 

Let the hoarse tomtom fill the air, let rattling drums raise echoes sweet,— 
Bid all this city follow me,—I go my son once more to greet. 

Let palaoe-ladies, every prinoe, vesiyas and brahmans even one, 

. All have their chariot-horses yoked,—I go to weloome back my son. 

Let elephant-riders, royal guards, horsemen and footmen every one, 

Let all alike prepare to go, I go to welcome back my son. 

Let country folk and city folk gather in crowds in every street, 

Let all alike prepare to go, I go onoe more my son to greet.” 

[22] The charioteers thus ordered yoked the horses, and having brought 
the chariots to the palaoe-gates informed the king. 

The Master lias thus described it: 

“Sindh horses of the noblest breed stood harnessed at the palace gates; 

The charioteers the tidings bring, ‘The train, my lord, thy presence waits.’” 

The king spoke: 

‘“Leave all the clumsy horses out, no weaklings in our cavalcade,’ 

(They told the charioteer, ‘ Be sure not to bring horses of that kind,’) 
Such were the royal orders given, and such the charioteers obeyed.” 

The king, when he went to his son, assembled the four castes, the 
eighteen guilds, and his whole army, and three days were spent in the 
assembling of the host. On the fourth day, having taken all that was to 
be taken in the procession, he proceeded to the hermitage and there was 
greeted by his son and gave him the due greeting in return. 

The Master has thus described it 1 -. 

“ His royal chariot then prepared, the king without delay 
Got in, and cried out to his wives—' Come with me all away! ’ 

With yakstail fan and turban orest, and royal white sunshade, 

He mounted in the royal car*, with finest gold arrayed. 

Then did the king set forth at once, his charioteer beside, 

And quickly came where Temiya all tranquil did abide. 

[23] When Temiya beheld him come all brilliant and ablate, 

Surrounded by attendant bands of warriors, thus he says; 

1 [This passage, down to the end of p. 28, was omitted by Prof. Cowell.] 

* upAdhiratham: Behol. invannapddukdrathafa fray bantu, ins tayo pSde puttana 
tail*’ eva akkitekakaraynUkiya pailca rajakakudhabhatfani yanhatM U. 
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‘ Father, 1 hope ’tie well with thee, thou hast good news to tell, 

I hope that all the royal queens, my mothers, too, are well ? ’ 

‘ Yes. it is well with me, my son, I have good news to tell, 

And all the royal queens indeed, thy mothers, all are well.’ 

1 1 hope thou drinkest no strong drink, all spirit dost eschew, 

To righteous deeds and almsgiving thy mind is ever true )’ 

‘Oh jms, strong drink I never touch, all spirit I eschew, 

To righteous deeds and almsgiving my mmd is ever true.’ 

'The horses and the elephants I hope are well and strong, 

No painful bodily disease, no weakness, nothing wrong?’ 

1 Oh yes, the elephants are well, the horses well and strong, 

No painful bodily disease, no weakness, nothing wrong.’ 

1 The frontiers, as the oentral part, all populous, at peace, 

The treasures and the treasuries quite full—say, what of these? 

Now welcome to thee, royal Sir, 0 welcome now to thee! 

Let them set out a couch, that here seated the king may be.”’ 

The king, out of respect for the Great Being, would not sit upon the 
couch \ 

[24] The Great Being Baid, “If he does not sit on his royal /(eat, let a 
couch of leaves be spread for him,” so he spoke a stanza: 

“ Be seated on this bed of leaves spread for thee as is meet, 

They will take water from this spot and duly wash thy feet.” 

The king in his respect would not accept even the seat of leaves but sat 
on the ground. Then the Bodhisatta entered the hut of leaves, and, taking 
out a k&ra leaf’, and inviting the king, he spoke a stanza: 

“ No salt have I, this leaf alone is what I live upon, 0 king; 

Thou art come here a guest of mine,—be pleased to accept the fare I bring.” 

The king replied: 

“No leaves for me, that’s not my fare; give me a bowl of pure hill rice, 
Cooked with a subtil flavouring of meat 1 * 3 to make the pottage nice.’’ 

At that moment the queen Candadevi, surrounded by the royal ladies, 
came up, and after clasping her dear son’s feet and saluting him, sat on 
one side with her eyes full of tears. The king said to her, “ Lady, see 
what thy son’s food is,” and put some of the leaves into her hand and also 
gave a little to the other ladies, who took it, saying, “ 0 my lord, dost thou 
indeed eat such food ! thou endurest great hardship,” and sat down. Then 
the king said, “ 0 my son, this appears wonderful to me,” and he spoke a 
stanza: 

“ Most strange indeed it seems to me that thou thus left alone 

Livest on such mean food and yet thy colour is not gone.” 

1 These words, printed in the Comm, on p. 23, should be put in the tezt. Bead: 
pallamke m nitidi ; and so on p. 24'. 

* A leaf of the tree CantMum pnnifmum. 

3 Of. supra, in. 29". 


16 


The Jotaha. Book XXII. 


[35] The prinoe thui replied: 

"Upon this bed of leaves strewn here I lie indeed alone,— 

A pleasant bed it is and so my oolour is not gone; 

Girl with their swords no cruel guards stand sternly looking on,— 

A pleasant bad it is and so my oolour is not gone; 

Over the past 1 do not mourn nor for the future weep,— 

I meet the present as it oomee, and so my colour keep. 

Mourning about the hopeless past or some uncertain future need,— 

This dries a young man’s rigour up as when you out a fresh green reed.” 

The king thought to himself, “ 1 will inaugurate him as king and carry 
him away with me”; so he spoke these stansaa inviting him to share the 
kingdom: 

“My elephants, my obariots, horsemen, and infantry. 

And all my pleasant palaces, dear son, I give to thee. 

My queen’s apartments too I give, with all their pomp and pride, 

Tnou shalt be sole king over us,—there shall be none beside. 

Fair women skilled in dance and song and trained for every mood 
Shall lap thy soul in ease and joy,—why linger in this wood ! 

The daughters of thy foes shall come proud but to wait on thee; 

When they have borne thee sons, then go an anchoret to be. 

Come, 0 my first-born and mv heir, in the first glory of thine age, 
Enjoy thy kingdom to the full,—what dost thou m this hermitage!” 

The Bodhisatta spoke: 

“No, let the young man leave the world and fly its vanities, 

The ascetic’s life best suits the young,—thus counsel all the wise. 

[38] No, let the young man leave the world, a hermit and alone; 

I will embrace the hermit’s life, I need no pomp nor throne. 

I watch the boy,—with childish lips; he ‘ father,’ ‘ mother,’ cries,— 
Himself begets a son, and then he too grows old and dies. 

So the young daughter in her flower grows blithe and fair to see, 

But she soon fades out down by death like the green bamboo tree. 
Men, women all, however young, soon perish,—who in sooth 
Would put his trust in mortal life, cheated by fancied youth) 

As night by night gives plaoe to dawn life still contracts its span; 
Like fish in water which dries up,—what means the youth of man! 
This world of ours is smitten sore, is ever watched by one, 

They pass and pass with purpose fell,—why talk of crown or throne! 
‘Who sorely smites this world of ours! who watohes grimly by! 

And who thus pass with purpose fell! Tell me the mystery/ 

Tis death who Bmites this world, old age who watches at our gate, 
And tis the nights which pass and win their purpose soon or late. 

As when the lady at her loom sits weaving all the day, 

Her task grows ever lees and less,—so waste our lives away. 

As speeds the hurrying river’s course, on with no backward flow, 

So in its course the life of men doth ever forward go; 

And as the river sweeps away trees from its banks uptorn, 

So are we men by age and death in headlong ruin borne.” 
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[27] The king, as he listened to the Great Being’s disooarae, became dis¬ 
gusted at a life spent in a house, and longed to leave the world; and he 
exclaimed, “ I will not go back to the city, I will become an asoetic here; 
if my son will go to the city I will give him the white umbrella,’’—so to 
try him he onoe more invited him to take his kingdom: 

“ My elephants, my chariots, horsemen, and infentry. 

And all my pleasant palaces, dear son, I give to thee. 

My queen’s apartments too I give, with all their pomp and pride, 

Thou shalt be sole king over us,—there shall be none Beside. 

Fair women skilled in danoe and song and trained for every mood 

Shall lap thy soul in ease and joy, why linger in this wopal 

The daughters of thy foes shall oome proud but to wait on thee; 

When they have borne thee sons, then go an anchoret to be. 

My treasures and my treasuries, footmen and oavalry, 

And all my pleasant palaoes, dear son, I give to thee. 

With troops of slaves to wait on thee, and queens to he embraced, 

Eqjoy thy throne, all health to thee, why linger in this waste 1 * 

But the Great Being replied by shewing how little he wanted a kingdom. 

“Why seek for wealth,—it will not last; why woo a wife,—she soon will die; 

Why think of youth, ’twill soon be past; and threatening age stands ever nigh. 

What are the joys that life can bring) beauty, sport, wealth, or royal fare f 

What is a wife or child to me ? I am set free from every snare. 

This thing I know,—where'er I go, Fate watching never slumbereth; 

Of what avail is wealth or joy to one who feels the grasp of death )' 

[28] Do what thou hast to do to-day, who can ensure the morrow’s sun ? 

Death is the Master-general who gives his guarantee to none. 

Thieves ever watch to steal our wealth,—I am set free from every chain; 

Go book and take thy crown away; what want I with a king’s domain 1” 

The Great Being’s discourse with its application came to an end, and 
when they heard it not only the king and the queen Cand& but the sixteen 
thousand royal wives all desired to embrace the ascetic life. The king 
ordered a proclamation to be made in the city by beat of drum, that all 
who wished to become ascetics with his son should do so; [29] he 
caused the doors of his treasuries to be thrown open, and he had an 
inscription written on a golden plate, and fixed on a great bamboo as a 
pillar, that his treasure-jars would be exposed in certain places and that all 
who pleased might take of them. The citizens alBo left their houseB with 
the doors open as if it were an open market, and flocked round the king. 
The king and the multitude took the ascetic vow together before the Great 
Being. An hermitage ereoted by Sakka extended for three leagues. The 
Great Being went through the huts made of branches and leaves, and he 
appointed those in the oentre for the women as they were naturally timid, 
while those on the outside were for the men. Ail of them on the fast-day 

1 Four lines are here repeated from Vol. iv. transl. p. 81, ti. 11—14. 
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stood on the ground, and gathered and ate the fruits of the trees which 
Vissakamma had created, and followed the rales of the aeoetio life. The 
Great Being, knowing the mind of every one, whether he indulged thoughts 
of lust or malevolence or cruelty, sat down in the air and taught the law to 
each, and as they listened they speedily developed the Faculties and the 
Attainments. 

A neighbouring king, hearing that KSairtji had become an ascetic, 
resolved to establish his rule in Benares, so he entered the city, and 
seeing it all adorned he went up into the palace, and, beholding the seven 
kinds of precious stones there, he thought to himself that some kind of 
danger muBt gather round all this wealth; so he sent for some drunken 
revellers and asked them by which gate the king had gone out. They told 
him “ by the eastern gate ”; so he went out himself by that gate and pro¬ 
ceeded along the bank of the river. The Great Being knew of his coming, 
and having gone to meet him, sat in the air and taught the law. Then 
the invader took the ascetic vow with all his company; and the same 
thing happened also to another king. In this way three kingdoms were 
abandoned; the elephants and horses were left to roam wild in the woods, 
the chariots dropped to pieces in the woods, and the money in the treasuries, 
being counted as mere sand, was scattered about in the hermitage. All 
the residents there attained to the eight Ecstatic Meditations; and at the 
end of their lives became destiucd for the world of Brahma. Yea the very 
animals, as the elephants and horses, having their minds calmed by the 
sight of the sages, were eventually reborn in the six heavens of the gods. 


The Master, having brought his lesson to an end, said, 11 Not now only but 
formerly also did I leave a kingdom and become an ascetic.” Then he identified 
the Birth : “ the goddess in the umbrella was Uppalavanni, [30] the charioteer 
was S&riputta, the father and mother were the royal family, the court was the 
Buddha’s congregation, and the wise Mflgapakkha was myself 1 .’’ 

After they had come to the island of Ceylon, Elder Khuddakatissa, 
a native of Mangana, Elder Mahavaihsaka, Elder Fhussadeva, who dwelt 
at Katakandhakara 3 , Elder Maharakkhita, a native of Uparimandaka- 
m&la, Elder Mah&tissa, a native of Bhaggari, Elder Mah&siva, a native 
of VSmat tapabbhara, Elder Mahamaliyadeva, a native of Kajavela,—all 
these elders are called the late comers in the assembly of the Kudd&laka 
birth*, the Mugapakkha birth*, the Ayoghara birth 5 , and the Hatthip&la 
birth'. Moreover Elder Mahan&ga, a native of Maddha, and Elder Mali- 

1 A later addition here describes how certain priests were later than the others in 
adopting the asoetio life, in this birth, of. Jot. iv. 490. 

3 See Sum. 190. « No. 70, i. p. 311. 

* No. $88, n. p. 1. I No. $10, iv. p. 804. • No. $09, iv. p. 998. 




No. 539 . 


19 


yamtk&deva, remarked on the day of parinibbana, "Sir, the assembly of 
the Mflgapskkha birth is to-day extinct.” “ Wherefore 1 * “I was then 
passionately addicted to spirituous drink, and when I could not bring those 
with me who used to drink liquor with me 1 was the last of all to give up 
the world and become an asoetio.” 


No. 639. 


mahJj anaka-jAtak a. 


“ Who art thou, ttrivinq" etc. This story the Master, while dwelling at 
Jetavana, told concerning the great Renunciation. One day the Brethren sat in 
the Hall of Truth discussing the Tath&gata’s great Renunciation. The Master 
came and found that this was their subject; so he said “ This is not the first 
time that the Tathftgata performed the great Renunciation,—he performed it 
also formerly.” And herewith he told a story of the past. 


Once upon a time there was a king named Mahajanaka reigning in 
Mithila in the kingdom of Videha. He had two sons, Aritthajanaka and 
Polajanaka; the elder he made viceroy and the younger commander-in- 
ohief. Afterwards, when Mahajanaka died, Aritthajanaka, having become 
king, gave the viceroyalty to his brother. One day a slave went to the 
king and told him that the viceroy was desirous to kill him. The king, 
after repeatedly hearing the same story, became suspicious, and had 
Polajanaka thrown into chains and imprisoned with a guard m a certain 
house not far from the palace. The prince made a solemn asseveration, 
“ If I am my brother’s enemy, let not my chains be unloosed nor the door 
become opened; but otherwise, may my chains be unloosed and the door 
beoome opened,” and thereupon [31] the chains broke into pieces and the 
door flew open. He went out and, going to a frontier village, took up 
his abode there, and the inhabitants, having recognised him, waited upon 
him; and the king was unable to have him arrested. In course of time 
he became master of the frontier district, and, having now a large follow¬ 
ing, he said to himself, “If I was not my brother’s enemy before, I am 
indeed his enemy now,” and he went to Mithilft with a large host, and 
encamped in the outskirts of the city. The inhabitants heard that Prince 
Polajanaka was come, and most of them joined him with their elephants 
and other riding animals, and the inhabitants of other towns also gathered 
with them. So he sent a message to his brother, “ I was not your enemy 
before but I am indeed your enemy now; give the royal umbrella up to 
me or give battle.” As the king went to give battle, he bade farewell to 
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hi* principal queen. “Lady,” he said, “viotory and defeat in a battle 
cannot be foretold,—if any fatal aooident befalls me, do you carefiilly 
preserve the child in your womb”: so saying he departed; and the soldiers 
of Polajanaka ere long took his life in battle. The news of the king’s 
death caused a universal concision in the whole city. The queen, having 
learned that he waa dead, quickly put her gold and choicest treasures into 
a basket and spread a cloth on the top and strewed some husked rice over 
that; and having put on some soiled clothes and disfigured her person, she 
set the basket on her head and went out at an unusual time of the day, 
and no one reeognised her. She went out by the northern gate; but she 
did not know the way, as she had never gone anywhere before and was 
unable to fix the points of the compass; so since she had only heard that 
there was such a city as Kajacampa, she sat down and kept asking 
whether there wore any people going to K&laoampS city. Now it was 
no common child in her womb, but it was the Great Being re-born, after 
he had accomplished the Perfections, and all Sakka’s world shook with 
his majesty. Sakka considered what the cause could be, and he reflected 
that a being of great merit must have been conceived in her womb, and 
that he must go and see it; so he created a covered carriage and prepared 
a bed in it and stood at the door of the house where she was sitting, as if 
he were an old man driving the carriage, and he asked if any one wanted 
to go to K&lacampa. “I want to go there, father.” [32] “Then mount 
up into this carriage, lady, and take your seat.” “ Father, I am far gone 
with child, and I cannot climb up; I will follow behind, but give me 
room for this my basket.” “What are you talking about, mother? there 
is no one who knowB how to drive a carriage like me; fear not, but climb 
up and sit down.” By his divine power he caused the earth to rise as 
she was climbing up, and made it touch the hinder end of the carriage. 
She climbed up and lay down in the bed, and she knew that it must be 
a god. As soon as she lay down on the divine bed she fell asleep. Sakka 
at the end of thirty leagues came to a river, and he woke her, saying, 
“ Mother, get down and bathe in the river; at the head of the bed there 
is a cloak, put it on; and in the carriage there is a cake to eat, eat it.” 
She did so and lay down again and at evening time, when she reached 
Campk and saw the gate, th.e watch-tower and the walls, she asked what 
city it was. He replied, “Campa city, mother.” “What sayest thou, 
father? Is it not sixty leagues from our city to Campa?” “It is so, 
mother, but I know the straight road.” He then made her alight at the 
southern gate; “ Mother, my village lies further on,—do you enter the 
oity,” so saying Sakka went on, and vanishing, departed to his own place. 

The queen sat down in a certain hall. At that time a certain Brahmin, 
a reciter of hymns, who dwelt at Campa, was going with his five hundred 
disciples to bathe, and as he looked he saw her sitting there so fair and 
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oomely, and, by the power of the being in her womb, immediately as he 
saw her he conceived an affection for her as for a youngest sister, and 
making his pupils Btay outside he went alone into the hall and asked her, 
“Sister, in what village dost thou dwelll” “I am the ohief queen of 
King Aritthajanaka in Mithilft,” she said. “ Why art thou come here l ” 
“ The king has been killed by Polajanaka, and I in fear have come here 
to save my unborn child.” “Is there any kinsman of thine in this city!” 
“There is none, father.” “Do not be anxious; I am a Northern Brahmin 
of a great family, a teacher famed far and wide, I will watch over you as 
if you were my sister,—call me your brother and olasp my feet and make 
a loud lamentation." [33] She made a great wailing and fell at his feet 
and they eaoh condoled with the other. His pupils came running up and 
asked him what it all meant. “This is my youngest Bister, who was born 
at such a time when I was away.” “O teacher, do not grieve, now that 
you have seen her at last” He caused a grand covered carriage to be 
brought and made her sit down in it and sent her to his own house, 
bidding them tell his wife that it was his sister and that she was to do 
everything that was necessary. His Brahmin wife gave her a hot water 
bath and prepared a bed for her and made her lie down. The Brahmin 
bathed and came home; and at the time of the meal he bade them call his 
sister and ate with her, and watched over her in the house. Soon after she 
brought forth a son, and they called him after his grandfather’s name 
Prince Mah&janaka. As he grew up and played with the lads,—when 
they used to provoke him with their own pure Khattiya birth, he would 
strike them roughly from his own superior strength and stoutness of heart. 
When they made a loud outcry and were asked who had struck them, they 
would reply “ The widow’s son.” The prince reflected “They always call 
me the widow’s son,—I will ask my mother about it”; so one day he asked 
her, “Mother, whose son am I?” She deceived him, saying that the 
Brahmin was his father. When he beat them another day and they oalled 
him the widow’s son, he replied that the Brahmin was his father; and 
when they retorted “ What is the Brahmin to you ? ” he pondered, “ These 
lads say to me * What is the Brahmin to you 1 ’ My mother will not 
explain the matter to me, she will not tell me the truth for her own 
honour's sake,—oome, I will make her tell it to me.’ So when he was 
suoking her milk lie bit her breast and said to her, “Tell me who my father 
is,—if you do not tell me I will cut your breast off.” She, being unable 
to deceive him, said, “My child, you are the son of King Aritthajanaka of 
Mithila; thy father was killed by Polajanaka, and I came to this city in 
my care to save thee, and the Brahmin has treated me as his sister and 
taken oare of me.” From that time he was no longer angry when he was 
called the widow’s son: and before he was sixteen years old he had learned 
the three vedas and all the soiences; [34] and by the time he was sixteen, 
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be bed become very handsome in his person. Then he thought to himself, 
“ I will seize the kingdom that belonged to my father”; so he asked his 
mother “ Have you any money in hand! If not, I will carry on trade and 
make money and seize my father’s kingdom.” “Son, I did not come 
empty-handed, I hare a store of pearls and jewels and diamonds sufficient 
for gaining the kingdom—take them and seize the throne; do not carry 
on trade.” “Mother,” he said, "give that wealth to me, but I will only 
take half of it, and I will go to Suvannabhumi and get great riches there, 
and will then seize the kingdom.” He made her bring him the half, and 
having got together his stock-in-trade he put it on board a ship with some 
merchants bound for Suvannabhumi, and bade his mother farewell, telling 
her that he was sailing for that country. “ My son,” she said, “ the sea 
has few chances of success and many dangers,—do not go,—you hare 
ample money for seizing the kingdom.” But he told his mother that he 
would go,—so he bade her adieu and embarked on board. That very day 
a disease broke out in Polajanaka’s body and he oould not rise from his 
bed. There were seven caravans with their beasts 1 embarked on board; 
in seven days the ship made seven hundred leagues, but having gone too 
violently in its course it could not hold out:—its planks gave way, the 
water rose higher and higher, the ship began to sink in the middle of the 
ocean while the crew wept and lamented and invoked their different gods. 
But the Great Being never wept nor lamented nor invoked any deities, but 
knowing that the vessel was doomed he rubbed some sugar and ghee, and, 
having eaten his belly-full, he smeared his two clean garments with oil and 
put them tightly round him and stood leaning against the mast. When 
the vessel sank the mast stood upright. The orowd on board became food 
for the fishes and tortoises, and the water all round assumed the colour of 
blood; but the Great Being, standing on the mast, having determined the 
direction in which Mithila lay, flew up from the top of the mast, and by 
his strength passing beyond the fishes and tortoises fell at the distance of 
140 cubits from the ship. That very day Polajanaka died. After that 
the Great Being crossed through the jewel-coloured waves, making his way 
like a mass of gold, [35] he passed a week as if it had been a day, and 
when he saw the shore again he washed his mouth with salt water’ and 
kept the fast. How at that time a daughter of the goda named Manimekhate 
had been appointed guardian of the sea by the four guardians of the world. 
They said to her, “ Those beings who possess such virtues as reverence for 
their mothers and the like do not deserve to fall into the sea,—look out 
for such”; but for those seven days she had not looked at the sea, for 
they say that her memory had become bewildered in her enjoyment of her 

1 I would read latUijamffhaiatthdni (of. Text, lii- 363,18). The text -latani would 
mean “ 700 legs,” i,e. 850 men (?). 

’Beading Imodaktna es Dr Feushell proposes. 
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divine happiness, and others even say that she had gone to be present at 
a divine assembly; at last however she had looked, Baying to herself, “This 
is the seventh day that I have not looked at the sea,—who is making his 
way yonder 1” As she saw the Great Being she thought to herself, “If 
prince Mah&janaka had perished in the sea I should [not] have kept 1 my 
entry into the divine assembly! ” so assuming an adorned form she stood 
in the air not far from the Bodhisatta and ottered the first stanza, as she 
thus tested his powers: 

“Who art thou, striving manfully here in mid-ocean far from land! 

Who is the friend thou trustest in, to lend to thee a helping hand?” 

The Bodhisatta replied, “This is my seventh day here in the ocean, I have 
not seen a second living being beside myself,—who can it be that speaks 
to me?” so, looking into the air, he uttered the second stanza: 

“Knowing my duty in the world, to strive, 0 goddess, while I can, 

Here in mid-ocean far from land I do my utmost like a man.” 

Desirous to hear sound doctrine, she uttered to him the third stanza: 

“ Here in this deep and boundless waste where shore is none to meet the eve, 
Thy utmost strivings are in vain,—here in mid-ocean thou must die.” 

The Bodhisatta replied, “Why dost thou speak thus? if I perish while 
I make my best efforts, I shall at all events escape from blame,” and he 
Bpoke a stanza: [36] 

“He who does all a man can do is free from guilt towards his kin. 

The lord of heaven acquits him too and he feels no remorse within.” 

Then the goddess spoke a stanza: 

“What use in strivings such as these, where barren toil is dll the gain, 
Where there is no reward to win, and only death for all thy pain?" 

Then the Bodhisatta uttered these stanzas to shew to her her want 
of discernment: 

“He who thinks there is nought to win and will not battle while he may,— 
Be his the blame whate’er the loss,—-’twas his faint heart that lost the day. 

Men in this world devise their plans, and do their business as seems best,— 
The plans may prosper or may fail,—the unknown future shows the rest. 

Seest thou not, goddess, here to-day ’tis our own actions which decide ; 
Drowned are tne others,—I am saved, and thou art standing by my side. 

So I will ever do my best to fight through ocean to the shore; 

While strength holds out I still will strive, nor yield till I can strive no more.” 

[37] The goddess, on hearing his stout words, uttered a stanza of praise: 

“Thou who thus bravely fightest on amidst this fierce unbounded sea 
Nor shrinkest from the appointed task, striving where duty calleth thee, 

Qo where thy heart Would have thee go, nor let nor hindrance shall there be.” 

1 [Prof. Cowell adds on the margin of hie text : “na, or is it a question ? ”] 



24 The JtUaka. Book XXII. 

Then she asked him whither she should carry him, and on his answering 
“ to the city of Mithili,” she threw him up like a garland and seising him 
in both arms and making him lie on her bosom, she took him as if he was 
her dear child and sprang up in the air. For seven days the Bodhisatta 
slept, his body wet with the salt spray and thrilled with the heavenly 
oontaot. Then she brought him to Mithila and laid him on his right side 
on the oeremonial stone in a mango grove, and, leaving him in the care of 
the goddesses of the garden, departed to her own abode. Now Folajanaka 
had no son: he had left only one daughter, wise and learned, named 
Slvalldevi. They had asked him on his death-bed, “0 king, to whom shall 
we give the kingdom when thou art become a god?” and he had said, 
" Give it to him who can please the princess, my daughter Slvali, or who 
knows which is the head of the square bed, or who can string the bow 
whioh requires the strength of a thousand men, or who oan draw out the 
sixteen great treasures.” “0 king, tell us the list of the treasures.” 
Then the king repeated it: 

“The treasure of the rising sun, the treasure at his setting seen, 

The treasure outside, that- within, and that not outside nor within, [38] 

At th’ mounting, at the dismounting, sdf-pillars four, the ycjana round, 

The end of th’ teeth, the end of th’ tail, the tebuia, th’ ends of the trees,— 

The sixteen precious treasures these, and these remain, where these are found, 
The bow that tasks a thousand men, the bed, the lady’s heart to please.” 

The king, besides these treasures, repeated also a list of others. After 
his death the ministers performed his obsequies, and on the seventh day 
they assembled and deliberated: “The king said that we were to give the 
kingdom to him who is able to please bis daughter, but who will be able 
to please her?” They said, “The general is a favourite," so they sent 
a command to him. He at onoe came to the royal gate and signified to 
the princess that he was standing there. She, knowing why he had come, 
and intending to try whether he had the wisdom to bear the royal umbrella, 
gave command that he should come. On hearing the command and being 
desirous to please her, he ran up quickly from the foot of the staircase and 
stood by her. Then to try him, she said, “Run quiokly on the level 
ground.” He sprang forward, thinking that he was pleasing the princess. 
She said to him, “ Come hither.” He came up with all speed. She saw 
his want of wisdom and said, “ Come and rub my feet.” In order to please 
her, he sat down and rubbed her feet. Then she struck him on the breast 
with her foot and made him fall on his back, and she made a sign to her 
female attendants, “Beat this blind and senseless fool and seize him by 
the throat and thrust him out ”; and they did so. “ Well, general ? ” 
they said; he replied, “Do not mention it, she is not a human 
being.” Then the treasurer went, but she put him also in the same way 
to shame. So too the cashier, the keeper of the umbrella, the sword- 
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bearer: she put them all to shame. Then the multitude deliberated and 
said, “No one can please the princess: give her to him who is able to 
Btring the bow whioh requires the strength of a thousand men.’’ But no 
one oould string it. Then they said, “ Give her to him who knows which 
is the head of the square bed.” But no one knew it. “ Then give her to 
him who is able to draw out the sixteen great treasures." But no one 
could draw them out. [39] Then they consulted together, “ The kingdom 
oannot be preserved without a king; what is to be done?” Then the 
family priest said to them, “ Be not anxious; we must send out the festive 
carriage, the king who is obtained by the festal carriage will be able to 
rule over all India.” So they agreed, and having decorated the city and 
yoked four lotus-coloured horses to the festive chariot and spread a coverlet 
over them and 6xed the five ensigns of royalty, they surrounded them with 
an army of four hosts. Now musical instruments are sounded in front of 
a chariot which contains a rider, but behind one which contains none; so 
the family priest, having bid them sound the musical instruments behind, 
and having sprinkled the strap of the car and the goad with a golden ewer, 
bade the chariot proceed to him who has merit sufficient to rule the kingdom. 
The car went solemnly round the palace and proceeded up the kettle-drum 
road. The general and the other officers of state each thought that the car 
was coming up to him, but it passed by the houses of them all, and having 
gone solemnly round the city it went out by the eastern gate and passed 
onwards to the park. When they saw it going along so quickly, they 
thought to stop it; but when the family priest said, “Stop it not; let it go 
a hundred leagues if it pleases,” the car entered the park and went 
solemnly round the oeremonial stone and stopped as ready to be mounted. 
The family priest beheld the Bodhisatta lying there and addressed the 
ministers, “Sirs, I see someone lying on the stone; we know not whether 
he has wisdom worthy of the white umbrella or not; if he is a being of 
holy merit he will not look at us, but if he is a creature of ill omen he will 
Btart up in alarm and look at us trembling; sound forthwith all the musical 
instruments.” Forthwith they sounded the hundreds of instruments,—it 
was like the noise of the sea. The Great Being awoke at the noise, and 
having uncovered his head and looked round, beheld the great multitude ; 
and having perceived that it must be the white umbrella which had come 
to him he again wrapped his head and turned round and lay on his left 
side. The family priest uncovered his feet and, beholding the marks, said, 
“ Not to mention one continent, he is able to rule all the four," so he bade 
them sound the musical instruments again. 

[40] The Bodhisatta uncovered his face, and having turned round lay 
on his right side and looked at the crowd. The family priest, having 
comforted the people, folded his hands and bent down and said, “ Rise, my 
lord, the kingdom belongs to thee.” “Where is the king?” he replied. 
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“He is dead.” “Has he left no son or brother?” “Hone; my lord." 
“ Well, I will take the kingdom ”; so ho rose and sat down cross-legged on 
the stone slab. Then they anointed him there and then; and he was 
called King Mah&janaka. He then mounted the chariot, and, having entered 
the city with royal magnificence, went up to the palace and mounted the 
dais, having arranged the different positions for the general and the other 
offioers. Now the princess, wishing to prove him by his first behaviour, 
sent a man to him, saying, “Qo to the king and tell him, 'the princess 
Sivali summons thee, go quickly to herThe wise king as if he did not 
hear his words, went on with his description of the palace,—"Thus and 
thus will it be well." Being unable to attract his attention he went away 
and told the princess, “ Lady, the king heard thy words but he only keeps 
on describing the palace and utterly disregards thee.” She said to herself, 
“ He must be a man of a lofty soul,” and sent a second and even a third 
messenger. The king at laBt ascended the palace walking at his own 
pleasure at his usual pace yawning like a lion. As he drew near, the 
princess could not stand still before his majestic bearing; and coming up 
she gave him her hand to lean on. He caught hold of her hand and 
ascended the dais, and having seated himself on the royal couch beneath 
the white umbrella, he inquired of the ministers, “When the king died, 
did he leave any instructions' with you ? ” Then they told him that the 
kingdom was to be given to him who could please the princess Sivali. 
“The princess Sivali gave me her hand to lean on as I came near: I have 
therefore succeeded in pleasing her; tell me something else.” “He said 
that the kingdom was to be given to him who could decide which was the 
head of the square bed." The king replied, “ This is hard to tell, but it 
can be known by a contrivance,” so he took out a golden needle from his 
head and gave it into the princess’ hand, saying, “ Put this in its plaoe.” 
[41] She took it and put it in the head of the bed. Thus they also say in 
the proverb ‘ She gave him a sword 1 .’ By that indication he knew which 
was the head, and, as if he had not heard it before, he asked what they 
were saying, and when they repeated it, he replied, “ It is not a wonderful 
thing for one to know which is the head ”; and so saying, he asked if 
there were any other test. “ Sire, he commanded us to give the kingdom 
to him who could string the bow which required the strength of a thousand 
men.” When they had brought it at his order, he strung it while sitting on 
the bed as if it were only a woman’s bow for carding cotton’. “Tell me 
something else,” he said. “ He commanded us to give the kingdom to him 
who could draw out the sixteen great treasures.” “ Is there a list ? * and 

i go in the KatbSsaritsagaro, § 72,47,24, the snake-maiden gives the hero a sword 
and horse. 

* See Orierson’s Bihar Peata ni Life, pp. 64, 98. 
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they repeated the before-mentioned list. As be listened the meaning 
became dear to him like the moon in the sky. “ There is not time today, 
we will take the treasure to-morrow." The next day he assembled the 
ministers and asked them, “ Did your king feed pacceka-buddhas 1 ” When 
they answered in the affirmative, he thought to himself, The sun' cannot 
be this sun, but pacceka-buddhas are called Buns from their likeness thereto; 
the treasure must be where he used to go and meet them.” Then he asked 
them, “ When the pacceka-buddhas came, where did he use to go and meet 
them!” They told him of such and such a place; so be bade them dig 
that spot and draw out the treasure from thence, and they did so. “When 
he followed them as they departed, where did he stand as he bade them 
farewelll” They told him, and he bade them draw out the treasure from 
thence, and they did so. The great multitude uttered thousands of shouts 
and expressed their joy and gladness of heart, saying, “ When they heard 
before of the rising of the sun, they used to wander about, digging in the 
direction of the actual sunrise, and when they heard of his setting, they 
used to go digging in the direction of the actual sunset, hut here are the 
real riohes, here is the true marvel." When they said, “The treasure 
within ” he drew out the treasure of the threshold within the great gate of 
the palace; “The treasure outside,”—he drew out the treasure of the 
threshold outside; “ Neither within nor without,”—he drew out the 
treasure from below the threshold; [42] “ At the mounting,”—he drew 
out the treasure from the place where they planted the golden ladder for 
mounting the royal state elephant; “ At the dismounting,”—he drew out 
the treasure from the place where they dismounted from the royal elephant’s 
shoulders; “The four great sal-pillars,”—there were four great feet, made 
of sol-wood, of the royal couch where the courtiers made their prostrations 
on the ground, and from under them he brought out four jars full of 
treasure; “ A yojwna round,”—now a yojana is the yoke of a chariot, so 
he dug round the royal couch for the length of a yoke and brought out jars 
of treasure from thence; “The treasure at the end of the teeth,”—in 
the place where the royal elephant stood, he brought out two treasures 
from the spot in front of 1 his two tusks'; “ At the end of his tail,”—at 
the plaoe where the royal horse stood, he brought out jars from the place 
opposite his tail; “In the kebuh. t”; now water is called kebuka; so he 
had the water of the royal lake drawn off and there revealed a treasure; 
“ The treasure at the ends of the trees,”—he drew out the jars of treasure 
buried within the circle of shade thrown at midday under the great sal- 
trees in the royal garden. Having thus brought out the sixteen treasures, 
he asked if there was anything more, and they answered “No.” The 
multitude were delighted. The king said, “ I will throw this wealth in 
the mouth of charity "; so he had five halls for alms erected in the middle 
of the city and at the four gates, and made a great distribution. Then he 
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sent for hia mother and the Brahmin from K&jacampi, and paid them 
great honour. 

In the early days of hia reign, King Mahijanaka, the Bon of Arittha- 
janaka, ruled over all the kingdoms of Videha. “The king, they say, 
is wise, we will see him,” so the whole city was in a stir to see him, and 
they came from different parts with presents; they prepared a great festival 
in the city, covered the walls of the palace with plastered impressions of 
their hands 1 , hung perfumes and flower-wreaths, darkened the air as they 
threw fried grain, flowers, perfumes and incense, and got ready all sorts of 
food to eat and drink. In order to present offerings to the king they 
gathered round and stood, bringing food hard and soft, and all kinds of 
drinks and fruits [43], while the crowd of the king’s ministers sat on one 
side, on another a host of brahmins, on another the wealthy merchants 
and the like, on another the most beautiful dancing-girls; brahmin pane¬ 
gyrists, skilled in festive songs, sang their cheerful odes with loud voices, 
hundreds of musical instruments were played, the king’s palace was filled 
with one vast sound as if it were in the centre of the Yugandhara ooean*;— 
every place which he looked upon trembled. The Bodhisatta as he sat 
under the white umbrella, beheld the great pomp of glory like Sakka’s 
magnificence, and he remembered his own struggles in the great ocean; 
“ Courage is the right thing to put forth,—if I had not shewn courage in 
the great ocean, should I ever have attained this glory!” and joy arose 
in his mind as he remembered it, and he burst into a triumphant utter¬ 
ance”. [44] He after that fulfilled the ten royal duties and ruled 
righteously and waited on the pacceka-buddhas. In course of time Queen 
Slvali brought forth a son endowed with all auspicious marks and they 
called his name Dlgh&vu-kumara. When he grew up his father made 
him viceroy. One day when various sorts of fruits and flowers were 
brought to the king by the gardener, he was pleased when he saw them, 
and shewed him honour, and told him to adorn the garden and he would 
pay it a visit The gardener carried out these instructions and told the 
king, and he, seated on a royal elephant and surrounded by his retinue, 
entered at the garden-gate. Now near it stood two bright green mango 
trees, the one without fruit, the other full of very sweet fruit. As the king 
had not eaten of the fruit no one ventured to gather any, and the king, as 
he rode on his elephant, gathered a fruit and ate it. The moment the 
mango touched the end of his tongue, a divine flavour seemed to arise and 
he thought to himself, “When I return I will eat several more”; but 
when onoe it was known that the king had eaten of the first fruit of the 

1 Hatthaltharidihi, of. pistapaficMgula Harfac. 68,19, and 167,1.1, 

1 This is one ol the seas between the seven oonoentrio circles of rook round Meru. 
Hardy, p. 12. 

’* The six stansaa which follow in the Pali were translated in Tol. tv. p. 171, 
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tree, everybody from the viceroy to the elephant-keepers gathered and ate 
gome, and those who did not take the fruit broke the boughs with sticks 
and stripped off the leaves till that tree stood all broken and battered, 
while the other one stood as beautiful as a mountain of gems. As tbe 
king came out of the garden, he saw it and asked his ministers about it. 
“ Tbe crowd saw that your majesty had eaten the first fruit and they have 
plundered it,” they replied. “ But this other tree has not lost a leaf or a 
oolour.” “ It has not lost them because it had no fruit.” The king was 
greatly moved, “This tree [45] keeps its bright green because it has no 
fruit, while its fellow is broken and battered because of its fruit. This 
kingdom is like the fruitful tree, but the ascetic life is like the barren 
tree; it is the possessor of property who has fears, not he who is without 
anything of his own. Par from being like the fruitful tree I will be like 
the barren one,—leaving all my glory behind, I will give up the world 
and become an ascetic.” Having made this firm resolution, he entered the 
city, and standing at tbe door of the palace, sent for his commander-in-chief, 
and said to him, “ 0 general, from this day forth let none see my face 
except one servant to bring my food and another to give me water for my 
mouth and a toothbrush, and do you take my old chief judges and with 
their help govern my kingdom: I will henceforth live the life of a 
Buddhist priest on the top of the palace.” So saying he went up to the 
top of the palace alone, and lived as a Buddhist priest. As time passed on 
the people assembled in the courtyard, and when they saw not the 
Bodhisatta they said, “ He is not like our old king,” and they repeated 
two stanzas: 

<1 Our king, the lord of all the oarth, is changed from what he was of old, 
He heeds no joyous song to-day nor cares the dancers to behold; 

The deer, the garden, and the swans fail to attract his absent eye,— 
Silent he sits as stricken dumb and lets the cares of state pass by.” 

They asked the butler and the attendant, “ Does the king ever talk to 
you 1 ’’ “ Never,” they replied. Then they related how the king, with 

his mind plunged in abstraction, and detached from all desires, had re¬ 
membered his old friends the pacceka-buddhas, and saying to himself, 
“Who will show me the dwelling-place of those beings free from all 
attachments and possessed of all virtues 1” had uttered aloud his intense 
feelings in three stanzas: 

“ Hid from all sight, intent on bliss, freed from all bonds and mortal fears. 
In whose fair gardon, old and young, together dwell those heavenly seers? 

[461 They have left all desires behind,—those happy glorious saints I bless, 
Me, a world by passion tost they roam at peace and passionless. 

They have all burst the net of death, and the deceiver’s outspread snare,— 
Freed from all ties, they roam at will,—0 who will guide me where they 
are?” 
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Pour months passed as he thus led an ascetic’s life on the palaoe, and 
at last his mind turned intently towards giving up the world: his own 
home seemed like one of the hells between the sets of worlds *, and the 
three modes of existence 1 presented themselves to him as all on lire. In 
this frame of mind he burst into a description of MithilS, as he thought, 
"When will the time come that I shall be able to leave this Mithili, 
adorned and decked out like Sakka’a palace, and go to Himavat and there 
put on the ascetic's dress 1" 

“When 9 shall I leave this Mithili, spacious and splendid though it be, 

By architects with rule and line laid out in order fair to see, 

With walls and gates and battlements,—traversed by streets on every Bide, 
With horses, cows, and chariots thronged, [47] with tanks and gardens 
beautified, 

Videha’s far-famed capital, gay with its knights and warrior swarms, 

Clad in their robes of tiger-skins, with banners spread and dashing arms, 
Its brahmins dressed in K&$i cloth, perfumed with sandal, decked with 
gems,— 

Its palaces and all their queens with robes of state and diadems 1 
When shall I leave them and go forth, the ascetic’s lonely bliss to win,— 
Carrying my rags and water-pot,—when will that happy life begin? 

When shall I wander through the woods, eating their hospitable fruit, 
Tuning my heart in solitude as one might tune a seven-stringed lute*, 
Cutting my spirit free from hope of present or of future gain, 

As the cobbler 6 when he shapes his shoe cuts off 1 rough ends and leaves it 
plain 6 ” 

[82] Now he had been born at a time when men lived to the age of 
10,000 years; so after reigning 7,000 years he became an ascetic while 
3,000 years still remained of his life: and when he had euibraoed the 
ascetic life, he still dwelt in a house four months from the day of his 
seeing the mango tree; but thinking to himself that an ascetic’s house 
would be better than the palace, he secretly instructed his attendant to 
have some yellow robes and an earthen vessel brought to him from the 
market. He then sent for a barber and made him cut his hair and beard; 
he put on one yellow robe as the under dress, another as the upper, and 
the third he wrapped over his shoulder, and, having put his vessel in a 
bag, he hung it on his shoulder; then, taking his walking-stick, he walked 
several times backwards and forwards on the top-story with the triumphant 
step of a pacceka-buddba. That day he continued to dwell there, but the 
next day at sunrise he began to go down. The queen Slvall sent for 
seven hundred favourite concubines, and said to them, “ It is a long time, 

1 Bee Hardy, Budhitm, p, 27. 

9 So. the Kamaloka, the Bupabrahmaloke, and the Arupabrahmaloka. 

9 A long description, full of repetitions, is here muoh condensed. 

* See liaktvagga, y. 1.16. 

6 The nse of the word rathakdro might suggest 'wooden shoes,’ but these were 
forbidden by Buddha, see Mah&vagga, v. 6. 

• Of. Vol. iv. p. 172 (text). 
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four fall months, sinoe we last beheld the king, we shall see him to-day, do 
you all adorn yourselves and put forth your graces and blandishments and 
try to entangle him in the snares of passion.” Attended by them all 
arrayed and adorned, she ascended the palace to see the king; [53] but 
although she met him coming down, she knew him not, and thinking that 
it was a pacceka-buddha come to instruct the king she made a salutation 
and stood on one side; and the Bodhisatta came down from the palace. 
But the queen, after she had ascended the palace, and beheld the king’s 
locks, of the colour of bees, lying on the royal bed, and the articles of his 
toilet lying on the royal bed, exclaimed, “ That was no pacceka-buddha, it 
must have been our own dear lord, we will implore him to come back ”; 
so having gone down from the top-story and reached the palace yard, she 
and all the attendant queens unloosed their hair and let it fall on their 
baoks and smote their breasts with their hands, and followed the king, 
wailing plaintively, “ Why dost thou do this thing, O great king ? ” The 
whole city was disturbed, and all the people followed the king weeping, 
“ Our king, they say, has become an ascetic, how shall we ever find such 
a just ruler again 1 ” 

Then the Master, as he described the women’s weeping, and how the 
king left them all and went on, uttered these stanzas: 

“ There stood the seven hundred queens, stretching their arms in pleading woe, 

Arrayed in all their ornaments,— 1 Great king, why dost thou leave us so 1 ’ 

But leaving those seven hundred queens, fair, tender, gracious,—the great king 

Followed the guidance of his vow, with stern resolve unfaltering. 

Leaving the inaugurating cup', the old sign of royal pomp and state, 

He takes his earthen pot to-day, a new career to inaugurate.” 

[54] The weeping Sivall, finding herself unable to stop the king, as a 
fresh resource sent for the commander-in-chief and bade him kindle a fire 
before the king among the old houses and ruins which lay in the direction 
where he was going, and to heap up grass and leaves and make a great 
smoke in different places. He did so. Then she went to the king and, 
falling at his feet, told him in two stanzas that Mithila was in flames. 

“ Terrible are the raging fires, the stores and treasures burn, 

The silver, gold, gems, shells, and pearls, are all consumed in turn; 

Rich garments, ivory, copper, skins,—all meet one ruthless fate; 

Turn back, 0 king, and save thy wealth before it be too late. 

The Bodhisatta replied, “What sayest thou, 0 queen 1 the possessions 
of those who have can be burned, but I have nothing; 

“We who have nothing of our own may live without a care or sigh; 
Mithil&’s palaces may bum, but naught of mine is burned thereby*. 

1 For the golden jars nsed at a king’s inauguration see Bimky. n. 15, Kathasarits. 
xv. 77. 

9 These lines seem proverbial in various shapes, of. Dhammapada, 200; Mahibh. 
xn. 9917,529, 6641. 
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[55] So saying he went out by the northern gate, and his queens also 
went out. The queen SIvall bade them shew him how the villages were 
being destroyed and the land wasted; so they pointed out to him bow 
armed men were running about and plundering in different directions, 
while others, daubed with red lac, were being carried as wounded or dead 
on boards. The people shouted, “ 0 king, while you guard the kingdom, 
they spoil and kill your subjects.” Then the queen repeated a stanza, 
imploring the king to return: 

“ Wild foresters lay waste the land,—return, and save us all; 

Let not thy kingdom, left by thee, in hopeless ruin fall.” 

The king reflected, “No robbers can rise up to spoil the kingdom 
while I am ruling,—this must be Sivalidevf’g invention,” so he repeated 
these stanzas as not understanding her: 

“ We who have nothing of our own may live without a care or sigh, 

The kingdom may lie desolate, but naught of mine is harmed thereby. 

We who have nothing of our own may live without a care or sigh,— 

Feasting on joy in perfect bliss like an Abhassara deity 1 .” 

Even after lie had thus spoken the people still followed. Then he said 
to himself, “ They do not wish to return,—I will make them go back ”; 
so when be had gone about half a mile he turned back, and standing 
in the high road, he ssked his ministers, “Whose kingdom is this 1 " 
[56] “ Thine, 0 king.” “ Then punish whosoever passes over this line,” 
so saying he drew a line across with his staff. No one was able to violate 
that line; and the people, standing behind that line, made loud lamenta¬ 
tion. The queen also being unable to cross that line, and beholding the 
king going on with his back turned towards her, could not restrain her 
grief, and beat her breast, and, falling across, forced her way over the 
line. The people cried, “The line-guardians have broken the line,” and 
they followed where the queen led. The Great Being went towards the 
Northern Himavat. The queen also went with him, taking all the army 
and the animals for riding. The king, being unable to stop the multitude, 
journeyed on for sixty leagues. Now at that time an ascetic, named 
Nftrada, dwelt in the Golden Cave in Himavat who possessed the five 
supernatural faculties; after passing seven days in an ecstasy, he had 
risen from his trance and was shouting triumphantly, “ 0 the bliss, O the 
bliss 1 ” and while gazing with his divine eye to Bee if there was anyone 
in India who was seeking for this bliss, he beheld Mah&janaka the 
potential Buddha. He thought, “ The king has made the great renuncia¬ 
tion, but he cannot turn the people back who follow headed by the queen 
Slvali,—they may put a hindrance in his way, and I will give him an 
exhortation to confirm his purpose still more”; so by his divine power 

1 For these heavenly beings,' the Badiant ones,’ see Bnrnouf, Intnd. p. 811. 
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he stood in the air in front of the king and thus spoke, to strengthen his 
resolve: 

“ Wherefore is all this noise and din, as of a village holiday ? 

Why is this crowd assembled here? will the ascetic kindly say?” 

The king replied: 

11 I’ve crossed the bound and left the world, ’tis this has brought these hosts of 
men; 

I leave them with a joyous heart: thou know’st it all,—why ask me then?” 

[57] Then the ascetio repeated a stanza to confirm his resolve: 

“Think not thou hast already crossed, while with this body still beset; 
There are still many foes in front,—thou hast not won thy victory yet.” 

The Great Being exclaimed: 

“ Nor pleasures known nor those unknown have power my steadfast soul to 
bend, 

What foe can stay me in my course as I press onwards to the end?” 

Then he repeated a stanza, declaring the hindrances: 

“ Sleep, sloth, loose thoughts to pleasure turned, surfeit, a discontented mind— 
The body brings these bosom-guests,—many a hindrance shalt thou find." 

[58] The Great Being then praised him in this stanza: 

“ Wise, Brahmin, are thy warning words, I thank thee, stranger, for the same; 
Answer my question if thou wilt; who art thou, say, and what thy name.” 

N&rada replied: 

“ Know I am N&rada by name,—a kassapa 1 ; my heavenly rest 
I have just left to tell thee this,—to associate with the wise is best. 

The four perfections exercise,—find in this path thy highest joy j 
Whate’er it be thou lackest yet, by patience and by calm supply; 

High thoughts of self, low thoughts of self,—nor this, nor that befits the sage; 
Be virtue, knowledge, and the law the guardians of thy pilgrimage." 

Narada then returned through the sky to his own abode. After ho 
was gone, another ascetic, named Migajina, who had just arisen from an 
ecstatio trance, beheld the Great Being and resolved to utter an exhortation 
to him that he might send the multitude away; so he appeared above him 
in the air and thus spoke: 

[59] “Horses and elephants, and they who in city or in country dwell,— 
Thou hast left them all, 0 Janaka: an earthen bowl contents thee well. 
Say, have thy subjeots or thy friends, thy ministers or kinsmen dear, 
Wounded thy heart by treachery that thou hast chosen this refuge here? 

The Bodhisatta replied: 

“Never, 0 seer, at any time, in any place, on any plea, 

Have I done wrong to any friend nor any friend done wrong to me. 

1 N&rada is sometimes oalled the son of the Muni Kacyapa; see Wilson, Ffs&pu 
Purina, VoL n. p. 19. 
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I saw the world devoured by pain, darkened with misery and with sin; 

I watched its victiniB bound and slain, caught helplessly its toils within; 
1 drew the warning to myself and here the ascetic’s life begin.” 

[60] The ascetic, wishing to hear more, asked him : 

“None chooses the ascetic’s life unless some teacher point the way, 

By practice or by theory: who was thy holy teacher, say.” 

The Great Being replied : 


“ Never at any time, 0 seer, have I heard words that touched my heart 
From Brahman or ascetic lips, bidding me choose the ascetic’s part.” 


He then told him at length why he had left the world : 


“ I wandered through my royal park one summer’s day in all my pride, 
With songs and tuneful instruments filling the air on every side, 

And there I saw a Mango-tree, which near the wall had taken root,— 

It stood all broken and despoiled by the rude crowds that sought its fruit. 

Startled I left my royal pomp and stopped to gaze with curious eye, 
Contrasting with this fruitful tree a barren one which grew close by. 

The fruitful tree stood there forlorn, its leaves all stripped, its branches bare, 
The barren tree stood green and strong, its foliage waving in the air. 


[61] We kings 
And rob us 


are like that fruitful tree, with many a foe to lay us low, 
of the pleasant fruit which for a little while we show. 


The elephant for ivory, the panther for his skin is slain, 

Houseless and friendless at the last the wealthy find their wealth their bane ; 
That pair of trees my teachers were,-from them my leason did I gain.” 


Migajina, having heard the king, exhorted him to be earnest and 
returned to his own abode. 

When he was gone, Queen Sivalt fell at the king’s feet, and said: 

“ In chariots or on elephants, footmen or horsemen, all as one, 

Thy subjects raise a common wail, 1 Our king has left us and is gone! ’ 

O comfort first their stricken hearts and crown thy son to rule instead ; 
Then, if thou wilt, forsake the world the pilgrim’s lonely path to tread.” 


The Bodhisatta replied: 


“ I’ve left behind my subjects all, friends, kinsmen, home and native land ; 
[62] But th’ nobles of Videha race, Dlghavu trained to bear command,— 
Fear not, 0 queen of MitbilJ, they will be near to uphold thy band.” 

The queen exclaimed, “ 0 king, thou hast become an ascetic, what am 
I to do 1 ” Then he said to her, “ I will counsel thee, carry out my 
words ’’; so he addressed her thus: 


“ If thou would’st teach my son to rule, sinning in thought, and word and deed, 
An evil ending will be thine—this is the destiny decreed ; 

A beggar’s portion, gained as alms, so say the wise, is all our. need.” 

Thus he counselled her, and while they went on, talking together, the 
sun set 

The queen encamped in a suitable place, while the king went to the 
root of a tree and passed the night there, and the next day, after perform- 
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ing his ablutionB, went on his way. The queen gave orders that the army 
should come after, and followed him. At the time for going the round 
for alms they reaohed a city called Thuni. At that time a man in the 
city had bought a large piece of flesh at a slaughter-house and, after frying 
it on a prong with some coals, had placed it on a board to grow cool; but 
while he was busied about something else a dog ran off with it. The man 
pursued it as far as the southern gate of the city, hut stopped there, being 
tired. The king and queen were coming up separately in front of the dog, 
[63] whioh in alarm at seeing them dropped the meat and made off. The 
Great Being saw this, and reflected, “He has dropped it and gone off, 
disregarding it, the real owner is unknown, there is not another piece of 
offal alms so good as this: "I will eat it”; so taking out his own earthen 
dish and seizing the meat he wiped it, and, putting it on the dish, went to a 
pleasant spot where there was some water and ate it. The queen thought 
to herself, “ If the king were worthy of the kingdom he would not eat the 
dustv leavings of a dog, he is not really my husband ”; and she said aloud, 
“O great king, dost thou eat such a disgusting morsel?” “It is your 
own blind folly,” he replied, “ which prevents your seeing the especial 
value of this piece of alms”; so he carefully examined the spot where it 
had been dropped, and ate it as if it were ambrosia, and then washed his 
mouth and his hands and feet. 

Then the queen addressed him in words of blame: 

“ Should the fourth eating-time come round, a man will die if still he fast; 

Yet for all that the noble soul would loathe so foul a mess to taste; 


This is not right which thou hast done,—shame on thee, shame, I say, 0 king; 
Eating the leavings, of a dog, thou hast done a most unworthy thing. 

The Great Being replied : 


“Leavings of householder or dog are not forbidden food, I ween ; 

[64] If it be gained by lawful means, all food is pure and lawful, queen. 

As they thus talked together they reached the city-gate. Some boys 
were playing there; and a girl Was shaking some sand in a small winnowmg- 
basket. On one of her hands there was a single bracelet, and on the 
other two; these two jangled together, the other one was noiseless. The 
king saw the incident, and thought to himself, “Sivall keeps following me; 
a wife is the ascetic’s bane, and men blame me and say that even when I 
have left the world I cannot leave my wife ; if this girl is wise, she will be 
able to tell Sivall the reason why she should turn back and leave me. 
I will hear her story and send Sivall away.” So he said to her: 


“Nestling beneath thy mother’s care, girl, with those trinkets on thee bound, 
Why is one arm so musical while the other never makes a sound? 


The girl replied: 

“Ascetic, on this hand I wear two bracelets fast “steadof on<y 
’Tis from their contact that they sound,—tie by the second this is done. 
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But mark this other hand of mine: a single bracelet it doth wear, 

That keeps its place and makes no sound, silent because no other’s there. 

The second jangles and makes jam, that which is single cannot jar; 
Would’st thou be happy ? he alone; only the lonely happy are.” 

[65] Having heard the girl’s words, he took up the idea and addressed 
the qneen: 

“ Hear what she says; this servant girl would overwhelm my head with shame 
Were I to yield to thy request; it is the second brings the blame. 

Here are two paths: do thou take one, the other by myself take I; 

Call me not husband from henceforth, thou art no more my wife: goodbye.” 

The queen, on hearing him, bade him take the better path to the right, 
while she chose the left; but after going a little way, being unable to 
restrain her grief, she again came to him, and she and the king entered 
the city together. 

Explaining this, the Master said: “ With these words on their lips 
they entered the city of Thun&.” 

[66] After they had entered, the Bodhisatta went on his begging-round 
and reached the door of the house of a maker of arrows, while Stvall stood 
on one side. How at that time the arrow-maker had heated an arrow in a 
pan of coals and had wetted it with some sour rice-gruel, and, closing one 
eye, was looking with the other while he made the arrow straight. The 
Bodhisatta reflected, “ If this man is wise, he will be able to explain the 
incident,—I will ask him ”; so he went up to him : 

The Master described what had happened in a stanza: 

“ To a fletcher’s house he came for alms; the man with one eye closed did stand, 
And with the other sideways looked to shape the arrow in his hand.” 

Then the Great Being said to him : 

“ One eye thou closest and dost gaze with the other sideways,—is this right ? 
I pray, explain thy attitude; thickest thou, it improves thy sight i ” 

He replied: 

“ The wide horizon of both eyes senes only to distract the view ; 

But if you get a single line, your aim is tixed, your vision true. 

It is the second that makes jars, that which is single cannot jar; 
Would’st thou be happy ? be alone; only the lonely happy are.” 

[67] After these words of advice, he was silent The Great Being 
proceeded on his round, and, having collected some food of various sorts, 
went out of the city, and sat down in a spot pleasant with water; and 
having done all he had to do, he put away his bowl in his bag and 
addressed Slvali: 

“ Thou hear’st the fletcher: like the girl, he would o’erwhelm my head with 
shame 

Were I to yield to thy request; it is the second brings the blame. 

Here are two paths: do thou take one, the other by myself take I; 

Call me not husband from henceforth, thou art no more my wife: goodbye” 
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She still continued to follow him even after this speech; but she 
could not persuade the king to turn back, and the people followed her. 
Now there was a forest not far off and the Great Being saw a dark tract 
of trees. He was wishing to make the queen turn back, and he saw 
some rnunja grass near the road; so he cut a stalk of it, and said to 
her, “See, Sivall, this stalk cannot be joined again, so our intercourse 
can never be joined again ’’; and he repeated this half stanza; “ Like 
to a mui\ja reed full-grown, live on, O Sivali, alone.” When she heard 
him, she said, “I am henceforth to have no intercourse with King 
Mah&janaka”; and being unable to control her grief, she beat her breast 
with both hands and fell senseless [68] on the road. The Bodhisatta, perceiv¬ 
ing that she was unconscious, plunged into the wood, carefully obliterating 
his footsteps. His ministers came and sprinkled her body with water and 
rubbed her hands and feet, and at last she recovered consciousness. She 
asked, “ Where is the king 1” “ Do you not know 1 ” they said. “ Search 
for him," she cried. But though they ran hither and thither they saw him 
not. So she made a great lamentation, and after erecting a tope where he 
had stood, she offered worship with flowers and perfumes, and returned. 
The Bodhisatta entered into the region of Himavat, and in the course of 
seven days he perfected the Faculties and the Attainments, and he returned 
no more to the land of men. The queen also erected topes on the spots 
where he had conversed with the arrow-maker, and with the girl, and 
where he had eaten the meat, and where he had conversed with Migajina 
and with Narada, and offered worship with flowers and perfumes; and 
then, surrounded by the army, she entered Mithila and had her son’s 
coronation performed in the mango-garden, and made him enter with the 
army into the city. But she herself, having adopted the ascetic life of a 
risbi, dwelt in that garden and practised the preparatory rites for producing 
mystic meditation until at last she attained absorption and became destined 
to birth in the Brahma world. 


The Master, his lesson ended, said, “This is not the first time that the 
Tath&gata performed the great Renunciation ; he performed it also formerly. So 
saying he identified the Birth : “ At that time the sea-goddess was Uppalayappft, 
Xaraua was Sftriputta, Mig&jina was Moggali&na, the girl was the prinoeas 
Kliemft, the maker of arrows was Ananda, Si vail was the mother of R&bula, 
Prince Dlgh&vu was Rflhula, the parents were the members of the royal family, 
and I myself was the king MahSjanaka.” 
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“ Who, ai Ifilled ,” etc. This story the Master told at Jetavana, about a certain 
priest who supported his mother. They say that there was a wealthy merchant at 
S&vatthi, who was worth eighteen crores; and he had a sou who was very dear and 
winning to his father and mother. One day the youth went upon the terrace of the 
house, and opened a window and looked down on the street; and when he saw 
the great crowd going to Jetavana with perfumes and garlands in their hands to 
hear the law preached, [691 he exclaimed that he would go too. So having ordered 
perfumes ana garlands tube brought, he went to the monastery, and having dis¬ 
tributed dresses, medicines, drinks, etc. to the assembly and honoured the Blessed 
One with perfumes and garlands, he sat down on one side. After hearing the law, 
and perceiving the evil consequences of desire and the blessjngs arising from 
adopting the religious life, when the assembly broke up he asked the Blessed One 
for ordination, but he was told that the Tath&gatas do not ordain anyone who 
lias not obtained the permission of his parents; so he went away, and lived a week 
without food, and having at last obtained his parents’ consent, he returned and 
begged for ordination. The Master sent a priest who ordained him ; and after 
he was ordained he obtained great honour and gain; he won the favour of his 
teachers and preceptors, and having received full orders he mastered the law in 
five years. Then he thought to himself, “I live here distracted,—it is not 
suitable for me,” and he became anxious to reach the goal of mystic insight; so 
having obtained instruction in meditation from his teacher, he departed to a 
frontier village and dwelt in the forest, and there having entered a course of 
spiritual insight, he failed, however much he laboured and strove for twelve years, 
to attain any special idea. His parents also, as time went on, became poor, for 
those who hired their land or carried on merchandise for them, finding out that 
there was no son or brother in the family to enforce the payment, seized what 
they could lay their hands upon and ran away us they pleased, and the servants 
and- labourers in the house seized the gold and coin and made oft therewith, so 
that at the end the two were reduced to an evil plight and had not even an ewer 
for pouring water; and at last they sold their dwelling, and finding themselves 
homeless, and in extreme misery, they wandered begging for alms, clothed in 
rags and carrying potsherds in their hands. Now at that time a Brother came 
from Jetavana to the son’s place of abode; he performed the duties of hospitality 
and, as he sat quietly, he first asked whence he was come; and learning that ho 
was come from Jetavana he asked after the health of the Teacher and the 
principal disciples and then asked for news of his parents, “ Tell me, Sir, about 
the welfare of such and such a merchant’s family in S&vatthi." “ 0 friend, don’t 
ask for news of that family.” “ Why not, Sir ? ” “ They say that there was one 
son in that family, but he has become an ascetic under the law, and since he left 
the world that family has gone to ruin; and at the present time the two old 
people are reduced to a most lamentable state and beg for alms.” When he heard 
the other’s words he could not remain unmoved, but began to weep with his eyes 
full of tears, and when the other asked him why he wept, “0 Sir,” he replied, 
“ they are my own father and mother, I am their son.” “ 0 friend, thy father 
and mother have come to ruin through thee,—do thou go and take care of them.” 
“For. twelve years,” he thought to himself, “I have laboured and striven but never 
been able to attain the path or the fruit : [70] I must be incompetent; what have 
I to do with the ascetic life ? I will become a householder and will support my 
parents and give away my wealth, and will thus eventually become destined for 
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heaven.” So having determined he gave up his abode in the forest to the elder, 
and the next day departed and by successive stages leached the monastery at the 
back of Jetavana which is not far from S&vatthi. There he found two roads, one 
leading to Jetavana, the other to S&vatthi. As he stood there, he thought, “Shall 
I see my parents first or the Buddha?” Then he said to himself, “In old days I 
saw my parents for a long time, from henceforth I shall rarely have the chance of 
seeing the Buddha; I will see the perfectly Enlightened One to-day and hear the 
law, and then to-morrow morning I will see my parents.” So he left the road to 
SSvatthi and in the evening arrived at Jetavana. Now that very day at daybreak, 
the Master, as he looked upon the world, had seen the potentialities of this 
young man, and when he came to visit him he praised the virtues of parents 
in the Mfttiposaka-sutta 1 . As he stood at the end of the assembly of elders and 
listened, he thought, “ If I become a householder I can support my parents ; but 
the Master also says, ‘ A son who has become an ascetic can be helpful’; I wont 
away before without seeing the Master, and I failed in such an imperfect 
ordination; I will now support my parents while still remaining an ascetic without 
becoming a householder.” So he took his ticket and his ticket-food and gruel, and 
felt as if he had committed a sin deserving expulsion after a solitary abode of 
twelve years in the forest. In the morning he went to S&vatthi and he thought 
to himself, “ Shall I first get the gruel or see my parents?" He reflected that it 
would not be right to visit them in their poverty empty-handed; so he first got 
the gruel and then went to the door of their old house. When he saw them 
sitting by the opposite wall after having gone their round for the alms given in 
broth, he stood not far from them in a sudden burst of sorrow with his eyes full 
of tears. They saw him but knew him not; then his mother, thinking that it 
was someone standing for alms, said to him, “ We have nothing fit to be given 
to you, be pleased to pass on.” When he heard her, he repressed the grief 
which filled nis heart and remained still standing as before with his eyes full of 
tears, and when he was addressed a second and a third time he still continued 
standing. At last the father said to the mother, “ Go to him; can this be 
thy son 2 ? ” She rose and went to him and, recognising him, fell at his feet 
and lamented, and the father also joined his lamentations, and there was a loud 
outburst of sorrow. To see his parents he could not control himself, but burst 
into tears; then, after yielding to his feelings, he said, “ Do not grieve, I will 
[71] support you ”; so having comforted them and made them drink some gruel, 
and sit down on one side, he went again and begged for some food and gave it to 
them, and then went and asked for alms for himself, and having finished his 
meal, took up his abode at a short distance off. From that day forward he 
watched over his parents in this manner; he gave them all the alms he received 
for himself, even those at the fortnightly distributions, and he went on separate 
Expeditions for his own alms, and ate tnem; and whatever food he received as 
provision for the rainy season he gave to them, while he took their worn-out 
garments and dyed them with the doors fast closed and used them himself: 
but the days were few when he gained alms and there were many when he 
failed to win anything, and his inner and outer clothing became very rough. As 
he watched over his parents he gradually grew very pale and thin and his friends 
and intimates said to him, “Your complexion used to be bright, but now you 
have become very pale,—has some illness come upon you i ” He replied, “ No 
illness has come upon me, but a hindrance has befallen me,” and he told them the 
history. “ Sir,” they replied, “ the Master does not allow us to waste the offerings 
of the faithful, you do an unlawful act in giving to laymen the offerings of the 
faithful.” When he heard this he shrank ashamed. But not satisfied with this 
they went and told it to the Master, saying, “ So and so, Sir, has wasted the 
offerings of the faithful and used them to feeu laymen.” The Master sent for the 
young man of family and said to him, “ Is it true that you, an ascetio, take the 

1 Query Brahmana-samyutta, n. 9. 

1 [Reading kho for ko. Prof. Cowell, omitting gaccha, translates-. ‘Who is this 
who is as a son of your own ?'] 
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offerings of the faithful end support laymen with them I" He confessed that it 
was true. Then the Master, wishing to praise what he had done and to declare 
an old action of his own, said, “When you support laymen whom do you support ?” 
“ My parents,’’he answered. Then the Master, wishing to enoourage him still 
more aaid, “Well done, - well done” three times; “You are in a path which 
X have traversed before you: I in old time, while going the round for alms, 
supplied my parents." The asoetic was encouraged thereby. At the request 
of the Brethren the Master, to make known his former actions, told them a legend 
of the olden time. 


Once on a time, not far from Benares on the near bank of the river, 
there was a village of hunters, and another village on the further side; five 
hundred families dwelt in each. Now two hunter chiefs dwelt in the two 
villages who were fast friends; and they had made a compact in their 
youth, that if one of them had a daughter and the other a son, they would 
wed the pair together. In course of time [72] a son was bom to the chief 
in the near village and a daughter to the one in the further; the name 
Dukulaka was given to the first as ho was taken up when he was bom 
in a wrapping of fine cloth 1 , while the second was named Parika 
because she was born on the further side of the river. They were both 
fair to look at and of a complexion like gold ; and though they were born 
in a village of hunters they never injured any living creature. When he 
was sixteen years old his parents said to Dukulaka, 11 0 son, we will bring 
you a bride ’’; but he, a pure being newly come from the Brahma world, 
closed both his ears, saying, “ I do not want to dwell in a house, do not 
mention such a thing”; and though they spke three times to the same 
effect, he shewed no inclination for it. Parika also, when her parents 
said to her, “Our friend's son is handsome and with a complexion like 
gold, we are going to give you to him,” made the same answer and closed 
her ears, for she too had come from the Brahma world. Dukulaka 
privately sent her a message, “If you wish to live as a wife with 
her husband, go into some other family, for I have no wish for 
such a thing,” and she too sent a similar message to him. But 
however unwilling they were, the parents would celebrate the marriage. 
But both of them lived apart like the Archangel Brahman, without 
descending into the ocean of carnal passion. Dukulaka never killed fish 
or deer, he never even sold fish whioh was brought to him. At last his 
parents said to him, “ Though you are born in a family of hunters you do 
not like to dwell in a house, nor kill any living creature; what will you 
do!” “If you will give me leave," he replied, “I will become an asoetic 
this very day.” They gave them both leave at once. Having bid them 
farewell, they went out along the shore of the Oanges and entered the 
Himavat region, where the river MigasammatA flows down from the 
mountain and enters the Oanges; then, leaving the Oanges, they went ijp 


dukula, 
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along the MigasaramatS. Now at that moment Sakka’s palace grew hot. 
Sakka, having ascertained the reason, commanded Viasakamma, “0 Vissa- 
kamma, two great beings have left the world and entered Himavat, we 
mnst find an abode for them,—go and build them [73] a hut of leaves and 
provide all the necessaries of an ascetic’s life a quarter of a mile from the 
river Migasammata and come back hither.” So he went and prepared 
everything as it is described in the MQgapakkha Birth 1 , and returned to 
his own home, after having driven away all beasts that caused unpleasant 
noises, and having made a footpath near. They saw the footpath and 
followed it to the hermitage. When Dukulaka went into the hermitage and 
saw all the necessaries for an ascetic’s life, he exclaimed, “ This is a gift to 
ns from Sakka ”; so having taken off his outer garment and put on a robe 
of red bark and thrown a black antelope-hide over his shoulder and twisted 
his hair in a knot, and assumed the garb of an anchorite, and having also 
given ordination to Pdrika, he took up his abode there with her, exorcising 
all the feelings of benevolence which belong to the world of sensual 
pleasure*. Through the influence of their benevolent feelings all the birds 
and beasts felt only kindly feelings towards each other,—not one of them 
did harm to any other. Pari brings water and food, sweeps the hermitage, 
and does all that has to be done, and both collect various kinds of fruits 
and eat them, and then they enter their respective huts of leaves and live 
there fulfilling the rules of the ascetic life. Sakka ministers to their wants. 
One day he foresaw that a danger threatened them, “ They will lose their 
sight,” so he went to Dukulaka; and having sat on one side, after saluting 
him, he said, “Sir, I foresee a danger which threatens you,—you must 
have a son to take care of you : follow the way of the world.” “ 0 Sakka, 
why dost thou mention such a thing 1 Even when we lived in a house we 
shrank in disgust from all carnal intercourse; can we practise it now 
when we have come into the forest and are living an anchorite life here 1" 
“Well, if you will not do as I say,—then at the projier season touch Pan's 
navel with your hand.” This he promised to do; and Sakka, after saluting 
him, returned to his own abode. The Great Being told the matter to 
P&rl, and at the proper time he touobed her navel with his hand. 
Then the Bodhisatta descended from the heavenly world and entered her 
womb and was conceived there. [74] At the end of the tenth month 
she bore a son of golden hue, and they called his name accordingly 
Suvannasama. (Now the Kinnarl nymphs in another mountain had 
nursed Part) The parents washed the babe and laid it down in the 
hut of leaves and went out to collect different sorts of fruit. While 
they were gone the Kinnaras took the child and washed it in their caves, 

1 [No. 580 in Westergaard’s Catalogue, but no such title occurs in our ooUeotion. 
Kusakamma however performs this duty in other Births: see iv. 308, v. 98 (trans.).] 
wl«LA« opposed to the Brahmaloka. 
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and, going up to the top of the mountain, they adorned it with various 
flowers, and made the sectarial marks with yellow orpiment, red arsenic, 
and other paints, and then brought it back to its bed in the hut; and when 
Pari oame home she gave the child suck. They cherished him as he grew 
up year after year, and when he was about sixteen they used to leave him 
in the hut and go out to collect forest roots and fruits. The Bodhisatta 
considered, “Some danger will one day happen”; he used to watch the path 
by which they went. One day they were returning home at evening time 
after collecting roots and fruits, and not far from the hermitage a great 
cloud rose up. They took shelter in the roots of a tree and stood on an 
ant-hill; and in this ant-hill a snake lived. Now water dropped from their 
bodies, which carried the smell of sweat to the snake’s nostrils, and, being 
angry, it puffed out its breath and smote them as they stood there, and 
they both were struck blind and neither could see the other. Dukulaka 
called out to Pari, “My eyes are gone, I cannot see you”; and she too made 
the same complaint. “We have no life left,” they said, and they wandered 
about, lamenting and unable to find the path. “ What former sin can we 
have committed 1” they thought. Now in former times they had been 
born in a doctor’s family, and the doctor had treated a rich man for 
a disease of his eyes, but the patient had given him no fee; and being 
angry he had said to his wife, “ What shall we do 1” She, being also angry, 
had said, “We do not want his money; make-some preparation and call it 
a medicine and blind one of his eyes with it.” He agreed and acted on her 
advice, and for this sin the two eyes of both of them now became blind. 

Then the Great Being reflected, “ On other days [V 5] my parents have 
always returned at this hour, I know not what has happened to them, I will 
go and meet them ”; so he went to meet them and made a sound. They 
recognised the sound, and making an answering noise they said, in their 
affection for the boy, “0 Sama, there is a danger here, do not come near.” 
So he held out to them a long pole and told them to lay hold of the end of 
it, and they, seizing hold of it, came up to him. Then he said to them, 
“ How have you lost your eight 1” “ When it rained wo took shelter in the 
roots of a tree and stood on an ant-hill, and that made us blind.” When 
he heard it, he knew what had happened. “There must have been a snake 
there, and in his anger he emitted a poisonous breath ”; and as he looked 
at them he wept and also laughed. Then they asked him why he wept 
and also laughed. “ I wept because your sight is gone while you are still 
young, but I laughed to think that I shall now take care of you; do not 
grieve, I will take care of you.” So he led them back to the hermitage 
and he tied ropes in all directions, to distinguish the day and the night 
apartments, the cloisters, and all the different rooms; and from that day 
forwards he made them keep within, while he himself collected the forest 
roots and fruits, and in the morning Bwept their apartments, and fetched 
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water from the Migasammata river, and prepared their food and the water 
for washing and brushes for their teeth, and gave them all sorts of sweet 
fruits, and after they had washed their mouths he ate his own meal. After 
eating his meal he saluted his parents and surrounded by a troop of deer 
went into the forest to gather fruit. Having gathered fruit with a band 
of Kinnaras in the mountain he returned at evening time, and having taken 
water iu a pot and heated it, he let them bathe and wash their feet as they 
chose, then he brought a potsherd full of hot coals and steamed their limbs, 
and gave them all sorts of fruits when they were seated, and at the end ate 
his own meal and put by what was left Ill this way he took care of his 
parents. 

Now at that time a king named Piliyakkha reigned in Benares. He 
in his great desire for venison had entrusted the kingdom to his mother, 
and armed with the five kinds of weapons had come into the region of 
Himavat, and while there had gone on killing deer and eating their flesh, 
[76] till he came to the river Migasammata, and at last reached the spot 
where Sama used to come and draw water. Seeing there the footsteps of 
deer he erected his shelter with boughs of the colour of gems, and taking 
his bow and fitting a poisoned arrow on the string he lay there in ambush. 
In the evening the Great Being having collected his fruits and put them in 
the hermitage made his salutation to his parents, and saying, “ I will bathe 
and go and fetch some water,” took his pot, and surrounded by his train of 
deer, singled out two deer from the herd surrounding, and putting the jar 
on their backs, leading them with his hand, went to the bathing-place. The 
king in his shelter saw him coming, and said to himself, “ All the time that 
I have been wandering here I have never seen a man before; is he a god 
or a naga? Now if I go up and ask him, he will fly up into heaven if he 
Is a god, and he will sink into the earth if he is a naga. But I shall not 
always live here in Himavat, and one day I shall go back to Benares, and 
my ministers will ask me whether I have not seen some new marvel in the 
course of my rambles in Himavat. If I tell them that I have seen such 
and such a creature, and they proceed to ask me what its name was, they 
will blame me if I have to answer that I do not know ; so I will wound it 
and disable it, and then ask it.” In the meantime the animals went down 
first and drank the water and came up from the bathing-place; and then 
the Bodhisatta went slowly down into the water like a great elder who 
was perfectly versed in the rules, and, being intent on obtaining absolute 
calm, put on his lark garment and threw his deer-skin on one shoulder 
and, lifting up his water-jar, filled it and set it on his left shoulder. At 
this moment the king, seeing that it was the time to shoot, let fly a 
poisoned arrow and wounded the Great Being in the right side, and the 
arrow weut out at the left side. The troop of deer, seeing that he was 
wounded, fled in terror, but Suvannas&ma, although wounded, balanoed 
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the water-jar as well as he could, and, recovering his recolleotion, 
slowly went up out of the water. He dug* out the sand and heaped it on 
one side and, placing his head in the direction of his parents’ hut, [77] he 
laid himself down like a golden image on the sand which was iu colour 
like a silver plate. Then recalling his memory he considered all the 
circumstances; “I have no enemies in this district of Himavat, and I 
have no enmity againBt anyone.” As he said these words, blood poured 
out of his mouth and, without seeing the king, he addressed this stanza 
to him: 

“Who, as I filled my water-jar, has from his ambush wounded me,— 
Brahman or Khattiya, Vessa,—who can my unknown assailant be 7” 

Then he added another stanza to shew the worthlessness of his flesh us 
food: 

“ Thou canst not take my flesh for food, thou eaiiat not turn to use my skin ; 
Why couldst thou think me worth thine aim; what was the gain thou 
thought’st to win I " 

And again another asking him his name, Ac.: 

“ Who art thou, say,—whose son art thou 7 and what name shall I call thee by 7 
Why dost thou lie in ambush there 7 Answer my questions trathfiilly.” 

When the king heard this, he thought to himself, “ Though he has 
fallen wounded by my poisoned arrow, yet he neither reviles me nor 
blames me; he speaks to me gently as if sbothing my heart,—I will go up 
to him”; so he went and stood near him, saying : 

“ I of the KSsis am the lord, King Filiyakkha named; and here, 

Leaving my throne for greed of flesh, I roam to hunt the forest deer. 
Skilled in the archer’s craft am I, stout is my heart nor given to change; 
No N&ga can escape my shaft if once he comes within my range.” 

[78] Thus praising his own merits,- he proceeded to ask the other his 
name and family: 

“ But who art thou 7 Whose son art thou 7 How art thou called ? Thy 
name make known; 

Thy father’s name and femily,—tell me thy father’s and thine own." 

The Qreat Being reflected, “If I told him that I belonged to the gods 
or the Kinnaras, or that I was a Khattiya or of similar race, he would 
believe me; but one must only speak the truth,” so he said: 

“They oalled me S&ma while I lived,—an outcast hunter’s son am I: 

But here stretched cut upon the ground in woful plight thou see’st me lie. 
Pierced by that poisoned shaft of thine, I helpless lie like any deer, 

The viotim of thy fatal skill, bathed in my blood I wallow here. 

Thy Bhaft has pierced my body through, I vomit blood with every breath,— 
Vet, hunt and weak, I ask thee still, why from thy ambush seek my death 7 
Thou canst not take my flesh for food, thou canst not turn to use my skin ; 
Why could’st thou think me worth thy aim; what was the gain thou 
thought’st to win 7" 
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When the king heard this, he did not tell the real truth, but made up 
a false story and aaid: 

» a deer had oome within my ranges I thought that it mv prize would be, 
But seeing thee it fled in fright,—I had no angry thought for thee.” 

[79] Then the Great Being replied, “What say’at thou, 0 king? In 
all this Himavat there is not a deer which flies when he sees me ” : 

“Since my first years of thought began, as far as memory reaches back, 

No quiet deer or beast of prey has fled in fear to cross my track. 

Since I first donned my dress of bark and left behind my childish days 
No quiet deer or beast of prey has fled to see me cross their ways 
Nay, the grim goblins are my friends, who roam with me this forest’s shade,— 
Why should this deer then, as you say, at seeing me have fled afraid?" 

When the king heard him, he thought to himself, “ I have wounded 
this innooent being and told a lie,—I will now confess the truth.” So he 
said: 

“Sima, no deer beheld thee there, why should I tell a needless lie? 

I wa s o’ereome by wrath and greed and shot that arrow,—it was I.” 

Then he thought again, “Suvannas&ma cannot be dwelling alone in this 
forest, his relations no doubt live here; I will ask him about them.” So 
he uttered a stanza: 

“Whence didst thou come this morning, friend,—who bade thee take thy 
w&ter-iar 

And fill it from the rivers bank and bear the burden baok so far?” 

[80] When he heard this, he felt a great pang and uttered a stanza, 
as the blood poured from his mouth : 

« My parents live in yonder wood, blind and dependent on my care,— 

For their sakes to the river’s bank I came to fill my water-jar.” 


Then he went on, bewailing their condition : 

“Their life is but a flickering spark 1 , their food at most.a.week’s supply,— 
Without this water which I bring blind, weak, and helpless they will die. 

I reok not of the pain of death, that is the common fate of all; 

Ne’er more to see my father’s face—’tis this which doth my heart appal*. 
Long, long, a sad and weary time my mother there will nurse her woe, 

At midnight and at early morn her tears will like a river flow . 

Long, long, a sad and weary time my father there will nurse his woe, 

At midnigfit and at early morn his tears will like a river flow. 

They will go wandering through the wood and of their tarrying son complain, 
Exiting still to hear my stop or feel my soothing touch-in vain. 

This thought is as a second shaft which pierces deeper than before, 

That I, alas! lie dying here, fated to see their face no more. 


1 The Sehol. explains tua ss ‘food,’—I have taken it as = ushma. [This ie also 
given sb an alternative by the Scholiast. This word however occurs in Pali as umid or 
usumd.] 

1 [This stanza is twice said.] 

» Lit. they will only grow dry as a river does. 
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[81] The king, on hearing his lamentation, thought to himself, “This 
man has lieen fostering his parents in his excessive piety and devotion to 
duty, and even now amidst all his pain he only thinks of them,—I have 
done evil to such a holy being,—how can I comfort him ? When I find 
myself in hell what good will my kingdom do me 1 I will watch over his 
father and mother as he watched over them; thus his death will be 
counteracted to them.” Then he uttered his resolution in the following 
stanzas : 

“0 S&ma of auspicious face, let not despair thy soul oppress, 

Lo I myself will wait upon thy parents in their lone distress. 

I am well practised with the bow,—my promise is a surety good,— 

I’ll be a substitute for thee and nurse thy parents in the wood. 

I’ll search for leavings of the deer, and roots and fruits to meet their need; 
I’ll wait myself upon them both, their household slave in very deed. 

Which is the forest where they are? Tell me, 0 S&ma, for I vow 
I will protect and foster them as thou thyself hast done till now.” 

The Qreat Being replied, “ It is well, O king, then do thou foster 
them,’’ so he pointed out the road to him: 

“Where my head lies there runs a path two hundred low lengths through 
the trees, 

"Twill lead thee to my parents’ hut,—go, nurse them there if so thou please” 

[82] Having thus shewn the path and borne the great pain patiently 
in his love for his parents, he folded his hands respectfully, and made his 
last request that he would take care of them: 

“ Honour to thee, 0 K&si king, as thus thou goest upon thy way; , 

Helpless my parents are and blind,—0 guard and nurse them both, I pray. 
Honour to thee, 0 K&si king,—I fold my hands respectfully, 

Bear to my parents in my name the message I have given to thee.” 

The king accepted the trust, and the Great Being, having thus delivered 
his final message, became unconscious. Explaining this, the Master said: 

“When S&ma of auspicious face thus to the king these words had said, 
Faint with the poison of the shaft he lay unconscious as if dead.” 

Up to this point when he uttered his words he had spoken as one out 
of breath; but here his speech was interrupted, as his form, heart, thoughts, 
and vital powers were successively affected by the violence of the poison 1 , 
his mouth and his eyes closed, his hands and feet became stiffened, and 
his whole body was wet with blood. The king exclaimed, “ Till just this 
moment he was talking to me, what has suddenly stopped his inhaling and 
exhaling his breath? These functions have now ceased, his body has 
become stiff, surely S&ma is now dead ”; and being unable to coutrol his 
sorrow, he smote his head with his hands and bewailed in a loud voice. 


1 Should we not read upattitabbavaiige tic. 1 




No. 540 . 


47 


Here the Master, to make the matter clearer, spoke these stanzas: 

“ Bitterly did the king lament, ‘ I knew not until this befell . 

That I should e’er grow old or die,—I know it now, alas! too well. 

All men are mortal, now I see ; for even S&ma had to die, 

Who gave good counsel to the last, yea in his dying agony; 

[8^ Hell is my sure and certain doom,—that murdered saint lies speechless there ; 

In every village all I meet will with one voice my guilt declare. 

But in this lone unpeopled wood who will there be to know my name? 

Here in this desert solitude who will remind me of my shame?”’ 

Now at this time a daughter of the gods, named Bahusodari, who dwelt 
in the Gandhamadana mountain and who had been a mother to the Great 
Being in his seventh existence before this one, was continually thinking of 
him with a mother’s affection; but on that day in the enjoyment of her 
divine bliss she did not remember him as usual; and her friends only said 
that she had gone to the assembly of the gods [and so remained silent]. 
Suddenly thinking of him at the very moment when he became unconscious, 
she said to herself, “What has become of my son!” and then she saw 
that King Piliyakkha had wounded him with a poisoned arrow on the 
bank of the Migasammata and that he was lying on a sandbank, while 
the king was loudly lamenting. “If I do not go to him, my son 
Suvannasama will perish there and the king’s heart will break, and Sima’s 
parents will die of hunger and thirst. But if I go there, the king will 
carry the jar of water and go to his parents, and after hearing their words, 
[84] will take them to their sou, and I and they will make a solemn 
asseveration which shall overpower the poison in Sama’s body, and my 
son shall then regain his life and his parents their sight, and the king, 
after hearing Sama’s instruction, will go and distribute great gifts of 
charity and become destined for heaven; so I will go there at once.” So 
she went, and standing unseen in the sky, by the bank of the river 
Migasammata, she discoursed with the king. 

Here the Master, to make the matter clearer, spoke these stanzas: 

“The goddess, hidden out of sight upon the Gandham&dan mount, 

Uttered these verses in his ears, by pity moved on his account; 

‘ A wicked action hast thou done,—heavy the guilt which rests on thee; 

Pareqts and son all innocent, thy single shaft hath slain the three; 

Come, I will tell thee how to find a refuge from thy guilt and rest; 

Nurse the blind pair in yonder wood, so shall thy sinful soul be blest. 

When he heard her words, he believed what she said, that, if he 
went and supported the father and mother, he would attain to heaven; 
so he made a resolve, “ What have I to do with a kingdom! I will go 
and devote myself to nursing them.” After an outburst of weeping he 
conquered his sorrow, and thinking that Sama was indeed dead, he paid 
homage to his body with all kinds of flowers and sprinkled it with water, 
and thrice went round it, turning his right side towards it, and made his 
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obeisance at the four several points. Then he took the jar which had 
been consecrated by him, he turned his faoe to the south and went on his 
way with a heavy heart. 

Here the Master added this verse of explanation: 

“After a burst of bitter tears, lamenting for the hapless youth, 

The king took up the water-jar and turned his faoe towards the south.” 

[85] Strong as he was by nature, the king took ujS the water-jar and 
resolutely forced his way to the hermitage and at last reached the door of 
wise Dukula’s hut. The wise man, Beated inside, heard the sound of 
approaching footsteps, and, as be pondered doubtfully, he uttered these 
two lines: 

“ Whose are these footsteps which I hear ? someone approaches by this way j 
’TiB not the sound of S&ma’s steps,—who art thou,—tell me, Sir, I pray.” 

When the king heard him, he thought to himself, “ If I tell him that I 
have killed his son and do not reveal my royal character, they will be 
angry and speak roughly to me, and then my anger will be roused against 
them and I shall do them some outrage, and this would be sinful; but 
there is no one who does not feel afraid when he hears that it is a king, 
I will therefore make myself known to them ”; so he placed the jar in the 
enclosure where the water-jar should be put, and Btandiug in the doorway 
of the hut, exclaimed: 

“1 of the KAsis am the lord, King Piliyakkha named; and here, 

Leaving my throne for greed of flesh, I roam to hunt the forest deer. 

Skilled in the archer’s craft am I, stout is my heart nor given to change; 
No Niga can escape my shaft if once he comes within my range.” 

The wUe man gave him a friendly greeting, and replied': 

“Welcome, 0 king, a happy chance directed thee this way: 

Mighty thou art and glorious: what errand brings thee, pray 1 

The tindook and the piyal leaves, and kitenmSrl sweet, 

Though few and little, take the best we have, 0 king, and eat. 

And this cool wator from a cave high hidden on a bill, 

0 mighty monarch, take of it, drink if it be thy will.” 

[86] When the king heard his welcome he thought to himself, “It 
would not be right to address him at once with the bare statement that I 
have just killed bis son ; I will begin to talk with him as if I knew 
nothing about it and then tell him ”; so he said to him: 

“How can a blind man roam the woods? These fruits,—who brought them 
to your door ? 

He must have had good eyes y-wis, who gathered such a varied store.” 

The old man repeated two stanzas to shew the king that he and his 
wife did not gather the fruit, but that their son had brought it to them: 

1 Repeating the four stanzas given in VoL tv. p. 170, Vol. v. p. 171. 
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“ Sfima our son is young in years, not very tall but fair to the eye, 

The long black hair that crowns his head curls like a dog’s tail’ naturally. 
He brought the fruit, and then went off, hastening to fill our water-jar; 
He will be back here presently,—the way to the river is not tar.” 

The king replied: 

“Sftma, that duteous son of yours, whom you describe so fair, so good,— 

I have slain him: those black ourls of his are lying yonder, drenohed in 
blood.” 

Firikft’s hut of leaves was close by, and as she sat there she heard the 
king’s voice, and went out anxious to learn what had happened, [87] and, 
having gone near Dukfila by the aid of a rope, she exolaimed: 

“Tell me, Dukola, who is this who says that Sima has been slain1 
‘ Our Sima slain,’—suoh evil news seem to have cleft my heart in twain. 
Like a young tender pSpul shoot tom by the blast from off the tree,— 
Our Sima slain,—to hear suoh news my heart is pierced with agony." 

The old man gave her words of oounsel: 

“It is the king of Kisi land,—his cruel bow has slain, I wot, 

Our Sima by the river’s bank, but let us pause and curse him not.” 

Piriki replied: 

“Our darling eon, our life’s sole stay, longed for and waited for so long,— 
How shall my heart oontain its w»th against the man who did this wrong!” 

The old man exclaimed: 

“ A darling son, our life’s sole stav, longed for and waited for so long! 

But all the wise forbid our wrath against the doer of the wrong.” 

Then they both uttered their laments, beating their breasts and praising 
the Bodhisatta’s virtues Then the king tried to comfort them: 

“ Weep not, I pray you, overmuch, for your loved Sima’s hapless fate j 
Lo I will wait upon you both,—mourn not as wholly desolate; 

I am well practised with the bow, my promise is a surety good, 

Lo I will wait upon you both and nurse you in this lonely wood. 

I’ll search for leavings of the deer, and roots and fruits for all your need j 
Lo I will wait upon you both, your household slave in very deed.” 

[88] They remonstrated with him: 

“This is not right, 0 king of men, this would be utterly unmeet; 

Thou art our lord and nghtful king: here we pay homage to thy feet. 

When the king heard this he was glad. “A wonderful thing,” he 
thought, “ they do not utter one harsh word against me who have committed 
suoh a sin, they only reoeive me kindly and he uttered this stanza: 

'“Ye foresters, proclaim the right, this welcome is true piety; 

Thou art a father from henceforth, and thou a mother unto me. 

1 Of. HI top, n. IS*. “Bren whilst being raised to honour, a bad man invariably 
reverts to his natural habit; as a dog’s tail, after all the expedients of tudorifics and 
unguents, remains curled.” I read itmapga-. 
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They respectfully raised their hands and made their petition, “We 
have no need of any act of service from thee, but guide us, holding out the 
end of a staff, and show us our S&ma,” and they uttered this couplet of 
stanzas: 

“ Glory to thee, 0 KSsi-king who art thy realm’s prosperity, 

Take us and lead us to the spot where S&ma, our loved son, doth lie. 

There fallen prostrate at his feet, touching his face, eyes, every limb 1 , 

We will await the approach of death, patient so long as near to him.” 

[89] While they were thus speaking, the sun set. Then the king 
thought, “ If I take them there now, their hearts will break at the sight; 
and if three persons thus die through me I shall certainly lie down in hell, 
—therefore I will not let them go thither ”; so he said these stanzas: 

“A region full of beasts of prey, as though the world’s eitremest bound,— 
’Tis there where S&ma lies, as if the moon had fallen on the ground. 

A region full of beasts of prey, as though the world’s extremest bound,— 
’Tis there where S&ma lies, as if the sun had fallen on the ground. 

At the world’s furthest end he lies, covered with dust and stained with blood; 
Stay rather in your cottage here nor tempt the dangers of the wood.’’ 

They answered in this stanza to shew their fearlessness: 

“ Let the wild creatures do their worst,—by thousands, millions, let them swarm, 
We have no fear of beasts of prey, they cannot do us aught of harm.” 

So the king, being unable to stop them, took them by the hand and led 
them there. 

[90] When he had brought them near, he said to them, “ This is your 
son.” Then his father clasped his head to his bosom and his mother his 
feet, and they sat down and lamented. 

The Master, to make the matter clear, Bpoke these stanzas': 

“Covered with dust and pierced to th’ heart, beholding thus their S&ma lie 
Prostrate as if a sun or moon had fallen earthward from the sky, 

The parents lifted up their arms, lamenting with a bitter cry. 

‘ 0 S&ma, art thou fast asleep ? art angry 1 or are we forgot ? 

Or say, has something vexed thy mind, that thou liest still and answerest not? 

Who will now dress our matted locks and wipe the dirt and dust away, 

When S&ma is no longer here, the poor blind couple’s only stay ? 

Who now will sweep the floor for us, or bring us water, hot or cold? 

Who fetch us forest roots and fruits, as we sit helpless, blind, and old ?’” 


1 If I follow the schol. who seems to connect bhnja with bhuvjati. But oonld the 
words mean “beating outfaces, arms and eyes” 1 Sumh, ittmbh mean ‘to strike.’ Cf. 


‘to hurt.’ 


[The rendering in the text is clearly right; ‘his’ not ‘our’: but 


there is nothing to give a clue to the sense of tamiumbhamana except the scholiast's 
note ‘ vattenti. ’] 

1 1 have omitted some of these stanzas, as they are full of repetitions, 




No. 540 . 


51 


[91] After long lamentation the mother emote her bosom with her 
hand, and considering her sorrow carefully, she said to herself, "This is all 
mere grief for my son,—he has swooned through the violenoe of the poison, 
l will perform a solemn asseveration of truth to take the poison from him ”; 
so she performed an act of truth and repeated the following stanzas : 

“ If it be true that in old days S&ma lived always virtuously, 

Then may this poison in his veins lose its fell foroe and harmless be. 

If in old days he spoke the truth and nursed his parents night and day, 
Then may this poison in his veins be overpowered and ebb away. 

Whatever merit we have gained in former days, his sire and I, 

May it o’erpower the poison’s strength and may our darling son not die 1 ." 

[92] When his mother had thus made the solemn asseveration, S&ma 
turned as he lay there. Then his father also made his solemn asseveration 
in the same words; and while he was still speaking, S&ma turned round 
and lay on the other side 9 . 

Then the goddess made her solemn asseveration. The Master in 
explanation uttered these stanzas: 

“The goddess hidden out of sight upon the Gandham&dan mount 
Performed a solemn act of truth, by pity moved on S&ma’s count; 

‘Here in this Gandham&dan mount long have I passed my life alone, 

In forest depths where every tree beareth a perfume of its own, 

And none of earth’s inhabitants is dearer to my inmost heart,— 

As this is true so from his veins may all the poison’s power depart.’ 

While thus in turn by pity moved they all their solemn witness bore, 

Lo in their sight up S&ma sprang, young, fair, and vigorous as before.’’ 

Thus the Great Being’B recovery from his wound, the restoration of 
both his parents’ sight, and the appearance of dawn,—[93] all these four 
marvels were produced in the hermitage at the same moment by the 
goddess’s supernatural power. The father and mother were beyond measure 
delighted to find that they had regained their sight and that S&ma was 
restored to health. Then S&ma uttered these stanzas: 

“I am your S&ma, safe and well,—see me before you and rejoice: 

Dry up your tears and weep no more, but greet me with a happy voice. 

Welcome to thee too, mighty king, may fortune wait on thy oommands; 
Thou art our monarch: let us know what thou desirest at our hands. 
Tindukas, piyals, madhukas, our ohoicest fruits we bring our guest,— 

Fruits sweet as honey to the taste,—eat whatsoe’er may please thee best. 
Here is cold water, gracious lord, brought from the oaves in yonder hill, 
The mountain-stream best quenohes thirst,—if thou art thirsty, drink thy fill*.” 

The king also beholding this miracle exclaimed: 

“I am bewildered and amazed, which way to turn I cannot tell, 

An hour ago I saw thee dead,—who now stand here alive and well 1" 

1 [Here eight stanzas have been compressed into three.] 

* [The prose narrative is often repeated in verse, as it is here. Such repetitions 
have generally been omitted.] * [See above, p. 48.] 
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Sima thought to himself “This king looked npon me as dead, I will 
explain to him my being alive ”; so he said: 

“A man possessed of all his powers, with not one thought or feeling fled, 

Because a swoon has stopped their play, that living man they think is dead.” 

Their being desirous to lead the king into the real meaning of the 
whole matter, he added two stanzas to teaoh him the Law: 

[Ml "Those mortals who obey the Law and nurse their parents in distress, 
The gods observe their piety and oome to heal their sicknesses. 

Those mortals who obey the Law and nurse their parents in distress, 

The gods in this world praise their deed and in the next with heaven them bless.” 

The king, on hearing this, thought to himself, “This is a wonderful 
miracle: even the gods heal him who cherishes his parents when he falls 
into sickness; this Sfima is exoeeding glorious ”; then he said: 

“I am bewildered more and more, which way to turn I cannot see, 
S&ma, to thee I fly for help, Sima, do thou my refuge be.” 

Then the Great Being said, “ 0 king, if thou wishest to reach the world 
of the gods and enjoy divine happiness there, thou must practise these ten 
duties,” and he uttered these stanzas concerning them: 

“ Towards thy parents first of all fulfil thy duty, warrior king j 
Duty fulfilled in this life here to heaven hereafter thee shall bring V 
Towards thy children and thy wife, fulfil thy duty, warrior king; 

Duty fulfilled in this life here to heaven hereafter thee shall bring. 

Duty to friends and ministers, thy soldiers with their different arms, 

To townships and to villages, thy realm with all its subject swarms, 

To ascetics, Brahman holy men, duty to birds and beasts, 0 king, 

Duty fulfilled in this life here to heaven hereafter thee shall bring. 

Duty fulfilled brings happiness,—yea Indra, Brahma, all their host, 

By following duty won their bliss: duty pursue at any cost” 

[95] The Great Being, having thus declared to him the ten duties of a king, 
gave him some still further instruction, and taught him the five precepts. 
The king aooepted the teaching with bended head, and, having reverentially 
taken his leave, went to Benares, and, after giving many gifts and per¬ 
forming many other virtuous actions, passed away with his court to swell 
the host of heaven. The Bodhisatta also, with his parents, having attained 
the supernatural faculties and the various degrees of ecstatic meditation, 
went to the Brahma world. 


After the lesson, the Master said, “0 Brethren, it is an immemorial custom 
with the wise to support their parents.” He then declared the truths (after which 
the Brother attained to the Fruit of the First Path) and identified the Birth: “At 
that time the king was Ananda, the goddess was Uppalavapij&, Sakka was 
Anuruddha, the father was Kassapa, the mother was BhaddakipillinI, and 
Suvappasima was I myself.” 

1 [Bee Tol. v. p. 128 (text), Mah&vaggs, i. 381.] 
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No. Ml*. 

NIMI-jiTAKA. 

“Lo theee grey hairs," etc. This story tho Master told while dwelling in 
Makb&deva’s mango park, near Mithilft, about a smile. One day at eventide, the 
Master with a large company of Brethren was walking up and down in this 
mango park, when he espied a pleasant spot. Being desirous of telling his 
behaviour in former times, he allowed a smile to be seen on his face. When 
asked by the Reverend Ananda why he smiled, he answered, “ In yonder spot, 
Ananda, I once dwelt, deep in ecstatic meditation, in the time of King 
Makhideva.” Then at his request, he sat down upon an offered seat, and told a 
story of the past. 


Once upon a time, in the kingdom of Videha, and in the city of Mithili, 
a certain Makh&deva was king*. Four and eighty thousand years he took 
his pleasure as a young man, four and eighty thousand years he was 
viceroy, eighty and four thousand years he was king. 

Now he told his barber to be sure to inform him as soon as ever he 
should see grey hairs on his head. When by and by the barber saw grey 
hairs, and told him, he made the man pull them out with a pair of tongs, 
and to lay them upon his hand, and seeing death as it were clinging to his 
forehead, [96] “now,” thinks he, “is the time for me to leave the world.” 
So he gave the barber his choice of a village, and sending for his eldest 
son, he told him to undertake the government, sinoe he was himself about 
to renounce the world. “ Why, my lord ? ” asked he. The king replied: 

“Lo these grev hairs that on my head appear 
Take of my life in passing year by year: 

They are God’s messengers, whioh bring to mind 
The time I must renounce the world is near.” 

With these words he made his son king with the ceremonial sprinkling, 
and leaving him directions to act thus and thus, he left the city; and 
embracing the life of a Brother, through eighty-four thousand years he 
fostered the Four Excellencies, and he was then reborn in Brahma’s heaven. 

His son also, in like manner, renounced the world, and became 
destined to Brahma’s heaven. So also his son again; and so one royal 
prince after another, to the number of eighty and four thousand less two— 
each as he saw a white hair in his head became an ascetic in this mango 
park, and fostered the Four Excellencies, and was born in Brahma’s 

* No. 541 was not amongst Prof. Cowell’s MSS. 

* See No. 9, Vol. I. p. 1S7 (trans. p. 80). See also note I. 83 trass. 
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heaven. The first of all this line to be there born, King Makh&deva, 
standing in Brahma’s heaven looked down upon the fortunes of his family, 
and was glad at heart to see that four and eighty thousand princes less 
two had renounced the world. He pondered: “Will there be nirvana 
now, or not 1 ” Seeing that there would not, he resolved that he and no 
other must round off his family. Accordingly, he came from thence and 
was conceived in the womb of the king’s oonsort in Mithilft city. On his 
name-day, the soothsayers looking at his marks, said, “Great king, this 
prince is bom to round off your family. This your family of hermits will 
go no further.” Hearing this, the king said, “The boy is born to round 
off my family like the hoop of a chariot-wheel! ” so he gave him the 
name of NemiVKum&ra, or Prince Hoop. 

From his childhood upwards, the boy was devoted to giving, to virtue, 
to keeping the sabbath vow. Then bis father, as usual, saw a white hair, 
gave a village to his barber, made his son king, became a hermit in the 
mango park, and was destined for Brahma's heaven. King Nimi, in his 
devotion to almsgiving, made five almshallB, one at each of the four gates 
of the city, and one in the midst of it, and [97] distributed great gifts: in 
each of the almshalls he distributed a hundred thousand pieces of money, 
that is five hundred thousand each day; continually he kept the Five 
Precepts; on the moon-days' he observed the sabbath; he encouraged the 
multitude in almsgiving and good works; he pointed out the road to 
heaven, and affrighted them with the fear of death, and preached the Law. 
They abiding by his admonitions, giving gifts and doing good, passed away 
one after another and were born in the world of gods: that world became 
full, hell was as it were empty. Then in the Heaven of the Thirty- 
three, the company of gods assembled in Sudhamm& the divine hall of 
assembly, crying aloud—" Hail to our teacher, King Nimi I By his doing, 
by the knowledge of a Buddha, we have attained to this divine enjoyment 
infinite! ” Thus they sang the virtues of the Great Being. Even in the 
world of men that sound of praise was spread, as oil spreads over the 
surface of the great deep. 

The Master explained this to the assembled Brethren in the following 
lines: 

“It was a marvel in the world how good men did arise 
In the days of good King Nimi, the worthy and the wise. 

Alms gave Videha’s monarch, the conqueror of his foes; 

And os he gave in oharity, this thought in him arose: 

‘Which is more fruitful-holy life or giving alms? who knows 8 ?”’ 

At that moment Sakka’s throne became hot. Sakka pondering the 

1 Sic, but below, Nimi. 

8 pakkhadivatetu. 

8 The sohsUast wye that this doubt occurred to him in the night, and that he could 
not deoide. 
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reason, saw him reflecting there. [98] "I will solve the question,” he 
said; and going about, and swiftly, he made the palace one blaze of light, 
and entering the ohamber, stood there glowing; and at the king’s request, 
made all clear. 

To explain this, the Master said: 

“The mighty monarch of the gods, he of the thousand eyes, 

Perceives his thought; before his light away the darkness flies. 

Great Nimi spake to V&sava, and all his flesh did creep: 

‘Who art thou? or a demigod or Sakka’s self must be: 

For I have never seen or heard such glory as I see.’ 

Then V&sava to Nimi spake, knowing his flesh did creep: 

‘Sakka, the king of gods, I am; to visit you I’m here; 

Ask what you will, 0 king, and let your flesh not creep for fear.’ 

Then Nimi spake to VSaava, this invitation made: 

< Most puissant lord of all that breathe, this question solve for me: 
Holy to live, or alms to give, which should more fruitful be?’ 

Then V&sava to Nimi spake, solving his question so, 

And told the fruit of holy life to him who did not know: 

‘He’s bom a Kbattiya, who lives holy in the third degree: 

A god, the middle: and the first brings perfeot purity.’ 

Not easy are these states to win by any charity, 

Which hermits who have left the world win by austerity.” 

[99] By these verses he illustrated the great fruitfulness of a holy life, 
and then recited others, naming the kings who in times past had been 
unable to get beyond the domain of sense by giving great gifts: 

“Dudlpa, S&gara, Sela, Mucalinda, Bhaglrasa, 

Gslnara and Atthaka, Assaka, and Puthujjana, 

Yea, kings and brahmins, Khattiya chiefs, many and many a one, 

For all their sacrifice, beyond the Peta world came none.” 

Having thus explained how much greater was the fruitfulness of holy 
life than that of almsgiving, he described those ascetics who by the holy 
life had passed the Peta world to be boro in Brahma’s heaven, and said: 

“These holy hermits who had left the world, 

Seven sages, passed beyond : Y&mahanu, 

Somay&ga, Manojava, Samudda, 

M&gha, and Bhaiata, and K&likara: 

Four others: Kassapa, Anglrasa, 

Akitti, Kisavaocha, these besides.” 

[100] So far, he described by tradition the great fruit of a holy life; 
but now he went on, declaring what he had himself seen: 

“Slda’s a river in the north, unnavigable 1 , deep: 

About it, like a fire of reeds, blaze golden mountains steep, 

1 ‘‘Because,” quoth the scholiast, “the water is so delioate, that even a peaoook’s 
feather will not float, but sinks to the bottom.” 
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With creepers filled and fragrant plants river and hills as well. 

Thereby ten thousand eremites once on a time did dwell 

Noble am I, who kept the vow of temperance, self-oontrol, 

Almsgiving: solitary then tended 1 each stedfast soul. 

Caste or no caste, the upright man I would attend at need: 

For every mortal man is bound by his own act and deed. 

Apart from righteousness, all castes are sure to sink to hell: 

All castes are purified if they are righteouB and act weH.” 

[102] After this, he said: “But, great king, although holy living is 
more fruitful by far than almsgiving, yet both these are the thoughts of 
great men: do you be watchful in both, give alms and follow virtue.” With 
this advice, he went to his own place. 

Then the company of gods said : “Sire, we have not seen you lately; 
where have you been 1 ” “ Sirs, a doubt arose in the mind of King Nimi 
at Mithila, and I went to resolve the question, and to plaoe him beyond 
doubt” And then he described the occurrence in verse: 

“ Listen to me, Sirs, one and all that here assembled be: 

Men who are righteous differ much in caste and quality. 

There is King Nimi, wise and good, the better part who chose— 

King of Videha, gave great gifts, that conqueror of his foes; 

And as these bounteous gifts he gave, behold this doubt arose: 

‘Which is more fruitful—holy life or giving alms? who knows?’” 

[103] So he spoke, without omission, telling the king’s quality. This 
made the deities long to see that king; and they said, “ Sire, King Nimi 
is our teacher; by following his admonitions, by his means, we have 
attained to the joy of godhood. We wish to see him—send for him, Sire, 
and show him to us 1 ” Sakka consented, and sent Mfitali: “ Friend 
Mfitali, yoke my royal car, go to Mithila, place King Nimi in the divine 
chariot and bring him here.” Mfitali obeyed and departed. Whilst Sakka 
was talking with the gods, and giving his orders to Mfitali, and sending 
his chariot, one month had past by men’s reckoning. So it was the holy 
day of the full moon: King Nimi opening the eastern window was sitting 
on the upper floor, surrounded by his courtiers, contemplating virtue; and 
jdst as the moon’s disk rose in the east this chariot appeared. The people 
had eaten their evening meal, and sat at their doors talking comfortably 
together. “Why, there are two moons to-day I" they oried. As they 
gossiped, the chariot became plain to their view. “No, it is no moon,” 
they said, “but a chariot!” In due course there appeared Mfttali’s team of 
a thousand thoroughbreds, and the car of Sakka, and they wondered whom 
that could be for? Ah, their king was righteous; for him Sakka’s divine 

1 The scholiast adds upatthahiik to complete the construction. Be adds a long 
dull story to explain how this came about. This stanza is quite at abrupt in the 
original. 
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oar must be sent; Sakka must wish to see their king. So in delight they 
cried out: 

“ A marvel in the world, to make one shiver with delight: 

For glorious Videha comes the ear divine in sight! ” 

As the people talked and talked, swift as the wind came M&tali, who 
turned the chariot, and brought it to rest out of the way by the sill of the 
window, and called on the king to enter. 

[104] Explaining this, the Master said : 

“The mighty M&tali, the charioteer 
Of heaven, summoned now Videha’s king 
Who lived in Mithil&: ‘ Come, noble king, 
lord of the world, upon this chariot mount; 

Indra and all the gods, the Thirty-three, 

Would see you, waiting in Sudhamm& Hall.’” 

The king thought, “ I shall see the gods’ dwelling-place, which I never 
have seen; and I shall be showing kindness to M&tali," so he addressed 
his women and all the people, and said—“In a short time I shall return : 
you must be watchful, do good and give alms.” Then he got into the car. 

The Master said, to explain this 1 : 

“Then with all speed, Videha’s king arose, 

And went towards the chariot, ana got in. 

When he was in it, M&tali thus spoke: 

‘By which road shall I take you, noble king? 

Where dwell the wicked, or where dwell the good?”' 

At this the king thought—“I have never seen either of these places 
before, and I should like to see both.” He answered: 

“ M&tali, charioteer divine, both places I would see: 

Both where the righteous men abide, and where the wicked be.” 

M&tali thinking, “ One cannot see both at once; I will question him,” 
recited a stanza: 

“ Which first, great monarch, noble king—which place first would you see, 

That where the righteous men abide, or where the wicked be?” 

[105] Then the king, thinking that go to heaven he would in any 
case, and that he might as well choose to see hell®, recited the next stanza : 

“ I’d see the place of sinful men; please let me go to hell; 

Where they who once did cruel deeds and where the wicked dwell.” 

Then he just showed him Vetarani 8 , the river of hell. 

To explain this, the Master said: 

“M&tali showed the king Vetaranl, 

A river stiuking, full of corrosive brine, 

Hot, covered ail with burning flames of fire.” 

1 The composite character of the following episode is clear. 

1 With the description of hell compare Vol. v. p. 266 9. (translation, p. 187 9.), 
Mah&vastu, t. 99., 16 9., pikslsamucoaya, p. 75 9. 

» The scholiast gives a long description of the horrors of this region. 


13 
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The king wag terrified when he saw creatures thus sorely tormented in 
VetarapI, and he asked Matali what sins they had done. Matali told him. 
This the Master explained: 

"Then Nimi, when he saw the people fall 
In this deep river-flood, asked Mitali 
f 106] ‘ Fear comes on me to see it, charioteer: 

Tell me, what is the sin these mortals did 
Who are cast in the river?’ He replied, 

Describing how sin ripens and bears fruit: 

‘Who in the world of life are strong themselves, 

Yet hurt the weak, oppress them, doing sin, 

These cruel creatures begat sin, and they 
Are cast into the stream Vetarapl."’ 

Thus did Matali answer his question. And when the king had seen 
the hell VetaranJ, he caused this place to disappear, and driving the ohariot 
onwards showed him the place where they are tom by dogs and other 
beasts. He answered the. king’s question as follows. 

This the Master explained: 

"‘ Black dogs and speckled vultures, flocks of crows 
Most horrid, prey upon them. When I look, 

Fear seizes on me. Tell me, Mitali, 

What sin have these committed, charioteer, 

Whom ravens prey on?’ Matali replied, 

Describing how sin ripens and bears fruit: 

‘These are the churls, the misers, foul of tongue 
To brahmins and ascetics, that do hurt; 

These cruel creatures begat sin, and they 
Are those you see of ravens here the prey.”' 

[107] His other questions are answered in the same way. 

“‘Their bodies all ablaze they lie prostrate, 

Founded with red-hot lumps : when I behold, 

Fear seizes on me. Tell me, Matali, 

What sins have these committed, charioteer, 

Who lie there beaten with the red-hot lumps?' 

Then Matali the oharioteer replied, 

Describing how sin ripens and bears fruit: 

‘These in the world of life were sinful men, 

Who hurt and did torment those without sin. 

Both men and women, sinful as they were. 

These cruel creatures begat sin, and they 
Now lie there beaten with the red-hot lumps.’ 

‘Others lie struggling in a pit of coals, 

Boaring, their bodies charred: when I behold, 

[108] Fear seizes on me: tell me, Matali, 

What sin have these committed, charioteer, 

Who lie there struggling in the fiery pit?’ 

Then Matali the charioteer replied, 

Describing how Bin ripens ana beam fruit: 

‘ These are they who before a crowd of men 
Suborned a witness and forswore a debt; 

And thus destroying people, mighty king, 

These cruel oreatures begat sin, and they 
Lie there now struggling in the pit of coals.’ 
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‘Blazing and flaming, all one mass of fire, 

I see an iron oauldron, huge and great: 

Fear comes upon me, as I look upon it. 

M&tali, tell me, charioteer divine— 

What sin these mortals did, that here headfirst 
They’re oast into the iron cauldron huge?’ 

Then answered M&tali the charioteer, 

Describing how sin ripens and bears fruit: 

‘Whoso has hurt a brahmin or ascetic, 

Foul men of sin, and he a virtuous man, 

Those cruel creatures begat sin, and they 
Now headlong fall into the iron bowl,’ 

[109] ‘They wring them by the neck and cast them in, 
Filling the cauldron full of boiling water! 

Fear seizes on me: tell me, Matali, 

What sin has been committed by those mortals, 

That with their heads all battered, there they lie?’ 
Then answered M&tali the charioteer, 

Describing how sin ripens and bears fruit: 

‘These are the wicked men who in the world 
Caught birds, and did destroy them, mighty king ; 

And thus, destroying other creatures, they 
By these their cruel acts gave rise to sin, 

And they lie yonder, with their own necks wrung.’ 

‘There flows a river, deep, with shallow banks, 

Easy of access : thither go the men, 

Scorcht with the heat, and drink: but as they drink, 
The water turns to chaff 1 ; which when I sec, 

Fear seizes on me. Tell me, M&tali, 

What sin has been committed by those mortals, 

That as they drink, the water turns to chaff?’ 

[110] Then answered M&tali the charioteer, 

Describing how sin ripens and hoars fruit: 

‘These men are they who mixt good grain with chaff, 
And sold it to a buyer, doing ill; 

Therefore now scorcht with heat and parcht with thirst, 
Even as they drink, the water turns to chaff’ 

‘With spikes and spears and arrowheads they pierce 
Those loudly-wailing folk on either sido: 

Fear seizes on me: tell me, M&tali, 

What sin has been committed by those mortals, 

That they lie yonder riddled with the spears?’ 

Then answered M&tali the charioteer, 

Describing how sin ripens and bears fruit: 

‘ These in the world of life were wicked men 
Who took what was not theirs, and lived upon it— 
Goats, sheep, kine, bulls, corn, treasure, silver, gold: 
These cruel creatures begat sin, and they 
Now yonder lie all riddled with the spears.’ 

[111] ‘Who are these fastened by the neck I see, 

Some cut to pieces, others all to-torn : 

Fear seizes on me: tell me, Matali, 

What sin has been committed by those mortals, 

That they lie yonder tom in little bits?’ 


1 “And all blazes up": sohol. 
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Then answered M&tali the oharioteer, 

Deeoribing how ein ripens and bears fruit: 

'Fishers and butchers, hunters of the boar, 

Slayers of cattle, bulls, and goats, who slew 
Ana laid the oorpses in the slaughter-house, 

These cruel creatures begat sin, and they 
Are lying yonder tom in little bits.’ 

‘Yon lake of filth and ordure, stinking foul, 

With evil soent unclean, where starring men 
Eat of the contents I this when I behold, 

Fear seizes on me: tell me, H&tali, 

What sin has been committed by those mortals, 

Whom there I see devouring dirt and filth 1’ 

Then answered M&tali the charioteer, 

Describing how sin ripens and bears fruit: 

‘These are malioious persons 1 , who, for hurt 
Of others, lived with them, and harmed their friends: 

[112] These cruel creatures begat sin, and now, 

Poor fools, they have ordure and filth to eat’ 

‘Yon lake is full of blood, and stinking foul, 

With evil scent unclean, where soorcht with heat 
Men drink the contents! which when I behold, 

Fear seizes on me; tell me, M&tali, 

What sin has been committed by those mortals, 

That they must now drink of the draught of blood 1’ 

Then answered Mstali the charioteer, 

Describing how sin ripens and bears fruit: 

‘They who have slain a mother or a father, 

Whom they should reverence; excommunicate 

These cruel creatures begat sin, and they 

Are those who yonder drink the draught of blood.’ 

‘ That tongue see, pierced with a hook, like as a shield 
Stuck with a hundred barbs; and who are those 

[113] Who struggle leaping like a fish on land, 

And roaring, drabble spittle! when I see it, 

Fear seizes on me: tell me, MStali, 

What sin has been committed by those mortals, 

Whom I see yonder swallowing the hook!’ 

Then answered M&tali the charioteer, 

Describing how sin ripens and bears fruit: 

‘These men are they who in the market-place 
Haggling and cheapening from their greed of gain 
Have practised knavery, and thought it hidden, 

Like one that hooks a fish: but for the knave 
There is no safety, dogged by all his deeds: 

These oruel creatures begat sin, and they 
Are lying yonder swallowing the hook.’ 

'Yon women, bent and broken, stretching their arms 
And wailing, wretched, smeared with stains of blood, 

Like cattle in the shambles, stand waist-deep 
Buried in earth, the upper trunk ablaze! 

[114] Fear seizes on me: tell me, M&tali, 

What sin has been committed by those women, 

That now they stand all buried in the earth 
Waist-deep, the upper trunk a mass of flame V 

1 kirafikd: • klranak Iraki.’ The small St Petersburg Dictionary gives ‘ Lehrer ’ 
as one meaning of it. There is nothing more to guide us. 
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Thai answered M&tali the charioteer, 

Describing how sin ripens and hears fruit: 

‘They were of noble birth when in the world, 

Lived lives unclean, did deeds of wickedness, 

Were traitors, left their husbands, and besides 
Did other things to satisfy their lust; 

They spent their lives in dalliance; therefore now 
Stand blazing, waist-deep buried in the earth.’ 

1 Why do they seize yon persons by the legs 
And cast them headlong into Naraka 1 ? 

Fear seizes on me: tell me, Mstali, 

[115] What sin has been committed by those men, 

That they are so hurled headlong into Naraka 1’ 

Then answered M&tali the charioteer, 

Describing how sin ripens and bears fruit: 

‘These in the world did evil, did seduce 
Another’s wife, stole his most precious thing, 

So now are headlong cast in Naraka. 

They suffer misery for countless years 
In hell; there is no safety for the sinner, 

But he is ever dogged by his own deeds. 

These cruel creatures begat sin, and they 
Are now cast headlong into Naraka.’” 

With these words, M&tali the charioteer made this hell to disappear 
also, and driving the chariot onwards, showed him the hell of torment for 
heretics. On request he explained it to him. 

“‘Many and various causes I have seen 
Most terrible, amongst these hells: to see them 
Fear seizes on me: tell me, M&tali, 

What sin has been committed by those mortals, 

Why they must suffer this excessive pain, 

So sharp, so cruel, so intolerable?’ 

Then answered M&tali the charioteer, 

Describing how sin ripens and bears fruit: 

1 Who in the world were wicked heretics, 

Who put their faith in false delusion, 

Made proselytes of others to their heresy, 

[116] They by their heresy begetting sin 
Must therefore suffer this excessive pain, 

So sharp, so cruel, so intolerable.’” 

Now in heaven the gods were sitting in Sudhamma Hall, looking for 
the king’s coming. “ Matali is a long time away,” thought Sakka; and 
he perceived the reason, so he said, “ Matali is going the round as guide, 
showing all the different hells to the king and telling him what sin led to 
each hell. So calling to him a young god, very swift, he said to him— 
“ Go tell M&tali to bring the king quickly hither. He is using up King 
Nimi’s life; he must not go round all the hells.” With speed the young 
god went, and gave his message. When M&tali heard it, be said, “We 
must not delay”; then showing to the king at one flash all the great hells 
in the four quarters, he recited a stanza: 


1 “ An abyss full of blazing coals”: sohol. 
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“Now, mighty monarch, thou hast seen the place 
Of sinners, and where cruel men are sent, 

And where the wicked go: now, royal sage, 

Come let us hasten to the king of heaven.” 

With this speeoh he turned the chariot towards heaven. As the king 
went towards heaven he beheld [117] in the air the mansion of a goddess, 
Blranl, with pinnacles of jewels and gold, ornamented in great magnificence, 
having a park and a lake covered with lilies, and surrounded with trees 
worthy of the place: and there was this goddess seated upon a divan in a 
gabled chamber towards the front, and attended by a thousand nymphs, 
looking out through an open window. He asked Matali who she was, and 
Matali explained it to him. 

“ 1 Behold yon mansion with five pinnacles : 

There, deckt with garlands, lies upon a conch 
A most puissant woman, who assumes 
All kinds of majesty and wondrous power. 

Joy comes on me to see it, charioteer: 

But tell me, Matali, what her good deeds, 

That she is happy in this heavenly mansion. 1 
Then answered Matali the charioteer, 

Describing how good ripens and bears fruit: 

‘Heard you ever in the world of Blranl? 

A brahmin’s home-bom slave, who once received 
A guest at the right moment, welcomed him 
As mother might her son,; and therefore now, 

Generous and chaste, lives happy in this mansion.’” 

[118] With these words, Matali drove the chariot onwards and showed 
him the seven golden mansions of the god Sonadinna. The other, when he 
saw these and the glory of the god, asked an explanation, which Matali 
gave. 

“'There are seven mansions, shining clear and bright, 

Where dwells a mighty being, richly dight, 

Who with his wives inhabits them. Delight 
Moves me, to see it: tell me, M&tali, 

What is the good this mortal did, that he 
Dwells happy in this mansion heavenly?’ 

Then answered M&tali the charioteer, 

Declaring how good ripens and bears fruit: 

‘This once was Sonadinna, one who gave 
With royal bounty, and for hermits wrought 
Seven hermitages: all their needs did crave 
He faithfully provided. Food he brought, 

Bedding to lie on, clothes to wear, and light, 

Contented with those men of life upright, 

He kept the sabbath day, and each fortnight 
The eighth, the fourteenth and the fifteenth days; 

Generous, controlled, he walked in holy wavs 1 , 

So now dwells in this mansion of delight.”’ 

[119] Thus he described the deeds of Sonadinna; then driving onwards 
his chariot, he showed a mansion of crystal: in height it was five and 

1 See iv. 820'* ff., translation iv. 202 with note l. 
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twenty leagues, it had hundreds of columns made of the seven precious 
things, hundreds of pinnacles, it was set about with lattices and little 
bells, a banner of gold and silver flew, beside it was a park and grove full 
of many bright flowers, with a lovely lake of lilies, nymphs cunning to sing 
and to make music were there in plenty. Then the king seeing this asked 
what were the deeds of these nymphs, and the other told him. 

“‘Yon mansion built of crystal, shining bright, 

With pinnacles uplifted in the height, 

With food and drink in plenty, and a throng 
Of goodly women skilled in dance and song! 

Jov seizes on me: tell me. Mil tali, 

What good these women did, that now in heaven 
They dwell within this palace of delight?’ 

Then answered M&tali the charioteer, 

Describing how good ripens and bears fruit: 

‘These women ever walked in holy ways, 

Faithful lay sisters, kept the holy days, 

Generous, controlled, and watchful, heart-serene, 

Now happy in the mansion you have seen.’” 

He drove the chariot on, and showed a mansion of gems : it stood on 
a level spot, lofty, like a mountain of gems, bright shining, full of gods 
that played and sang divine music. Seeing this, the king asked what were 
the deeds of these gods, and the other replied. 

[120] “‘Yon mansion built of jewels, shining bright, 

Symmetrical, proportioned, a fair sight, 

Where in divinest melody around, 

Songs, dances, drums and tabours do resound: 

I never have beheld a sight so fair, 

Nor sounds so sweet have ever heard, I swear! 

Jov seizes on me: tell me, Matali, 

What good these mortals did, that now I see 
Happy in this heavenly mansion of delight?’ 

Then answered Matali the charioteer, 

Describing how good ripens and bears fruit: 

‘These were lay Brethren in the world of men: 

Provided parks and wells, or water drew 
In the well-shed, and tranquil saints did feed, 

Found clothes, food, drink and bedding, every need, 

Contented with these men of life upright, 

Who kept the sabbath day, and each fortnight 
The eighth, the fourteenth and the fifteenth days ; 

Generous, controlled, they walked in holy ways, 

And now dwell in this mansion of delight.’” 

Thus having described the deeds of these persons, he drove on and showed 
him another crystal mansion: with many a pinnacle, and all manner of 
flowers all about, and fine trees, echoing with the songs of birds of all 
kinds, by which flowed a river of pure water, [121] become the dwelling- 
place of a virtuous person surrounded by a company of nymphs. Seeing 
this the king asked what his deeds were ; and the other told him. 

“‘Yon mansion built of crystal, shining bright, 

Its pinnacles uplifted in the height, 
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With food and drink in plenty, and a throng 
Of goodly women skilled in dance and Bong, 

■ And riven, fringed with many a flower and tree— 

Joy eeizee on me: tell me, M&tali, 

What good thin mortal did in life, that he 
Rejoioee in this mansion heavenly!' 

Then answered M&tali the charioteer, 

Describing how good ripens and bears fruit: 

‘At KimbilS a householder was be, 

Bounteous, gave parks and wells, and faithfully 
Drew water, and the tranquil Baints did feed, 

Found clothes, food, drink and bedding, every need, 

Contented with these men of life upright, 

He kept the sabbath day, and each fortnight 
The eighth, the fourteenth and the fifteenth days; 

Generous, controlled, he walked in holy ways, 

And now dwells in this mansion of delight*” 

Thus he described the deeds of this man, and drove on. Then he 
showed another crystal mansion: this even more than the last was grown 
about with all manner of fruit and flowers and clumps of trees. This 
seen, the king asked what were the deeds of this man who was so fortunate, 
and the other told him. 

“ ‘ Ton mansion, built of jewels, shining bright, 

Its pinnacles uplifted in the height. 

With food and drink in plenty, and a throng 
[122] Of goodly women skilled in dance and song, 

And rivers, fringed with many a tree and Sower, 

Royal and elephant trees, and mango, sal, 

Roseapple sweet, and tindook, piyal bower, 

And orchard-trees fruit-bearing one and all— 

Joy seizes on me: tell me, M&tali, 

What good this mortal did in life, that he 
Rejoices in this mansion heavenly!' 

Then answered M&tali the charioteer, 

, Describing how good ripens and bears fruit: 

‘At Mithila a householder was he, 

Bounteous, gave parks and wells, and faithfully 
Drew water, and the tranquil saints did feed, 

Found clothes, food, drink and bedding, all their need, 

Contented with these men of life upright. 

He kept the sabbath day, and each fortnight 
The eighth, the fourteenth and the fifteenth days; 

Generous, controlled, he walked in holy ways, 

And now dwells in this mansion of delight.’” 

Thus he described the deeds of this man also, and drove on. Then he 
showed another mansion of jewels, like the first, and at the king’s request 
told him the deeds of a god who was happy there. 

‘“Yon mansion built of jewels, shining bright, 

Symmetrical, proportioned, a fair sight, 

Where in divinest melody around, 

Songs, danoee, drums ana tabours do resound: 

I never have beheld a sight so fair, 

Nor sounds so sweet have ever heard, I swear 1 
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seises on me: tell me, Matali, 

—it good these mortals did, whom now I see 
Happy in this heavenly mansion of delight t ' 

Then answered Matali the oharioteer, 

Describing how good ripens and beats fruit: 

‘Once a Benares householder was he, 

Bounteous, gave parks and wells, and faithfully 
Drew water, and the tranquil saints did feed, 

Found olothes, food, drink and bedding, all their need, 

Contented with these men of life upright, 

He kept the sabbath day. and each fortnight 
The eighth, the fourteenth and the fifteenth days; 

Generous, controlled, he walked in holy ways, 

And now dwells in this mansion of delight.’ ’’ 

Again driving on, he showed a mansion of gold, like the sun in his 
strength, and at the king’s request told him the deeds of the god who 
dwelt there. 

“ 1 Behold yon mansion made of darning fire, 

Red like the sun whereas he riseth higher! 

Joy seizes on me: tell me, Matali, 

What good this mortal did in life, that he 
Rejoices in this mansion heavenly?’ 

Then answered Matali the oharioteer, , 

Describing how good ripens and bears fruit: 

‘Ones a Savatthi householder was he, 

Bounteous, gave parks and wells, and faithfully 
Drew water, and the tranquil saints did feed, 

Found clothes, food, drink and bedding, all their need, 

Contented with these men of life upright, 

He kept the sabbath day, and each fortnight 
The eighth, the fourteenth and the fifteenth days; 

Generous, controlled, he walked in holy ways, 

And now dwells in this mansion of delight.’” 

[124] As he thus described these eight mansions, Sakka, king of the 
gods, thinking that Matali was a long time in homing, sent another swift 
god with a message. Matali, on hearing the message, saw that there must 
be no more delay; so at one flash he showed many mansions, and described 
to the king what were the deeds of those who dwelt in them. 

'“See many fiery mansions in the air, 

As in a bank of cloud the lightning’s flare 1 
Joy seizes on me: tell me, Matali, 

What good these mortals did, whom now I see 
Rejoicing in the heavenly mansion there?’ 

Then answered Matali tne charioteer, 

Describing how good ripens and bears fruit: 

‘Good-living, well-instructed, full of faith, 

They acted as the Master’s teaching saith; 

By living as the Allwise Buddha told 
They oame to these abodes you now behold.’” 

Having thus shown him these mansions in the sky, he set out to come 
before Sakka with these words: 

“Thou’st seen the places of the good and wicked in the air; 

Unto the monarch of the gods come let us now repair." 
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[125] With these words he drove on, and showed him the seven hills 
which make a ring about Sinern; to explain how the king questioned Mstali 
on seeing these, the Master said: 

“ As the king journeyed on his way in the celestial car 
Drawn by'a thousand steeds, he saw the mountain peaks afar 
In SldS ocean, and he asked, 1 Tell me what hills these are.’ ” 

At this question of Nimi the god Matali replied : 

“The mighty hills Sudassara, Karavika, Isadhara, 

Yugandhara, Nemindhara, Vinataka, Assakanna. 

These hills are in Sldantara, in order there they be, 

Which high-upstanding in the air thou, mighty king, dost see.’’ 

Thus he showed the Heaven of the Four Great Kings, and drove on 
until he could show the statues of Indra which stood around the great 
Cittakuta gateway of the Heaven of the Thirty-three. At this sight the 
king asked, and the other answered. 

“ 1 This place so fine, elaborate, adorned, 

Set round with Indra’s statues, as it were 
By tigers guarded—[1261 as I see this sight, 

Joy comes upon me : tell me, Matali, 

What is the name of this that I behold 1’ 

Then answered Matali the charioteer, 

Describing how good ripens and bears fruit: 

‘This place is Cittakuta which yon see, 

The entrance to the place of heaven’s king, 

The doorway of the Mountain Beautiful: 

Elaborate, adorned, and set about 
With Indra’s statues, as by tigers guarded. 

Enter, wise king! enter this spotless place.’ ” 

With these words Matali led the king within; so it is said— 

“Journeying in the car celestial, 

Drawn by a thousand steeds, the mighty king 
Beheld the place where all the gods assemble.” 

And as he passed along, standing in the car still, he saw the place of 
the gods’ assemblage in Sudhamma, and questioned Matali, who replied. 

“‘As in the autumn is the sky all blue, 

So is that jewelled mansion to the view. 

Joy comes upon me: tell me, Matali, 

What is this mansion which I now behold!’ 

Then answered Matali the charioteer, 

Describing how good ripens and bears fruit: 

[127] ‘This is Sudhamma, where the gods assemble, 

Supported by fair columns, finely wrought, 

Eight-sided, made of gems and jewels rare, 

Where dwell the Three-and-thirty, with their chief, 

Lord Indra, thinking of the happiness 
Of gods and men: enter this lovely place, 

0 mighty monarch, where the gods abide! ’ ” 

The gods on their part sat watching for his arrival j and when they 
heal’d that the king was come, they went out to meet him with divine 
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flowers and perfumes as far as (he great CittakQta gateway; and pre¬ 
senting him with their flowers and perfumes they brought him to 
SudhammA Hall. The king dismounting from the oar entered the hall of 
the gods, and the gods offered him a seat, Sakka the like and all pleasures 
too. 

Explaining this, the Master said': 

“ The gods beheld the king arrive: and then, their guest to greet, 
Cried—‘Welcome, mighty monarch, whom we are so glad to meet 1 
0 king! beside the king of gods we pray you take a seat.’ 

And Sakka welcomed Vedeha, the king of Mithil& town, 

Ay, VSsava offered him all joys and prayed him to sit down. 

‘ Amid the rulers of the world 0 welcome to our land: 

Dwell with the gods, 0 king! who have all wishes at command, 

Enjoy immortal pleasures, where the Three-and-thirty stand. 1 ” 

Thus Sakka offered him celestial pleasures; and the king declining 
made answer': 

“As when a ohariot, or when goods are given on demand, 

So is it to enjoy a bliss given by another’s hand. 

[128] I care not blessings to receive given by another’s hand, 

My goods are mine and mine alone when on my deeds I stand. 

I’ll go and do much good to men, give alms throughout the land, 

Will follow virtue, exercise control and self-command : 

He that so acts is happy, and fears no remorse at hand.” 

Thus did the Great Being discourse to the gods with honeyed sound; 
and discoursing he stayed seven days by men’s reckoning, and gave delight 
to the company of the gods. And standing in the midst of the gods he 
described the virtue of Matali: 

“A most obliging personage is Matali the charioteer, 

The places where the good abide and where the bad, he showed me clear.” 

Then the king took leave of Sakka, saying that he wished to go to the 
world of men. Then Sakka said, “Friend Matali, take King Nimi at once 
to Mithila.” He got ready the chariot; the king exchanged friendly 
greetings with the company of gods, left them and entered the car. 
Matali drove the car eastwards to Mithila. There the crowd, seeing the 
chariot, were delighted to know that their king was returning. Matali 
passed round the city of Mithila rightwise, and put down the Great Being 
at the same window, took leave, and returned to his own place. A great 
number of people surrounded the king, and asked him what the gods 
world was like. The king, describing the happiness of the gods and of 
Sakka their king, exhorted them to give alms and do good, for so they 
should be born in that divine place. 

Afterwards, when his barber found a white hair and told him, he 

1 Vol. iv. p. 856 (iv. 225 of the translation), 
s Vol, IT . p. 858 (IV. 225 of the translation); and ii. 267. 
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made He barber pot aside that white hair; [129] then he gave a village 
to the barber, and dealing to renounce the world, made bis son king in 
his place; So when asked why he wished to renounce the world, he 
recited the stanza, “Lo, these grey hairs”; and like the former kings he 
renounced the world, and dwelt in the same mango grove, developing the 
Four Excellencies, and became destined to Brahma’s heaven. 

It is his renouncing of the world which is described by the Master 
in the last stanza: 

“Thus spake King Nimi, lord of MithilS, 

And having made a mighty-sacrifice, 

Entered upon the path of self-control." 

And his son, named Kal&ra-janaka, also renounced the world, and 
brought his line to an end. 


When the Master had finished this discourse, he said—“So, Brethren, this is 
not the first time the Tath&gata left the world; he did the same before." Then 
he identified the Birth: “At that time, Anuruddha was Sakka, Ananda was 
MStali, the eighty-four kings were the Buddha’s followers, and King Nimi was I 
myself.” 


No. 542. 


THE KHANPAHALA-JATAKA. 

“In Pupphavati once there reigned," etc. The Teacher, while dwelling on 
the Gijjhaknta mountain, related this story concerning Devadatta. Its sub¬ 
stance is contained in the section relating to the sin of causing schisms in the 
community; it is to be fully known by studying the TathSgata’s conduct from 
his first becoming an ascetic down to the murder of King Bimbisira.' As soon 
as he had caused him to be killed, Devadatta went to AjAtasattu and said to 
him, “0 king, thy desire has attained its end, but mine has not yet attained it.” 
He replied, “What is your desire!” “I wish to have Dasabala killed and then 
myself become Buddha.” “Well, what have we to do!” “We must collect 
some archers together.” The king assented and collected five hundred archers, 
all able to Bhoot as quick as the lightning, and of these he chose out one-and- 
thirty [130] and sent them to wait on Devadatta, telling them to carry out hia 
commands. He called the chief one amongst them and said to him, “My friend, 
the ascetic Gotama lives on the Gijjhaknta mountain: at a certain time he 
walks up and down in his place of retirement during the day; do you go there 
and wound him with a poisoned arrow, and when you have killed him return 
hither by Buch a road.” Then he sent two archers by that road, and said to 
them, “You will meet a man coming bv your road,—kill him and return by 
such a road.” Then he sent four archers by that road with the same instructions, 
and after that similarly eight and sixteen. If you ask why he did this, he did it 
to conceal his own wickedness. So this chief man among the archers bound his 
sword on his left side and his quiver on his back, and taking his bow made of a 
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ram’s horn went to the Tath&gata; but after he had strung his bow to wound 
him, and fixed the arrow, and pulled the string, he could not discharge it. His 
whole body became stiff as if it were crushed, and he stood terrified with the fear 
of death. When the Teacher saw him he spoke in a gentle voice, “Fear not, 
come hither.” He at once threw down his weapons and fell with his head on 
the Blessed One’s feet, saying, “My lord, sin has overpowered me like a child 
or a fool or a sinner; I knew not thy virtues, and I came here at the command 
of that blind dotard Devadatta, to take away thy life: forgive me, I pray.” He 
gained his pardon and sat down on one side. Then the Teaoher revealed 
the Truths to him and caused him to attain the first grade of sanctification. 
Then he told him to return by another road than that ordered by Devadatta; 
and himself came down from his covered walk and sat at the foot of a tree. As 
the first archer did not return, the two others came along the road to meet him, 
and wondered why he delayed so long, until at last they saw the Buddha, when 
they went up to him, and after saluting him sat down on one side of him. Then 
he revealed the Truths to them also and made them attain the first grade of 
sanctification, and told them to return by another road than that ordered by 
Devadatta. In the same way, as the others came up and successively sat down, 
he established them also in tne first grade of sanctification and sent them away 
by another road. Then the aroher who first returned [131] went to Devadatta 
and said to him, “Master, I was not able to kill the Allwise One, he is the 
Mighty One, the Blessed One of supernatural powers.” Thus they all recognised 
that they had saved their lives only through the Allwise One, and they embraced 
the ascetic life under him, and became arhats. This incident became known in 
the assembly of the Brotherhood, and one day they began to talk of it in the 
hall of truth; “Brethren, have you heard how Devadatta, in his enmity against 
one person, the Blessed One, has tried hard to deprive many people of their 
lives, and how they all saved their lives through the Teacher?” In came the 
Master and asked, “Brethren, what are you talking of as you sit here?’’ and 
when they told him, “This is not the first time,” said he; “he tried before this to 
deprive many people of their lives in his enmity against me”; and he told them 
a story of the past. 

In the olden time this Benares was called Pupphavati, The son of 
King Vasavatti reigned there, named Ekaraj&, and his son Candakum&ra 
was viceroy. A brahmin named Khandahala was the family priest: he 
gave the king counsel in temporal and spiritual matters, and the king, 
having a high opinion of his wisdom, made him a judge. But he, being 
fond of bribes, used to take bribes and dispossess the real owners and put 
the wrong owners in possession. One day a man who had lost his suit 
went out of the judgment hall loudly complaining, and, as he saw 
Oandakumara passing by to visit the king, he threw himself at his feet. 
The prince asked him what was the matter. “My lord, Khandah&la robs 
the suitors when he judges : I have lost my cause, although I gave him a 
bribe.” The prince told him to cease his fears, and, having taken him 
to court, made him the owner of the disputed property. The people 
loudly shouted their applause. When the king heard it and asked the 
reason, they replied, “Oandakum&ra has rightly decided a suit which was 
determined wrongly by Khandahala: this is why there was such shouting." 
When the prince came and had paid his homage, the king said to him, 

“My son, they say you have just judged a case.” “Yes, Sire.” He gave 

the office of judge to the prinoe and told him thenceforth to determine all 
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suits. Khandah&la’s income began to fall off, and from that time be 
conceived a hatred against the prince and watched for some fault in him. 
Now the king had little religious insight; and one day at dawn, at the 
end of his sleep he saw the heaven of the Thirty-three gods with its 
ornamented portico, and its walls made of the seven precious things, sixty 
[132] yojanas in extent, with golden streets, a thousand yojanas in height, 
adorned with the Vejayanta and other palaces, with all the glories of the 
Nandana and other forests and the Nanda and other lakes and tilled 
everywhere with heavenly beings. He longed to enter into it and he 
thought, “when the teacher Khandahala comes I will ask him the way 
to the world of the gods, and I will enter it by the road which he points 
out.” Khandahala came to the palace in the early morning, and asked 
whether the king had passed a happy night. Then the king commanded 
that a seat should be given him and asked his question. The Teacher 
has thus narrated it: 

“In Pupphavatl once there reigned a wicked king who in his need 
Asked Khandahala, his base priest, brahmin in name but not in deed; 

Thou art a seer to whom, they say, all sacred learning has been given,— 
Tell me the road whose travellers rise by their good merits up to heaven.” 

Now this was a question which, in default of an all-knowing Buddha 
or his disciples, one must ask of a Bodhisatta, but which the king asked 
of Khandahala; just as a man who for seven days had lost his way might 
ask guidance of another who had lost his way for a fortnight. He thought 
to himself, “Now is the time to see my enemy’s back, now I will kill 
Candakumara and fulfil my desire.” So he addressed the king: 

“Exceeding many gifts bestow, those who deserve not death destroy,— 

Thus men surpassing merit win and reach at last to heaven’s joy.” 

The king asked: 

“What are th’ exceeding many gifts! and who deserve not to bo slain i 
I’ll give the gifts, the victims slay, if you but make your meaning plain.” 

[133] Then he explained his meaning: 

“Thy sons, thy queeus must offered be, thy merchant princes too must fall, 
Thy choicest bulls, thy noblest steeds,—yea the four kinds of victims all”; 

And thus, being asked the road to heaven, in answer to the question 
he declared the road to hell. 

He said to himself, “If I take Candakumara alone they will think 
that I have done it through enmity to him”; bo he put him in with a 
number of people. When the matter came to be talked about, the 
ladies of the royal palace, hearing the rumour, were filled with alarm, 
and at once raised a loud cry. Explaining this, the Master recited a 
stanza; 

“The royal ladies heard the news: ‘Princes and queens are doomed,’ they cried, 
And a wild cry of sudden fear rose up to heaven on every side." ' 
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The entire royal family were agitated like a grove of ail trees 
by the wind at the world’s end; even the brahmin asked the king whether 
or not it was possible for him to offer the sacrifice. “What dost thou mean, 
0 teacher! If I offer it I shall go to the world of the gods.” “0 king, 
those who are timid and weak of purpose cannot offer this sacrifice. Do 
thou assemble them all here, and I will make the offering in the sacrificial 
pit.” So he took sufficient forces and went out of the city, and ordered a 
sacrificial pit to be dug with a level floor, and surrounded it with a fence; 
for ancient brahmins had enjoined that this surrounding fence should be 
made, lest some righteous ascetic or brahmin might come and stop the rite. 

[134] The king also caused a proclamation to be made, "By sacrificing 
my sons and daughters and my wives I shall go to the world of the gods, 
do you go and announce this to them and bring them all here”; and he 
at once ordered them to bring his sons: 

“Warn Canda, Suriya 1 of my will, then Bhaddasena in his turn, 

Sflra and Vamagotta next,—they must all die: my will is stern.” 

So they went first to Candakumara and said, “0 prince, thy father 
desires to kill thee and go to heaven; he has sent us to seize thee.” 
“By whose instructions has he ordered me to be seized?” “By those of 
Khandahala.” “Does he wish to have me alone seized or others also 
with me?” “Others also with thee, for he desires to offer a sacrifice 
of the four kinds of victims.” He thought to himself, “He has 
no enmity against others, but he intends to put many to death in his 
enmity against me alone, because I prevent him from committing robbery 
by his unjust judgment; it is my duty to obtain an interview with my 
father and gain from him the release of all the rest.” So he said to them, 
“Carry out my father’s commands.” They took him to the palace yard 
and placed him by himself, and then they brought the other three" and 
when they had set them near they informed the king. Then he bade 
them bring his daughters and place them near the others: 

“UpasepI and Kokilfi, MuditS, NandS, each in turn, 

Tell the princesses of their doom,—they must all die: my will is stern.’ 

So they went and brought them weeping and wailing, and placed 
them near their brothers. Then the king uttered a stanza to order that 
his wives should be seized : 

“Tell VijayS, first of all my queens, Sunandd, Kesini, each in turn,— 

With all their beauty and their charms, they must all die: my will is stern.” 

[135] Then they brought them also, loudly wailing, and placed them 

1 The scholiast adds that these were the sons of Queen (fotama, but perhaps 
Canda-Suriya is only one name; see afterwards. Two princes are especially mentioned 
and identified at the final summary. 

3 Should it not be ‘four’? 
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near the princes. Then the king uttered a stanza ordering them to seize 
his four merchants: 

“ Pum.iamukha and Bhaddiya, Sihg&la, Vaddha, each in turn, 

Bear to my merchants my command,—they all must die: my will is stem.” 

The king's officers went and brought them. When the king’s sons 
and wives were brought the citizens uttered not a word; but the merchants 
had a widely-spread kindred, and the whole city was troubled when they 
were seized, and loudly protested against their being sacrificed, and went 
with their relatives into the king’s presence. Then the merchants sur¬ 
rounded by their kindred begged the king to spare their lives. Explaining 
this, the Master said: 

“The merchants raised a bitter cry, surrounded by their sons and wives, 
‘Leave but the topknot, shave our heads,—make us thy slaves, but spare 
our lives.'” 

Still however much they entreated, they could not find mercy. The king’s 
officers at last forced the rest to retire and dragged the merchants to stand 
near the princes. 

Then the king ordered the elephants and the other animals to be 
brought: 

“Bring hither all my elephants, of matchless might, and costly price, 

My best of horses and of mules, let them all be the sacrifice; 

[136] My bulls the leaders of the herd,—a noble offering they shall be; 

And all the officiating priests shall have their gifts accordingly. 

Make ready for the sacrifice against to-morrow’s dawning light; 

And bid the princes feast their fill, enjoying now their life’s last night.” 

The king’s father and mother were still living, so men went and told 
them of their son’s purposed offering. In consternation they took their 
hearts in their hands and went weeping before him, “ Is it true, 0 son, 
that thou purposest such a sacrifice!” 

The Teacher thus described it: 

“ The mother left her royal home, 1 My son, what means this monstrous thing! 
Must thy four sons be put to death to swell thy cruel offering 1'” 

The king answered: 

“ When I lose Canda I lose all; but him and them will I resign, 

For by this costly sacrifice a heavenly dwelling will be mine.” 

His mother said: 

“ To sacrifice thy sons, my ohild, can never lead to heaven’s bliss; 

Give ear to no such lying words; the road to hell and night is this.” 

[137] Take thou the well-proved royal road: let all thy wealth in alms be given, 
And hurt no living thing on earth—this is the certain path to heaven.” 

The king replied: 

“ I must obey my teacher’s words,—my sons alas i mint all be slain,— 

Tis hard indeed to part with them, but heaven's the prize which I shall gain.” 
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So the mother went away, being nnable to convince him by her words. 
Then the father heard the tidings and came to remonstrato. 

The Teacher describes what happened: 

“The father Vasavatti came: ‘Strange tidings 611 my soul with fright! 
Must thy four sons be put to death to crown to the full thy monstrous rite 1 ’ ” 

The same dialogue is repeated [138] and the old king, unable to turn 
his son, goes away repeating as his parting words: 

“Give all thou canst and never harm a living thing of thine own will; 

And with thy sons as body-guard shield thou thy land from every ill.” 

Then Candakumara thought within himself, “All this sorrow has be¬ 
fallen so many people on my single account, I will entreat my father and so 
deliver them all from the pain of death’’; so he thus spoke to his father: 

“ Let us be Khandah&la’s slaves, but spare our lives and do not kill, 

His horses and his elephants we’ll watch in chains, if such his will. 

Let us be Khaijdah&la’s slaves, but spare our lives and do not kill, 

We’ll sweep his stables and his yardB, and work in chains, if such his will. 
Give us as slaves to whom thou wilt,—we are as bondsmen in thy hands ; 
Or banish us from thy domains to beg our bread in foreign lands.” 

The king listened to his lamentations, and felt his heart broken; and his 
eyes filled with tears, and he ordered them all to be set free : “ No one,” 
he said, “ shall kill my sons, I have no need of the world of the gods.” 

“ These piteous pleadings for their lives do break my heart,—go set them free, 
Release the princes, let them go: no more of sacrifice for me.’’ 

On hearing the king’s words they set the whole multitude at liberty, 
beginning with the princes and ending with the birds. Khanclah&la [139] 
was busily engaged in the sacrificial pit, and a man said to him, “ You 
villain Khandahala, the king has released the princes; do you go and kill 
your own sons and offer a sacrifice with their throats’ blood.” “ What has 
the king been doing ? ” he cried, and he rushed in haste and said to him: 

“ I warned thee that this sacrifice would prove a hard and toilsome one; 
Why interfere to stop the rite when it is all so well begun? 

They who give offerings such as these go by a certain road to heaven; 

Or those who heartily approve, seeing the same by others given." 

The blinded king, hearing the words of the incensed brahmin, and 
having his thoughts fixed on religion, ordered his sons to be recaptured. 
Then Oandakumara reasoned with his father: 

“Why did the brahmin at our birth utter vain blessings on our path, 
When 'twas our fate that we should die innocent victims of thy wrath ? 
Why didst thou spare us while still babes, too young as yet to feel the blow ? 
We are to die to-day instead, now that the joys of youth we know, 

Think of us riding clothod in mail on horse or elephant to the fight, 

And then as victims butchered here in sacrifice—can this be right? 

In battle ’gainst a rebel chief or in a forest such as 1 

Are wont to serve: whom now thou slay’st without a cause or reason why. 
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See the wild birds who build their nests and sing amidst the trees all day, 
They love their young and tend them well—and thou, would’st thou thy 
children slay! 

[140] Nor think thy treacherous brahmin friend will spare thy life when I 
am gone; 

Thy turn, 0 king, will follow next: I shall not perish all alone. 

Kings give these brahmins villages, choice cities are their appanage, 

On every family they feed and gain a goodly heritage; 

And ’tis these benefactors, sire, whom they most readily betray; 

The brahmin order, take my word, are faithless and ingrate alway 1 .” 

[141] The king exclaimed, on hearing his son’s reproach; 

“ These piteous pleadings for their lives do break my heart,—go set them free, 
Release the princes and the rest, no more of sacrifice for me.” 

Khandahala again rushed up as before and repeated his former expostu¬ 
lations ; and the prince again reasoned with his father: 

“ If they who sacrifice their sons are, when they die, all glorified, 

Then let the brahmin offer his: the king shall follow him as guide. 

If they who sacrifice their sons go straight to heaven when they die, 

Why does the brahmin offer not himself and all his family ? 

Nay rather, they who offer up such victims all shall go to hell, 

And those who dare to approve the deed shall perish at the last as well.” 

When the prince, as he uttered these words, found that he could not 
convince his father, he turned to the multitude who surrounded the king 
and thus addressed them : 

[142] “ How can the fathers, mothers, here stand silent, looking on, and none, 
Loving their children as they do, forbids the king to slay his son! 

I love the welfare of the king, I love to seo your hearts rejoice, 

And is there none among you found to utter one protesting voice?” 

But not one spoke a word. Then the prince bade his wives go and 
implore the king to show pity: 

“Go, noble ladies, with your prayers, implore the king, implore his priest, 
To spare these guiltless sons of his, well-proved in battle’s sternest test; 

Implore the king, implore the priest, to spare these sons unstained by crime, 
Whose names are blazoned through the world, the glory of their land and 
time.” 

They went and implored him to show mercy; but the king paid no 
regard. Then the prince feeling himself helpless began to lament: 

“0 had I but been born from courts aloof, 

Under some cobbler’s, sweeper’s, outcast’s roof, 

I should have lived my days to the end in peace, 

Nor died a victim to a king’s caprice.” 

Then he exclaimed: 

“Go, all ye women in a band,—low before Khandahala fall, 

And tell him ye have wronged him not, that ye are guiltless one and all.” 


1 He then repeats the six stanzas "Let us he Khandahala's slaves,” Ac. from p. 78. 
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[143] These are the Teacher’s words: 

“ Loudly wails Sela when she sees her brothers sentenced by the king, 

‘ My father longs for heaven, they say, and this forsooth his offering!’ ” 

But the king paid no regard to her either. Then the prince’s son Vasula, 
seeing his father’s grief, said, “ I will entreat my grandfather, I will make 
him grant me my father’s life,” and he fell at the king’s feet and lamented. 
The Teacher thus described it: 

“Then Visula with uncertain steps went this way, that way to the throne, 
‘0 spare our father, children we,—leave us not helpless and alone.’” 

The king heard his lament, and his heart being as it were cleft in twain, 
he embraced the boy with tears in his eyes and said to him, “ Be comforted, 
my child, I will give thy father up to thee,” and he uttered his orders: 

“ Here is thy father, Vasula j thy words o’erpower me,—he is free; 
Release the princes, let them go,—no more of sacrifice for me.” 

Then again Khandahala rushed up with his old expostulations, [144] 
and again the king blindly yielded to his words and ordered his sons to be 
recaptured. 

Then Khandahala thought to himself, “ This tender-hearted king now 
seizes his sons and now releases them: he will now again release them 
through the words of his children; I will take him into the sacrificial 
pit.” So he repeated a verse to urge him to go thither: 

“The sacrifice has been prepared, the costliest treasures have been given: 
Go forth, 0 king, to offer it, and claim the choicest joys of heaven." 

When they took the BodhiBatta into the sacrificial pit the royal ladies 
went out in a body. 

The Teacher has described it: 

“ Prince Chanda’s seven hundred queens, radiant in all their youthful bloom, 
With hair dishevelled, weeping eyes, followed the hero to his doom; 

And other ladies joined the train like beings from heaven’s firmament, 
With hair dishevelled, weeping eyes, following the hero as he went.” 

Then they all raised their lamentations: 

“With earrings, aloes, sandal-wood, in KSsI silk of costly price, 

See Canda, Suriya 1 yonder led as victims to the sacrifice. 

Piercing their mother’s heart with woe, filling the citizens with gloom, 

See Canda, Suriya yonder led as victims to their cruel doom. 

Bathed and perfumed with richest scents and with white robes of Kiisl drest, 
See Canda, Suriya yonder led as victims at the king’s behest. 

[145] They who once rode on elephants, a gallant sight for every eye, 

Our Canda, Suriya yonder see, toiling along on foot to die. 

They who in chariots wont to ride, or mules, or horses gold-bedight, 

Our Canda, Suriya 1 yonder see, toiling on foot to die ere night ’ 

I It is curious to observe that the prose throughout has only one prince, but the 
verses seem to have two. 
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While the queens were thus lamenting, the offioers carried the Bodhisatta 
out of the city. The whole oity went out with him in great agitation. But 
as the vast multitude went out, the gates were not wide enough to give 
them room; and the brahmin apprehensive of what might happen, ordered 
the gates to be stopped up. The multitude were thus unable to find an 
outlet; but there was a garden near the inner gate, and they gathered 
there and lamented the prince’s fate with a loud cry ; and at the sound a 
great concourse of birds gathered in the sky. The citizens raised a general 
wailing and thus addressed the birds: 

“Birds, would ye feast on flesh? then fly to Pupphavatl's eastern gate. 
There the mad king is offering up his four brave sons in blinded hate. 
Birds, would ye feast on flesh ? then fly to Pupphavatl’s eastern gate, 
There the mad king is offering up four daughters in his blinded hate 1 * .” 

[146] Thus did the multitude lament in the garden. Then they went to 
the Bodhisatta’s house, going round it in solemn procession and uttering 
their lamentations as they gazed on the queens’ apartments, the towers and 
gardens, [147] the groves and lakes, and the elephants’ stables’: 

“ Villages uninhabited turn to a forest solitude j 
So will our capital lie waste, if once our princeB shed their blood.” 

[148] Unable to find a way out of the city, they wandered about lamenting 
within its walls. 

In the meantime the Bodhisatta was led to the sacrificial pit. Then 
his mother, Queen Gotami, threw herself prostrate at the king’s feet, begging 
with tears and cries that he would spare her son’B life: 

“I shall go crazy in my grief, covered with dust, undone, forlorn, 

If my son Canda 3 has to die, my breath will choke me as I mourn.” 

When Bhe got no answer from the king, she embraced the prince’s four 
wives and said to them, “My son must have gone away from you in dis¬ 
pleasure, why do you not persuade him to turn back ? ’’ 

“Why do you not talk lovingly each to the other as ye stand, 

And dance around him cheerfully, clasping each other hand in hand, 

Until his melancholy flies and leaves him cured at your command, 

For who can dauoe, indeed, like you, although they search through all the land I" 

Then seeing nothing else that oould be done she ceased to lament with 
the royal ladies and begau to curse Khandahala: 

“Now may thy mother, cruel priest, feel all the bitter agony 
Which tears my heart when I behold my precious Canda led to die’. 

1 Six stanzas are omitted here about the four queens, householders, elephants, 
hones, bulls, and the complete saorifloe of fonr kinds of victims. See Morris, Pali 
Teat P. Jo uni. 1864, p. 80. 

s Some 15 stanzas are here omitted, as they only repeat what has been said before. 

3 This verse is repeated with the name Suriya instead of Canda. 

* Cp. nr. 285“. 
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[149] Now may thy wife, 0 cruel priest, feel all the bitter agony 
Which tears my soul when I behold my precious Suriya led to die; 

May she see sons and husband slain, for thou, 0 oruel priest, to-day 
The pride and glory of the world, those guiltless lion-bearts wouldst slay." 


Then the Bodhisatta entreated his father in the sacrificial pit 1 : 



0 slay us not thus recklessly, though given in answer unto prayer, 
Nor offer us a sacrifice in spite of all our mother's care.” 


When he received no reply from his father, he fell lamenting at his 
mother's feet: 


“Tenderly hast thou nursed thy son, hard is the lot which falls to thee; 

I bow before thy sacred feet; all blessings on my father be. 

Give me thy feet to kiss once more, embrace me, mother, ere we part, 
'Tis a long journey which I go, a bitter sorrow to thy heart.” 

[151] Then his mother uttered her stanzas of wailing; 

“ Bind on your head, my darling son, a diadem of lotus leaves, 

With campak flowers,—such coronal thy manly beauty well receives. 

For the last time anoint thyself with all those unguents rich and rare 
Which in old days before the king in court festivities thou didst wear. 
For the last time put on, my boy, bright KSsl silk in fine array, 

And wear the jewels and the pearls which thou shouldst wear on gala day." 

Then his chief queen, named Canda, fell at his feet and bitterly lamented : 

“ This lord of lands, this sovereign king, whose will in all his realm is done, 
Bole heir of all his country’s wealth, has no affection for his son.” 

When the king heard her he replied: 

“ My sous are dear, myself is dear, and ye, my queens, are dear as well; 

I sacrifice my son, because I wish to go to heaven, not hell.” 

[152] Canda exclaimed; 

“0 king, in mercy slay me first, nor let the anguish rend my heart, 

Thy boy is garlanded for both, he is complete in every part. 

Slay us together on the pile, and let me go where Canda goes: 

Infinite merit will be thine, two souls will rise to heaven’s repose.” 


The king answered; 

“ Wish not for death before its time; gallant brothers-in-law hast thou; 
They will console thee, large-eyed one, for the dear prince thou loaeat now.!’ 

Then she beat her breast with her hands, and threatened to drink 
poison, and at length she burst into loud lamentations : 

“No friends or counsellors surround this king, 

Who dare to warn him not to do this thing, 


1 I omit the eight lines repeated from p. 74. 
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Ha has no faithful ministers, not one, 

Who dares persuade him not to slay his son. 

[1531 His other sons wear all their bravery, 

Let them be offered and set Canda free. 

Cut me in pieces, offer me,—but spare my eldest son, my knight, 

Him whom the world doth reverence, the lion-hearted in the light." 

Having thus mourned out her soul and found no comfort, she went 
up to the Bodhisatta and stood weeping by his side, until he said to her, 
“ 0 Canda, during my lifetime many various pearls and gems have been 
given by me to thee in times of social unbending; now to-day I give thee 
this last ornament from my body; pray accept it.” 

Canda burst into tears, uttering the following stanzas: 

“His shoulders once were bright with flowers, which hung down as bis 
diadem,— 

To-day the cruel sharp bright sword spreads its dark shadow over 
them. 

Soon will the sword come sweeping down upon that guiltless royal 
neck,— 

Ah! iron bands must bind my heart,—or else what could it do but 
break? 

[154] With aloes and with sandal decked, wearing rich silks and many a ring, 
Go, Canda-Suriya, to the pile, befitting offering for the king. 

With aloes and with sandal-wood, with silken robes and gems of price, 
Go, Canda-Suriya, to the pile, the great king’s worthy sacrifice. 

Bathed for the offering, waiting there in silk and gems the impending 
blow. 

Go, Canda-Suriya, to the pile, filling the people’s hearts with woe.” 

While she thus lamented, all the preparations were completed in the 
sacrificial pit. They brought the prince and placed him in his proper 
position with his neck bent forward. Khandahala held the golden bowl 
close and took the sword and stood up, saying, “ 1 will cut his neck.” 
When the queen Canda saw this, she said to herself, “ I have no other 
refuge, I will bless my lord with all my power of truth,” and she clasped 
her hands, and, walking amidst the assembly, performed a solemn assevera¬ 
tion of truth. 

The Teacher thus described it: 

“When all is ready for the rite and Canda sits and waits the blow, 

' The daughter of the Paficil king went through the assembly, high and 
low: 

‘As truly as the brahmin here works a vile purpose by his guile, 

So may 1 gain my dear-loved lord restored me in a little while. 

May all the spirits in this place—ghosts, goblins, fairies—hear my word, 
Do my commission loyally and reunite me to my lord. 

[155] Oh all ye gods who fill this place, lo! prostrate at your feet I fall, 
Protect me in my helplessness, hear me in mercy as I call.’” 
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Sakka, the king of the gods, having heard her cry 1 and seen what 
had happened, took a blazing mass of iron and frightened the king, and 
dispersed the assembly. 

The Teacher has described the scene: 

“A heavenly being heard the cry and came to earth to help the right, 
Whirling a blazing iron mass, filling the tyrant’s heart with fright, 

1 Know me, 0 tyrant, who I am; mark well the weapon which I wield, 
Harm not thy guiltless eldest son, the lion of the battlefield. 

Where has earth seen a crime like this,—thy sons, their wives, to slaughter 
given, 

With all thy noblest citizens, worthy to fill my highest heaven?’ 

The tyrant and his minister then set the guiltless victims free, 

And all the crowd seized sticks and stones, and in a fit of frenzied glee 
Made Khandahala there and then pay forfeit for his cruelty,” 

[156] When they had killed the minister, the great crowd sought to put 
the king himself to death; but Sakka embraced him and would not allow 
them to kill him. The multitude decided that they would spare his life, 
“but we will not give him rule or dwelling in this city,—we will make 
him an outcast and appoint his dwelling outside this city.” So they 
stripped him of his royal garments and made him wear a yellow dress, 
and put a yellow cloth on his head, and having made him an outcast sent 
him away to an outcast-settlement. And all who had helped in any way 
in the sacrifice or approved of it went to hell as their portion. 

The Teacher uttered this stanza: 

“All who had done so vile a deed passed straight to hell,—none could attain 
An afterbirth in any heaven, who bore the trace of such a stain.” 

The great multitude, having caused the two monsters of wickedness 
to be removed out of sight, brought the materials for the coronation and 
anointed Prince Canda as king. 

“Wheu all the captives were released, a vast assembly gathering 
With solemn pomp and festival anointed Canda to be king; 

A vast assembly, gods and men, waved cloths and flags and sang his praise, 
Starting a new and happy reign of plenty, peace and halcyon days. 

Men, women, gods and goddesses joined in ono great festivity, 

Comfort and peace filled every home and every captive was set free.’ 

[157] The Bodhisatta caused all his father’s wants to be attended to, 
but he was not allowed to enter within the city ; and when all his allow¬ 
ance was spent, he used to go up to the Bodhisatta, when the latter went 
to join in the amusements of the public gardens or other public spectacles. 
At these times he did not use to join his hands to salute his son, for 
he said to himself, “ I am the ti*ue king,” but he addressed him, “ Live 


1 I read tassu. 
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long, O Muter”; and when he waa aaked what he wanted, he mentioned 
it, and the Bodhiutta ordered the sum to be given to him. 


When the Muter had ended his discourse, he added, “ Brethren, this is not 
the first time that Devadatta has sought to kill many persons on my sole 
account; he did the same before.” Then he identified the Birth; “At that 
time Devadatta was Khandahila, MahAmiyi was Queen GotamA, RAhula’s 
mother was CandA, Bihula was Visula, UppalavappA was SelA, Kassapa of the 
Vhma family was Sara, Moggallina was Candasena, Siriputta was Prince Suriya 
and I myself was CandarAja!" 


No. 643. 


BHtTRIDATTA-JATAKA. 


“ Whatever je/wdt there may be" etc. This story the Master told, while 
dwelling at SAvatthi, about some lay-brethren who Kept the fast-days. On a 
fast-day, it is said, they rose early in the morning, took upon them the fasting 
vows, gave alms, and after their meal took perfumes and garlands in their hands 
and went to Jetavana, and at the time of hearing the Law seated themselves on 
one side. The Master, coming to the Hall of Truth, having sat down in the 
adorned Buddha-seat, looked upon the assembly of the brethren. [168] Now the 
Tathigatas like to converse with thoge among the brethren or others, in reference 
to whom a religious discourse takes its rise; therefore on the present occasion, 
as he knew that a religious discourse concerning former teachers would arise in 
connection with these lay-brethren, while he was conversing with them, he asked 
them, “0 lay-brethren, do you keep the fast-day ?” On their replying in the 
affirmative, he said, “ It is right ana well done of you, 0 lay-brethren ; but yet 
it is no matter for wonder that you who have a Buddha teacher like me should 
keep the fast-day,—sages of old who were without any teacher forsook great 
glory and kept the fastr-day.” And so saying, he told at their request an old 
legend of the past. 


I. 

Once upon a time, Brahmadatta, when he was reigning in Benares, 
had made his son viceroy; but when he saw his great glory, he became 
suspieious lest he should also seize the kingdom. So he Baid to him, “ Do 
you depart hence and dwell for the present where you please, and at my 
death take the hereditary kingdom.” The prince complied, and after 
saluting his father, went out and proceeding to the Yamuna built a hut of 
leaves between the river and the sea and dwelt there, living on roots and 
fruits. Now at that time a young Niga female in the Niga-world beneath 
the ocean who had lost her husband, and on account of her carnal passions 
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when she s*w the happiness of the other N&gas who had hosbeods living 
she had left the N&ga-world, was wandering by the seashore, when she 
observed the prince’s foot-prints, and following the track saw the hut 
of leaves. Now the prince happened to be away, having gone out in 
search of varions kinds of fruit. She entered into the hut, and as she 
saw the wooden bedstead and the rest of the furniture she thought to 
herself, “This is the dwelling-place of some ascetic, I will prove him, 
whether he is an aaoetio from faith or not. If he is an ascetic from frith 
and bent upon self-abnegation he will not accept my adorned bed; but if 
he is at heart a lover of pleasure and not an ascetic from faith he will lie 
down on my bed; then I will take him and make him my husband and 
dwell here.” So she went back to the N&ga-world and collected divine 
flowers and perfumes and prepared a bed of flowers, and having made an 
offering of flowers and scattered perfumed powder about and adorned the 
hut, she departed to the abode of the N&gas. When the prince returned 
at evening time and entered the hut, and saw what she had done, he Baid, 
“Who has prepared [159] this bed!” And when he ate the various fruits, 
he exclaimed, “Oh these sweet-scented flowers, this bed has been pleasantly 
arranged,” and being filled with pleasure as he was not a true ascetic at 
heart, he lay down on the couch of flowers and fell fast asleep. The next 
day he rose at sunrise and went off to collect fruits, without sweeping his 
hut of leaves. At that moment the female N&ga came up and seeing the 
withered flowers knew at once, “ This man is a lover of pleasure and not 
an ascetic from faith, I shall be able to capture him ” j so she took away 
the old flowers and brought others and spread a fresh bed and adorned the 
hut of leaves and strewed flowers etc. in the covered walk and then 
returned to the Nhga-world. He rested that night also on that bed of 
flowers and the next day he thought to himself, “Who can it be that 
adorns this hut 1 " So he did not go out to gather fruits, but remained 
concealed not fer from the hut. The N&ga woman, having collected 
perfumes and flowers, came along the path to the hermitage. The prince, 
having beheld the Nhga in all her great beauty, at once fell in love with 
her, and, without letting himself be seen, entered the hut as she was 
preparing the couch and asked her who she was. “ My lord, I am a Nllga 
woman.” “Hast thou a husband or not?” “I am a widow without a 
husband; and where dost thou dwell V’ “I am Brahmadattakum&ra, the 
son of the king of Benares; but why dost thou wander about, leaving the 
abode of the NSgasl ” “ My lord, as I beheld the happiness of the other 
N&ga women who had husbands X became discontented on account of 
carnal passion and I came away and go wandering about, seeking for a 
husband.” “ I also am not an ascetic from faith, but I have come to 
dwell here because my father drove me away; vex not thyself, I will be 
thy husband and we will dwell here in -concord.” She at once consented; 
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and from that time they lived harmoniously together there. By her magic 
power she made a costly house and brought a costly couch and spread a 
bed. Thenceforth be ate no roots or fruits but feasted on divine meat and 
drink. After a while she conceived and brought forth a son whom they 
called Sagara-Brahmadatta. [160] When the ohild was able to walk, she 
brought forth a daughter, and as she was born on the seashore they called 
her Samuddaji. Now a forester who lived in Benares came to that place, 
and on giving him greeting recognised the prince, and after he had stayed 
there a few days, he said, “ My lord, I will tell the king’s family that you 
are dwelling here,” and he accordingly departed and went to the city. 
Now just then the king died, and after the ministers had buried him they 
met together on the seventh day, and they deliberated together, “a 
kingdom without a king cannot stand; we know not where the prince 
dwells nor whether he is alive or dead,—we will send forth the festal car 
and so get a king.” At that time the forester came to the city, and having 
heard the news went to the ministers and told them that before he came 
there he had been staying three or four days near the prince. The ministers 
paid him respect and went there under his guidance, and after a friendly 
greeting told the prince that the king was dead and asked him to assume 
the kingdom. He thought to himself, “I will learn what the Naga woman 
thinks”; so he went to her and said, “ Lady, my father is dead and his 
ministers have come to raise the royal umbrella over me; let us go and 
we will both reign in Benares which is twelve yojanas in extent, and you 
shall be the chief among the sixteen thousand queens.” “My lord, I 
cannot go.” “Why?” “We possess deadly poison and we are easily 
displeased for a trifling matter; and the anger of a co-wife is a serious 
thing; if I see or hear anything and cast an angry glance thereon, it will 
be instantly scattered like a handful of chaff; therefore I cannot go.” The 
prince asked her again the next day; and then she said to him, “ I myself 
will on no account go, but these my sons are not young Nagas; as they 
are your children they are of the race of men; if you love me watch over 
them. But as they are of a watery nature and therefore delicate, they 
would die if they went by the road and bore the burden of the wind and 
sunshine; so I will hollow out a boat and fill it with water, and you shall 
let them play in the water and when you have brought them to the city 
[161] you shall have a lake prepared in the precincts of the palace; in 
this way they will not suffer.” With these words, having saluted the 
prince and walked round him respectfully, she embraced her sons and 
folded them between her breasts and kissed their heads, and entrusted 
them to him, and with many tears and sobs at once vanished and departed 
to the Naga-world. The prince also, overcome with sorrow, his eyes filled 
with tears, went out of the house, and, after wiping his eyes, proceeded to 
the ministers, who at once besprinkled him and said, “Sire, let us go to 
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our city.” He commanded them to hollow out a ship and put it on a cart 
and fill it with water. “Strew all sorts of flowers of various colours and 
scents on the surface of the water, for my sons have a watery nature and 
they will go along joyfully playing there”; and the ministers did so. 
When the king came to Benares he entered the city which was all adorned, 
and he seated himself on the terrace, surrounded by sixteen thousand 
dancing girls and his ministers and other officers; and having held a great 
drinking feast for seven days, he caused a lake to be prepared for his sons, 
where they sported continually. But one day when the water was let into 
the lake, a tortoise entered, and not seeing any way of exit it floated on 
the surface of the water; and while the lads were playing about, it rose 
out of the water and putting out its head looked at them and then sank 
down in the water. When they saw it they were frightened and ran to 
their father, and said to him, “ O father, a yakkha has frightened us in 
the lake.” The king ordered some men to go and seize it, and they threw 
a net and caught the tortoise and shewed it to the king. When the princes 
saw it, they cried out, “ 0 father, it is a demon.” The king through love 
of his sons was angry with the tortoise, and ordered the attendants to 
punish it. Some said, “ It is an enemy to the king, it should be pounded 
to powder with a pestle and mortar,” others said, “ Let us cook it three 
times over and eat it,” others, “ Bake it upon hot coals,” others, “ It must 
be baked in a jar ”; but one minister who was afraid of the water, said, 
“ It should be thrown into the whirlpool of the Yamuna, it will be utterly 
destroyed there, there is no punishment for it like that.” The tortoise, as 
he heard his words, [162] thrust out his head and said, “Friend, what sin 
have I committed that you are discussing such a punishment for me ? 
The other punishments I can bear, but this last is excessively cruel, do not 
even mention it." When the king heard him, he said, “This is the one 
to carry into action,” so he ordered him to be thrown into the whirlpool of 
the Yamuna; there he found a current which led to the dwelling of the 
Nagas, and went by it to their place. Now at that time some young sons 
of the Nhga king Dhatarattha 1 were sporting in that stream, and when 
they saw they cried, “Seize that slave.” The tortoise thought, “I have 
escaped from the hand of the king of Benares to fall into the hands of 
these fierce Nagas; by what means shall I get away ? ” Then he thought 
of a plan, and, making up a false story, he said to them, “ Why do you 
speak in this way who belong to the court of King Dhatarattha 1 I am a 
tortoise named Cittacu)a, and I am come to Dhatarattha as a messenger 
from the king of Benares; our king has sent me as he wishes to 
give his daughter to King Dhatarattha, shew me to him, and they well 
pleased took him, and going to the king related the whole matter. 
The king ordered them to bring him; but being displeased when he 
1 The Riga king. 
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uw him, he said, “Those who have each mean bodies cannot act as 
messengers.” The tortoise, when he heard this, replied by telling his own 
good qualities, “Why should the king need messengers as tall as a palm 
tree! a small body or a big body is of no matter,—the real matter is the 
power to carry out the errand where you are sent. Now our king, 0 
monarch, has many messengers; men do his business on the dry land, 
birds in the air, and I in the water, for I am a favourite of the king’s 
named Cittaouja and I have a particular post, do not scoff at tne.” Then 
King Dhatarattha asked him why he was sent by the king, and he made 
answer, “The king said to me that he had made friendship with all the 
kings of Jambudlpa, and that he now wished to give his daughter 
Samuddaja in order to make friendship with the N&ga king Dhatarattha; 
with these words he sent me, and do you make no delay but send a 
company at once with me and name the day and receive the maiden.” 
Being highly pleased [163] the king paid him great honour and sent four 
N&ga youths with him, bidding them go and fix a day after hearing the 
king’s words, and then return, and they, having taken the tortoise with 
them, departed from the abode of the Nagas. The tortoise saw a lotus* 
pond between the Yamun& and Benares, and wishing to escape by some 
device he said, “ 0 N&ga youths, our king and his queen and son saw me 
coming out of the water as I went to the king’s palaoe, and they asked me 
to give them some lotuses and lotus roots; I will gather some for them; 
do you let me go here, and, if you do not see me, go forward to the king,— 
I will meet you there.” They believed him and let him go, and he hid 
himself; and the others, as they could not see him, thought that he must 
have gone on to the king, and so proceeded to the palace in the guise of 
young men. The king received them with honour and asked them from 
whence they had come. “From Dhatarattha, your majesty.” “Wherefore?” 
“0 king, we are his messengers; Dhatarattha asks after your health and 
he will give you whatever you desire; and he asks you to give us your 
daughter Samuddaja as his queen.” To explain this they repeated the 
first stanza: 

“ Whatever jewels there may be in Dhatarattha's palace stored, 

They all are yours, his royal boon; give us your daughter for our lord." 

When the king heard it he replied in the second stanza: 

“ Ne’er has a man been known to wed his daughter to a N&ga king; 

Such match were utterly unfit,—how could we think of such a thing?” 

The youths made answer, “ If an alliance with Dhatarattha seems so 
improper to you, then why did you send your attendant the tortoise 
Cittacula to our king, offering to give your daughter Samuddaja? [164] 
Since after sending such a message you now shew scorn to our king, we 
shall know how to deal with you as you deserve.” So saying they uttered 
two stanzas by way of threat: 
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“ You sacrifice your lift, 0 king,—your throne and kingdom what are they f 
Before a N&ga in hia wrath all mortal glory fades away; ' 

You a poor mortal standing there, who, by your vanity undone; 

Would look with acorn on Yamuna, king Varuna’s imperial son 1 .” 

Then the king repeated two stanzas; 

“ I do not scorn that king of yours, Dhatarattha of wide renown, 

Of many N&gas is he king, he wears by right a royal crown; 

But great and noble though he be, sprung from Videha’s khattiya line, 

My daughter is of purer blood,—let him not dream of child of mine." 

Although the Niga youths wished to kill him on the spot by the blast 
of their breath, yet they reflected that as they had been sent to fix the 
marriage day it would not be right to go away and leave the man 
dead; so they vanished at once out of sight, saying, “ we will depart and 
tell the king.” Their king asked them whether they had brought the 
princess. They being angry replied, “0 king, why dost thou send us 
about hither and thither without cause 1 If thou wishest to kill us, then 
slay us here at once. [166] He reviles and defames thee, and sets his 
daughter on a pinnacle in his pride of birth,”—in this way repeating 
things said and unsaid, they roused the king’s wrath. He ordered them 
to assemble his army, saying: 

“ Assataras and Kambalas 1 ,—Bummon the N&gas one and all; 

Towards Benares let them flock, but do no harm to great or small.” 

Then the N&gas answered, “ If no man is to be harmed, then what 
shall we do, if we go there 1” He uttered two Btanzas to tell them what 
they were to do and what he himself would do: 

“Over the tanks and palaces, the public roads and tops of trees, 

Over the gateways twined in wreaths let them hang dangling in the breeze ; 
While with white body and white hoods I will the city all invest, 

And drawing close my lines of siege with terror fill each K&si breast.” 

The N&gas did so. [166] The Teacher thus described what happened : 

“ Seeing the snakes on every side, the women throng, a trembling crowd, 
And as the monsters swell their hoods in fear they shriek and wail aloud; 
Benares city prostrate lay before these wild invading bands, 

Raising their arms all begged and prayed, ‘Give him the daughter he demands.’” 

While the king lay in bed he heard the wailing of his own wives and 
those of the citizens, and being afraid of death from the threats of the four 
youths, he thrice exclaimed, “I will give to Dhatarattha my daughter 
Samuddaja ”; and all the N&ga kings, when they heard it, retired for the 
distance of a league, and, fixing their eamp there, built a very city of the 
gods and despatched a complimentary present, saying, “Let him send his 

1 Vanina is called a Niga r*Ja in Lalito Victors, p. 349,18. These lines seem to 
be a quotation from another poem. 

* Names of Niga tribes. 
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daughter as he says.” [167] The king, having received the proffered 
present, dismissed those who brought it, saying, “Do you depart, I will 
send my daughter by the hands of my ministers.” Then he sent for his 
daughter and, taking her upon the terrace, he opened a window and said 
to her, “Daughter, behold this adorned city; they say that you are to be 
the chief queen of a king there,—the city is not far off, you can come back 
when you feel a home-longing,—but you must go there now.” Then he 
made the attendants wash her head and adorn her with all kinds of 
ornaments and set her in a covered carriage and sent her off in the care 
of his ministers. The Naga kings came to meet her and paid her great 
honour. The ministers entered the city and gave her up and returned 
with much wealth. The princess-was taken up into the palace and made 
to lie on a divinely decked bed; and the young Nftga women, assuming 
humpbacked and other deformed appearances, waited on her as if they 
were human attendants. As soon as she lay down on the heavenly bed 
she felt a divinely soft touch and fell asleep. Dhatarattha, having received 
her, vanished instantly with all his host and appeared in the world of the 
Nagas. When the princess awoke and saw the adorned heavenly bed and 
the golden and jewelled palaces, etc., and the gardens and tanks and the 
Naga-world, itself like an adorned city of the gods, she asked the hump¬ 
backed and other female attendants, “This city is magnificently adorned, 
it is not like our city; whose is it!" “0 lady, it belongs to your lord,— 
it iB not those of scanty merits who win such glory as this,—you have 
obtained it by reason of your great merits.” Then Dhatarattha ordered 
the drums to be carried about the Naga city, which was five hundred 
yojanas in extent, with a proclamation that whoever betrayed any signs of 
his snake-nature to Samuddaja should be punished; therefore not one 
dared to appear as a snake before her. So she lived affectionately and 
harmoniously with him under the idea that it was a world of men'. 


II. 

In course of time Dhatarattha’s queen conceived and brought forth a 
son, and from his fair appearance they named him Sudassana; then 
again she bore a second whom they called Datta, [168]—now he was a 
Bodhisatta. Then she bore another whom they called Subhaga, and a 
fourth whom they called Arittha. Yet even though she had borne these 
four sons, she knew not that it was the world of the N&gas. But one 
day they said to Arittha, “Your mother is a woman, not a Naga.” 
Arittha said to himself, “ I will prove her,” so one day while drinking his 
mother’s breast, he assumed a serpent’s form aud struck the back of her 

1 [‘Nagara-khandam mtthitam.’] 
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foot with his tail. When she saw his serpent-form she uttered a great 
cry in her terror and threw him on the ground, and struck his eye with 
her nail so that the blood poured forth. The king, hearing her ory, asked 
why she screamed, and when he learned what Arittha had done, he came 
up, with threats, “Seine the slave and put him to death.” The princess, 
knowing his passionate nature, exclaimed in her love for her son, “ My 
lord, I struok my son’s eye, forgive him." The king, when she said this, 
replied, « What can I do? ” and forgave him. That very day she learned 
that it was the dwelling of the Nagas, and thenceforth Arittha was always 
called K&n&rittha (or one-eyed Arittha). 

Now the four princes grew up to years of discretion. Then their 
hither gave them eaoh a kingdom a hundred yojanas square; they 
possessed great glory, and each was attended by sixteen thousand N&ga 
maidens Now their father’s kingdom was only a hundred yojanas square, 
and the three sons went every month to visit their parents. But the 
Bodhisatta went every fortnight, and he used to propound some question 
which had arisen in the N&ga realm and then go with his father to visit 
the great king Virupakkha 1 , when he would discuss the question with 
him. Now one day when Virupakkha had gone with the Naga assembly 
to the world of the gods, and were sitting there waiting upon Sakka, a 
question arose among the gods and none could answer it, but the Great 
Being who was seated on a noble throne answered it. Then the king of 
the gods honoured him with divine flowers and fruits, and addressed 
him, “ O Datta, thou art endued with a wisdom as broad as the earth; 
henceforth be thou called Bhuridatta,” and he gave him this name. 

[169] From that time forth he used to go to pay his homage to Sakka, 
and when he saw the exceedingly delightful splendour of his court with 
its heavenly nymphs he longed for the heavenly world, “ What have I to 
do with this frog-eating snake-nature? I will return to the snake-world 
and keep the fast and follow the observances by which one may be born 
among the gods." With these thoughts he asked his parents on his return 
to the abode of the snakes, “0 my father and mother, I will keep the 
fast” “ By all means, O son, keep it; but when you keep it do not go 
outside, but keep it within this one empty palace in the N&ga realm, for 
there is great fear of the Nagas outside.” He consented; so he kept the 
fast only in the parks and gardens of the empty palace. But the snake 
maidens kept waiting on him with their musioal instruments, and he 
thought to himself, “ If I dwell here my observance of the fast will never 
come to its completion,—I will go to the hauuts of men and keep the fast 
there.” So in his fear of being hindered he said to his wife, without 
telling it to his parents, “ Lady, if I go to the haunts of men there is a 
banyan tree on the bank of the Yamun&,—I will fold up my body in the 
1 I read this by conjeeture for Tirokkha. 
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top of an ant-bill near by and undertake the fast with its four divisions 1 , 
and I will lie down there and observe the fast; and when I have lain 
there all night and kept the fast let ten of your women oome every time 
at dawn with musical instruments in their hands, and after decking me 
with perfumes and flowers let them conduct me back with song and dance to 
the abode of the Nfigas.” With these words he went and folded his body 
on the top of an ant-hill, and saying aloud, “ Let who will take my Bkin 
or muscles or bones or blood,” he undertook the fast with its four divisions 
and lay down, after assuming a body which only consisted of a head and 
a tail, and kept the fast. At daybreak the N&ga girls came, and having 
done as they were ordered, conducted him to the N&ga abode; and while 
he observed the fast in this fashion, [170] a long period of time elapsed 3 . 

III. 

Now at that time a Brahmin 3 who dwelt in a village near the gate of 
Benares used to go into the forest with his son Somadatta and set .snares 
and nets and stakes and kill wild animals, and carrying the flesh on a 
pole sold it and so made a livelihood. One day he failed to catch even a 
young lizard, and he said to his son, “ If we go home empty-handed your 
mother will be angry, let us catch something at any rate”; so he went 
towards the ant-hill where the Bodhisatta was lying, and observing the 
footsteps of the deer who went down to the Yamuna to drink, he said, 
“My son, this is a haunt of deer, do you return and wait, while I will 
wound some deer that has come to drink”; so taking his bow he stood 
watching for deer at the foot of a tree. Now at evening time a deer came 
to drink,—he wounded it; it did not however fall at once, but spurred on 
by the force of the arrow it fled with the blood flowing down, and the 
father and son pursuing it to the spot where it fell took its flesh and, 
going out of the wood, reached that banyan as the sun set. “ It is a bad 
time, we cannot go on, we will stay here,” so saying they laid the flesh 
on one side and climbing the tree lay among the branches. The Brahmin 
woke at dawn, and was listening to hear the sound of the deer, when the 
N&ga maidens came up and prepared tho flowery couch for the Bodhisatta. 
He laid aside his snake's body and assuming a divine body adorned with 
all kinds of ornaments sat on his flower-bed with all the glory of a Sakka. 

1 [In i. 890 13 we read caturaiigaiavianmgatam brahmacariyavutam vatim, whioh by 
the light of n. 190 ff. we may interpret 11 free from jealousy, drunkenness, desire, and 
wrath.” (But compare Mag. Nik. i. 77.) I do not find it however in connexion with 
the Uposatha vow; although eight divisions of this are recognised in iv. 818*, trans. 
p. 900. The Catupotatha Jiitaka, No. 441, would have thrown light on this subjeet; 
but its name only is mentioned in its proper plaoe, a reference being given to another 
whioh has not been identified.] 9 [‘ Uposatha-khandam nitthitam.'] 

* He is called later on AlambSyana, see p. 95. 
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The Niga maidens honoured him with perfumes and garlands and played 
their heavenly instrumental and performed their dance and song. When 
the Brahmin heard the sound he said, “ Who is this 1 I will find out ”; 
and he called to his son, but though he called he could not wake him. 
“Let him sleep on," he said, “he is tired, I will go myself alone”; so he 
came down from the tree and approached, but the Naga maidens when 
they saw him sank into the earth with all their instruments and departed 
to the abode of the N&gas, [171] and the Bodhisatta was left alone. The 
Brahmin, standing near, questioned him in these two stanzas: 

“What youth is this, red-eyed, who here is seen, 

His shoulders broad with ample space between,— 

And what ten maidens these who guard him round 
Clad in fair robes, with golden bracelets bound! 

Who art thou ’midst this forest greenery, 

Bright like a fire just newly dressed with ghee 1 
Art thou a Sakka or a yakkha, say, 

Or some famed NSga prince of potent sway 1 " 

When the Great Being heard him he thought, “ If I say that I am one 
of the Sakkas he will believe me, for he is a Brahmin ; but I must speak 
only the truth to-day," so he thus declared his Naga birth : 

“I am a N&ga great in power, invincible with poisonous breath, 

A prosperous land with all its sons my angry bite could smite with death ; 

My mother is Samuddaja, Dhatarattha as sire I claim, 

Sudassan’s youngest brother I, and' BhOridatta is my name.” 

But when the Great Being said this, he reflected, “This Brahmin is 
fierce and cruel, he may betray me to a snake-charmer, and so hinder my 
performance of the fast; what if I were to take him to the Naga kingdom 
and give him great honour there, and thus carry on my fast without a 
break!” So he said [172] to him, “0 Brahmin, I will give thee great 
honour, come to the pleasant home of the Nagas, let us go at once thither.” 
“ My lord, I have a son, I will go if he comes too.” The Bodhisatta 
replied, “ Go, Brahmin, and fetch him,” and he thus described to him his 
own dwelling: 

“ Awful and dark is yonder lake, incessant storms its waters toss, 

That is my home: my subjects there all hear and none my bidding cross; 
Plunge thou beneath the dark blue waves,—the peacocks and the herons 

gjji_ 

Plunge and eryoy the bliss there stored for those who keep the precepts all.” 

The Brahmin went and told this to his son and brought him, and the 
Great Being took them both and went to the bank of the Yamuna, and, 
standing there, said: 

“Fear not, 0 Brahmin with thy sou,-follow my words and thou shalt live 
Honoured and happy in my home with all the pleasures I can give. 

So saying the Great Being by his power brought the father and son to 


J. VI 
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the dwelling of the N&gas, where they obtained a divine condition; and 
he bestowed on them divine prosperity and gave to each of them tour 
hundred N&ga maidens, and great was the prosperity they enjoyed. The 
Bodhisatta continued to practise his fast diligently, and every fortnight 
he went to pay honour to his parents and discoursed on the law; and then 
going to the Brahmin he inquired concerning his health, and said to him, 
“Tell me anything that you want, enjoy yourself without discontent”; 
and, after giving a kindly greeting also to Somadatta, he proceeded to his 
own home. The Brahmin, after dwelling a year in the Nags realm, 
through his lack of previous merit began to grow discontented [173] and 
longed to return to the world of men; the dwelling-place of the Magas 
seemed like a hell to him, the adorned palace like a prison, the N&ga 
maidens with their ornaments like female yakkhas. He thought to him¬ 
self, “I am discontented, I will learn what Somadatta thinks”; so he 
went to him and said, “Art thou not discontented, my son!” “Why 
should I be discontented! let us not feel any such feeling. Are you 
discontented, father!” “Yes, my son!” “Why so!” “Because I do 
not see your mother and your brothers and Bisters; come, my son, let us 
go.” He answered that he would not go, but, being repeatedly entreated 
by his father, he at last consented. The Brahmin reflected, “ I have won 
my son’s consent, but if I tell Bhuridatta that I am discontented, he will 
heap more honour upon me, and I shall not be able to go. My object can 
only be attaiued in one way. I will describe his prosperity and then ask 
him, ‘why do you leave all this glory and go to the world of men to 
practise the observance of the fast!’ When lie answers, ‘ for the sake of 
obtaining heaven,’ I will tell him, ‘far more then should we do so, who 
have made our livelihood by slaughtering living creatures. I too will go 
to the world of men, aud see my kindred, and will then leave the world 
and follow the law of the ascetics,’ and then he will let me depart.” 
Having thus determined, one day when the other came up to him and 
asked him whether he was discontented, he assured him that nothing was 
wanting that he could supply, and, without making any mention of his 
intended departure, at first he only described the other’s prosperity in the 
following stanzas: 


“Level the ground on every side, with tagara blossoms whitened o’er, 

Bed with the cochineal insect-swarms, the brightest verdure for its floor, 


With sacred shrines in every wood, and swan-filled lakes which charm the eye, 
While strewn the fallen lotus leaves as carpets on the surface lie,— 

The thousand-oolumned palaces with halls where heavenly maidens dance, 
Their columns all of jewels wrought, whose angles in the sunshine glance 
[174] Thou hast indeed a glorious home, won by thy merits as thine own, 
When all desires are gratified as soon as each new wish is known ;— 

Thou enviest not great Sakka’s halls,—what are his stateliest courts to thine? 
Thy palaces more glorious are and with more dazzling splendours shine” 
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The Great Being replied, “Say not so, Brahmin; our glory compared 
to Sakka’s eeems only as a mustard-seed beside Mount Meru,—we are not 
even equal to his attendants,” and he repeated a stanza: 

“ O' 1 * highest thoughts cannot conceive the imperial pomp round Sakka’s throne. 
Or the four Regents 1 in his court, each in his own appointed zone.” 

When he heard him repeat his words “ this palace of yours is Sakka’s 
palace," he said, “I have had this in my mind, and it is through my 
desire to obtain Vejayanta 1 that I practise the observance of the fast,”— 
then he repeated a stanza, describing his own earnest wish : 

“ I long intensely for the home of the immortal saints on high, 
Therefore upon that ant-hill top I keep the fast unceasingly.” 

[175] The Brahmin, on hearing this, thought to himself, “Now I 
have gained my opportunity,” and filled with joy he repeated two stanzas, 
begging leave to depart: 

“ I too sought deer when with my sou into that forest glade I siied; 

The friends I left at home know not whether I am alive or dead; 

0 Bharidatta, lot us go, thou glorious lord of Kusi race, 

Let us depart and see once more our kindred in their native place.” 

The Bodhisatta answered: 

“’Tis my desire that you should dwell with us, and here pass happy hours; 
Where in the upper world of men will you find haunts of peace like ours 1 
But wbuld you dwell awhile elsewhere and yet enjoy our pleasures still, 
Then take my leave,—go, see your friends, and be as happy as you will.” 

And thinking to himself “ if he obtains this happiness through me he 
will be sure not to tell it to anyone else,—I will give him my jewel which 
grants all desires,” he gave him the jewel and said; 

“ The bearer of this heavenly gem beholds his children and his farm ; 
Take it, 0 Brahmin, and begone,—its bearer never comes to harm.” 

The Brahmin replied: 

“ I understand thy words too well, I am grown old as thou canst see, 

I will adopt the ascetic life, what are life’s pleasures now to me ?" 

The Bodhisatta said: 

“ If thou shouldst fail and break thy row then seek life’s common joys once 
more, 

And come and find me out again and I will give thee amplo store.’’ 

[176] The Brahmin answered : 

“ 0 Bharidatta, I accept with thanks the offer thou hast made; 

Should the occasion come to me I will return to claim thy aid.’ 


The four lokaptiaa. 


* Sakka’s heaven. 
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The Orest Being perceived that he had no desire to abide there, bo he 
commanded some young N&gas to take him to the world of men. The 
Master thus described what happened: 

“Then Bhflridatta gave commands to four of his young N&gas, ‘Go, 

Take ye this Brahmin in your charge and lead him where he wants to go.’ 

The four attendants heard the words,—at once their lord’s command was 
done: 

They brought the Brahmin to the place and leaving him returned alone.” 

Then the Brahmin, as he went along, said to his son, “ Somadatta, we 
wounded a deer in this place and a boar in that,” and seeing a lake on the 
way he exclaimed, “ Somadatta, let us bathe”; so they both took off their 
divine ornaments and clothes, and wrapping them up in a bundle laid 
them on the bank and bathed. At that very moment the ornaments 
vanished and returned to the Naga-world, and their former poor yellow 
clothes were wrapped round their bodies, and their bows, arrows, and 
spears came back as they were before. “We are undone, father,” bewailed 
Somadatta; but his father comforted him, “Fear not; as long as there 
are deer we shall make a livelihood by killing deer in the forest.” 
Somadatta’s mother heard of their coming, and having gone to meet them 
she brought them home and she satisfied them with food and drink. 
When the Brahmin had eaten and fallen asleep she asked her son, [177] 
“ Where have you been all this time 1 ” “0 mother, we were earned by 
the Naga king Bhflridatta to the great Naga realm, and we have now 
come back, as we were discontented.” “Have you brought any jewels 1” 
“None, mother." “Why did he not give any to you?” “Mother, 
Bhflridatta gave to my father a jewel which grants all desires, hut 
he would not accept it.” “Wherefore?" “He is going, they say, 
to become an ascetic.” “What, after leaving me so long with the burden 
of the children and dwelling in the Naga realm, he is now going to 
become an ascetic?" so flying into a passion she struck his back with the 
spoon which she used for frying the rice and upbraided him, saying, 
“ Thou wicked Brahmin, why didst say that thou wast going to become an 
ascetic and so refuse the precious jewel, and why didst thou come here 
and not take the ascetic’s vow ? Depart from my house directly.” But 
he said to her, “ Good lady, be not angry, as long as there are deer in the 
forest I will support you and your children.” So the next day he went 
with his son into the forest and followed there the same livelihood as 
before'. 


1 Vanappavesana-khandam nitthitam.’] 
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IV. 

How at that time a garuja bird which dwelt in a silk-cotton tree in 
Himavat in a region of the great southern ocean swept up the water with 
the wind of its wings, and swooping down on the Naga region seized a 
N&ga king by the head; but this was the period when the garulas did 
not know how to seize the N&gas,—they learned how in the Pandara 
J&taka'. So although he seized it by the head, without scattering the 
water, he carried it dangling to the summit of Himavat. A Brahmin, 
an old inhabitant of Kasi, who waB following the life of an anchorite 
in the region of Himavat, was dwelling in a hut of leaves which he 
had built, and there was a great banyan tree at the end of his covered 
walk, and he had made his abode by day at its root. The garula 
carried the N&ga to the top of the banyan, and the Naga as it hung 
down in its effort to escape twined its tail round a branoh. The garuja, 
being unaware of it, flew up to heaven by dint of his great strength and 
carried up the banyan tree without its roots'. The bird then bore the 
Naga bp the silk-cotton tree and struck it with his beak and split open its 
belly, and having eaten [178] the fat dropped the body into the middle of 
the sea. The banyan tree as it fell made a great noise, and the bird, 
wondering what noise it could be, looked down, and seeing the tree 
thought to himself, “ From whence did I carry that off?” and recognising 
that it was the banyan at the end of the anchorite’s covered walk, he 
considered, “This tree was of great service to him,—is an evil consequence 
following me or nott I will ask him and learn.” So he went to him in 
the guise of a young pupil; now at that moment the ascetic was 
smoothing the earth down. So the king of the garujas, having saluted 
him and sat down on one side, asked him, as if he were himself ignorant 
of the fact, what had once grown in that spot. He replied, “A garula 
was carrying off a N&ga for his food, which twined its tail round a branch 
of a banyan tree in order to escape; but the bird by its great strength 
made a spring upwards and flew off, and so the tree was torn up; this is 
the place out of which it was torn.” “What demerit accrued to the 
bird 1 " “If he did it not knowing what he did, it was only ignorance, 
not a sin.” “ What was the case with the NSga 1 ’’ “ He did not seize 
the tree with an intent to hurt it, therefore he also has no dement." The 
garuja was pleased with the ascetic and said, “ My friend, I am that king 
of the garulas, and I am pleased with your explanation of my question 
Now you live here in the forest and I know the Alamb&yana spell of 

i Jlit. 618, Vol. v. p. 43 (trims.). 

a [B d lamUlo,. 1 roots and all,’ which suits the context better.] 
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priceless value. I will give it to you as my fee for your lesson,—be 
pleased to accept it.’’ “I know enough about spells,—you can be going.” 
But he continued to press him and at last he persuaded him' to accept it, 
so he gave him the spell and shewed him the simples and departed. 

Now at that time a |>oor Brahmin in Benares had got deeply into 
debt, and being pressed by his creditors he said to himself, “ Why should 
I go on living here 1 I am sure it will be better to go into the forest and 
die.” So having gone from his home he went by successive journeys till 
he came to that hermitage. He entered it and pleased the ascetic by his 
diligent discharge of his duties. The ascetic said to himself, “This 
Brahmin is very helpful to me, I will give him the divine spell which the 
king of garujas gave to me." So he said to him, “ 0 Brahmin, I know the 
Alambayana spell, I will give it to you, do yon take it.” The other 
replied, “Peace, good friend, I do not want any spell,” [179] but the 
other pressed him again and again and at last persuaded him; so he gave 
him the spell and shewed him the simples necessary for it and described 
the entire method of using it. 

The Brahmin said to himself, “I have gained a means of livelihood”; 
so after staying there a few days, he made the excuse of an attack of 
rheumatism, and after begging the ascetic’s forgiveness he took his 
respectful leave of him and departed from the forest, and by successive 
stages reached the bank of the Yamuna, from whence he went along 
the high road repeating the spell. New at that very time a thousand 
N&ga youths who waited on Bhuridatta were carrying that jewel 
which grants all desires. They had come out of the N&ga-world and 
had stopped and placed it on a hillock of sand, and there, after playing 
all night in the water by its radiance, they had put on all their 
ornaments at the approach of morning, and, causing the jewel to con¬ 
tract its splendour 1 , had sat down, guarding it. The Brahmin reached 
the spot while he was repeating his charm, and they, on hearing the 
charm, seized with terror lest it should be the garula king, plunged into 
the earth without staying to take the jewel and fled to the Naga-world. 
The Brahmin, when he saw the jewel, exclaimed, “ My spell has at once 
succeeded”; and he joyfully seized the jewel and went on his way. Now 
at that very time the outcast Brahmin was entering the forest with his 
son Somadatta to kill deer, and when he saw the jewel on the other’s 
hand he said to his son, “ Is not this the jewel which Bharidatta gave to 
us 1" “ Yes,” said his son, * it is the very same.” “ Well, I will tell him 
its evil qualities and so deceive him and get the jewel for my own." 
“ 0 father, you did not keep the jewel before when Bhuridatta gave it 
to you: this Brahmin will assuredly cheat you,—be Bilent about it" “Let 


1 Or perhaps “causing bringing its splendour amongst them.' 
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be, my eon; you shall aee which can cheat beBt, he or I." So he went to 
Alambftyana and addressed him: 

* Where did you get that gem of yours, bringing good luck aud fair to th’ eye; 
But having certain signs and marks, which I can recognise it by! ” 

[180] Alambftyana answered in the following stanza : 

“ This morning as I walked along I saw the jewel where it lay, 

Its thousand red-eyed guards all fled and left it there to be my prey.” 

The outcast’s son, wishing to cheat him, proceeded in three stanzas to 
tell him the jewel’s evil qualities, desiring to secure it himself: 

“Carefully tended, honoured well, and worn or stowed away with care, 

It brings its owner all good things, however large his wishes are; 

But if he shews it disrespect and wears or stows it heedlessly, 

Sore will he rue the finding it,—twill only bring him misery. 

Do you have nought to do therewith,—you have no skill such ware to hold: 
Give it to me and take instead a hundred pounds of yellow gold.” 

Then Alambftyana spoke a stanza in reply: 

“ 1 will not Bell this gem of mine, though cows or jewels offered lie; 

Its signs and marks I know full well, and it shall ne’er lie bought from me.” 

[181] The Brahmin said : 

“ If cows or jewels will not buy from you that jewel which you wear, 

What is the price you’ll sell it fori come, a true answer let me hear.” 

Alambftyana answered: 

"He who can tell me where to find the mighty N&ga in his pride, 

To him this jewel will I give, flashing its rays on every side.” 

The Brahmin said: 

“ Is this perchance the GaruJ King, come in a Brahmin’s guise to-day, 
Seeking, while on the track for food, to seizo the Nilga as his preyl’’ 

Alambftyana answered: 

“No bird-king I,—a garni bird ne'er came across these eyes of mine,— 

1 am a Brahmin doctor,' friend, and snakes and snake-bites are my line.” 

The Brahmin said: 

“ What speoial power do you possess, or have you learned some subtil skill 
Which gjves you this immunity to handle snakes whoso fangs can kill!” 

He replied, thus describing his power: 

“ The hermit Kosiya in the wood kept a long painful penance well, 

And at the end a Garuja revealed to him the serpent-spell. 

That holiest sage, who dwelt retired upon a lonely mountain height, 

I waited on witn earnest seal and served unwearied day and nignt; 

And at the last to recompense my years of faithful ministry 
My blessed teacher did reveal the heavenly secret unto me. 

[182] Trusting in this all-powerfUl spell, the fiercest snakes I do not fear; 

I counteract their deadliest bites, I AlambSyana the seer.” 
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As he heard him, the outcast Brahmin thought to himself, “This 
Alamb&yana is ready to give the pearl of gems to anyone who shews him 
the Naga; I will shew him Bhuridatta and so secure the gem”; so he 
uttered this stanza as he consulted with his son: 

“ Let us secure this gem, my son; come, Somadatta, let’s be quick, 

Nor lose our luck as did the fool 1 who smashed his meal-dish with his stick.” 

Somadatta replied: 

“ All honour due he shewed to you, when you came in that stranger’s way; 
And would you turn and rob him now, his kindly welcome to repay? 

If you want wealth, go seek for it from Bhuridatta as before; 

Ask him and he will gladly give all that your heart desires, and more.” 

The Brahmin said: 

“That which, by lucky fortune brought, in bowl or hand all ready lies, 

Eat it at once nor questions ask, lest thou shouldst lose the offered prize.” 

Somadatta replied: 

[183] “ Earth yawns for him, hell’s fiercest fires await the traitor at the end, 
Or, with fell hunger gnawed, he pines a living death, who cheats his 
friend. 

Ask Bhuridatta,—he will give, if you want wealth, the wished-for boon; 
But if yon sin, I fear the sin will find you out and that right soon." 

The Brahmin said: 

“ But, through a costly sacrifice Brahmins may sin and yet be clean; 

Great sacrifices we will bring and, so made pure, escape the sin.” 

Somadatta said: 

“Cease your vile talk, I will not stay,—this very moment I depart, 

I will not go one step with you, this baseness rankling in your heart.” 

So saying, the wise youth, rejecting his father’s counsel, exolaimed 
with a loud voice which startled the deities in the neighbourhood, “ I will 
not go with such a sinner,” and fled away as his father stood looking on ; 
and, plunging into the recesses of Himavat, there became an ascetic, and, 
having practised the Faculties and the Attainments and become perfected 
in mystic meditation, he was born in the Brahma world. The Teacher 
explained this in the following stanza: 

“The noble Somadatta thus rebuked his father where he stood, 

Startling the spirits of the place, and turned and hurried from the wood.” 

The outcast Brahmin thought to himself, “ Whither will Somadatta 
go except to his own home ?” and when he saw that Alambayana was a 
little vexed, [184] he said to him, “ Do not mind, Alambayana, I will 
introduce you to Bhuridatta.” So he took him and went to the place 
where the snake king kept the fast-day; and when he saw him lying on 


1 Cf. Hitopsd. iv., story 8. 
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the top of the ant-hill with hiB hoods contracted he stood a little way off, 
and holding out his hand uttered two stanzas: 

« Seine this King-serpent where be lies and snatch forthwith that priceless gem, 
Which bright-red like a lady-bird glows on his head a diadem. 

On yonder ant-heap see I he lies, stretched out without a thought of fear,— 
Spread like a heap of cotton there,—seize him before he knows you’re near." 

The Great Being opened bis eyes, and, seeing the outcast, he pondered, 
“ I took this fellow to my Naga home and settled him in high prosperity, 
but he would not accept the jewel which I gave him, and now he is come 
here with a snake-charmer. But if I were angry with him for his 
treachery, my moral character would be injured. Now my first of all 
duties is to keep the fast-day in its four periods,—that must remain 
inviolate; so whether Alamb&yana cut me in pieces or cook me or fix 
me on a spit, I must at all events not be angry with him." So closing his 
eyes and following the highest ideal of Resolution he placed his bead 
between his hoods and lay perfectly motionless'. 


V. 


Then the outcast Brahmin exclaimed, “0 Alambayana, do you seize 
this Naga and give me the gem.” Alambayana, being delighted at seeing 
the Naga, and not caring the least for the gem, threw it into his hand, 
saying, “Take it, Brahmin”; but the jewel slipped out of his hand, and as 
soon as it fell it went into the ground and was lost in the Naga-world. 
The Brahmin found himself bereft of the three things, the priceless gem, 
Bhuridatta’s friendship, and his son, and went off to his home, loudly 
lamenting, “ I have lost everything, I would not follow my son’s words. 
But Alambayana, [185] having first anointed his body with divine drugs 
and eaten a little and so fortified himself within, uttered the divine spell, 
and, going up to the Bodhisatta, seized him by the tail, and, holding him 
fast, opened his mouth and, having himself eaten a diug, spat into 
The pure-natured Naga king did not allow himself to feel any anger 
through fear of violating the moral precepts, and though he opened his 
eyes did not open them to the full 1 . After he had made the snake full of 
the magic drug, and, holding him by the tail with his head d ° wn " ards - 
had shaken him and made him vomit the food he had swallowed, he 
stretched him out at full length on the ground. Then pressing him like 
a pillow with his hands he crushed his bones to pieces, and then, semng 
his taU, pounded him as if he were beating cloth. The Great Being felt 
no anger even though he suffered such pain. 


1 [* Slla-khandam nitthitam.*] 

> Would their full gaze have made the offender blind? 
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The Teacher described this in the following stanza: 

“By dint of drugs of magic power and muttering spells with evil skill, 

He seized and held him without fear and made him subjeot to his will,” 

Haring thus made the Great Being helpless, he prepared a basket of 
creepers and threw him into it; at first his huge body would not go into 
it, hut after kicking it with his heels he forced it to enter. Then, going 
to a certain village, he set the basket down in the middle of it and 
shouted aloud, “Let all come here who wish to see a snake dance”; and 
all the villagers crowded round. Then he called to the N&ga king to 
come out, and the Great Being reflected, “ It will be best for me to please 
the crowd and dance to day; perhaps he will gain plenty of money and in 
his content will let me go; whatever he makes me do, I will do it," So 
when Alamb&yana took him out of the basket and told him to swell out 
he assumed his full size; and so when he told him to become Bmall or 
round or heaped up like a bank', or to assume one hood or two hoods or 
three or four or five or ten or twenty or any number up to a hundred, 
or to become high or low, or to make his body risible or invisible, or to 
become blue or yellow or red or white or pink, or to emit water, or to 
emit water and smoke, [186] he made himself assume all these various 
appearances as he was commanded and exhibited his dancing powers. 
No one who witnessed it could keep back his tears and the people brought 
gold ooin, gold, garments, ornaments, and the like, so that he received a 
hundred thousand pieces in that village alone. 

Now at first, after he had captured the Great Being, he had intended 
to let him go when he had gained a thousand pieces; but when he had 
made such a harvest, he said, “ I have gained all this money in one little 
village,—what a fortune I shall get in a city! ” So, after settling his 
family there, he made a basket all covered with jewels, and having thrown 
the Great Being into it, he mounted a luxurious carriage and started with 
a great train of attendants. He made him dance in every village and 
town which they passed, and at last they reached Benares. He gave the 
snake-king honey and fried grain, and killed frogs for him to eat; but 
he would not take the food, through fear of not being released from his 
captivity*; but even though he did not take his food, the other made 
him shew his sports, and began with the four villages at the gates of the 
city, where he spent a month. Then on the fast-day of the fifteenth he 
announced to the king that he would that day exhibit the snake's dancing 
powers before him. The king in consequence made a proclamation by 
beat of drum and collected a large crowd, and tiers of scaffolding were 
erected in the oourtyard of the palace*. 

1 B* vappito, from vappot [The text reads vippito.J 

* Through the guilt which he would incur through eating. 

’ [Kijana-khandam nitthitam.] 




s- 


No. 543. 


99 


VI. 

But on the day when the Bodhisatta was seized by Alambana, the 
Great Boing’s mother saw in a dream that a black man with red eyes had 
cut off her arm with a sword and was carrying it away, streaming with 
blood. She sprang up in terror, but on feeling her right arm she recog¬ 
nised it to be only a dream. Then she considered in herself, “I have 
seen an evil frightful dream; it portends some misfortune either to my 
four sons or to King Dhatarattha or to myself.” But presently she fixed 
her thoughts especially on the Bodhisatta: “Now all the others are 
dwelling in the NSga-world, but he has gone into the world of men 
resolved to keep the precepts and under a vow to observe the fast-day; 
therefore I wonder whether some snake-charmer or garuja is seizing him.” 
So she thought of him more and more, and at last at the end of a fortnight 
she became quite dejected, saying, “ My son could not live a whole fort¬ 
night without me,—surely [187] some evil must have befallen him.” 
After a month bad passed there was no limit to the tears which flowed 
from her eyes in her distress, and she sat watching the road by which he 
would come back, continually saying, “Surely he will now be coming 
home,—surely he will now be coming home.” Then her eldest son 
Sudassana came with a great retinue to pay a visit to his parents at the 
end of a month’s absence, and having left his attendants outside he 
ascended the palace, and after saluting his mother stood on one side; 
but she said nothing to him as she kept sorrowing for Bhuridatta. He 
thought to himself, “Whenever I have returned before my mother has 
always been pleased and given me a kind welcome, but to-day she is 
in deep distress; what can be the reason!” So he asked her, saying: 

“ You see me come with all success, my every wish has hit the mark; 

And yet you shew no signs of joy, and your whole countenance is dark,— 
Dark as a lotus rudely plucked which droops and withers in the hand; 

Is this the weloome whfoh you give when I come back from foreign land?” 

Even at these words of his she still said nothing. Then Sudassana 
thought, “ Can she have been abused or slandered by someone ? ” So he 
uttered another stanza, questioning her: 

“ Has anyone upbraided you or are you racked with secret pain, 

That thus your countenance is dark, e’en when you see me baok again?” 

She replied as follows: 

“ I saw an evil dream, my son, a month agone this very day j 
[188] There oame a man who lopped my arm as on my bed I sleeping lay, 
And carried off the bleeding limb,—no tears of mine his hand could stay. 
Blank terror overpowers my heart, and since I saw that cruel sight 
A moment’s peace or happiness I have not known by day or nisht.” 
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When she had said this she burst out lamenting, “I cannot see any¬ 
where my darling son your youngest brother; some evil must have 
happened to him,” and she exclaimed: 

“ He whom fair maidens in their bloom used to be proud to wait upon, 
Their hair adorned with golden nets,—Bhflridatta,—alas I is gone; 

He whom stout soldiers used to guard, with their drawn swords, a gallant train, 
Flashing like kanik&ra flowers,—alas! I look for him in vain! 

I must pursue your brother’s track and find where he has fixed to dwell, 
Fulfilling his ascetic vow, and learn myself if all be welL" 

Having uttered these words she set out with his retinue as well as her own. 
How Bhuridatta’s wives had not felt anxious when they did not find 
him on the top of the ant-hill, as they Baid that he was no doubt gone to 
his mother’s home; but when they heard that she was coming weeping 
because she could nowhere see her son, they went to meet her and fell at 
her feet, making a loud lamentation, “0 lady, it is a month to-day since 
we last saw your son.” 

The Teacher described this as follows: 

“ The wives of BhOridatta there beheld his mother drawing nigh, 

And putting out their arms they wept with an exceeding bitter cry; 

1 Bhflridatta, thy son, went hence a month ago, we know not where j 
Whether he be alive or dead we cannot tell m our despair.’” 

[189] The mother joined with her daughters-in-law in their lamenta¬ 
tions in the middle of the road and then went up with them into the 
palace, and there her grief burst forth as she looked on her son’s bed: 

“ bike a lone bird whose brood is slain, when it beholds its empty nest, 

So sorrow, when I look in vain for Bhflridatta, fills my breast. 

Deep in mv heart my grief for him bums with a fierce and steady glow 
Just like the furnace which a smith carries where’er he is called to go.” 

As she thus wept, Bhuridatta’s house seemed to be filled with one 
continuous sound like the hollow roar of the ocean. Ho one could 
remain unmoved, and the whole dwelling was like a sal-forest smitten 
by the storm of doom’s-day. 

The Teacher thus described it: 

“ Like sal-trees prostrate in a storm, their branches broken, roots uptorn, 

So mother, wives, and children, lay in that lone dwelling-place foilom.” 

Arittha and Subhaga also, the brothers, who had come to visit their 
parents, heard the noise and entered Bhuridatta’s dwelling and tried to 
comfort their mother. 

The Teacher thus described it: 

“ Arittha then and Subhaga, eager to help and comfort, come, 

Hearing the sounds of wild lament which rose in Bhflridatta's home; 

‘ Mother, be calm, thy wailings end,—this is the lot of all who live; 

They all must para from birth to birth: change rules in all things,—do not 
grieve.’" 
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[190] S&muddaja 1 replied: 

“ My son, I know it but too well, this is the lot of all who live 
But now no common loss is mine,—left thus forlorn I can but' grieve • 
Verily if I see him not, my jewel and my soul’s delight, 

My BhOridatta, I will end my wretched life this very night." 

Her sons answered: 

“ Mourn not, dear mother, still your grief,—we’ll bring our brother back ■ 
Through the wide earth on every side we will pursue his track ’ 

O’er hill and dale, through village, town and city, till he’s found,— 

Within ten days we promise you to bring him safe and sound.” ’ 

Then Sudassana thought, “If we all three go in one direction there will 
be much delay: we must go to three different places,—one to the world 
of the gods, one to Himavat, and one to the world of men. But if 
KSnarittha* goes to the land of men he will set that village or town on fire 

where he shall happen to see Bhuridatta, for he is cruel-natured,_it 

will not do to send him ”; so he said to him, “ Do thou go to the world of 
the gods; if the gods have carried him to their world in order to learn the 
law from him, then do thou bring him thence.’’ But he said to Subhaga, 
“ Do thou go to Himavat and search for Bhuridatta in the five rivers and 
come back.” But as he was resolving to go himself to the world of men, 
he reflected, “If I go as a young man people will revile* me; I must 
go as an ascetic, for ascetios are dear and welcome to men.” So he took 
the garb of an ascetio and, after bidding his mother farewell, set out. 

Now the Bodhisatta had a sister, born of another mother, named 
Accimukhi, who had a very great love for the Bodhisatta. When she 
saw Subhaga setting out, she said to him, [191] “Brother, I am greatly 
troubled, I will go with you.” “ Sister,” he replied, “you cannot go with 
me, for I have assumed an ascetic’s dress.” “ I will become a little frog 
and I will go inside your matted hair.” On his consenting, she became a 
young frog and lay down in his matted hair. Subhaga resolved that he 
would search for him from the very commencement, so asked his wife 
where he spent the fast-day and went there first of all. When he saw 
there the blood on the spot where the Oreat Being had been seized by 
Alambana and the plaoe where the latter had made the basket of creeping 
plants, he felt sure that the Bodhisatta had been seized by a snake-charmer 
and being overcome with grief, and having his eyes filled with tears, he 
followed Alamb&na’s track. When he came to the village where he had 
first displayed the dancing, he asked the people whether a snake-charmer 
had shewn his tricks there with such and such a kind of snake. “Yes, 
Alambana shewed these tricks a month ago.” “Did he gain anything 
thereby!” “Yes, he gained a hundred thousand pieoes in this one 

1 See tupra, p. 88. * See p. 87. 

* I read oiapiuanti (Javajap). 
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place." “Where has he gone now?” “To such and such a village.” 
He went off and, asking his way as he went, he at last arrived at the 
palace-gate. Now at that very moment Alambana had come there, just 
bathed and anointed, and wearing a tunio of fine cloth 1 , and .making his 
attendant carry his jewelled basket. A great crowd collected, a seat was 
placed for the king, and he, while he was Btill within the palace, sent 
a message, “ I am coming, let him make the king of snakes play.” Then 
Alambkna placed the jewelled basket on a variegated rug, and gave the 
sign, saying, “ Come hither, 0 snake-king.” At that moment Sudassana 
was standing at the edge of the crowd, while the Great Being put out his 
head and looked round surveying the people. Now Nagas look at a 
crowd for two reasons, to see whether any garu]a is near or any actors; if 
they see any garulas, they do not dance for fear,—if any actors, they do 
not dance for shame. The Groat Being, as he looked, beheld his brother 
in another part of the crowd, and, repressing the tears which filled his 
eyes, he came out of the basket and went up to his brother. The crowd, 
seeing him approach, retreated in fear and Sudassana was left alone; so he 
went up to him and laid his head on his foot and wept; and Sudassana 
also wept. The Great Being at last stopped weeping and went into the 
basket. Alambana said to himself, “This N&ga must have bitten yonder 
ascetic, I must comfort him ”; so he went up to him and said: 

[192] “ It slipped out of my hand and seized your foot with all its might; 

Did it chance bite you? never fear,—there's no harm in its bite.” 

Sudassana wished to have some talk with him, so he answered: 

“ This snake of yours can harm me not, 

I am a match for him, I wot; 

Search where you will, you will not see 
One who can charm a snake like me.” 

Alambana did not know who it was, so he answered angrily: 

“ This lout dressed out in Brahmin guise challenges me to-day,— 

Let all the assembly hear my words and give us both fair play.” 

Then Sudassana uttered a stanza in answer: 

“ A frog shall be my champion, and let a snake be yours, 

Five thousand pieces be the stake, and let us shew our powers.” 

Alamb&na rejoined: 

“ I am a man well-backed with means, and you a bankrupt clown; 

Who will stand surety on your side, and where’s the money down ? 

There is my surety, there’s the stake in case I lose the bet; 

Five thousand coins trill shew my powers,—your challenge, see, is met.” 

[193] Sadassana heard him and said, “Well, let us shew our powers 
1 Bead mattasStakam, of. p. 84, 1. 28, text 
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for five thousand pieces ”; and so undismayed he went up into the royal 
palace and, going np to the king his father-in-law, he said this stanza: 

«0 noble monarch, hear my words,—ne'er may good luck thy Bteps forsake; 
Wilt thou be surety in my name! Five thousand pieces is the stake." 

The king thought to himself, “ This ascetic asks for a very large sum, 
what can it mean 1 ” so he replied: 

« Ja it some debt your father left or is it all your own, 

That you should come and ask from me sucn an unheard-of loan!" 


Sudassana repeated two stanzas: 

“ Alambina would beat me with his snake ; 

I with my frog his Brahmin pride will break. 

Come forth, 0 king, with all thy train appear, 

And see the beating which awaits him here.” 

The king consented and went out with the ascetic. When A lamb&na 
saw him, he thought, “This ascetic has gone and got the king on his side, 
he must be some friend of the royal family”; so he grew frightened and 
began to follow him, saying: 

“ I do not want to humble thee, I will not boast at all; „ 

But you despise this snake too much, and pride may have a fall. 


[194] Sudassana uttered two stanzas: 

“ I do not seek to humble thee, a Brahmin, or despise thy skill; 

But wherefore thus cajole the crowd with harmless snakes that cannot kill 1 

If people knew your real worth as well as I can see it plain,— 

Why talk of gold 1—a little meal would be the limit of your gam. 

Alambana grew angry and said: 

“ You mendicant in ass’s skin, uncombed and squalid to the sight. 

You dare to scorn this snake of mine, and say forsooth it cannot bite; 
Come near and try what it can do,-learn by experience if you must; 

I warrant you its harmless bite will make of you a heap of dus . 

Then Sudassana uttered a stanza, mocking him: 

«A rat or water-snake perchance may bite 
And leave its poison if you anger it; 

But your red-headed snake is harmless^ quite, 

It will not bite, however much it spit. 


Alambana replied in two stanzas: 

“ I have been told by holy saints who practised penance 
Those 8 who^nthis lifeglve their alms will go to heaven when they die; 

I counsel you to give at once if you have anything to gi v^ 

This snake will turn you into dust,-you have but little tune to live. 

Sudassana said: 

“ 1 too have heard from holy saints, those who give ®J™?,^j|]^onn > 

Give you your alms while yet you may, if you ha ug v 
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[196] This is no oommon snake of mine, she’ll make you lower your boastful 
tone; 

A daughter of the NSga king, and a half-sister of my own,— 

Accimukhl,—her mouth shoots flames; her poison’s of the deadliest known." 

Then he called to her in the middle of the crowd, “O Accimukhl, 
come out of my matted locks and stand on my hand ”; and he put out his 
hand; and when she heard his voice she uttered a cry like a frog three 
times, while she was lying in his hair, and then came out and sat on 
his shoulder, and springing up dropped three drops of poison on the palm 
of his hand and then entered again into his matted locks. Sudassana 
stood holding the poison and exolaimed three times, “This country will 
be destroyed, this country will be wholly destroyed ”; the sound filled all 
Benares with its extent of twelve leagues. The king asked what should 
destroy it. “0 king, I see no place where I can drop this poison.” 
“This earth is big enough, drop it there.” “That is not possible,” he 
answered, and he repeated a stanza: 

“If I should drop it on the ground,—listen, 0 king, to me,— 

The grass and creeping plants and herbs would parched and blasted be.” 

“Well then, throw it into the sky.” “That also is not possible,” he 
said, and he repeated a stanza : 

“ If I should do thy host, 0 king, and throw it in the sky, 

No rain nor snow will fall from heaven till seven long yearn roll by.” 

“ Then throw it into the water.” “ That is not possible,” he said, and 
he repeated a stanza : 

[196] “If in the water it were dropped,—listen, 0 king, to me,— 

Fishes and tortoises would ale and all that lives i’ the sea." 

Then the king exclaimed, “I am utterly at a loss,—do you tell us 
some way to prevent the land being destroyed.” “ 0 king, cause three 
holes to be dug here in succession." The king did so. Sudassana filled 
the middle hole with drugs, the second with cowdung, the third with 
heavenly medicines; then he let fall the drops of poison into the middle 
hole. A flame, which filled the hole with smoke, burst out; this spread 
and caught the hole with the cowdung, and then bursting out again it 
caught the hole filled with the heavenly plants and consumed them all, 
and then itself became extinguished. Alamb&yana was standing near that 
hole, and the heat of the poison smote him,—the colour of his skin at 
once vanished and he became a white leper. Filled with terror, he 
exclaimed three times, “I will set the snake-king free.” On hearing 
him the Bodhisatta came out of the jewelled basket, and assuming a form 
radiant with all kinds of ornaments, he stood with all the glory of Indra. 
Sudassana also and Accimukhl stood by. Then Sudassana said to the 
king, “Dost thou not know whose children these are?" “I know not” 
“Thou dost not know us, but thou knowest that the king of Kisi gave 
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his daughter Samuddaja to Dhatarattha." «I know it well, for she was 
my youngest sister.” “We are her sons, and you are our uncle.” Then 
the king embraced them and kissed their heads and wept, and brought 
them up into the palace, and paid them great honour. While he was 
shewing all kindness to Bhuridatta he asked him how AlambSna had 
caught him, when he possessed such a terrible poison. Sudassana related 
the whole story and then said, “O great monarch, a king ought to rule 
his kingdom in this way,” and he taught his uncle the Law, Then he said, 
“ 0 uncle, our mother is pining for want of seeing Bhuridatta, we cannot 
stay longer away from her.” “ It is right, you shall go; but I too want 
to see my sister; how can I see her?” “0 uncle, where is our grand¬ 
father, the king of Kasi ? ” [197] “ He could not bear to- live without my 
sister, so he left his kingdom and became an ascetic, and is now dwelling 
in such and such a forest." “ Uncle, my mother is longing to see you and 
my grandfather; we will take her and go to our grandfather's hermitage, 
and then you too will see him." So they fixed a day and departed from 
the palace; and the king, after parting with his sister’s sons, returned 
weeping; and they sank into the earth and went to the Naga-world 1 . 


VII. 

When the Great Being thus came among them, the city became filled 
with one universal lamentation. He himself was tired out with his 
month’s residence in the basket and took to a sick-bed; and there was 
no limit to the number of Nagas who came to visit him, and he tired 
himself out, talking to them. In the meantime Kanarittha, who bad gone 
to the world of the gods 1 and did not find the Great Being there, was the 
first to come back; so they made him the doorkeeper of the Great Being’s 
sick residence, for they said that he was passionate and could keep away 
the crowd of NSgas. Subhaga also, after searching all Himavat aud after 
that the great ooean and the other rivers, came in the course of his 
wanderings to search the YamunS. But when the outcast Brahmin saw 
that AlambSna had become a leper, he thought to himself, “He has become 
a leper because he worried Bhuridatta; now I too, through lust of the 
jewel, betrayed him, although he had been my benefactor, to AlambSna, 
and this crime will come upon me. Before it comes, I will go to the 
YamunS and will wash away the guilt in the sacred bathing-place.” So 
he went down into the water, saying that he would wash away the sin of 
his treachery. At that moment Subhaga came to the spot, and, hearing 
his words, said to himself, “ This evil wretch for the sake of a gem-charm 

1 [Nagara-pavesana-khandam nitthitam.] 

• Cf. p. 100. 
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betrayed my brother, who had given him such a means of enriching 
himself to Alatnbina; I will not spare his life.” So, twisting his tail 
round his feet and dragging him into the water, he held him down; 
then when he was breathless he let him remain quiet a while, [198] and 
when the other lifted his head up he dragged him in again and held him 
down; this he repeated several times, until at last the outcast Brahmin 
lifted his head and said: 

“I’m bathing at this sacred spot here in PaySga’s holy flood; 

My limbs are wet with sacred drops,—what cruel demon seeks my blood 1 ” 

Subhaga answered him in the following stanza: 

“He who, men say, in ancient days to this proud K&si wrathful came, 

And wrapped it round with his strong coils, that serpent-king of glorious 
fame, 

His son am I, who hold thee now: Subhaga, Brahmin, is my name” 

The Brahmin thought, “ Bhuridatta’s brother will not spare my life,— 
but what if I were to move him to tender-heartedness by reciting the 
praises of his father and mother, and then beg my life!” So he recited 
this stanza; 


“Scion of KSsi’s 1 royal race divine, 

Thy mother bom from that illustrious line, 

Thou wouldst not leave the meanest Brahmin’s slave 
To perish drowned beneath the ruthless ware.” 

[199] Subhaga thought, “This wicked Brahmin thinks to deceive me 
and persuade me to let him go, but I will not give him his life ”; so he 
answered, reminding him of his old deeds: 

“A thirsty deer approached to drink—from your tree-porch your shaft flew 
down: 

In fear and pain your victim fled, spurred by an impulse not its own; 

Deep in the wood you saw it fall and bore it on your carrying-pole 
To where a banyan’s shoots grew thick, clustering around the parent bole; 

The parrots sported in the boughs, the kokil’s song melodious rose, 

Green spread the grassy sward below,—evening invited to repose; 

But there your cruel eye perceived my brother, who the boughs among 
In summer pomp of colour dreat sported with his attendant throng. 

He in his joyance harmed yon not, but you in malice lid him slay, 

An innocent victim,—lo that crime comes back on your own head to-day, 

I will not spare your life an hour,—my utmost vengeance you shall pay.” 

Then the Brahmin thought, “ He will not give me my life, but I must 
try my best to escape ”; so he uttered the following stanza: 

“Study, the offering of prayers, libations in the sacred fire, 

These three things make a Brahmin’s life inviolate to mortal’s ire.” 

[200] Subhaga, when he heard this, began to hesitate and he thought 
1 [The text reads Kamiaua, 'another name for the king of Kasi’ (Sohol.).] 
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to himself, “I will carry him to the Naga-world and ask my brothers 
about this so he repeated two stanzas: 



~ -7 ma omt , 

There all my hero brethren dwell, to them will I refer thv plea. 
And as their judgment shall decide, so shall thy final sentence be.” 


He then seized him by the neck, and, shaking him with loud abuse and 
revilings, carried him to the gate of the Great Being’s palace >. 


VIII. 

Kan&rittha who had become the doorkeeper was sitting there, and 
when he saw that the other was being dragged along so roughly he went 
to meet them, and said, “ Subhaga, do not hurt him; all Brahmins are 
the sons of the great spirit Brahman; if he learned that we were hurting 
his son he would be angry and would destroy all our Nfiga-world. In 
the world Brahmins rank as the highest and possess great dignity; thou 
dost not know what their dignity is, but I do.” For they say that 
Kanarittha in the birth immediately preceding this had been bom as a 
sacrificing Brahmin, and therefore he spoke so positively. Moreover being 
skilled in sacrificial lore from his former experiences, he said to Subhaga 
and the Naga assembly, “Come, I will describe to you the character of 
sacrificial Brahmins,” and he went on as follows : 

“The Veda and the sacrifice, things of high worth and dignity, 

Belong to Brahmins as their right, however worthless they may be; 

Great honour is their privilege; and ho who flouts them in Mb scorn, 

Loses his wealth and breakB the law, and lives guilt-burdened and forlorn.” 

[201] Then Kanarittha asked Subhaga if he knew who had made the 
world; and when he confessed his ignorance, he told this stanza to shew 
that it was created by Brahman the grandfather of the Brahmins: 

“ Brahmins he made for study; for command 
He made the Khattiyas; Vessas plough the land; 

Suddas he servants made to obey the rest; 

Thus from the first went forth the Lord’s behest.” 

Then he said, “These Brahmins have great powers, and he who 
conciliates them and gives them gifts is not fated to enter any new 
birth, but goes at once to the world of the gods”; and he repeated 
these stanzas: 

“Kuvera, Soma, Varuna, of old, 

Dh&tS, Vidh&ti, and the Sun and Moon, 

Offered their sacrifices manifold, 

And to their Brahmin priests gave every boon. 

i [' Mahasattassa pariyesana-khandam nitthitaifi.’] 
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The giant Ajjun too who wrought such woe, 

Bound whose huge bulk a thousand arms onoe grew, 

Bach several pair with its own threatening bow, 

Heaped on the sacred flame the offerings due” 

[202] Then he went on describing the glory of the Brahmins and how 
the best gifts are to be given to them. 

“That ancient king who feasted them so well 
Became at last a god, old stories tell. 

King Muj&linda long the fire adored, 

Glutting its thirst with all the ghee he poured; 

And at the last the earned reward it brought, 

He found the pathway to the heaven he sought” 

He also repeated these stanzas to illustrate this lesson: 

[203] “ Dujlpa lived a thousand years in all, 

Chariots and hosts unnumbered at his call; 

But an ascetic’s life was his at last 
And from his hermitage to heaven ne past 
Sigara all the earth in triumph oroet, 

And raised a golden sacrificial post; 

None worshipped fire more zealously than he, 

And he too rose to be a deity. 

The milk and curds which Afiga, K&si’s lord, 

In his long offerings so proftisely poured, 

Swelled Gangs to an ocean by their flood, 

Until at last in Sakka’s courts he stood. 

Great Sakka’s general on the heavenly plain, 

By soma-offerings did the honour gain; 

[204] He who now marshals the immortal powers 
Rose from a mortal sin-stained lot like ours. 

Brahma the great Creator, he who made 
The mountains landmarks in his altar yard, 

Whose host the Ganges in its path obeyed, 

By sacrifice attained nis great reward.” 

IHien he said to him, “ Brother, know you how this sea became salt 
and undrinkable?” “I know not, Arittha." “You only know how to 
ipjure Brahmins,—listen to me.” Then he repeated a stanza: 

“A hermit student, versed in prayer and spell. 

Once Btood upon the shore, as I’ve heard tell; 

[205] He touched the sea,—it forthwith swallowed him, 

And since that day has been undrinkable.” 

“These Brahmins are all like this’’; and he uttered another stanza: 

“When Sakka first attained his royal throne, 

His special favour upon Brahmins shone; 

East, west, north, south, they made their ritual known, 

And found at last a Veda of their own.” 

Thus Arittha described the Brahmins and their sacrifices and Vedas. 
When they heard his words, many N&gas came to visit the Bodhlsatta’s 
sick-bed, and they said to one another, “He is telling a legend of the past,” 
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«nd they seemed to be in danger of accepting false doctrine. Now the 
Bodhisatta heard it all as he lay in his bed, and the N&gas told him about 
it; then the Bodhisatta reflected, “Arittha is telling a false legend,—! 
will interrupt his discourse, and put true views into the assembly." So 
he rose and bathed, and put on all his ornaments, and sat down in the 
pulpit and gathered all the NSga multitude together. Then he sent for 
Arittha and said to him, “Arittha, you have spoken falsely when you 
describe the BrahminB and the Vedas, for the sacrifice of victims by all 
these ceremonies of the Vedas is not held to be desirable and it does not 
lead to heaven,—see what unreality there is in your words”; so he 
repeated these gathas describing the various kinds of sacrifice: 

[206] “These Veda studies are the wise man’s toils, 

The lure which tempts the victims whom he spoils; 

A mirage formed to catch the careless eye, 

But which the prudent passes safely by. 

The Vedas have no hidden power to save 
The traitor or the coward or the knave; 

The fire, though tended well for long years past, 

Leaves his base master without hope at last. 

Though all earth’s trees in one vast heap were piled 
To satisfy the fire’s insatiate child, 

Still would it crave for more, insatiate still,— 

How could a NSga hope that maw to fill ? 

Milk ever changes,—thus where milk has been 
Butter and curds in natural course are seen; 

And the same thirst for change pervades the fire. 

Once stirred to life it mounts still higher and higher. 

Fire bursts not forth in wood that’s dry or new, 

Fire needs an effort ere it leaps to view; 

If dry fresh timber of itself could burn, 

Spontaneous would each forest blaze in turn. 

If he wins merit who to feed the flame 
Piles wood and straw, the merit is the same • 

When cooks light fires or blacksmiths at their trade 
Or those who Durn the corpses of the dead. 

[207] But none, however zealously he prays 

Or heaps the fuel round to feed the blaze, 

Gains any merit by his mummeries,— 

The fire for all its crest of smoke soon dies. 

Were Fire the honoured being that you think, 

Would it thus dwell with refuse and with stink, 

Feeding on carrion with a foul delight, 

Where men in horror hasten from the sight? 

Some worship as a god the crested flame, 

Barbarians give to water that high name; 

But both alike have wandered from their road: 

Neither is worthy to be called a god. 



110 The J&taka. Book XXII. 


To Worship fire, the common drudge of all, 

Senseless and blind and deaf to every call, 

And then one’s self to live a life of sin,— 

How could one dream that this a heaven could win ? 

These Brahmins all a livelihood require. 

And so they tell us Brahma worships fire; 

Why should the increate who all things planned 
Worship himself the creature of his hand? 

Doctrines and rules of their own, absurd and vain, 

Our sires imagined wealth and power to gain; 

‘Brahmins he made for study, for command 
He made the Khattiyas; Vessas plough the land; 

Suddas he servants made to obey the rest ; 

Thus from the first went forth his high behest 1 . 1 
[208] We see these rules enforced before our eyes, 

Hone but the Brahmins offer sacrifice, 

Hone but the Khattiva exercises sway, 

The Vessas plough, the Suddas must obey. 

These greedy liars propagate deceit, 

* And fools believe the notions they repeat; 

. He who has eyes can see the sickening sight; 

Why does not Brahma set his creatures right? 

If his wide power no limits can restrain, 

Why is his hand so rarely spread to bless? 

Why aro his creatures all condemned to pain? 

Why does he not to all give happiness? 

Why do fraud, lies, and ignorance prevail? 

Why triumphs falsehood,—truth and justice fail? 

I count your Brahma one th’ injust among, 

Who made a world in which to shelter wrong. 

Those men are counted pure who only kill 
Frogs, worms, bees, snakes or insects as they will,— 

These are vour savage customs which I hate,— 

Such as Kamboja* hordes might emulate. 

[210] If he who kills is counted innocent 
And if the victim safe to heaven is sent, 

[211] Let Brahmins Brahmins kill—so all were well— 

And those who listen to the words they tell. 

We see no cattle asking to be slain 

That they a new and better life may gain,— 

Bather they go unwilling to their death 
And in vain struggles yield their latest breath. 

To veil the post, the victim and the blow 
The Brahmins let their choicest rhetoric flow; 

‘ The post shall as a cow of plenty be 
Securing all thy heart’s desires to thee’; 

But if the wood thus round the victim spread 
Had been as full of treasure as they said, 

1 See p. 106. 

1 The Eamhojas were a north.western tribe who were supposed to have lost their 
original Aryan customs and to have become barbarous, see Mam, x. 41. 
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As fall of silver, gold and gems for us, 

With heaven’s unknown delights as overplus, 

They would have offered for themselves alone 
And kept the rich reversion as their own. 

These cruel cheats, as ignorant as vile, 

Weave their long frauds the simple to beguile, 

‘Offer thy wealth, cut nails and beard and hair, 

And thou shalt have thy bosom’s fondest prayer.’ 

The offerer, simple to their hearts’ content, 

Comes with his purse, they gather round him fast, 
Like crows around an owl, on mischiof bent, 

[212] And leave him bankrupt and stripped bare at last, 

The solid coin which he erewhile possessed, 

Exchanged for promises which none can test. 

Like grasping strangers 1 sent by those who reign 
The cultivators’ earnings to distrain, 

These rob where’er they prowl with evil eye,— 

No law condemns them, yet they ought to die. 

The priests a shoot of Butea must hold 
As part o’ the rite sacred from days of old; 

Indra’s right arm 'tis called ; but were it so, 

Would Indra triumph o’er his demon foo ? 

Indra’s own arm can give him better aid, 

’Twas no vain sham which made hell’s hosts afraid. 

1 Each mountain-range which now some kingdom guards 
Was once a heap in ancient altar-yards, 

And pious worshippers with patient hands 

Piled up the mound at some great lord’s commands.' 

So Brahmins say,—fie on the idle boast, 

Mountains are heaved aloft at other cost; 

And the brick mound, search as you may, contains 
No veins of iron for the miner’s pains. 

[213] A holy seer well known in ancient days, 

On the seashore was praying, legend says; 

There was he drowned and since this fate befell 
The ocean’s waves have been undrinkable. 

Rivers have drowned their learned men at will 
By hundreds and have kept their waters still ; 

Their streams Sow on and never taste the worse, 

Why should the sea alone incur the curse? 

And the salt-streams which run upon tho land 
Spring from no curse but own the digger’s hand. 

At first there wore no women and no men; 

’Twas mind first brought mankind to light,—and then, 
Though they all started equal in the race, 

* Their various failures made them soon change place ; 

It was no lack of merit in the past, 

But present faults which made them first or last. 


1 A-kdiiyd. 

» VonaggavibhaAgam may mean ' difference of occupation.? 
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A clever low-caete lad would use his wit. 

And read the hymns nor find his head-piece split; 

The BrahminB made the Vedas to their cost 
When others gained the knowledge which they lost 
Thus sentences are made and learned by rote 
In metric forms not easily forgot,— 

The obscurity but tempts the foolish mind. 

They swallow all they're told with impulse blind. 

Brahmins are not like violent beasts of prey, 

No tigers, lions of the woods are they; 

They are to cows and oxen near akin, 

Differing outside they are as dull within. 

[214] If the victorious king would cease to fight 

And lire in peace with his friends and follow right, 

Conquering those passions which his bosom rend, 

What happy lives would all his subjeots spend 1 
The Brahmin’s Veda, Khattiya’s policy, 

Both arbitrary and delusive be, 

They blindly grope their way along a road 
By some huge inundation overflowed. 

In Brahmin’s Veda, Khattiya’s policy, 

One secret meaning we alike can see; 

For after all, loss, gain and glory, and shame 
Touch the four castes alike, to all the same. 

As householders to gain a livelihood 
Count all pursuits legitimate and good, 

So Brahmins now in our degenerate day 
Will gain a livelihood in any way. 

The householder is led by love of gain, 

. Blindly he follows, dragged in pleasure’s train, 

Trying all trades, deceitful and a fool, 

Fallen alas 1 how far from wisdom’s rule.” 

[217] The Great Being, having thus confuted their arguments, estab¬ 
lished his own doctrine, and when they heard his exposition the assembly 
of N&gas was filled with joy. The Great Being delivered the outcast 
Brahmin from the N&ga-world and did not wound him with a single 
contemptuous speech. S&gara-brahmadatta also did not let the appointed 
day pass, but went with his complete army to his father’s dwelling-place. 
The Great Being also, having proclaimed by beat of drum that he would 
visit his maternal unole and grandfather, crossed over from the Yamuna 
and went first to that hermitage with great pomp and magnifieence, and 
his remaining brothers and his father and mother oame afterwards. At 
that moment S&gara-brahmadatta, not recognising the Great Being, as he 
approached with his great retinue, asked his father 1 : 

“Whose drums are these! whose tabours, conchs, and what those instruments, 
whose voice 

Swells with deep concert through the air and makes the monarch’s heart rejoice! 
1 See v. p. 822*. 



No. 543. 


113 


Who is this youth who marches there, with quiver sod with how arrayed 
Wearing a golden ooronet that Bhines like lightning round his head f 1 ’ 

Who is it that approaches there, whose youthful oountenanoe shines bright. 
Like an acaoia brand whioh glows in a smith’s forge with steady light f 


[818] Whose bright umbrella, gojden-hued, o’erpowers the sun in noonday's 
pride, 1 

While deftly hangs a fly-flapper ready for action by his side? 

See peaoocks’ tails on golden sticks wave by his faoe with colours blent 1 
While his bright ear-rings deck his brow as lightning wreaths the firmament. 

What hero owns that long large eye, that tuft of wool between the brows 
Those teeth as white as buds or shells, their line so faultless and so even’ 
Those lao-dyed hands, those bimba lips,—he shines forth like the sun in heaven• 

Like Borne tall s&l-tree full of bloom, upon a mountain peak alone, 

Indra in his triumphant dress with every demon foe o’erthrown. 

Who is it bursts upon our view, drawing from out its Bheath his brand, 
Its jewelled handle and rich work radiant with splendour in his hand, 

Who now takes off his golden shoes, richly inwrought with varied thread, 
And, bending with obeisanoe low, pours honour on the Sage’s head?” 


[219] Being thus asked by his son S&gara-brahmadatta, the ascetic, 
possessed of transoendent knowledge and supernatural power, replied, 
“ 0 my son, these are the sons of King Dhatarattha, the N&ga sons of thy 
sister”; and he repeated this gatha: 

"These are all Dhatarattha’s sons glorious in power and great in fame,— 
They all revere SamuddajS and her as common mother claim.” 

While they were thus talking, the host of Nagas came up and saluted 
the ascetic’s feet and then sat down on one side. SamuddajS also saluted 
her father, and t&en after weeping returned with the N&gas to the N&ga- 
world. S&gara-brahmadatta stayed there for a few dayB and then went 
to Benares, and SamuddajS died in the N&ga-world. The Bodhisatta, 
having kept the precepts all his life and performed all the duties of the 
fast-day, at the end of his life went with the host of N&gas to fill the 
seats of heaven. 


After the lesson the Teacher exclaimed, “ Thus pious disciples, wise men of 
former times before the Buddha was born, gave up the glory of the N&ga state 
and rigorously fulfilled the duties of the fast-day”; and he then identified the 
birth: “ At that time the family of the great King were my father and mother, 
Devadatta was the outcast Brahmin, Ananda was Somadatta, Uppalavannft was 
AooimukhI, S&ripputta was Sudassana, Moggall&na was Subhaga, Sunakkhatta 
was K&p&rittha, and I myself was Bhnridatta.” 

i Does iti« refer to his whiskers? or is it to be taken literally? 
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MAHANARADAKASSAPA-JATAKA. 

“ There oat a king of the Vtdehat," etc. This story was told by the Master, 
while dwelling in the Lattbivana pleasure garden, in relation to the conversion 
of Uruvela-Kassapa. Now the Teacher by whom the glorious reign of law was 
begun, [220] after converting the ascetics Uruvela-Kassapa and the rest, came 
to the pleasure garden of Latthivana, surrounded by the thousand bhikkhus 
who had before been ascetics, in order to persuade the King of Magadha to give 
his promise 1 j and at that time, when the Magadha king, who had oome with 
an attending company of twelve myriads, had seated himself after saluting the 
Buddha, a dispute arose among the Brahmans and householders of his train, 
“ Has Uruvela-Kassapa placed himself under the spiritual guidanoe of the great 
Samana, or has the great Samana placed himself under the spiritual guidance of 
Uruvela-Kassapa ? ” Then the Blessed One thought to himself, “ I will shew 
them that Kassapa has placed himself under my spiritual guidance,” and he 
uttered this stanza: 

“What was it that you saw, 0 inhabitant of UruvelS, that you, renowned 
for your asceticism 1 , abandoned your sacred fire 1 I ask you, Kassapa, this 
question,—how is it that your fire sacrifice has been deserted 1 ” 

Then the elder, who understood the Buddha’s purport, replied in this 
stanza: 

“The sacrifices only speak of forms and sounds and tastes, and sensual 
pleasures and women; and knowing that all these things, being found in the 
elements of material existence, are filth, I took no more delight in sacrifices or 
offerings.” 

And in order to shew that he was a disciple, be laid his head upon the 
Buddha’s feet and said, “ The Blessed One is my teacher, and I am his disciple.” 
8o saying he rose into the air seven times, to the height of a palm tree, two 
palm trees, and so on to seven palm trees, and then having come down and 
saluted the Blessed One, he sat down on one aide. The great multitude when 
they saw that miracle uttered the glories of the Teacher, saying, “ 0 great is 
the power of Buddha; though filled with such a firm conviction of his own, and 
though he believed himself to be a saint, Uruvela-Kassapa burst the bonds 
of error and was converted by the Tath&gata.” The Teacher said, “It is not 
wonderful that I who have now attained omniscience should have converted 
him; in olden time when I was the Brahma named NArada and still subject to 
passion, I burst this man’s bonds of error and made him humble"; and so 
saying he told the following, at the request of the audience : 

In the olden time at MithilS in the kingdom of Videha there ruled a 
just king of righteousness named Angati. Now in the womb of his chief 
queen there was conceived a fair and gracious daughter, named RujS, 

1 He gave the Veluvana pleasure garden to the fraternity, Uahav. i. 22. Of. this 
introduction with the whole chapter. 

1 Or perhaps “yon, an asoetio and a teaoher.” Bee Rhys David's note Vimya, 
bans., 1 p. 188. [See Jit. i. p. 88, Vin. i. p. 86.] 
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possessing great merit, and one who had offered prayer for a hundred 
thousand ages. All hiB other sixteen thousand wives were barren. This 
daughter beoame very dear and engaging to him. Every day he used to 
send her five and twenty baskets full of various flowers and delicate 
raiment, bidding her adorn herself with them; [221] and he used to send 
her a thousand pieces, bidding her give away almB every fortnight as 
there was abundance of food and drink. Now he had three ministers, 
Vijaya, Sun&ma and Al&ta; and one day when the feast came round 
on the full moon of the fourth month, and the city and the palace were 
adorned like the city of the gods, having 'properly bathed and anointed 
himself and put on all sorts of ornaments, as he stood with his ministers 
on a terrace at an open window and saw the round moon mounting up 
into the dear sky, he asked his ministers, “Pleasant indeed is this clear 
night,—with what amusement shall we divert ourselves 1” 

The Teaoher thus explained the matter: 

“There was a Khattiya king of the Videhas named Ailgati, possessing many 
carriages, wealthy and with an innumerable army. One day on the fifteenth 
night of the fortnight, ere the first watch was over, on the full moon of the 
fourth month of the rains, he gathered his ministers together,—Vijaya, and 
Sun&ma, and the general Al&taka, all wise, fathers of sons, wearing a smile, and 
full of experience. The Videha king questioned them ( ' Let each of you utter 
his wish, this is the full moon of the fourth month, it is moonlight without any 
darkness; with what diversion to-night shall we pass the time away V" 

Thus asked by the king, each spoke in accordance with the desire 
of his heart. 

The Teacher thus explained the matter: 

“Then the general Al&ta thus spoke to the king: ‘Let us gather a gay gallant 
army together j [222] let us go forth to battle, with a countless host of men ; let 
us bring under thy power those who have kept themselves independent; this is 
my opinion, let us oonquer what is still unconquered.’ 1 Hearing the words of 
Al&ta, Sun&ma spoke thus, ‘ All your enemies, 0 king, are met together here,— 
they have laid aside their strength and behave themselves with submission j 
to-day is the chief festival; war pleases me not. Let them forthwith bring 
to us meat and drink and all kinds of food : 0 king, enjov thy pleasure in dance 
and song and music.’ Hearing the words of Sun&ma, Vijaya spoke thus, ‘ All 
pleasures, O great king, are always ready at thy side; these are not hard to find, 
so as to rejoice in all thy desires: but even if they are always attained, this 
resolution is not approved by me. Let us wait on some Samana or Brahmin 
learned in sacred lore, one who versed in the text and its meaning may remove 
our doubt to-day as to the object of our desire 1 .’ Having heard the words 
of Vijaya, the king Aiigati said, 1 This saying of Vijaya is what pleases me also. 
Let us wait on some Samana or Brahmin learned in sacred lore, one who versed 
in the saored text and its meaning may remove our doubt to-day as to the 
object of our desire. Do ye all oarry out this resolution; on what teacher shall 
we wait ? Who, to-day, versed in the sacred text and its meaning, will remove 
our doubt as to the object of our desire 1 ’ Having heard the words of Videha, 
Al&ta replied, ‘ There is yonder naked ascetic in the deer-park, approved by &U 
as wise, Quo a of the Kassapa family, famous, a man of varied discourse, and 
with a large following of disciples; wait on him, 0 king, he will remove our 

1 ise. 
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doubt.’ Having heard the words of AlSta, the king commanded his charioteer, 
‘We will go to the deer-park, bring hither the chariot yoked.’ 

[223] Then they yoked his chariot made of ivory and with silver deoorations, 
having its equipage all bright and clean, white and spotless like a dear night 1 
in its appearance. Four Sindh horses were yoked therein, white as lilies, swift 
as the wind, well-trained, wearing golden wreaths,—white the umbrella, white 
the car, white the horses and white the fan. The Videha king as he set out 
with his counsellors shone like the moon. Many wise and strong men armed 
with spears and swords, mounted on horses, followed the king of heroes. 
Having traversed the distanoe, as it were, in a moment, and alighted from 
the chariot, the Videha with his ministers approached Guna on foot; and even 
the Brahmins and wealthy men who were already gathered at the place the king 
did not order to be removed, though they left him no room.” 

[224] Surrounded by'that mixed assembly the king sat on one side 
and made his greeting. 

The Teacher thus explained the matter: 

“Then the king sat down on one side on a soft mattress, covered with soft 
variegated squirrel-skins and with a soft cushion put over them. The king, 
being seated, addressed him with the compliments of friendship and civility, 
‘Are your bodily needs provided for ? are your vital airs not wasted ? is your 
mode of life comfortable ? do you get your due supply of alms ? are your move¬ 
ments unimpeded ? is your sight unimpaired ? ’ Gupa courteously answered the 
Videha who was so attentive to his duties, 1 All my wants are provided for, and 
those two last-mentioned points are as I would wish them. You too,—are your 
neighbours not too strong for you i have you such good health as you need ? 
does your chariot carry you well ? have you none of the sicknesses which afflict 
the body ? ’ The king, seeking to know the law, having received this kindly 
greeting, next proceeds to ask him concerning the meaning and text of the law 
and the rules of right conduct. ‘ How, 0 Kassapa, should a mortal fulfil the 
law towards his parents, how towards his teacher, and how towards his wife and 
children ? how should he behave towards the aged, how towards Samanas and 
Brahmins, how should he deal with his army, how with the people in the 
country ? How should he practise the law and so eventually attain to heaven ? 
and how do some on account of unrighteousness fall down into hell?’” 

[225] Through the lack of some one who was preeminent among 
omniscient buddhas, paccekabuddhas, buddhist disciples, or sages, the king 
asked his successive royal questions well deserving to be asked, of a poor 
naked mendicant who knew nothing and was as blind as a child; and he, 
being thus asked, giving no proper answer to the question but seizing the 
opportunity with a “ Hear, 0 king,” declared his own false doctrine, like 
one who strikes an ox when it is going along or throws refuse into another’s 
food-vessel. 

The Teacher thus explained the matter: 

“Having heard the Videha king’s words, Kassapa thus replied: ‘Hear, 0 
king, a true unerring utterance. There is no fruit, good or evil, in following 
the law; there is no other world, 0 king,—who has ever come back hither 
from thence? There are no ancestors,—how can there be father or mother? 
There is no teacher,—who will tame what cannot be tamed ? All beings are 
equal and alike, there are none who should receive or pay honour; there 
is no such thing as strength or courage^—how can there be vigour or heroism? 


1 Dosind. 
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All beings are predestined, just as the stem-rope must follow the shin Everv 
mortal gets what he is to get, what then is the use of giving? There is no 
?se, 0 tong, in giving,-the giver is helpless and weak; gifts are enjoined by 
fools and accepted by the wise; weak fools who think themselveswise give 
to the prudent." 6 


[ 226 ] Having thus described the uselessness of giving, he went on to 
describe the powerlessness of sin to produce consequences hereafter: 

‘“There are seven aggregates indestructible and uninjuring,—fire, earth 
water, air, pleasure, and pain, and the soul; of these seven there is none that 
can destroy or divide, nor are they ever to be destroyed; weapons pass harmless 
amongst these aggregates. He who carries off another’s head with a sharp 
sword does not divide these aggregates: how then should there be any con¬ 
sequence from evil doing? All beings become pure by passing through eighty- 
four great seons; till that period arrives not even the self-restrained becomes 
pure. Till that period arrives, however muoh they have followed virtue, they 
do not become pure, and even if they commit many sins they do not go beyond 
that limit. One by one we are purified through the eighty-four great teons : we 
cannot go beyond our destiny any more than the sea beyond its shore.’ ” 

[ 227 ] Thus did the advocate of annihilation enforce his own doctrine 
by his vehemence without appealing to any precedent 1 : 

“Having heard Kassapa’s words, Al&ta thus replied: ‘What you say approves 
itself also to me. I too remember having gone through a former birth. I was 
a cow-killing huntsman named Pihgala in a city. Many a sin did I commit in 
wealthy Benares,—many living creatures I slew, buffaloes, hogs, and goats. 
Passing from that birth, I was then bom in the prosperous family of a general; 
verily there are no evil consequences for sin, I did not have to go to hell. 

Now there happened to be a slave clothed in rags, named Bljaka, who was 
keeping the fast, and who had come to listen to Guna; when he heard Kassapa’s 
words and Al&ta’s reply, he drew many a hot sigh and burst into tears. The 
Videha king asked him, ‘Why dost thou weep? what hast thou seen or heard? 
why dost thou shew me thy pain ? ’ 

[228] Bljaka replied, ‘ I have no pain to vex me: listen to me, 0 king. I 
too remember my former birth, a happy one; I was one Bhavasetthi in the 
city of S&keta, devoted to virtue, pure, given to alms, and esteemed by Brahmins 
and rich men; and I remember no single evil deed that I committed. But 
when I passed from that life I was oonoeived in the womb of a poor prostitute, 
and was bom to a miserable life. But miserable as I am I keep my tranquil 
mind, and I give the half of my food to whosoever desires it. I fast every 
fourteenth and fifteenth day, and I never hurt living creatures, and I abstain 
from theft. But all the good deeds which I do produoe no fruit; as Al&ta says, 

I think that virtue is useless. I lose my game in life as an unskilful dice- 
player ; Al&ta wins as he has done, just like a skilled player; I see no door by 
which I may go to heaven; it is for this that I weep when I heard what 
Kassapa said.’ 

[229] Having heard Bljaka’s words, King Angati said, ‘ There is no door to 
heaven : only wait on destiny. Whether thy lot be happiness or misery, it is 
only gained through destiny; all will at last reach deliverance from trans¬ 
migration ; be not eager for the future. 1 too have been fortunate in former 
births and devoted to Brahmins and rich men, but while I was busy adminis¬ 
tering the laws I myself had meanwhile no enjoyment.’” 

Thus having spoken he took his leave: “0 venerable Kassapa, all this 
long time I have been heedless, but now at last I have found a teacher, 


1 ? nippadetato. See St Pettrib. Diet., pradtfa. 
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and from henceforth, following your teaching, I will take my delight only 
in pleasure, and not even hearing discourses on virtue shall hinder me. 
Stay where you are, I will now depart; we may yet see one another 
again and meet hereafter.” 

So saying the King of Videha went to his home. 

[230] When the king first visited Quna he saluted him respectfully 
and then asked hiB question; but when he went away, he went without 
any salutation: because Quna was untrue to his name, through his own un¬ 
worthiness 1 , he received no salutation, still less did he get alms. So after 
the night was passed and the next day had come, the king gathered his 
ministers together and said to them, “Prepare all the elements of enjoyment, 
henceforth I will only follow the pursuit of pleasure, no other business 
is to be mentioned before me, let such and such a one carry on the ad¬ 
ministration of justice," and he gave himself up accordingly to enjoyment. 

The Teacher thus explained the matter: 

“When the night turned to day Angati summoned his ministers into his 
preeenoe and thus addressed them: 1 In the Candaka palace let them always 
provide pleasures ready for me, let no one come with messages concerning public 
or secret matters. Let Vijaya, Sun&ma, and the general AiStaka, all three well 
skilled in law, sit in judgment on these matters.’ So the king, having said 
this, thought only of pleasure and busied himself no more in the company of 
Brahmins and wealthy men. 

Then on the fourteenth night the dear daughter of the king, named Ruj&, 
said to her nurse-mother, 'Adorn me quickly with my jewels, let my female 
companions wait on me; to-morrow is the sacred fifteenth day, I will go into 
the royal presence.’ They brought her a garland and precious sandal wood, 
gems, shells, pearls, and precious things and garments of various dyes; and her 
many attendants, surrounding her as she sat on a golden chair, adorned her, 
shining in her beauty. 

[231] Then in the midst of her train, biasing with all kinds of ornaments, 
RujS entered the palace Candaka as lightning enters a cloud. Having drawn 
near the king and saluted him, with all due respect*, she sat down on one side 
on a chair inlaid with gold. 

[232] The king, when he beheld her surrounded by her train as if a company 
of heavenly nymphs had visited him, thus addressed her: ‘Do you enjoy yourself 
in the tank within the precincts of the palace! do they always bring you all 
sorts of delicate food! Do you and your maidens gather all kinds of garlands 
and build bowers for yourselves continually, intent upon sport? Is anything 
wanting to you? Let them bring it forthwith,—ask what you will, impetuous* 
one, even though it be as hard to get as the moon.’ 

Hearing his words Bqjfi answered her father: 

' 0 king, in my lord’s presence every desire of mine is gained. To-morrow 
is the sacred fifteenth day,—let them bring me a thousand pieces, that I may 
give it all as a gift to the mendicants.’ 

1 [There is a play upon the words Qwfo attano agunat&ya.] 

8 Vinaye rataik seems used adverbially. 

1 [Prof. Cowell has written in the margin, 'op. but the scholiast explains 

ku44amukki as referring to mustard-paste (ad»apaku44ena...t&tapakakkena) used by 
women for the face.] 
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Hearing Ruj&'s words King Artgati replied: 

‘Much wealth has been wasted by you idly and without fruit. You keep 
the fast-days and neither eat nor drink; this idea of the duty of fasting comes 
from destiny,—there is no merit because you abstain. [233] 1 While you live 
with us, RujA, put not food away; there is no other world than this,—why vex 
thyself for nought?’ 

Then RujS bright in her beauty, when she heard his words, thus answered him, 
knowing as she did the past and the future law: ‘I have heard in time past and 
I have seen it with mine own eyes,—he who follows children becomes himself a 
child. The fool who associates with fools plunges deep into folly. It is fitting 
for AlSta and Bljaka to be deceived ; [234] but thou art a king full of learning, 
wise and skilled in the conduct of affairs; how hast thou fallen into such a low 
theory, worthy of children? If a man is purified by the mere course of existence, 
then Qupa’s own asceticism is useless; like a moth flying into the lighted candle, 
the idiot has adopted a naked mendicant’s life. Having accepted the idea that 
all will at last be purified through transmigration, in their great ignorance many 
corrupt their actions; and being fast caught in the effects of former sins they 
find it hard to escape, as the fish from the hook. 

I will tell thee a parable, 0 king, for thy case; the wise sometimes learn 
the truth by a parable. As the ship of the merchants, heavy through taking in 
too large a cargo, sinks overladen into the sea, so a man, accumulating sin little 
by little, sinks overladen into hell. Al&ta’s present cargo, 0 king, is not what 
he is collecting now; for that which he is now taking on hoard he will hereafter 
sink to hell. Formerly Alata’s deeds were righteous, and it is as their result 
that he enjoys this prosperity. That merit of his is being spent, for he is all 
intent upon vice; having forsaken the straight road, he is running headlong in a 
crooked path. 

[236] As the balance properly hung in the weighing-house* causes the end 
to swing up when the weight is put in, so does a man cause his fate at last to 
rise if he gathers together every piece of merit little by little, like that slave 
Bgaka intent on merit and thinking too much of heaven. 

In the sorrow which the slave Bljaka now suffers he receives the fruit of 
sins which he formerly committed. That sin is melting away since he is devoted 
to moral virtue, but let him not enter into Kassapa’s devious paths.’ 

Then she proceeded to shew the evil of practising sin and the good results of 
following worthy friends*; 

‘ Whatever friend a king honours, whether he be good or evil, devoted to 
vice or to virtue, the king falls into his power. As is the friend whom he 
chooses for himself and follows, such he himself becomes,—such is the power of 
intimacy. [236] One in constant intercourse affects his fellow, a close comrade 
his associate, just as a poisoned arrow defiles a pure quiver. Let not the wise 
become the friend of the wicked for fear of contamination. If a man ties up 
stinking fish with a band of kusa grass, the grass will acquire a putrid smell, so 
is intimacy with a fool; but if a man binds up myrrh in a common leaf, it will 
acquire a pleasant odour, so is intimacy with the wise. Therefore, knowing the 
maturity of his own actions like the ripeness of a basket of fruit, let not the wise 
man follow the wicked but follow the good, for the wicked lead to hell, while the 
good bring us to heaven.’ 

The princess, having discoursed on righteousness in these six stanzas, 
declared the sorrows whioh she had undergone in her past births; 

1 [A couplet haa here been omitted, referring to Bijaka, and almoat the Bams aa the 
lines on p. 227" B.i '* B. wept to hear what Kassapa said.’’ Obviously they do not 
belong to this place.] 

• Obeoure. ' [Op. tv. 486°, trans., p. 270.] 
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‘I too remember seven births which I have experienced, and when I go 
from my present life I shall yet pass through seven future ones. My seventh 
former birth, 0 king, was as tine son of a Bmith in the city R&jagaha in Magadha. 
I had an evil companion and I committed much evil; we went about corrupting 
other men’s wives as if we had been immortal. Those actions remained laid up 
like fire oovered with ashes.. By the effect of other actions I was born in the 
land of Varhsa [237] in a merchant’s family iu KosambI, great and prosperous 
and wealthy: I was an only son, continually fostered and honoured. There I 
followed a friend who was devoted to good works, wise and full of sacred learning, 
and he grounded me in what was good. I fasted through many a fourteenth 
and fifteenth night; and that action remained laid up like a treasure in water. 
But the fruit of the evil deeds which I had done in Magadha came round to me 
at last like a noxious poison. I passed from thence for a long time, 0 king, 
into the Boruva hell, I endured the effects of my own works; when I remember 
it grieves me stilL After spending there a wretched time through a long 
senes of years, I became a castrated goat in Bheppikata. [238] I carried the 
sons of the wealthy on my back and in a carriage; it was the fated consequence 
of my going after other men’s wives. 

After that I was born in the womb of a monkey in a forest; and on the 
day of my birth they shewed me to the leader of the herd, who exclaimed, 
“ Bring my son to me,” and violently seized my testicles with his teeth and bit 
them off m spite of my cries.' She explained this in verse. 

‘Passing from this birth, 0 king, I was born as a monkey in a great forest; 
I was mutilated by the fierce leader of the herd: this was the fated consequence 
of my going after other men’s wives.’ 

Then she went on to describe the other births: 

‘I was next born, 0 king, as an ox among the Dasappas, castrated but 
swift and fair to look at, ana 1 long drew a carriage: this was the fatal conse¬ 
quence of my going after other men’s wives. When I passed from that birth I 
was bom in a family among the Vajjl people 1 ; but I was neither man nor 
woman, for it is a very hard thing to attain the being bom as a manthis was 
the fatal consequenoe of my going after other men’s wives. Next, 0 king, I 
was bom in the Nandana wood,—a nymph of a lovely complexion in the heaven 
of the Thirty-three, dressed in garments and ornaments of various hues and 
wearing jewelled earrings, skilled in dance and song, an attendant in Sakka’s 
court. While I stayed there I remembered all these births and also the seven 
future births which 1 shall experience when I go from hence. The good which 
I did in KosambI has come round in its turn, and when I pass from this birth 
I shall be bom only among gods or men. For seven births, 0 king, 1 shall be 
honoured and worshipped, nut till the sixth is past I shall not be free from my 
female sex. [239] But there is my seventh birth, 0 king,—a prosperous son of 
the gods, I shall be bom at last as a male deity in a divine body. Even to-day 
they are gathering garlands from the heavenly tree in Nandana, and there is a 
son of the gods, named Java, who is seeking a garland for me. These sixteen 
years of my present life are only as one moment in heaven,—a hundred mortal 
autumns are only as one heavenly day and night. Thus do our actions follow 
us even through countless births, bringing good or evil,—no action is ever lost.’ 

[240] Then she declared the supreme Law: 

'He who desires to rise continually from birth to birth, let him avoid 
another's wife as a man with washed feet the mire. He who desires to rise 
continually from birth to birth, let him worship the Lord as his attendants 
worship Indra. . He who wishes for heavenly enjoyments, a heavenly life, glory, 
and happiness, let him avoid sins and follow the threefold law. Watchful and 
wise in body, word and thought, he follows his own highest good, be he bom as 
a woman or a man. Whosoever are bom glorious in the world and nursed in all 

1 They live on the northern shores of the Ganges, opposite to 
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pleasures, without doubt in former time they had lived a virtuous life; all 
beings separately abide by their own deserts. Dost thou thyself think, 0 king, 
what caused thee to own these wives of thine like heavenly nymphs, beautiftilly 
adorned and dressed with golden nets ? ’ ” 


[241] Thus she counselled her father. The Teacher thus explained the 


matter: 

“ Thus did the maiden Ruji please her father, she taught the bewildered 
one the true road, and devoutly declared to him the law.” 

Having proclaimed the law to her father all night from early morning, 
she said to him, “ 0 king, listen not to the words of a naked heretic, but 
receive the words of some good friend 1 like me, who tells thee that there is 
this world and there is another world, and that there are fated consequences 
to every good or evil action,—rush not on by a wrong road.” Still she 
was not able to deliver her father from his false doctrine: he was only 
pleased when he heard her sweet words, for all parents naturally love their 
dear children’s speech, but they do not give up their old opinions. So too 
there arose a stir in the city, “The king’s daughter Ruja is trying to 
drive away heretical views by teaching the law,” and the multitude were 
well-pleased, “ The wise princess will set him free from false teaching to¬ 
day and will inaugurate prosperity for the citizens.” But though she 
could not make her father understand she did not lose heart, but 
resolving that by some means or other she would bring her father true 
happiness, she placed her joined hands on her head and after having made 
her obeisance in the ten directions, she offered worship, saying, “ In this 


world there are righteous Samanas and Brahmins who support the world, 
there are the presiding deities, there are the great Brahma deities, let 
them come and cause my father to give up his heresy; [242] and if they 
have no power in themselves, then let them come by my power and virtue 
and drive away this heresy and bring about the welfare of the whole 
world.” Now the Great Brahma of that time was a Bodhisatta named 
N&rada; and the Bodhisattas in their mercy, compassion, and sovereignty, 
cast their eyes over the world from time to time to behold the righteous 
and the wioked beings. As he was that day looking over the wor 8 
saw the princess worshipping the presiding deities in her desire to e iver 
her father from heresy, and he thought to himself, “Except me, none ot er 
can drive away false teaching, I must come to-day and shew kindness to 
the prinoess and bring happiness to the king and his peop e. n 
garb shall I go 1 Ascetics are dear and venerable to men and their wo s 
are counted worthy to be received; I will go in the garb o an asce io. 
So he assumed a pleasing human form, having a complexion like gold, 
with his hair matted and a golden needle thrust into the tangle; and 
having put on a tattered dress red outside and within, and having hung 


1 [The Good Friend is a locus communis of Buddhism. See $Kl»n, 41 eto.] 
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over one shoulder a black antelope’s hide made of silver and deoorated 
with golden stare, and having taken a golden begging bowl hung with a 
string of pearls, and having laid on his shoulders a golden carrying pole 
curved in three places 1 , and taken up a coral water-pot by a string of 
pearls, he went with this garb through the heavens shining like the moon 
in the firmament, and having entered the terrace of the Oanda palace he 
Btood in the sky in front of the king. 

The Teacher thus explained it: 

“ Then N&rada came down to men from the Brahma-world, and surveying 
Jambudlpa he beheld King Afigati. Then he stood on the palace before the 
king, ana Ruj&, having beheld him, saluted the divine sage who had coma” 

[243] Then the king, being rebuked by the Brahma’s glory, could not 
remain on his throne, but came down and stood on the ground and asked 
him the cause of his coming and his name and family. 

The Master thus explained it: 

“Then the king, alarmed in his mind, having come down from his seat spoke 
thus to N&rada, making his inquiries: 1 Whence comest thou, of heavenly 
aspect, like the moon illumining the night; tell me in answer thy name ana 
family, how do they call thee in the world of men 1' ” 

Then he thought to himself, “ This king does not believe in another 
world, I will tell him about another world,” so he uttered a verse: 

“ I come now foom the gods like the moon illumining the night,—I tell thee 
my name and family as thou askest: they know me as N&rada and Kassapa." 

Then the king thought to himself, “ By and bye I will ask him about 
another world; I will now ask him as to the purpose of this miracle.” 

“In that thou goest and standest in this marvellous fashion, I ask thee, 
0 N&rada, wbat does it mean; for what reason is this miraole wrought }" 

[244] N&rada replied: 

“Truth, righteousness, self-command, and liberality,—these were in old days 
my notorious virtues j by these same virtues diligently followed I go swift 
as thought wherever I desire.” 

Even while he was thus speaking the king, unable to believe in 
another world from the inveteracy of his evil doctrines, exclaimed, “ Is 
there such a thing as recompense for good actional” and repeated a stansa: 

“ Thou utterest a marvel when thou talkest of the might brought by good 
actions; if these things are as thou sayest, N&rada, this question, being asked, 
do thou answer me truly.’’ 

N&rada replied: 

“Ask me, 0 king; this is thy business; this doubt of thine which thou 
feelest, I will assuredly solve it for thee by reasoning, by logic, and by proofs.” 


1 To fit neck and shoulders ? 
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[246] The king said: 

“I ask thee this matter, 0 N&rada; give me not a false answer to my 
question; are there really gods or ancestors,—is there another world as people 
say?” 

N&rada answered: 

“There are indeed gods and ancestors, there is another world as people say ; 
but men being greedy and infatuated for pleasure know not of another world in 
their illusion.’ 

When the king heard this he laughed and uttered a verse: 

“ If thou believest, N&rada, that there is in another world a dwelling-place 
for the dead, then give me here five hundred pieces, and I will give thee a 
thousand in the next world." 

Then the Great Being replied, reproviug him in the midst of the 


“ I would give thee the five hundred if I knew that thon waet virtuous and 
generous; hut who would press thee for the thousand in the next world, if thou, 
the merciless one, wast dwelling in hell ? Here when a man is averse to virtue, 
a lover of sin, idle, and cruel,—wise men do not entrust a loan to him: there is 
no return from such a debtor. [246] When men know that another is skilful, 
active, virtuous and generous, they invite him to borrow by the advantages they 
hold out; when he has done his business, he will bring back what he has 
borrowed.” 


The king, thus rebuked, was not ready with an answer. 

The multitude, being delighted, shouted, “0 princess, thon art a being 
of miraculous power, thou wilt deliver the king this day from his false 
doctrines,” and the whole city was filled with excitement. Then by the 
power of the Great Being there was not a person within the range of the 
seven leagues over which Mithila extends who did not hear his teaching 
of the law. Then the Great Being reflected, “This king has grasped his 
false doctrines very firmly; I will frighten him with the fear of hell 
and make him give them up, and then I will comfort him with some 
heaven of the gods ’’; so he said to him, “ 0 king, if thou dost not give up 
these doctrines, thou wilt go to hell with its endless torments, and he 
began to give an account of the different hells: 


“When thou goest hence thou wilt see thyself dragged by flocks of ravens 
and devoured by them as thou livest in hell, and by crows, vultures, and hawks, 
with thy body torn and dripping blood: who would press thee for a thousand 
pieces in the next world ? ” 


[247] Having described the raven hell, he said, “If thou dost not 
dwell there, thou wilt dwell in a hell in the space between three spheres,” 
and he uttered a stanza to describe it: 


“ Blind darkness is there, and no moon or sun, a 
and dreadful; it is not known as either night or day. 
money in such a place?” 


hell evermore tumultuous 
who would wander seeking 
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Then having described that intermediate hell at full length, he said, 
“0 king, if thou abandonest not thy false doctrines, thou wilt suffer not 
only this but other torments as well," and be uttered a sterna: 

“Two dogs Sabala and Sima of giant site, mighty and strong, devour with 
their iron teeth him who is driven hence and goes to another world.” 


A similar rule applies to the subsequent hells; therefore all these 
worlds, together with their guardians, are to be described in a pregnant 
prose version of the various gith&s as in the preceding narrative. 


“ As he lives in hell thus devoured by cruel beasts of torture, with his body 
torn and dripping blood, who would press him for a thousand pieces in the next 
world ? 


[246] With arrows and well-sharpened spears the Kg)apakS)as as enemies 
smite and wound him in hell who before committed evil. 

As he wanders in hell thus smitten in belly and side, and with his entrails 
mangled, his body torn and dripping blood,—who would press him for a thousand 
pieces in the next world ? 

Heaven rains down these spears, arrows, javelins and spikes and various 
weapons, flames foil like burning coals, it rains missiles of rock on the cruel 
man. 


An intolerable hot wind blows in hell, not even a transient pleasure is felt 
there; rushing about, sick, with no refuge,—who would proas him for a thousand 
pieoes in the next world 1 

Hurrying along yoked in chariots, treading along the fiery ground, [249] 
urged on with goads and sticks,—who would press him for a thousand pieces in 
the next world ? 


As he climbs a fearful biasing 
gashed and dripping with blood,—wl 
the next world ? 


mountain studded with razors, his body 
10 would press him for a thousand pieces in 


As he climbs a dreadful biasing heap of burning coals like a mountain, with 
his body all burned, and miserable, and weeping,—who would press him for a 
thousand pieces in the next world 1 

There are lofty thiokets like heaps of clouds, full of thorns, with sharp iron 
spikes which drink the blood of men,—women and men who go after other 
people’s wives have to climb it, driven on by the servants of rama bearing 
spears in their hands. 

As he climbs the infernal silk-ootton tree all covered with blood, his body 
gashed and flayed, sick and racked with pain, panting with deep hot sighs and 
thus expiating his former crimes,—who would ask him for his old debt 1 

[260] There are lofty forests like heaps of clouds, covered with swords for 
leaves, armed with iron knives which dnnk the blood of men; as he climbs 
the tree with iron leaves, cut with sharp swords, his body gashed and dripping 
blood,—who would press him for the thousand pieces in the next world ? 

When he escapes from that hell of iron leaves and falls into the river Veta- 
ranl, who would ask him for his old debt 1 

On flows theriver Vetarapl, cruel 1 with boiling water and covered with iron 
lotuses and sharp leaves; as he is hurried along covered with blood and with his 
limbs all cut, in the stream of VetarapI where there is nothing to rest upon,— 
who would ask him for his debt ?" 


1 khara might mean ‘arilA' 
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When the king heard this description of hell from the Great Being, 
bewildered in heart and seeking a refuge, he thus addressed him: 

“ I tremble like a tree which is being cut down ; confused in mind, I know 
not which way to turn ; I am tormented with terror, great is my fear, when 
I hear these verses uttered by thee. As when a thing burning is plunged in 
the water, or like an island in a stormy ocean, or like a lamp in the darkness, 
thou art my refuge, 0 sage. ’ 

[251] Teach me, 0 seer, the sacred text and its meaning ; verily the past has 
been all sin; teach me, N&rada, the path of purity, so that I may not fall into hell.” 

Then the Great Being to teach him the path of purity told him by way 
of example of various former kings who had followed righteousness : 

“ Dhatarattha Vessamitta and Atyhaka, Yftmataggi and Usinnara and King 
Sivi, these and other kings, waiting’ diligently on Brahmins and Samanas, all 
went to Sakka’s heaven ; do thou, 0 king, avoid unrighteousness and follow 
righteousness. Let them proclaim in thy palace, bearing food in their hands, 
‘ Who is hungry or thirsty ? Who wants a garland or ointment ? What naked 
man would put on garments decked with various jewels ? Who would take an 
umbrella for his journey, and soft delicate shoes?’ Thus let them proclaim 
aloud in thy city evening and morning. Put not to labour the aged man nor 
the aged ox and horse: give to each the due honour still; when he was strong 
he fulfilled his position or trust,” 

[252] Thus the Great Being, having discoursed to him concerning 
liberality and good conduct, seeing that the king would be pleased at 
being compared to a chariot, proceeded to instruct him in the law under 
the figure of a chariot which brings every desire : 

“Thy body is called a chariot, swift and provided with the mind as a 
charioteer: having the abstinence from all injury as its axle, liberality as its 
covering, a careful walk with the feet as the circumference of the wheel, a 
careful handling with the hands as the side of the carriage; watchfulness over 
the belly is the name of the wheel, watchfulness over the tongue is the 
prevention of the wheel’s rattling. Its parts are all complete through 
truthful speech, it is well fastened together by the absence of slander, its 
frame is all smooth with friendly words and joined well 1 with well-measured 
speech; well-constructed with faith and the absence of covetousness, with the 
respectful salutation of humility as the carriage-pole, with the shaft of gentleness 
and meekness, with the rope of self-restraint, according to the five moral pre¬ 
cepts, and the key(?) of absence of anger, and the white umbrella of righteous¬ 
ness, driven with a thorough knowledge of the proper seasons, having the 
three sticks 8 prepared in his assured confidence, having humble speech as the 
thong, and with the absence of vain-glory as the yoke, with the cushion of 
unattached thoughts, following wisdom and free from dust,—let memory be 
thy goad, and the ready application of firmness thy reins; mind pursues the 
path of self-control with its steeds all equally trained, desire and lust are an 
evil path, but self-control is the straight road. [253] As the steed rushes along 
after forms and sounds and smells, intellect uses the scourge and the soul is the 
charioteer. If one goes with his chariot, if this calmness and firmness be stead¬ 
fast, he will attain all desires, 0 king,—-he will never go to hell. 

[254] Thus, 0 king, I have described to thee in various wavs that path to 
happiness which I begged Nftrada to tell me that I might not fall into hell 3 .” 

1 rileaitol 

8 [The ascetic carried a tidandam, three sticks in a bundle, but the reference is 
obsoure.] 

* Some of the phrases here are obscure. I leave the line 1181 b untranslated. 
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Having thus instructed him in the law and taken away his false 
doctrines, and established him in the moral preoepts, he commanded him 
henceforth to eschew evil friends and to follow virtuous friends and to 
take heed how he walked; then he praised the virtues of the princess and 
[8SS] exhorted the royal court and the royal wives, and then passed in 
their sight to the world of Brahma with great majesty. 


The Master, having ended his lesson, exclaimed, “Not now only, but formerly 
also, Brethren, I converted Uruvela-Kassapa and cut the net of heresy wbicn 
bound him”; so saying, he identified the Birth, and uttered these stanzas at 
the end: 

“Devadatta was Al&ta, Bhaddaji was Sun&ma, S&riputta was Vijaya, 
MogallSna Bljaka, the Liochavi prince Sunakkhalta the naked ascetic Qupa; 
Ananda was RujS who converted the king, and Uruvela-Kassapa the king who 
held false doctrines, and the Bodhisatta 1 was the great Brahma; thus ye hold 
the story of the birth.” 


No. 646. 

VlDHUKAPAlJplTA-JlTAKA. 

“ Thou art pale and thin and weak," etc. The Master told this tale while 
dwelling in Jetavana, concerning the Perfection of Wisdom. One day the 
Brethren raised a discussion in the Hall of Truth, saying, “Sirs, the Master 
has great and wide wisdom, he is ready and quick-witted, he is sharp and keen¬ 
witted and able to crush the arguments of his opponents, by the power of his 
wisdom he overthrows the subtil questions propounded by Khattiya sages and 
reduces them to silence, and having established them in the three Refuges and 
the moral preoepts, oauses them to enter on the path whioh leads to Immor¬ 
tality.” The Master came and asked what was the topic which the Brethren 
were debating as they sat together; and on hearing what it was he said, “ It is 
not wonderful. Brethren, that the TathSgata, having attained the Perfection of 
Wisdom, should overthrow the arguments of his opponents and convert Khattiyas 
and others. For in the earlier ages, when he was still seeking for supreme know¬ 
ledge, he was wise and able to crush the arguments of his opponents. Yea verily 
in the time of Vidburakum&ra, on the summit of the Black Mountain which is 
sixty leagues in height, by the force of my wisdom I converted the Yakkha 
general, Punpaka, and reduced him to silence and made him give his own life 
as a gift and so saying he told a story of the past. 


I. 

Once upon a time in the Huru kingdom in the city of Indapatta a 
king ruled named Dhanafijaya-korabba. He had a minister named 
Vidhurapandita who gave his instructions concerning temporal apd 
spiritual matters; and having a sweet tongue and great eloquence in 
discoursing of the law, he bewitched all the kings of Jambudipa by his 
1 Sc. himself at that time. 
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■WMt discourses concerning the law as elephants are fascinated by a 
tavonrite lute>, [256] nor did he suffer them to depart to their own 
kingdoms, but dwelt in that city in great glory, teaching the law to 
the people with all a Buddha’s power. Now there were four rioh 
Brahmin householders in Benares, friends, who, having seen the misery 
of desires, went into the Himalaya and embraced the ascetio life, and 
having entered upon the transcendental faculties and the mystioal medita¬ 
tions, continued to dwell a long time there, feeding on the forest root* 
and fruit*, and then, as they went their rounds to procure salt and sour 
condiments, came to beg in the city K&laoampS in the kingdom of Anga. 
There four householders who were friends, being pleased with their de¬ 
portment, having paid them respect and taken their begging vessels, 
waited upon them with ohoioe food, each in his own house, and taking 
their promise arranged a home for them in their garden. So the four 
a8oetios having taken their food in the houses of the four householders, 
went away to pass the day, one going to the heaven of the Thirty-three, 
another to the world of the N&gas, another to the world of the Supannas, 
and the fourth to the park Mig&oira belonging to the Koravya king. Now 
he who spent his day in the world of the gods, after beholding Sakka's 
glory, described it in full to his attendant, and so too did he who spent 
his day in the Niga and Supanna world, and so too he who spent 
his day in the park of the Koravya king DhanaBjaya; eaoh described in 
full the glory of that respective king. So these four attendant* desired 
these heavenly abodes, and having performed gifts and other works of 
merit, at the end of their lives, one was born as Sakka, another was bom 
with a wife and child in the N&ga world, another was born as the 
Supanna king in the palace of the Simbali lake, and the fourth was con¬ 
ceived by the ohief queen of King DhanaBjaya; while the four ascetios 
were bom in the Brahma world. The Koravya prince grew up, and on 
his father’s death assumed his kingdom and ruled in righteousness, but he 
was famed for his skill in dioe. He listened to the instruction of Vidhura- 
pandita and gave alms and kept the moral law and observed the fast 
One day when he had undertaken the fast, he went into the garden, 
determining to practise pious meditation, [257] and, haring seated himself 
in a pleasant spot, he performed the duties of an ascetic. Sakka also, 
having, undertaken to keep the fast, found that there were obstacles in 
the world of the gods, so he went into that very garden in the world 
of men, and, having seated himself in a pleasant spot, performed the 
duties of an ascetic. Varuna also, the NSga king, having undertaken to 
keep the fast, found that there were obstacles in the Niga world, so he 
went into that same garden, and, having seated himself in a pleasant 
place, performed the duties of an ascetic. The Supanna king also, having 
1 Of. Kathtaaritsigara (Tawney’s tnuuk, Yol. i. p, 87). 
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undertaken to keep the fast, found that there were obstacles in the 
Supanna world, so he went into that same garden, and, haring seated 
himself in a pleasant spot, performed the duties of an ascetic. Then these 
four, having risen from their places at evening time, as they stood on the 
bank of the royal lake, came together and looked at one another, and, 
being filled with their old kindly affection, they woke up their former 
friendship and sat down with a pleasant greeting. Sakka sat down on a 
royal seat, and the others seated themselves as befitted the dignity of each. 
Then Sakka said to them, “ We are all four kings,—now what is the pre¬ 
eminent virtue of each)" Then Varuna the Nfiga king replied, “My 
virtue is superior to that of you three,” and when they inquired why, he 
said, “ This Supanna king is our enemy, whether before or after we are 
born, yet even when I see him such a destructive enemy of our raoe I 
never feel any anger; therefore my virtue is superior”; and he then 
uttered the first stanza of the Catuposatha-j&taka 1 : 

“The good man who feels no anger towards one who merits anger and who 
never lets anger arise within him, he who even when angered does not allow it 
to be seen,—Him they indeed call an ascetic. 

[258] “ These are my qualities; therefore my virtue is superior." 

The Supanna king, hearing this, said, “This NSga is my chief food; 
but since, even though I see such food at hand, I endure my hunger and 
do not commit evil for the sake of food, my virtue is superior,” and he 
uttered this stanza: 

“ He who bears hunger with a pinched belly, a self-restrained hermit who 
eats and drinks by rule, and commits no evil for the sake of food,—him they 
indeed call an ascetic.” 

Then Sakka the king of the gods said, “ I left behind various kinds of 
heavenly glory, all immediate sources of happiness, and came to the world 
of mankind in order to maintain my virtue,—therefore my virtue is 
superior”; and he uttered this stanza: 

“Having abandoned all sport and pleasure, he utters no false word in the 
world, he is averse to all outward pomp and carnal desire,—such a man they 
indeed call an ascetic.” 

Thus did Sakka describe his own virtue. 

Then King Dhanafijaya said, “I to-day have abandoned my court 
and my seraglio with sixteen thousand dancing girls, and I practise an 
ascetic’s duties in a garden; therefore my virtue is superior”; and he 
added this stanza: 

[259] “ Those who with full knowledge abandon all that they call their own 
and all the workings of lust, he who is self-restrained, resolute, unselfish, and 
free from desire,—him they indeed call an ascetic.” 

1 Bo. the jataka concerning the four vows for keeping the fast; of. Vol. nr. Jot. 
No. 411. [The Birth is not there given, but only a reference to the Punmka Birth 
which has not been identified.] 
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Thus they each declared their own virtue as superior, and then they 
asked Dhanafijaya, “0 king, is there any wise man in thy court who 
could solve this doubt?” “Yes, 0 kings, I have Vidhura-pandita, who 
fills a post of unequalled responsibility and declares civil »nd ecclesiastical 
law, he will solve our doubt, we will go to him.” They at once con¬ 
sented. So they all went out of the garden and proceeded to the hall for 
religious assemblies, and, having ordered it to be adorned, they seated the 
Bodhisatta on a high seat, and, having offered him a friendly greeting, sat 
down on one side and said, “ 0 wise sir! a doubt has risen in our minds, 
do thou solve it for us: 

“We ask thee the minister of lofty wisdom: a dispute has arisen in our 
utterances,—do thou consider 1 and solve our perplexities to-day, let us through 
thee to-day escape from our doubt” 

[260] The wise man, having heard their words, replied, “ 0 kings, how 
shall I know what you said well or ill concerning your virtue, as you 
uttered the stanzas in your dispute ? * and he added this stanza: 

“ Those wise men who know the real state of things and who speak wisely at 
the proper time,—how shall they, however wise, draw out the meaning of verses 
which have not been uttered to them? How does the Nlga king speak, how 
Gurula, the son of Vinata ? Or what says the king of the Gandhabbas ? Or 
how speaks the most noble king of the Kurus ? * 

Then they uttered this stanza to him : 

“ The NSga king preaches forbearance, Garuja the son of Vinata gentleness, 
the king of the Gandhabbas abstinence from carnal lust, and the most noble king 
of the Kurus freedom from all hindrances to religious perfection.” 

Then the Great Being, having heard their words, uttered this stanza: 

“ All these sayings are well spoken,—there is nothing here uttered amiss; 
and he in whom these are properly fitted [261] like the spokes in the nave of a 
wheel,—he, who is endowed with these four virtues, is called an ascetic indeed.” 

Thus the Great Being declared the virtue of each of them to be one 
and the same. Then the four, when they heard him, were well pleased, 
and uttered this stanza in his praise: 

“Thou art the best, thou art incomparable, thou art wise, a guardian and 
knower of the law: having grasped the problem by thy wisdom, thou cuttest 
the doubts in thy skill as the ivory-workman the ivory with his saw.” 

Thus all the four were pleased with his explanation of their question. 
Then Sakka rewarded him with a robe of heavenly silk, Garu|a with a 
golden garland, Yaruna the N&ga king with a jewel, and King Dhanafijaya 
with a thousaud cows, etc.; then Dhanafijaya addressed him in this stanza: 

“I give thee a thousand cows and a bull and an elephant, and these ten 
chariots drawn with thoroughbred horses, and sixteen excellent villages, being 
well pleased with thy solution of the question V’ 

1 [Prof. Go well takes kamkkam in line 26 as a participle—the verb occurs on p. 229 *: 
but the sohol. takes it as a noun with asyndeton. So 261“.] 

* [' Catupotatha-khanQaih nitthiUim.'] 
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[862] Then Sakka and the rest, having paid all honour to the Great 
Being, departed to their own abodes. Here ends the section of the four¬ 
fold fat. 


II. 

How the queen of the NSga king was the lady Vimati; and when she 
saw that no jewelled ornament was on his neck, she asked him where it 
was. He replied, “I was pleased at hearing the moral discourse of 
Vidhura-pandita the son of the Brahmin Canda, and I presented the jewel 
to him, and not only I, but Sakka honoured him with a robe of heavenly 
silk, the Supanna king gave him a golden garland, and King DhanaBjaya 
a thousand oxen and many other things besides.” "He is, I suppose, 
eloquent in the law.” “Lady, what are you talking about) It is as if a 
Buddha had appeared in Jambudlpa! a hundred kings in all Jambudlpa, 
being caught in his sweet words, do not return to their own kingdoms, 
but remain like wild elephants fascinated by the sound of their favourite 
lute,—this is the character of his eloquence I” When she heard the 
aooount of his preeminence she longed to hear him discourse on the law, 
and she thought in herself, “ If I tell the king that I long to hear him 
discourse on the law, and ask him to bring him here, he will not bring 
him to me; what if I were to pretend to be ill and complained of a sick 
woman’s longing 1 ” So she gave a sign to her attendants and took to her 
bed. When the king did not see her when he paid his visit to her, he 
asked the attendants where Vimals was. They replied that she was siok, 
and when he went to see her he sat on the side of her bed and rubbed her 
body as he repeated a stanza: 

“Pale and thin and weak,—your colour and form was not like this before,— 
0 VimalL answer my question, what is this pain of the body which has oome 
upon you!” 

She told him in the following: 

[S63] “There is an affection in women,—it is called a longing, 0 king; 
0 monarch of the Nftgas, I desire Vidhura’s heart brought here without guile.” 

He replied to her: 

“Thou longest for the moon or the sun or the wind; the very sight of 
Pidhura is hard to get: who will be able to bring him here! 11 

When she heard his words, she exclaimed, “I shall die if I do not 
tbtain it,” so she turned round in her bed and showed her back and covered 
rer face with the end of her robe. The N&ga king went to his own 
ihamber and sat on his bed and pondered how bent Vimali was on obtain- 
ug Vidhura’s heart; “ She will die if she does not obtain the flesh of his 
eart; how can I get it for her!” Now his daughter Irandatl, a Niga 
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princess, oame in all her beauty and ornaments to pay her respects to her 
father, and, having saluted him, she stood on one side. She saw that his 
countenance was troubled, and she said to him, “You are greatly dis¬ 
tressed,—what is the reason!” 


“ 0 father, why are you full of care, why is your face like a lotus plucked 
by the hand! [284] Why are you woe-begone, 0 king? Do not grieve, 0 con¬ 
queror of enemies.” 

Hearing his daughter’s words, the Niga king answered: 


“ Thy mother, 0 Irandatl, desires Vidhura’s heart, the very sight of Vidhura 
is hard to get,—who will be able to bring him here ? ” 

Then he said to her, “ Daughter, there is no one in my court who can 
bring Vidhura here; do thou give life to thy mother, and seek out Borne 
husband who can bring Vidhura.” 

So he dismissed her with a half-stanza, suggesting improper thoughts 
to his daughter: 

‘“Seek thou for a husband, who shall bring Vidhura here.’ 

And when she heard her father’s words, she went forth in the night and 
gave free course to her passionate desire.” 


[268] As she went she gathered all the flowers in the Himalaya which 
had colour, scent, or taste, and, having adorned the entire mountain like 
a precious jewel, she spread a couch of flowers upon it, and, having executed 
a pleasant dance, she sang a sweet song: 

“What gandhabba or demon, what NSga, kimpurasa or man, or what sage, 
able to grant all desires, will be my husband the livelong night?” 


Now at that time the nephew of the great king VesBavana 1 , named 
Punnaka, the Yakkha general, as he was riding on a magio Sindh horse, 
three leagues in length, and hastening over the red arsenio surface of the 
Black Mountain to a gathering of the Yakkhas, heard that song of hers, 
and the voice of the woman which he had heard in his last previous life 
pierced his skin and nerves and penetrated to his very bones; and, being 
fascinated by it, he turned back, seated as he was on his Sindh horse, and 
thus addressed her, comforting her, “ 0 lady, I can bring you Vidhura s 
heart by my knowledge, holiness, and calmness,—do not be anxious about 
it,” and he added this verse: 


“Be oomforted, I will be thy husband, I will be thy husband, 0 thou of fault- 
less eyes: verily my knowledge is such, be comforted, you shall be my wife. 

Then Irandatl answered, with her thoughts following the old experience of 
a wooing in a former birth, [266] “Come, let us go to my father, he will explain 
this matter to thee.” 

Adorned, clad in bright raiment, wearing garlands, and anoi nted wi th sandal, 
she seized the Yakkha by the hand and went into her father’s presence. 


1 Kuvera. 
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And Punnaka, having taken her back, went to her father the N&ga 
king and asked for her as his wife: 

“0 N&ga chief, hear my words, receive a fitting present for thy daughter; 
I ask for Irandatl: give her to me as my possession. A hundred elephants, 
a hundred horses, a hundred mules and chariots, a hundred complete waggons 1 
filled with all sorts of gems,—take thou all these, 0 NSga king, and give me thy 
daughter Irandatl.” 

Then the N&ga king replied: 

“Wait while I consult my kinsmen, my friends, and acquaintances; a busi¬ 
ness done without consultation leads afterwards to regret.” 

[267] Then the N&ga king, haring entered his palace, spoke these words as 
he consulted his wife, “ This Punnaka the Takkha asks me for Irandatl; shall 
we give her to him in exchange for much wealth 1" 

Vimal& answered: 

“Our Irandatl is not to be won by wealth or treasure; if he obtains by his 
own worth and brings here the sage’s heart, the princess shall be won by that 
wealth,—we ask no further treasure.” 

Then the N&ga Vanina went out from his palace, and, consulting with 
Punpaka, thus addressed him: 

“ Our Irandatl is not to be won by wealth or treasure; if thou obtainest by 
thine own worth and bringest here the sage’s heart, the princess shall be won by 
that wealth,—we ask no further treasure.” 

Punnaka replied: 

“ Him whom some people call a sage, others will call a fool; tell me, for they 
utter different opinions about the matter, who is he whom thou callest a sage, 
0 N&ga?” 

[268] The N&ga king answered: 

“ If thou hast heard of Vidhura the minister of the Koravya king Dhanan- 
jaya, bring that sage here, and let Irandatl be thy lawful wife.” 

Hearing these words of Varuija, the Yakkha sprang up greatly pleased; just 
as he was, he Baid at once to his attendant, “firing me here my thoroughbred 
ready harnessed.” 

With ears of gold and hoofs of ruby, and mail-armour of molten gold. 
The man brought the Sindh horse thus caparisoned; and Punnaka, having 
mounted him, went through the sky to Vessavana and told him of the 
adventure, thus describing the Nags world; this is described as follows: 

“ Pumaka, having mounted his horse, a charger fit for bearing the gods, 
himself richly adorned and with his beard and hair trimmed, went through 
the dry. 

Pupuaka, needy with the passion of desire, longing to win the NSga maiden 
Irandatl, [269] having gone to the glorious king, thus addressed Vessavana 
Kuvera: 

‘There is the palace fihogavatl called the Golden Home, the capital of the 
snake kingdom erected in its golden city. 

Watch-towers which mimio lips and necks, with rubies and cat’s eye jewels, 
palaces built of marble and rich with gold, and covered with jewels inlaid with 
gold. 


i Valabhi may mean a tent or shed. 
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Mangoes, tilaka-trees and rose-apples, sattapappas, mucalindas and ketakas, 
piyakas, udd&lakas and sahas, and slnduvSritas with their wealth of blossom above, 

Champacs, nAgamSlikis, bhaginlmil&s, and jujube trees,—all these different 
trees bending with their boughs, lend their beauty to the NSga palaoe. 

There is a huge date palm made of precious stones with golden blossoms that 
fade not, and there dwells the NSga king Vanina, endowed with magical powers 
and born of supernatural birth. 

There dwells his queen VimalA with a body like a golden creeper, tall like a 
young k&U plant, fair to see with her breasts like nimba fruits. 

Fair-skinned and painted with lao dye, like a kapikgra tree blossoming in a 
sheltered spot, like a nymph dwelling in the deva world, like lightning flashing 
from a thick cloud. 

[270] Bewildered and full of a strange longing, she desires Vidhura’s heart 
I will give it to them, 0 king,—they will give me for it IrandafcL’ ” 

As he dared not go without Vessavana’s permission, he repeated these 
stanzas to inform him about it. But Vessavana did not listen to him, as he 
was busy settling some dispute about a palace between two sons of the gods. 
Punnaka, knowing that his words were not listened to, [271] remained 
near that one of the two disputants who proved victorious in the contest 
Vessavana, having decided the dispute, took no thought of the defeated 
candidate, but said to the other, “Go thou and dwell in thy palace." 
Direotly the words were said “ go thou,” Punnaka called some sons of the 
gods as witnesses, saying, “ Ye see that I am sent by my uncle,” and at 
once ordered his steed to be brought and mounted it and set out 

The Teacher thus described what took place: 

“ Puppaka, having bidden farewell to Vessavana Kuvera the glorious lord of 
beings, thus gave his command to his servant standing there, 'Bring hither 
my thoroughbred harnessed.’ With ears of gold, hoofe of ruby, and mail-armour 
of molten gold. Punn»ka, having mounted the god-bearing steed, well-adorned 
and with & beard and hair well-trimmed, went through space in the sky.” 

As he went through the air he pondered, “Vidhura-pandita has a great 
retinue and he cannot be taken by force, hut Dhanafijaya Koravya is 
renowned for his skill in gambling. I will conquer him in play and 
so seize Vidhura-pandita. Now there are many jewels in his house: 
he will not play for any poor sum; I shall have to bring a jewel of great 
value, the king will not accept a common jewel. Now there is a precious 
jewel of price belonging to the universal monarch, in the Vepulla Moun¬ 
tain near the city B&jagaha; I will take that and entice the king to play 
and so conquer him.” He did so. 

The Teacher declared the whole story: 

“ He went to pleasant Bftjsgaha, the far-off city of Anga, rich in provisions and 
abounding with food and drink, hike MasakkasAra, Indra's capital, [272] filled 
with the notes of peaoocks and herons, resonant, foil of beautiful oourts, and 
with every kind of bird like the mountain Himavat oovered with flowers. So 
Puppaka olimbed Mount Vepulla, with its heaps of rocks inhabited by 1dm- 
pumas, Booking for th© glorious jewel, and at last he saw it in the middle of the 
mountain. 
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When he saw the glorious precious gem thus flashing light, gleaming so 
splendidly with its beauty, shining like lightning in the sky,—he at once seized 
toe precious lapis lazuli, the jewel of priceless value, and mounted on his peerless 
steed, himself of noble beauty, he rushed through space in the sky. 

He went to the city Indapatta, and he alighted in the court of the Kurus: 
[273] the fearless Yakkha summoned the hundred warriors who were gathered 
there. 

'Who wishes to conquer from us the prize of kings ? or whom shall we 
conquer in the contest of worth ? what peerless jewel shall we win ? or who shall 
win our best of treasures ?'” 

Thus in four lines he praised Koravya. Then the king thought to 
himself "I have never before seen a hero like this who uttered such 
words; who can it be?” and he asked him in this stanza: 

“ In what kingdom is thy birthplace? these are not the words of a Koravya: 
thou surpassest us all in thy form and appearance; tell me thy name and 
kindred.” 

The other reflected, “ This king asks my name: now it is the servant 
Punnaka; but if I tell him that I am Punnaka, he will say, ‘He is a servant, 
why does he speak to me so audaciously V and he will despise me; I will 
tell him my name in my last past birth.” So he uttered a stanza: 

“I am a youth named KaccSyana, 0 king; they call me one of no mean 
name; [274] my kindred and friends are in Anga; I have come here for the sake 
of play.” 

Then the king asked him, “ What wilt thou give if thou art conquered 
in play ? what hast thou got ? ” and he uttered this stanza: 

"What jewels has the youth, which the gamester who conquers him may 
win ? A king has many jewels,—how canst thou, a poor man, challenge them ?” 

Then Punnaka answered: 

“This is a fascinating jewel of mine, it is a glorious jewel which brings 
wealth; and the gamester who conquers me shall wm this peerless steed which 
plagues all enemies.” 

When the king heard him, he replied: 

“ What will one jewel do, 0 youth ? and what will one thoroughbred avail ? 
Many precious jewels belong to a king, and many peerless steeds swift like 
the wind 1 .” 


III. 

[276] When he heard the king’s speech, he Baid, “0 king, why dost 
thou say this? there is one horse, and there are also a thousand and 
a hundred thousand horses; there is one jewel, and there are also a 
thousand jewels; but all the horses put together are not equal to this 
one, see what its swiftness is.” So Baying, he mounted the horse and 
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galloped it along the top of a wall, and the city wall seven leagues in 
length was as it were surrounded by horses striking neck against neck, 
and then in course of time neither horse nor Yakkha could be distinguished, 
and a single strip of red cloth tied on his belly seemed to be spread out all 
round the wall. Then he alighted from the horse, and, telling him that 
he had now seen the steed’s swiftness, he bade him next mark something 
new: and lo he made the horse gallop within the city garden on the 
surface of the water, and he leapt without wetting his hoofs; then he 
made him walk on the leaves of the lotus beds, and when he clapped his 
hand and stretched out his arm the horse came and stood upon the palm 
of his hand. Then he said, “This is indeed a jewel of a horse, 0 king.” 
“It is indeed, O youth.” "Well, let the jewel of a horse be put on one 
side for a while,—see now the power of the precious jewel.” 

“ 0 greatest of men, behold this peerless jewel of mine; in it are the bodies 
of women and the bodies of men; the bodies of beasts are in it and the bodies of 
birds, the Niga kings and supannas,—all are created in this jewel. 

“An elephant host, a chariot host, horses, foot-soldiers, and banners,—behold 
this complete army created in the jewel; elephant-riders, the king’s body-guard, 
warriors fighting mom chariots, warriors fighting on foot, and troops in battle 
array,—behold all created in this jewel. 

[278] “ Behold created in this jewel a city furnished with solid foundations 
ana with many gateways and walls, and with mauy pleasant spots where four 
roads meet. Pillars and trenches, bars and bolts, watch-towers and gates,— 
behold all created in the jewel. 

“See 1 various troops of birds in the roads under the gateways, geese, herons, 
peacocks, ruddy geese and ospreys; cuckoos, spotted birds, peacocks, jlvajl- 
vakas,—birds of every sort behold gathered together and created in the jewel. 

“ See a marvellous city with grand walls, making the hair stand erect with 
wonder, pleasant with banners upraised, and with its sands all of gold,—see the 
hermitages divided regularly in blocks, and the different houses and their yards, 
with streets and blind lanes between. 


“Behold the drinking shops and taverns, the slaughter-houses and cooks’ 
shops, and the harlots and wantons, created in the jewel. The garland-weavers, 
the washermen, the astrologers, the cloth merchants, the gold workers, the 
jewellers—behold created in the jewel. 

[277] “ See drums and tabours, conchs, tambours and tambourines and all 
kinds of cymbals, oreated in the jewel. 

“ Cymbals, and lutes, dance and song well executed, musical instruments and 
gongs, behold created in the jewel. 

“ Jumpers and wrestlers too are here, and a sight of jugglers, and royal bards 
and barbers, behold created in the jewel. 

“ Crowds are gathered here of men and women, see the seats tiers beyond 
tiers created in the jewel. 

“ See the wrestlers in the crowd striking their doubled arms, see the strikers 
and the stricken, created in the jewel. 

“ See on the slopes of the mountains troops of various deer, lions, tigers, boars, 
bears, wolves, and hyenas; rhinoceroses, gayals, buffaloes, red deer, rurus, 
antelopes, wiid boars, nintkas and hogs, spotted kadall-deer, catr, rabbits, all 
kinds of hosts of beasts, created in the jewel. 


1 [Of. Vol. v. p. 406’, trans., p. 218.] 



186 


The Jataha. Book XXII. 


£278] “ Rivers well-situated, paved with golden sand, clear with flowing waters 
ana filled with quantities of fishes; crocodiles, sea-monsters are here and por¬ 
poises and tortoises, pfithlnas, pSvusas, v&lajas, and muBjarohitas. 

“Behold created in the jewel all kinds of trees, filled with various birds, and 
a forest with its branches made of lapis lazuli. 

“See too lakes well-distributed in the four quarters, filled with quantities 
of birds and abounding with fish with broad scales. See the earth surrounded 
by the sea, abounding with water everywhere, and diversified with trees,— 
all created in the jewel 

“ See the Vifiehas in front, the Goy&niyas behind, the Kurus and Jambudlpa 
all created in the jewel 

“See the sun and the moon, shining on the four sides, as they go round 
Mount Sineru,—created in the jewel 

“See Sineru and Himavat and the miraculous sea and the four guardians of 
the world,—created in the jewel. 

“See parks and forests, crags and mountains, pleasant to look at and full of 
strange monsters,—all created In the jewel 

“Indra’s gardens Ph&rusaka, Cittalati, Missaka, and Nandana, and his 
palace Yejayanta,—behold all created in the jewel 

“Indra’s palace Sudhamma, the heaven of the Thirty-three, the heavenly 
tree Pgricohatta in full flower, and Indra’s elephant Ergvapa,—behold created 
in the jewel. See here the maidens of the gods risen like lightning in the air, 
wandering about in the Nandana,—all created in the jewel 

[279] “ See the heavenly maidens bewitching the sons of heaven, and the sons 
of heaven wandering about, all created in the jewel 

“ Behold more than a thousand palaces covered with lapis lazuli, all created 
with brilliant colours in the jewel. And the beings of the TSvatnhsa heaven 
and the Ygma heaven and the Tusita heaven, and those of the Paranimmita 
heaven all oreated in the jewel. See here pure lakes with transparent water 
covered with heavenly coral trees and lotuses and water-lilies. 

“ In this jewel are ten white lines and ten beautiful lines dark blue; twenty- 
one brown, and fourteen yellow. Twenty golden lines, twenty silver, and thirty 
appear of a red colour. Sixteen are black, twenty-five are of the colour of madder,— 
these are mixed with bandhuka flowers and variegated with blue lotuses. 

“0 king, best of men, look at this bright flame-like jewel, perfect in all its 
parts,—this is the destined prize 1 for him who wins*." 


IV. 

[280] Punnaka, having thus spoken, went on to say, “ 0 great king, 
if I am overcome by thee in play I will give thee this precious jewel, hut 
what wilt thou give me 1 " “ Except my body and white umbrella let all 
that I have be the prize.” “ Then my lord, do not delay—I have come 
from a far distance—let the gaming room be got ready.” So the king 
gave orders to his ministers and they quickly got the hall ready and 
prepared a carpet of the finest fibre-cloth* for the king and seats for the 
other kings, and having appointed a suitable seat for Punnaka, they told 


1 odhuuihkam t 
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the king that the time was oome. Then Punnaka addressed the king in a 
verse: 

“ 0 king, proceed to the appointed goal,—thou hast not such a jewel • let us 
conquer by air dealing, and by the absence of violence, and when thou art 
conquered pay down thy stake.” 

Then the king replied, “ 0 youth, do not be afraid of me as the king, 
our several victory or defeat shall be by fair dealing and by the absenoe 
of violenoe.” Then Punnaka uttered a versa as calling the other kings to 
witness that the victory was to be gained by fair dealing only: 

11 0 lofty Panc&la and Surasena, 0 Macchas, and Maddas, with the Kekakas, 
—let them all see that the contest is without treachery, no one is to interfere in 
our assembly.” 

[281] Then the king attended by a hundred kings took Punnaka and 
went into the gaming hall, and they all sat down on suitable seats, and 
placed the golden dice on the silver board. Then Punnaka said quickly, 
“0 king, there are twenty-four throws in playing with dice, they are 
ealled malika, savata, bahula, santi, bhadra .*, (fee.; choose thou whichever 
pleases thee.” The king assented and chose the bahula, Punnaka ohose 
that called savata. Then the king said, “ O youth, do thou play the dice 
first.” “O king, the first throw does not fall to me, do thou play." The 
king consented. Now his mother in his last existence but one before this 
was his guardian deity and by her power the king wins in play. She was 
standing close by, and the king remembering the goddess sang the song of 
play* and turned the dice in his hand and threw them up into the air. By 
Punnaka’s power the dice fall so as to conquer the king. The king by his 
skill in play recognised that the dice were falling against him [282] and 
seising them and mixing them together in the air he threw them again in 
the air but he detected that they were again falling against him and seized 
them as they were. Then Punnaka thought to himself, “This king, 
though he is playing with a Yakkha like me, mixes the dice as they fall 
and bo takes them up, what can be the reason of this! ” Then, having 
recognised the power of the guardian goddess, he opened his eyes wide as 
if he were angry and looked at her and she being frightened fled and took 
refuge trembling in the top of the Cakkav&la mountain. The king, when 
he threw the dice a third time, although he knew that they would fall 
against him could not put out his hand and seize them in consequence of 
Punn&ka’s power and they fell against the king. Then Punnaka threw 
the dice and they fell favourable to him. Then knowing that he had won 
he clapped his hands with a loud noise, saying three times, “ I have won, 

1 These terms are obscure. Of. the soene of Darduraka in • The Toyoart,’ Act n, 
and the Comm, on the Chaiulopya-opanuhad, iv. 1. 4. 

* [B d here adds six oorrnpt stanzas.] 
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I have won,” and that sound thrilled through all Jambudipa. The 
Teacher described the event as follows: 

“The king of the Kurus and the Yakkha Pupnaka entered wild with the 
intoiioation of ploy ; the king played the losing throw and the Yakkha Punpaka 
the winning throw. They two met there in contest in the presence of the kings 
and amidst the witnesses,—the Yakkha conquered the mightiest of men and 
loud was the tumult which arose there.” 

The king was displeased at being conquered, and Punnaka repeated 
a verse to comfort him: 

[283] “Victory and defeat belong to one or another of the contending parties, 
0 king; 0 king, thou hast lost the great prize; being worsted, pay down the 
price forthwith.” 

Then he bade him take it in the following verse: 

“Elephants, oxen, horses, jewels and earrings, whatever gems I have in 
the earth, take the best of wealth, 0 Kaocina,—take it and go where thou 
wishest.” 

Punnaka answered : 

“ Elephants, oxen, horses, jewels and earrings, whatever gems thou hast in 
the earth, Vidhurathe minister is the best of them all,—he has been won by me, 
pay him down to me.” 

The king said: 

“ He is my minister, my refuge and help, my shelter, my fortress and my 
defence,—that minister of mine is not to be weighed against wealth, that minister 
of mine is like my life.” 

Punnaka answered: 

* There would be a long contest between thee and me, let us go to him and 
ask him what he wishes, [284] let him decide this matter between us, let then 
what he determines be the judgment of us both.” 

The king replied: 

“ Verily thou speakest truth j 0 youth, thou utterest no injustice, let us go 
at once and ask him: in this way we shall both be satisfied.” 

So saying the king took the hundred kings and Punnaka went gladly 
in haste to the court of justioe; and the sage rose from bis seat and 
saluted the king and sat on one side. Then Punnaka addressed the Great 
Being and said, “ 0 wise man, thou art firm in justice, thou wilt not utter 
a falsehood, even for the sake of life; such is the echo of thy fame which 
has spread through the whole world. I shall know to-day whether thou 
art really firm in justice,” and so saying he uttered a verse; 

“ Have the gods truly set theo among the Kurus ns the councillor Vidhura 
firm in justice i Ait thou the slave or the kinsman of the king 1 What is thy 
value in the world, Vidhura 1 " 

Then the Great Being thought to himself, “ This man asks this questiou 
of me j but I cannot tell him whether I am a kinsman of the king or 
whether I am superior to the king or whether I am nothing to the king. 
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In this world there is no protection like the truth; [285] one must speak 
the truth.” So he uttered two verses to show that he was no kinsman to 
the king nor his superior, but only one of his four slaves: 

“Some are slaves from their mothers, others are slaves bought for money 
some come of their own will as slaves, others are slaves driven by fear. These 
are the four sorts of slaves among men. I verily am a slave from my birth: 
my weal and my woe come from the king, I am the king’s slave even if I go to 
another,—he may give me by right to thee, 0 young man.” 

Punnaka, on hearing this, being excessively pleased, clapped his hands 
and said: 

“This is my second victory to-day, thy minister when asked has answered 
thy question; verily the best of kings is unjust; it has been well decided, 
but thou dost not give it to me.” 

Hearing this the king was angry with the Great Being and said, “Not 
regarding one who can confer honour like me thou regardest this young 
man who catches thine eye”; then turning to Punnaka, and saying, “If 
he is a slave take him and go,” he uttered the following stanza : 

[286] “ If he has thus answered our question, saying, ‘I am a slave and not a 
kinsman,’ then take, 0 Kacc&na, this best of treasures, take it and go whither 
thou wilt." 

But when the king had thus spoken, he reflected, “ The young man 
will take the sage and go where he pleases, and after he is once gone I 
shall find it hard to get any sweet converse about holy things; what if I 
were to set him in his proper place and ask him some question in reference 
to a householder’s life ? ” So he said to him, “ 0 sage, after thou art gone 
I shall find it hard to get any sweet converse about holy things; wilt 
thou sit down iir a well-decorated pulpit and taking thy proper position 
expound to me a question relating to the householder’s life 1 ” He assented, 
and having sat down in a well-decorated pulpit he expounded the question 
which the king asked; and this was the question : 

“ 0 Vidhura, how shall there be a prosperous life to him who lives as a house¬ 
holder in his own house t how shall there be for him kind favour among his own 
people 1 how shall he be free from suffering ? and how shall the young man who 
speaks truth escape all sorrow when he reaches the next world 1 ” Then Vidhura, 
mil of wisdom ana insight, he who sees the real aim and presses steadily onward, 
he who knows all doctrines, uttered these words : 

“ Let him not have a wife in common with another; let him not eat a dainty 
meal alone; let him not deal in vain conversation, for this increases not wisdom. 
Virtuous, faithful to his duties, not careless, quick to discern, humble-minded, 
not hard-hearted, compassionate, affectionate, gentle, [287] skilled in winning 
friends, ready to distribute, prudent in arranging in accordance with the 
season,—let him continually satiafy the monks and Brahmins with food and 
drink. Let him long for righteousness and be a pillar of the sacred text, ever 
ready to ask questions and let him reverentially attend to the virtuous learned. 
Thus shall there be a prosperous life to one who lives as a householder in his 
own house, thus shall there be for him kind favour among his own people; thus 
shall he be free from suffering; and thus the youth who speaks truth shall 
escape alt sorrow when he reaches the next world.” 
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The Greet Being, having thue expounded the question relating to the 
householder’s life, came down from his seat and made his salutation to the 
king. The king also, having paid him great respect, went away to 
his own abode, surrounded by the hundred kings'. 

[288] When the Great Being returned, Punnaka said to him: 

“Come, I will now depart,—you were given to me by the king j attend only to 
this duty—this is the ancient law.” 

The sage Vidhura replied: 

“ I know it, 0 youth; I was won by thee; I was given by the king to thee; let 
me lodge thee for three days in my home while I exhort my sons.” 

When Punnaka heard this, he thought within himself, “The sage has 
spoken the truth; this will be a great benefit to me; if he had asked 
leave to lodge me there for seven days or even for a fortnight, I ought at 
once to have assented ” ; so he answered: 

“ Let that advantage be for me too, let us dwell there three days; do, Sir, 
whatever needs to be done in thy home; instruct to-day thy sons and thy wife, 
that they may be happy after thou art gone.” 

So saying, Punnaka went with the Great Being to his home. 

[289] The Teacher thus described the incident: 

“ Gladly assenting and eagerly longing, the Yakkha went with Vidhura; and 
the best of the holy ones introduced him into his home, attended by elephants 
and thoroughbred steeda” 

Now the Great Being had three palaces for the three seasons,—one of 
them was called Ko&ca, another Mayfira, and the third Piyaketa; this 
verse was uttered about them s 

“He went, there to Konca, Mayors, and Piyaketa, each of most pleasant 
aspect, furnished with abundance of food and plenty to eat and to drink, like 
Inara’s own palaoe Masakkas&ra.” 

After his arrival, he had a sleeping-chamber, and a raised platform in 
the seventh story of the decorated palace, and having had a royal couch 
spread and every kind of dainty to eat and drink set out, he presented to 
him five hundred women like daughters of the gods, saying, " Let these be 
your attendants, stay here without a care,’’ and then went to his own abode. 
When he was gone, these women took their different musical instruments 
end performed all kinds of dances as they attended on Punnaka. 

The Teacher has thus described it: 

“These women adorned like nymphs among the gods dance and sing and 
address him, each better in her turn 1 . 

The guardian of the law, having given him food and drink and fair women, 

[290] next, thinking only of his highest good, brought him into the presence of 
bis wife. 


[' Ghar&vata-paHham. ^ 
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Then, he said to his wife, who was adorned with sandal and liquid perfumes 
and stood like an ornament of purest gold, ‘ Come, listen, lady: call thy sons 
here, 0 fair one with eyes of the hue of copper.’ 

Anuij&, hearing her husband’s words, spoke to her daughter-in-law, fair-eyed 
and with nails like copper, * 0 Cetfi, who wearest thy bracelets as an armour, 
and art like a blue water-lily, go, call my sons hither.”’ 

Having uttered her assent and traversed the whole length of the 
palace she assembled all the friends as well as the sons and daughters, 
saying, “ Your father wishes to give you an exhortation, this will be your 
last sight of him.” When the young prince Dhsmmapala-kumara heard 
this he began to weep, and went before his father surrounded by his 
younger brothers. When the father saw them, unable to maintain his 
tranquillity, he embraced them with eyes full of tears, and kissed their 
heads and pressed his eldest son for a moment to his heart. Then, raising 
him up from his bosom and going out of the royal chamber, he sat down 
in the middle of the couch on the raised platform and delivered his 
address to his thousand sons. 

[291] The Teacher has thus described it: 

“The guardian of the law, without trembling, kissed his sons on their fore¬ 
heads when they drew near, and having addressed them uttered these words, 

< I have been given by the king to this young man. I am subject to him, but 
to-day I was free to seek my own pleasure, he will now take me and go whither 
he will, and I am come to admonish you, for how could I go if I had not given 
you Balvation ? If Janasandha, the king who dwells in Kurukhetta, should 
very earnestly ask you, ‘What do you reckon as having been ancient even in 
ancient time? what did your father teach first and foremost?’ and if he were 
then to say, ‘Ye are all of an equal position with me,-which of you here is not 
more than a king? 1 do you make a respectful salutation and reply to him, 
‘ Say not so, 0 monarch, this is not the law; how shall the bosebom jackal be 
of equal position with the royal tiger ?’” 

[292] Having heard this discourse of his the sons and daughters and 
all the kinsmen, friends, servants, and common folk were unable to main¬ 
tain their tranquillity and uttered a loud cry; and the Great Being 
consoled them 1 . 


V. 

Then having come to all those kinsmen and seeing that they were 
Bilent, he said, “ Children, do not grieve, all material things are imper¬ 
manent, honour ends in misfortune; nevertheless I will tell you of a 
means of obtaining honour, namely, a king’s court; listen to it with your 
minds earnestly intent.” Then through the Buddha's magic power he 
made them enter into a royal court. 

1 I read the line as Jto no idha ram abbhadhiko-, the scholiast explains it as 
Ko nu. 

» [•Lakkha-khaiujam.'] 
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The Tetcher thus described it: 

"Then Vidhura thug addressed bis friends and bis enemies, his kindred, and 
his intimates, with his mind and will detached from all things, “Come, dear 
ones, sit down and listen to me as 1 tell of a royal dwelling, now a man who 
enters a king’s oourt may attain to honour. When he enters a king’s oourt he 
does not win honour while he is unknown, nor does one ever win it who is a 
ooward, nor the foolish man, nor the thoughtless. When the king finds out his 
moral qualities, his wisdom and his purity of heart, then he learns to trust him 
and hides not his secrets from him. 

When he is asked to carry out some business, like a well-fixed balanoe, with 
a level beam, and evenly poised, he must not hesitate; if like the balance, he 
is ready to undertake every burden, he may dwell in a long’s oourt. 

[493] Whether by day or. by night, the wiser man should not hesitate when 
set upon the king’s business; such an one may dwell in a king’s court. The wise 
man who, when set upon the king’s business, whether by day or by night, 
undertakes every commission,—he is the one who may dwell in a king’s court 

He who sees a path made for the king and carefully put in order for him, 
and refrains from entering himself therein, though advised to do so,—he is the 
one who may dwell in a king’s court. Let him on no account ever eqjoy the 
same pleasures as the king, let him follow behind in everything,—such an one 
may dwell in a king’s court Let him not put on a garment like the king’s nor 
garlands nor ointment like his ; let him not wear similar ornaments or practise 
a tone of voice like his; let him always wear a different attire,—such an one 
may dwell in a king’s court If the king sports with his ministers or surrounded 
by nis wives, let not the minister make any allusion to the royal ladies. He 
who is not lifted up, nor fickle, who is prudent and keeps his senses under 
control, he who is possessed of insight and resolution,—such an one may dwell in 
a king’s court. 

[294] Let him not sport with the king’s wives nor talk with them privately; 
let him not take money from his treasury,—such an one may dwell in a king’s 
court. Let him not think too much of sleep, nor drink strong drink to excess, 
nor kill the deer in the king’s forest,—such an one may dwell m a king’s court. 
Let him not seat himself on the king’s chair or couch or seat or elephant or 
ohariot; as thinking himself a privileged person,—such an one may dwell in 
a king’s court. Let him prudently keep not too far from the king nor yet too 
near to him, and let him stand ready before him, telling something for nis lord 
to hear. The king does not count as a common person, the king must not be 
paired with anyone else ; kings are easily vexed, as the eye is hurt if touched by 
a barley-awn. Let not the wise man, thinking himself to be held in honour, 
ever venture to speak roughly to the suspicious king. If he gets his opportunity, 
let him take it; but let him not trust in kings; let him be on his guard as in 
the case of fire 1 ,—such an one may dwell in a king’s court. If the ruler favours 
his son or his brother with a gift of some villages or towns or some people in 
his kingdom as clients, let him quietly wait in silence, nor speak of him as 
prudent or faulty. 

[295] If the king increases the pay of his elephant-driver or his life- 
guardsman, his chariot-soldier or his foot-soldier, through hearing some story of 
their exploits, let him not interfere to hinder it,—such an one may dwell in 
a king’s court The wise man will keep his belly small like the bow 1 , but he 
will tend easily like the bamboo; let him not go contrary to the king 8 , so he 
may dwell in a king’s court. Let him keep his telly small like the bow, and let 
him have no tongue him the fish; let him be moderate in eating, brave and 
prudent; such an one may dwell in a king’s court 

1 This line is obsoure. 

1 The bow must not be kept bent into too great a carve. 

1 Or “let him not go oontruy to other people.” 
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Let him not visit a woman too often, fearing the loss of his strength; the 
foolish man is a victim to cough, asthma, bodily pain and childishness. Let 
him not laugh too much, nor keep always silent; he should utter, when the due 
season comes, a concise and measured speech. Not given to auger, not ready to 
take offence, truthful, gentle, no slanderer, let him not speak foolish words,—such 
an one may dwell in a king’s court 

[296] Trained, educated, self-controlled, experienced in business 1 , temperate, 
gentle, careful, pure, skilful,—such an one may dwell in a king’s court. Humble 
in behaviour towards the old, ready to obey, and full of respect, compassionate, 
and pleasant to live with,—such on one may dwell in a king’s court. Let him 
keep at a distance from a spy sent by a foreign king to intermeddle*; let him 
look to his own lord alone, and own no other king. 


Let him pay respect to monks and Brahmins who are virtuous and learned; 
let him carefully wait on them ; such an one may dwell in a king’s court. Let 
him satisfy virtuous and learned monks and Brahmins with food and drink, 
such an one may dwell in a king’s court. Let him draw near and devotedly 
attend on virtuous and learned monks and Brahmins,—desiring thereby his own 
real good. 

Let him not seek to deprive monks or Brahmins of any gift previously be¬ 
stowed on them, and let him in no way hinder mendioants at a time of 
distributing alms. One who is righteous, endowed with wisdom, and skilled 
in all business arrangements, and well-versed in times and seasons,-such an 
one may dwell in a king’s court [297] One who is energetic in business, 
careful and skilful, and able to conduct his affiurs successfully,-such an one 
may dwell in a king's oourt ; 

Visiting repeatedly the threshingfloor, the house, the cattle and the field, 
he Bhould navethe corn carefully measured and stored m his granaries, and 
he should have it carefully measured for cooking in his home. [Let him not 
employ or promote*] a son or a brother who is riot stedfast in virtue; such 
children are no true members of one’s own body, they are to be counted as if 
thev were dead; let him cause clothing and food f6r sustenance to be given to 
them and let them sit while they take ft. Let him employ m offlcea of authonty 
servants and agents who are established in virtue and are skilful in business and 
can rise to an emergency. 

One who is virtuous and free from greed and devoted to his king, never 
absent from him* and seeking his interest-such an one may dweU in a kmgs 
court. Let him know the king’s wish, and hold fast to his thoughts, and let his 

action be never contrary to him,-suoh an < J n ®. “YJ? ^Wish^d 

roofti w e w iii rnb him with perfumes and bathe him, he will bena ms neaa 
low when washing hisfeet; wU smitten he will not be angry; such an one 
may dwell in a long’s court 

He will make his salutation to a jar full of water, or LfJSStmd 

to conciliate the king’s favour, and to obtain honour from his rulers . 


* katattosbrtatto^tdrtfcaf). 

* So the scholiast seems to explain 

* Some line 4o this effect seouis to 
4 I would read aviraho. 

* [ l Rqjavasati’kharulam.'] 
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VI. 

Three days went by aa he thus discoursed to hia sons, wives, friends 
and others. Then, knowing that the time was accomplished, early in the 
morning, after having eaten his meal of various dainties, he said, “ I will 
take my leave of the king and depart with the young man”; so he went 
to the king’s palace surrounded by a oompany of kinsmen and saluted the 
king and stood on one side, and uttered his words of wise practical counsel. 

The Teacher baa thus described it: 

“ Having thus counselled'the company of his kindred, the wise one, surrounded 
by his friends, went up to the king. [299] Having saluted his feet with his 
head and made a reverential homage, Vidhura with his hands clasped thus 
addressed the king, 1 This youth, wishing to employ me according to his will, is 
leading me away; 1 will speak for the sake of my kindred,—bear what I say, 
0 enemy-oonqueror. Wilt thou be pleased to look to my sons and whatever 
property I may have besides in my house, so that when I am gone my company 
of kinsmen may not hereafter perish ? As when the earth trembles that which 
is upon it likewise trembles, and as when the earth is firm it all remains firm 1 , 
so I see that my kindred fall in my fall; this I perceive was my error.’” 

When the king heard this, he said, “0 sage, thy going pleases me not; 
do not go; I will send for the young man on some pretext, then we will 
kill him and hush it up”; and in illustration of this he repeated a 
stanza: 

“Thou canst not go, this is my resolve; having smitten and slain this 
KStiya 1 fellow, do thou dwell here,—this is what seems best to me; do not go 
henoe, 0 thou possessed of such vast wisdom.” 

When the Great Being heard this he exclaimed, “ Such an intention is 
not worthy of thee,” and then he added, 

“ Do not set thv mind on unrighteousness, be thou devoted to temporal and 
spiritual good'; shame on an action which is ignoble and sinful, which when 
a man has done, he goes afterwards to hell. 

[300] This is not righteousness, this is not what ought to be done; a king, 
0 lord of men, is the supreme authority of a poor slave, which sets him to kill 
or to bum or kills by its own act; 1 have no wrath against him and I depart.” 

So saying the Great Being respectfully saluted the king and exhorted 
the king’s wives and hia officers; and then went out from the palace 
while they, unable to retain their fortitude, burst out into a bitter cry; 
and all the inhabitants of the city exclaimed, “The sage is going with the 
young man, oome, we will see him as he goes,” and they gazed upon him 
in the king's oourt Then they too said to one another, “ Sorrow not for 
it, all material things are transitory, be zealous in almsgiving and other 
good works,” and then they returned and went each to his own house. 

i This line is very obscure, 

3 Of. kaccdna, supra. 

* Or “ the sacred text and its inner meaning.” 
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The Teacher has thus described it: 

“Having embraced his eldest son and controlled the anguish in his heart, with 
eyes filled with team he entered the palace.” 

Now in the palaoe there were a thousand sons, a thousand daughters, 
a thousand wives, and seven hundred courtezans, and with these and 
the other servants and attendants and relations and friends lying prostrate 
everywhere the palace appeared like a s&l grove with its trees strewed 
about by the fury of the great wind which heralds the end of the world. 

The Teaoher has thus described it: 


“The sons and wives of Vidbura lie prostrate in the palace like sal-trees 
shaken and shattered by the wind. 

[3011 A thousand wives, and Beven hundred female slaves wailed stretching 
out their arms, in the palace of Vidbura. The ladies of the harem and the 
princes, the Veeiyas and Brahmins wailed stretching out their arms in the 
palace of Vidhura. Elephant-drivers, the soldiers of the body-guard, chariot- 
riders and foot-soldiers wailed stretching out their arms in the palace of 
Vidhura. The people of the country and the towns collected together wailed 
stretching out their arms in the palace of Vidhura." 


The Great Being, having comforted the vast assembly and performed 
all that remained to be done and exhorted the ladies of the harem and 
pointed out all that needed to be told, went to Punnaka and announced 
to him that he had done everything that was to be done. 

The Teacher has thus described it: 

« Having done all that was to be done within the house and having instructed 
all the people, his friends and counsellors and companions, his wives, sons and 
relations, and having arranged the outside work which demanded attention and 
informed them of the stores in the house, the treasure and the debts that were to 
be paid, he thus spoke to Punnaka, ‘Thou hast dwelt three days in my house, 
I have done all that needed to be done in my home, I have instructed my sons 
and my wives, let us now act according to thy will, 0 Kacc&na 1 .’” 


[302] Punnaka replied: 

“ If 0 thou who actest of thine own will*, thou hast instructed thy sons, thy 
wives, and thy dependents, then alas! thou standest here as one about to 
cross: this is a long journey before thee. Take hold, without fear, of the tail 
of thy noble steed, this is thy last sight of the world of the living. 


Then the Great Being said to him: 

“Of whom shall I be afraid, when I have done no evil to him by body, speech 
or thought, whereby I could oome to misfortune 1” 

So the Great Being, uttering a loud shout, fearless like an undismayed 
lion, said, “This is my robe-put it not off without my permission "; and 
then, guided by his own perfect resolution, and having girt his robes 
tightly, he disentangled the horse’s tail and seizing it firmly with both 
hands, he pressed the horse’s thighs with his two feet and said to him, 


1 Elsewhere Katiyana. 

« Is latte a vooative for kattal 
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"I have seized the tail, prooeed, 0 700 th, as thou wilt." At that 
moment Punnaka gave a signal to the horse who was endowed with 
reason, and he forthwith bounded into the sk 7 , carrying the seer. 

The Teacher has thus described it: 

“The prince of hones bearing Vidhura went up into the sky and soon 
reaohed the Black Mountain 1 without coming in contact with the boughs of 
trees or the rooks." 

[303] While Punnaka thus went off carrying the Great Being with 
him, the seer’s eons and the other spectators went to Punnaka’s dwelling; 
but when they found not the Great Being, they lamented with loud and 
repeated ories, falling down as if their feet had been out off*. 

When they thus had seen and heard the Great Being, as he went up 
without any oause into the sky, an<f had thus uttered their lamentations, 
they all went wailing to the king’s gate, accompanied by all the citizens. 
The king, hearing the loud sound of lamentation, opened his window and 
asked why they lamented. They replied, “0 sire, that was no Brahmin 
youth, but a Yakkha who has come in the guise of a Brahmin and carried 
off the seer; [304] without him there is no life for us; if he does not 
return on the seventh day from this, we will colleot timber in hundreds, 
yea, thousands of oarts and will all enter the fire*.” 

When the king heard their words, he replied, “The sage with his 
honied speech will soon beguile the youth by his religious discourse and 
will make him fall down at his feet, and will ere long oome baok and 
bring smiles to your tearful faces,—sorrow not”; and he repeated a 
stanza: 


“The seer is wise, and learned, and skilful; he will soon set himself free: 
fear not, he will oome back.” 

Meantime Punnaka, after he had set the Great Being on the top of 
lie Black Mountain, thought to himself, “ As long as this man lives there 
is no chance of prosperity for me; I will kill him, and take his heart’s 
flesh and I will then go to the NSga world and give it to VimalS*, and 
having thus obtained his daughter Irandatl I shall rise to the world of 
the gods.” 

The Teacher has thus described it: 


“When he had gone there he thought to himself, ‘Bational beings exist in 
various gradations; I have no possible use for his life,-I will kill him and take 
his heart. 


[305] Then again he thought, “ What if without killing him by my 
own hand I were to cause him to perish by shewing him some frightful 

1 Is this Kalagiri the same as the Kilapabbata, a peak of the Himllaya? 

* (Here a verse paraphrase of the above has been emitted.] 

* This NJga is oalied Varuna afterwards. 
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ihspe! ’’ So having assumed the form of a frightful demon, he went 
up to him and threw him down, and seizing him in his mouth made as if 
he were about to devour him ; but not a hair of the Great Being stood on 
end. Then he came up in the shape of a lion and of a furious elephant, he 
threatened to attack him with teeth and tusks; and when the other still 
■hewed no fear, he assumed the appearance of a great serpent as big as a 
great trough-shaped canoe, and coming up to him hissing and ooiling his 
body round him it covered his head with its hood, but the other shewed no 
signs of alarm. Then he said, “ As he stands on the top of a mountain 
and falls down, I will shatter him into fragments .by the fall,”—so he raised 
up a mighty wind; but it stirred not the end of one of his hairs. Then he 
set him on the top of a mountain and himself standing in the form of an 
elephant, he made it shake to and fro like a wild date palm tree, but even 
then he eould not stir one hair of his head from its place. Then he said, 
“ X will make his heart burst by terror at some frightful sound ”; so he 
entered the inside of the mountain, and uttering a tremendous roar filled 
heaven and earth with one mighty sound; but still the Great Being shewed 
no alarm; for he knew that he who had thus come in the form of a 
Yakkha and a lion and an elephant and a N&ga, and had shaken the 
mountain with the wind and rain, and had entered into the mountain and 
nttered the great roar, was still only a man and nothing else. Then the 
Yakkha thought to himself, “ I shall not be able to kill him by external 
attacks, I shall only destroy him by my own hand." So he set the Great 
Being on the top of a mountain and himself going to the mountain’s foot 
rose up from the oentre of the mountain as though he were inserting a 
white thread into a perforated gem, and with a roar he seized the Great 
Being violently and whirled him round, and flung him head downwards 
into the sky where there was nothing that he could lay hold of. It has 
thus been described: 

[308] “ Having gone thither and entered within the mountain K&tiy&na of 
evil mind held him with his head downwards in the open expanse of the world 1 . 
While be hung there as on the preoipioe of hell frightful to see and most 
diffioult to traverse, he the best of all the Kurus in action thus addressed 
Pupnaka undismayed : ‘ Thou art base in thy nature, though thou assumest 
for a time a noble form, utterly licentious though wearing the guise of one 
restrained, thou art doing a cruel and monstrous deed,—there is nothing good 
in thy nature. What is thy reasou for killing me, when thou wishest to see me 
thrown down this precipice 1 Thy appearance bespeaks thee as something 
superhuman, tell me what kind of a god thou art.' 

[307] Punnaka answered: 

“Thou hast heard perchance of the Yakkha Puppaka,—he is the minister 
of King Kuvera. There is an earth-ruling N&ga called Varupa, mighty, pure, 
and endowed with beauty and strength ; I desire his younger sister, the Nftga 
maiden named Irandatl; for the love of that fair damsel I have set my mind on 
killing thee, 0 sage.” 


> So, the sky. 
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The Great Being refleoted, “This world it ruined by a thing being 
misunderstood, why should a wooer of a Niga maiden want my death 1 I 
will leam the whole truth of the matter,” so he uttered a stanza: 

“Be not deceived, 0 Yakkha; many people are destroyed by a thing being 
misunderstood; what has thy love for that &ir maiden to do with my death! 
Come, let us hear the whole.” 

Then Puppaka said to him, “ In my love for the daughter of that mighty 
Nlga I consulted her kinsfolk, and when I sought her hand my father-in-law 
told me that they knew that 1 was moved by an honourable passion. 1 We 
will give thee the damsel endowed with beautiful body and eyes, fair-smiling 
and with her limbs perfumed with sandal wood, if thou bringest to me the 
sage’s heart won in fair fight; [3081 the maiden is to be won by this prize, we 
ask no other gift besides.’ Thus I am not deoeived,—listen, 0 thou doer of 
right actions; there is nothing misunderstood by me ; the N&gas will give me 
the N&ga maiden Irandatl for thy heart won in fair fight. It is for this that I 
am set on killing thee, it is in this way that I have need of thy death. If I 
threw thee hence down into hell I would kill thee and take thy heart.” 

When the Great Being heard this he reflected, “ VimalS 1 has no need 
of my heart. Varuna, after he had heard the discourse on the law and 
honoured me with his jewel must have gone home and described my power 
in discoursing concerning the law, and Yimalfi must have felt a great 
longing to hear my words. Punnaka must have been ordered by Varuna 
through a misconception, and he influenced by this his own misconception 
has brought about all this calamity. Now my character as a sage consists 
in my power to bring to light and to discover absolute truths. If Punnaka 
kills me, what good will it dot Come, I will say to him, 1 Young man, I 
know the law as followed by good men; before I die, set me on the top of 
the mountain and hear the law of good men from me; and afterwards do 
what thou wilt ’; and after having declared to him the law of good men 
I will let him take my life.” So he uttered this stanza as he hung with 
his head downwards: 

“ Hold me up forthwith, 0 Kstiy&na, if thou needest my heart; [309] I will 
declare to thee this day all the laws of the good man.” 

Then Punnaka reflected, “ This law will never have been declared 
before to gods or men; I will forthwith hold him up and hear the law of 
good men”; so he lifted the Great Being up and set him on the summit 
of the mountain. 

The Teacher has thus described it: 

“ Puppake, having quickly placed the best of the performers of good actions 
among the Kurus upon the mountain’s summit, asked the Teacher of lofty 
wisdom, as be sat looking at a pipul tree, 1 1 have brought thee up from the 
precipice, I have need of thy heart this day,—tell me then to-day all the laws of 
the good man.’” 

The Great Being said: 

“I am saved by thee from the preoipice; if thou needest my heart, I will 
declare to thee this day all the laws of the good man.” 

1 The wife of Savers. 
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Then the Great Being said, “ My body is dirty, I will bathe." The 
Yakkha consented, so he brought some water, and when he was bathing, 
he gave the Great Being some heavenly cloth and perfumes, &c., and after 
he was adorned and drest he gave him some heavenly food. When he had 
eaten, the Great Being caused the top of the Black Mountain to be oovered 
with adornment, and prepared a richly decorated seat, and being seated 
thereon uttered a stanza, describing in it the duty of the good man with a 
Buddha’s triumphant mastery: 

“0 youth, follow thou the path already traversed ; put away from thee the 
soiled hand 1 ; [310] be not ever treacherous to thy mends, nor fall into the 
power of unchaste women.” 

The Yakkha, being unable to comprehend these four rules expressed 
so concisely, asked in detail: 

“ How does one follow the path already traversed! How does one burn the 
wet hand f Who is the unchaste woman 1 Who is treacherous to his friend t 
Tell me the meaning at my request.” 

The Great Being replied; 

“ Let a man follow ku actions, who invites him even to a seat, when be comes 
as a stranger and never seen before ; him the wise call one who follows in the 
path already traversed. 

In whosesoever house a man dwells even for one night, and receives there food 
and drink, let him not conceive an evil thought against him in his mind; he 
who is treacherous to his friend bums the innooent hand 1 . Let nota man break 
a bough of that tree under whose shadow he sits or lies,—the wretch is treacherous 
to his friend. Let a man give this earth filled with riches to the woman whom 
he has chosen, yet she will despise him if she gets the opportunity; let him not 
fall into the power of unchaste women. Thus does a man follow the path 
already traversed; thus does he bum the wet hand; this is the unchaste 
woman; this is one that is treacherous to his friend; such a man is righteous, 
abandon thou unrighteousness.” 

[311] Thus did the Great Being declare to the Yakkha with a Buddha’s 
triumphant mastery the four duties of a good man, and when he heard 
them Punnaka reflected, “ In these four propositions the sage is only 
asking bis own life; for he verily welcomed me though I was before 
unknown; I dwelt in his house three days, receiving great honour from 
him; I, doing him this wrong, do it for a woman’s sake ; I am moreover 
in every way treacherous to my friends; if I shall do injury to the sage, 
I shall not follow the duty of a good man; what need have I of the N&ga 
maiden) I will carry him forthwith to Indapatta and gladden the 
weeping faces of its inhabitants and I will seat him in the convocation 
hall there.” Then he spoke aloud; 

1 [This line seems corrupt and does not agree with the oomm., whiob explains it 
“do not bum the wet hand.” In the verses aide is translated here both ‘soiled’ 
and ‘ wet *; adubbha- is the word need for 1 innooent ’] 

* Le. the hand whioh had given him food! 
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“ I dwelt three dare in thy home, I was served with food and drink, thou 
waat my friend, I will let thee go, 0 seer of excellent wisdom, thou shalt 
depart at thy will to thine own home. [31S1 Tea, let all that oonoerns the 
Niga race perish, I have had enough of the Niga maiden; by thine own well- 
spoken words thou art set free, 0 seer, from my threatened blow to-day.” 

The Great Being replied, “ 0 youth, send me not away to my own 
home but carry me to the N&ga dwelling,” and he uttered this stanta: 

“Come, Yakkha, carry me to thy father-in-law, and act as is best towards 
me; I will shew to him a royal N&ga palace which he has never seen before. 

Punnaka said: 

“The wise man Bhould not look on that which is not for a man’s well¬ 
being ; why then, 0 seer of excellent wisdom, dost thou wish to go amongst 
thy enemies!” 

The Great Being answered: 

“ Verily I know it all; the wise man ought not to look upon it; but I have 
never at any time committed evil, and therefore I fear not the coming of death.” 

[313] “Moreover by my discourse concerning the law such a cruel being 
as thyself was won over and softened, and now thou sayest, ' 1 have had 
enough of the Niga maiden, go thou to thine own home’; it is now my 
task to soften the Nags king, carry me thither forthwith.” When he 
heard this, Punnaka consented, saying: 

“ Come, thou shalt see with me that world of unequalled glory where the 
N&ga king dwells amidst dance and song like King Vessavana 1 in Nalinl. 
Filled with troops of N&ga maidens, gladdened constantly with their sports day 
and night, abounding with garlands and covered with flowers, it shines like the 
lightning in the sky. Filled with food and with drink, with dance and song 
and instruments of music; filled with maidens richly attired, it shines with 
dresses and ornaments." 

Then Puppaka placed him, the best doer of good actions among the Kurus, 
on a seat behind him and carried the illustrious sage to the palace of the N&ga 
king. When he reached that place of unrivalled glory, the sage stood behind 
Puppaka; and the N.&ga king, beholding the concord between them, thus 
addressed his sbn-in-law as he had done before. 

[314] “Thou didst go before to the world of men, seeking for the sage’s heart; 
hast thou returned here with success, bringing the sage of unequalled wisdom 1" 

Punnaka replied: 

“He whom thou desirest is come, he is my guardian in duty, won by righteous 
means; behold him as he speaks before thee,—intercourse with the good brings 
happiness.” 

The Niga king uttered a stanza as he saw the Great Being: 

“This mortal, beholding me whom he had never seen before and pierced with 
the fear of death, does not speak to me in his terror; this is not like a wise 
man.” 

The Great. Being thus addressed the Niga king while he conceived this 
idea, even though he had not directly said that he would not pay him 


1 Envers. 
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respeot,—as the Great Being knew by his omniscience how best to deal 
with all oreatnres; 

[315] “I am not terrified, 0 Niga, nor am I pierced with the fear of death ; 
the victim should not address his executioner, nor should the latter ask his 
victim to address him 1 .’’ 

Then the N&ga king uttered a stanza in the Great Being’s praise: 

“ It is as thou sayest, 0 sage,—thou speakest the truth; ihe victim should 
not address his executioner nor should the latter ask his victim to address him V 

Then the Great Being spoke kindly to the N&ga king: 

“This splendour and glory and this might and N&ga birth of thine, are 
subject to death and not immortal; I ask thee this question, 0 Niga king, how 
didst thou obtain this palace! Was it gained without a cause or as the develop¬ 
ment of a previous condition 1 was it made by thyself or given by the gods) 
Explain to me this matter, 0 N&ga king, how thou didst win this palace 1 .’’ 

[316] The NSga king replied: 

“ It was not gained without a cause, nor was it the development of a previous 
condition; it was not made by myself nor given by the gods; this palace of 
mine was gained by my own virtuous deeds 1 ." 

The Great Being answered: 

“What holy vow was it, what practice of sanctity! Of what good action 
was this the fruit—this splendour and glory and might and NSga birth of thine 
and this great palaoe, 0 NSga 1 !” 

The N&ga king replied*: 

“ I and my wife in the world of men were both full of faith and bountiful j 
my house was made into a drinking-hall, and priests and Brahmins were cheered 
there. Garlands and perfumes and ointments, lamps and couches and resting- 

C ' as, raiment and beds and food and drink, I virtuously gave away there as 
gifts. That was my vow and practice of sanctity, this is the fruit of that 
good conduct, this splendour and glory and NSga birth and this great palace, 


[317] The Great Being said: 

“ If thou hast thus gained this palace, thou knowest about the fruit of holy 
actions and rebirth; therefore praotise virtue with all diligence that thou 
mayest live again in a palace." 

The Niga king replied: 

“There are no priests or Brahmins here to whom we may give food and 
drink, 0 holy one; tell me this thing I pray, how may I again live in a palace! 


The Great Being said: 

“There are snakre who have been bom here, sons and wives and dependents; 
commit no sin towards them in word or deed at any time. Thus follow thou, 
0 N&ga, innocence in word and deed,—so shalt thou dwell here all thy life m 
a palaoe and then depart hence to the world of the gods.” 


1 [The same thought is repeated in different worde after this passage.] 
«[See v. 171'=trans., p. 78.] 

1 [See v. 171»=trane., p. 79.] 

»[See V. 171 foU.»trsns., p. 79, Surmiig.-Vil 1 .177.] 



152 


The Jataka. Book XXII. 


[318] The Niga king, having heard the religions discourse of the 
Great Being, thought to himself, “The sage cannot stay long away from 
his home ; I will shew him to Vimali and let her hear hiB good words, 
and so calm her longing desire, and I will gratify King Dhanafijaya and 
then it will be right to send the sage home ”; so he said : 

“Verily that best of kings is mourning in thy absence, whose intimate 
minister thou art; having onoe regained thee, though now distressed and sick, 
a man will regain happiness." 

Hie Great Being praised the Niga: 

“Thou dost indeed utter the holy words of the good, a peerless piece of right 
doctrine ; in suoh crises of life as these the character of men like me is made 
known.” 

Then the Niga king still more delighted uttered a stanza; 

“ Say, wast thou taken for nothing 1 Say, did he conquer thee in the game ? 
He says that he won thee fairly—how didst thou oome into his power 1 " 

The Great Being replied: 

“ Pupnaka conquered in the game with dice him who was my lord and king ; 
[319] he being oonquered gave me to the other; so I was won fairly and not by 
wrong." 

The great Niga, delighted and overjoyed, when he heard these noble words 
of the sage, seized the lord of lofty wisdom bv the hand and thus went into the 
presence of his wife, “ He for whom, 0 Vimali, you grew pale and food lost its 
savour in your eyes, this sun, for the sake of whose heart this trouble came 
upon you,—listen well to his words, you will never see him again.” 

Vimali, when she saw the lord of great wisdom, folded the ten fingers of her 
hands in reverence, and thus addressed the best of the Kurus with her whole 
soul full of delight: 

“This mortal, beholding me whom he had never seen before and pierced 
with the fear of death, does not speak to me in his terror; this is not like a wise 
man." 

“ I am not terrified, 0 NigI, nor am I pierced with the fear of death; the 
victim should not address his executioner, nor should the latter ask his victim to 
address him 1 .” 

****** 

[ 322 ] Thus the Niga maiden asked the sage the same question which the ' 
Niga Varuna had asked him before; and the sage by his answer satisfied her as 
he had before satisfied Varupa. 

The sage, seeing that the Niga king and the Niga maiden were both pleased 
with his answers, undaunted in soul and with not one hair erect with fear, thus 
addressed Varupa: “ Fear not, 0 Niga, here I am; whatever use this body may 
be to thee, whatever it can do by its heart and its flesh, I myself will carry out 
according to thy will.” 

The Niga king replied: 

“ The heart of sages is their wisdom,—we are delighted to-day with thy 
wisdom; let him whose name implies perfection* take his bride to-day and let 
him put thee in possession to-day of the Kurus.” 

1 The same dialogue is here repeated, with the gender altered to suit Vimali. 

* andasadmo? in allusion to his name Pupnaka from punjia ‘ full’ 
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[323] Having thus spoken, Vanina gave Irandati to Punnaka and 
he in his joy poured out his heart to the Great Being. 

The Great Being has thus described the matter: 

“ Puijijaka, delighted and overjoyed, having won the NSga maiden Irandat! 
with his whole soul full of joy, thus addressed him who was the best of the 
Kurus in action : ‘ Thou hast made me possessed of a wife, I will do what is due 
to thee, 0 Yidhura | I give this pearl of jewels and I will put thee to-day in 
possession of the Kurus.’” 

Then the Great Being praised him in another stanza: 

“May thy friendship with thy loved wife be indissoluble, and do thou in thy 
joy with a happy heart give me the jewel and carry me to Indapatta.” Then 
Pupnaka placed the best of the Kurus in action on a seat before him and 
oarri'ed him, the lord of supreme wisdom, to the city Indapatta. Swift as the 
mind of man may travel, his speed was even swifter still; and Pimijaka bore 
the beet of the Kurus to the city Indapatta. 

[324] Then he said to him : “ Behold before thee the city Indapatta and its 
pleasant mango groves and districts; I am possessed of a wife, and thou hast 
obtained thine own home.” 

How on that very day at morning-tide the king saw a dream, and this 
was what he saw. At the door of the king's palace there stood a great 
tree whose trunk was wisdom, and whose branches and boughs were like 
the virtues, and its fruits the five Bacred products of the cowand it was 
covered with elephants and horses richly caparisoned; and a great 
multitude with folded hands were worshipping it with all reverence. 
Then a black man, clothed with red cloth, and wearing earrings of red 
flowers, and bearing weapons in his hand, came up and cut the tree down 
by the roots in spite of the expostulations of the multitude, and dragged 
it off and went away, and then came back and planted it again in its old 
place and departed. Then the king as he comprehended the dream said to 
himself, “The sage Vidhura and no one else is like the great tree; that 
youth and no other, who carried off the sage, is like the man who cut the 
tree down by the roots in spite of the expostulations of the multitude; 
and verily he will come baok and set him at the door of the Hall of Truth 
and depart. We shall behold the seer again to-day.” So he joyfully 
ordered the whole city to be decorated and the Hall of Truth to be got 
ready and a pulpit in a pavilion adorned with jewels; and himBelf 
surrounded by a hundred kings, with their counsellors, and a multitude 
of citizens and country people, he consoled them all by saying, “ Fear not, 
you will see the sage again to-day ”; and he seated himself in the Hall 
of Truth, looking for the sage’s return. Then Punnaka brought the 
sage down and seated him in the middle of the assembly at the door 
of the Hall of Truth, and then departed with Irandati to his own 
celestial city. 


J. vt 


1 Milk, ghee, curds, buttermilk, and butter. 
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[325] The Teacher haa thus described it: 

“Puppaka of noble race, having set down him, the best of the Koras in action, 
in the middle of the religious assembly, mounted his own noble steed and sped 
in the sky through the air. When the king beheld him, he, filled with delight, 
sprang up and embraced him with his arms, and without a moment’s fear 
seated him on a throne before him in the midst of the congregation.” 

Then after exchanging friendly greeting with him he welcomed him 
affectionately and uttered a stanza: 

“Thou guidest us like a ready-furnished chariot, the Kurus rejoice at seeing 
thee; answer me and tell me this,—how was it that that young man let thee got” 

The Great Being replied: 

“He whom thou callest a young man, 0 great king, is no common man, 
0 best of heroes; if thou hast ever heard of the Yakkha Pupnaka, it was he, the 
minister of King Kuvera. There is a N&ga king named Varuna, mighty, 
endowed with strength and a noble presence,—now Pupnaka loves his younger 
daughter, the N*ga maiden Irandatl. [326] He laid his plan for my death for 
the sake of that fair maiden whom he loved,—he thus obtained his wife, and 
I was allowed to depart and the jewel was won. 

“The Naga king, being pleased with my solution of his question as to 
the four ends of men, paid me the honour of giving me a jewel; and when 
he returned to the N&ga world, his queen VimalS asked him where the 
jewel was. He described my skill in discoursing concerning the law, and 
she, being desirous of hearing such a discourse, feigned a longing for my 
heart. The Naga king, not understanding her real wish, said to his 
daughter Irandatl, “Thy mother has a longing for Vidhura’s heart, find 
out a noble who is able to bring it for her.” As she was seeking one, she 
saw the Yakkha Punnaka who was the son of Vesaavana’s 1 sister, and, as 
she knew that he was in love with her, she sent him to her father, who 
said to him, ‘If thou art able to bring me Yidhura’s heart thou shalt 
obtain her.’ So he, having brought from the mountain Yepulla the gem 
which might well belong to a universal monarch, played dice with me and 
having won me by his play he remained three days in my house. Then 
he made me lay hold of his horse’s tail, and dashed me against the trees 
and mountains in Himavat, but he could not kill me. Then he rushed 
forward on a whirlwind in the seventh sphere of the winds and he set 
me on the top of the Black Mountain sixty leagues high; there he 
assailed me as a lion and in other shapes, but he could not kill me. 
Then at last at his request I told him how I could be killed. Then I 
proceeded to tell him the duties of the good man, and when be heard 
them he was highly pleased and wished to bring me hither. Then I took 
him and went to the Nftga world and I told the law to the king and to 
Vimal&, and all the court was highly pleased; and after I had stayed 


1 Kuvera. 
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there six days the king [327] gave Irandati to Puanaka. He was de¬ 
lighted when he gained her, and honoured me with many jewels as his 
present. Then at the king’s command he mounted me on a magic horse 
created by his will, and seating himself in the middle seat and Irandati 
behind, he brought me here and put me down in the middle of the court, 
and then went away with Irandati to his own city. Thus, 0 king, for 
the sake of that fair maiden whom he loved he laid his plan for my death 
and thus through me he obtained his wife. When the king had heard 
my discourse on the law, he was pleased and let me depart and I received 
from Punnaka this jewel whioh grant* all desires and which is worthy of 
a universal emperor; accept it, 0 monarch,” and so saying he gave the 
jewel to the king. Then the king, in the morning, being desirous to tell 
the citizens the dream which he had seen, related to them the history 
as follows: 

“There grew a tree before my gates, its trunk was wisdom and its boughs 
the moral virtues; it ripened into all that was natural and developed, its fruits 
were the five products of the cow, and it was covered with elephants and cattle. 
But while it resounded with dance, song, and musical instruments a man came 
and cut it up from the roots and carried it away; it then came to this palace of 
ours,—pay your homage to this tree. 

Let all who are joyful by my means shew it to-day by their actions; bring 
your presents in abundance, and pay your homage to this tree. 

Whatever captives there may be in my realm, let them set them all loose 
from their captivity; as this tree has been delivered from its captivity, so let 
them release others from bondage. 

[328] Let them spend this month in holiday, hanging up their ploughs; let 
them feast the Brahmins with flesh and rice; let them drink in private, and still 
seem total abstainers, with their full cups flowing over. Let them invite their 
friends on the highway, and keep a strict watch in the kingdom so that none 
may injure his neighbour,—pay your homage to this tree.” 

When he had thus spoken, 

“ The queens, the princes, the Vesiyas, and the Brahmins brought to the 
sage much food and drink. 

“ Riders on elephants, body-guards, riders in chariots, foot-soldiers, brought 
to the sage much food and drink. [329] The people of the country and the 
city gathered together in crowds brought to the sage much food and drink. The 
vast assembly were filled with joy, beholding the seer after he had come: when 
the sage had come a triumphant waving of cloths took place.” 

After a month the festival came to an end: the Great Being, as 
fulfilling a Buddha's duties, taught the great assembly the law, counselled 
the king and so fulfilled his span of life and so became destined for 
heaven. Abiding in his teaching, and following their king all the in¬ 
habitants of the Kuru kingdom gave gifts and performed good works and 
at the end of their lives went to swell the hosts of heaven. 
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The Hester, having brought his lesson to an end, said, “Not now only but 
formerly also did the Buddha, having obtained oomplete wisdom, shew himself 
skilful in adapting means to ends. Then he identified the Birth: “At that 
time the sage* father and mother were the royal family, the eldest queen 
was Bihula’s mother, the eldest son was B&hula, Vanina the N5ga king was 
SSriputta, the garuja king was Hoggallina, Sakka was Anuruddha, the king 
Dhanafijaya was Jnanda, and the wise Vidhura was myself.” 


No. 646. 


THE MAH-i-U MM AGGA-JiTAKA>. 

“ King Brahmadatta of Paftcala,” etc. The Teacher, while dwelling at 
Jetavana, told this about the perfection of knowledge. One day the Brethren 
sat in the Hall of Truth and described the Buddhas perfection of knowledge: 
“ Brethren, the omniscient Buddha whose wisdom is vast, ready, swift, sharp, 
crushing heretical doctrines, after having converted, by the power of his own 
knowledge, the Brahmins Katadanta and the rest, the ascetics Sabhiya and the 
rest, the thieves AngulimAla Ac., the yakkhas Ajavaka Ac., the gods Sakka 
and the rest, and the Brahmins Baka Ac., made them humble, and ordained a 
vast multitude as ascetics and established them in the fruition of the paths of 
sanctification.” The Teacher came up and asked what they were discoursing 
about, and when they told him, he replied, [330] “ Not now only is the Buddha 
omniscient,—in past time also, before his knowledge was fully mature, he was 
full of all wisdom, as he went about for the sake of wisdom and knowledge,” 
and then he told a story of the past. 


In days gone by, a king named Vedeha ruled in Mithili, and he had 
four sages who instructed him in the law, named Senaka, Pukkusa, 
KAvinda, and Devinda. Now when the Bodfaisatta was conceived in his 
mother’s womb the king saw at dawn the following dream: four columns of 
fire blazed up in the four corners of the royal court as high as the great 
wall, and in the midst of them rose a flame of the size of a fire-fly, and at 
that moment it suddenly exeeeded the four oolumns of fire and rose up as 
high as the Brahma world and illumined the whole world; even a grain of 
mustard-seed lying on the ground is distinctly seen. The world of men 
with tire world of gods worshipped it with garlands and incense; a vast 
multitude passed through this flame but not even a hair of their skin was 
singed. The king when he saw this vision started up in terror and sat 
pondering what was going to happen, and waited for the dawn. The four 
wise men also when they came in the morning asked him whether he had 

1 [There is an English translation of the Sinhalese version of this story: Ummaggs- 
fttaka (The Story of the Tunnel), translated from the Sinhalese by T. B. Yatawaraj 
Luaae, 1898-1 
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■lept veil. “How could I sleep well,” he replied, “when I hare seen 
such a dream)’’ Then Pandit Senaka replied, “ Pear not, 0 king, it is an 
auspicious dream, thou wilt be prosperous,” and when he was asked to 
explain, he went on, “0 king, a fifth sage will be bom who will surpass 
us four; we four are like the four columns of fire, but in the midst of us 
there will arise as it were a fifth oolumn of fire, one who is unparalleled 
and fills a post which is unequalled in the world of gods or of men.” 

« Where is he at this moment 1” “ 0 king, he will either assume a bod; 
or come out of his mother’s womb ”; thus did he by his science what he 
had seen by his dirine eye and the king from that time forward remembered 
bis words. Now at the four gates of Mithil& there were four market 
towns, called the Bast town, the South town, the West town, and the 
North town'; [331] and in the East town there dwelt a certain rich man 
named Sirivaddhaka, and his wife was named Sumanadevi. Now on that 
day when the king saw the vision, the Great Being went from the heaven 
of the Thirty-three and was conceived in her womb; and a thousand other 
sons of the gods went from that heaven and were conceived in the families of 
various wealthy merchants in that village, and at the end of the tenth month 
the lady Sumana brought forth a child of the colour of gold. Now at that 
moment Sakka, as he looked over the world of mankiud, beheld the Great 
Being’s birth; and saying to himself that he ought to make known in the 
world of gods and men that this Buddha-sboot had sprung into being, he 
came up in a visible form as the child was being bom and placed a pieoe 
of a medicinal herb in its hand, and then returned to his own dwelling. 
The Great Being seized it firmly in his closed hand; and as he came from his 
mother’s womb she did not feel the slightest pain, but he passed out as 
easily as water from a sacred water-pot. When his mother saw the pieoe 
of the medicinal herb in his hand, she said to him, “ My child, what is 
this which you have got 1 ” He replied, “ It is a medicinal plant, mother, 
and he placed it in her hand and told her to take it and give it to all who 
ire afflicted with any sickness. Full of joy she told it to the merchant 
Sirivaddhaka, who had suffered for seven years from a pain in his head. 
Pull of joy he said to himself, “This child oame out of his mother’s womb 
lolding a medicinal plant and as soon as he was bom he talked with his 
mother; a medicine given by a being of such surpassing merit must 
sossess great efficacy”; so he rubbed it on a grindstone and smeared a little 
«f it on his forehead, and the pain in his head whioh had lasted seven 
ears passed away at once like water from a lotus leaf. Transported wit 
oy he. exclaimed, “This is a medicine of marvellous efficaoy ”; the news 
pread on every side that the Great Being had been born with a medicine 
i his hand and all who were sick crowded to the merchant’s house and 
egged for the medioine. They gave a little to all who oame, having 

i in the Pali, Pacmayammajjhaka, Dakkhinayavamajjhaka, So. 
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rubbed some of it on a grindstone and mixed it with water, and as soon as 
the affected body was touched with the divine medioine all diseases were 
cured, and the delighted patients went away proclaiming the marvellous 
virtues of the medicine in the house of the merchant Sirivaddhaka. [332] 
On the day of naming the child the merchant thought to himself, “My 
child need not be called after one of his ancestors; let him bear the name 
of the medicine," so he gave him the name Osadha Kum&ra. Then he 
thought again, “ My son possesses great merit, be will not be born alone, 
many other children will be bom at the same time ’’; so hearing from his 
inquiries that thousands of other boys were born with him, he sent them 
all nurses and gave them clothes, and resolving that they should be his 
son’s attendants he celebrated a festival for them with the Great Being 
and adorned the boys and brought them every day to wait upon him. 
The Great Being grew up playing with them, and when he was seven years 
old he was as beautiful as a golden statue. As he was playing with them 
in the village some elephants and other animals passed by and disturbed 
their games, and sometimes the children were distressed by the rain and 
the heat. Now one day as they played, an unseasonable rainstorm oame 
on, and when the Great Being who was as strong as an elephant saw it, 
he ran into a house, and as the other children ran after him they fell over 
one another’s feet and bruised their knees and other limbs. Then he 
thought to himself, “A hall for play ought to be built here, we will not 
play in this way,” and he said to the boys, “ Let us build a hall here 
where we can stand, sit, or lie in time of wind, hot sunshine, or rain,—let 
eaoh one of you bring his piece of money." The thousand boys all did so 
and the Great Being sent for a master-carpenter and gave him the money, 
telling him to build a hall in that place. He took the money, and levelled 
the ground and cut posts and spread out the measuring line, but he did not 
grasp the Great Being’s idea; so he told the carpenter how he was to 
stretch out his line so as to do it properly. He replied, “ Lhave stretched 
it out according to my practical experience, I cannot do it in any other 
way.” “If you do not know even so much as this how can you take 
our money and build a halll Take the line, I will measure and shew 
you,” so he made him take the line and himself drew out the plan, and it 
was done as if Vissakamma had done it. [333] Then he said to the 
carpenter, “Will you be able to draw out the plan in this way 1 ” 
“I shall not be able, Sir.” “Will you be able to do it by my instructions!" 
“ I shall be able, Sir.” Then the Great Being so arranged the hall that 
there was in one part a place for ordinary strangers, in another a lodging 
for the destitute, in another a place for the lying-in of destitute women, in 
another a lodging for stranger Buddhist priests and Brahmins, in another a 
lodging for other sorts of men, in another a place where foreign merchants 
should stow their goods, and all these apartments had doors opening 
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outside. There also he had a public place erected for sports, and a oourt 
of justiee, and a hall for religious assemblies. When the work was 
completed he summoned painters, and having himself examined them set 
them to work at painting beautiful pictures, so that the hall became like 
Sakka’s heavenly palace Sudhamma. Still he thought that the palace was 
not yet complete, “ I must have a tank constructed as well,”—so he 
ordered the ground to be dug for an architect and having discussed it with 
him and given him money he made him construct a tank with a thousand 
bends in the bank and a hundred bathing gh&ts. The water was covered 
with the five kinds of lotuses and was as beautiful as the lake in the 
heavenly garden Nandana. On its bank he planted various trees and had 
a park made like Nandana. And near this hall he established a public 
distribution of aims to holy men whether Buddhists or Brahmins, and 
for strangers and for people from the neighbouring villages. 

These actions of his were blazed abroad everywhere and orowds 
gathered to the place, and the Great Being used to sit in the hall and 
discuss the right and the wrong of the good or evil circumstances of all 
the petitioners who resorted there and gave his judgment on each, and it 
became like the happy time when a Buddha makes his appearance in the 
world. 

Now at that time, when seven years had expired, King Vedeha 
remembered how the four sages had said that a fifth sage should be 
bom who would surpass them in wisdom, and he said to himself, “ Where 
is he now 1 ” and he sent out his four councillors by the four gates of the 
city, bidding them to find out where he was. When they went out by the 
other three gates they saw no sign of the Great Being, but when they 
went out by the eastern gate they saw the hall and its various buildings 
and they felt sure at once that only a wise man could have built this 
palace or caused it to be built, [334] and they asked the people, “ What 
architect built this hall 1” They replied, “This palace was not built by 
any architect by his own power, but by the direction of Mahosadha Pandit, 
the son of the merchant Sirivaddha.” “How old is he!” “He has 
just completed his seventh year.” The councillor reckoned up all the 
events from the day on which the king saw the dream and he said to 
himself, “This being fulfils the king’s dream,” and he sent a messenger 
with this message to the king: “ Mahosadha, the son of the merchant 
Sirivaddha in the East market town, who is now seven years old, has 
caused such a hall and tank and park to be made, shall I bring him 
into thy presence or not 1 ” When the king heard this he was highly de¬ 
lighted and sent for Senaka, and after relating the account he asked him 
whether he should send for this sage. But he, being envious of the 
title, replied, “0 king, a man is not to be oalled a sage merely beoause 
he has caused halls and such things to be madej anyone can catfite 
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these things to be made, this is but a little matter.” When the king 
heard his words he said to himself, “There must be some secret reaeon 
for all this,” and was silent. Then he sent back the messenger with a 
command that the councillor should remain for a time in the plaoe and 
carefully examine the sage. The councillor remained there and carefully 
investigated the sage’s actions, and this is the series of the tests or cases 
of examination 1 : 

1. “ The piece of meat*." One day when the Great Being was going 
to the play-ball, a hawk carried off a piece of flesh from the slab of a 
slaughterhouse and flew up into the air; some lads, seeing it, determined 
to make him drop it and pursued him. The hawk flew in different 
directions, and they, looking up, followed behiud and wearied them¬ 
selves, flinging stones and other missiles and stumbling over one another. 
Then the sage said to them, “ I will make him drop it," and they begged 
him to do so. He told them to look ; and then himself with looking up he 
ran with the swiftness of the wind and trod upon the hawk’s shadow and 
then clapping his hands uttered a loud shout. By his energy that shout 
seemed to pierce the bird’s belly through and through and in its terror he 
dropped the flesh; and the Great Being, knowing by watching the shadow 
that it was dropped, [335] caught it in the air before it reached the 
ground. The people seeing the marvel, made a great noise, shouting and 
dapping their hands. The minister, hearing of it, sent an account to the 
king telling him how the sage had by this means made the bird drop 
the flesh. The king, when he heard of it, asked Senaka whether he 
should summon him to the court. Senaka reflected, “ Prom the time of 
hia coming I shall lose all my glory and the king will forget my existence, 
—I must not let him bring him here ”; so in envy he said, “He is not a 
sage for such an action as this, this is only a small matter”; and the 
king being impartial, sent word that the minister should test him further 
where he was. 

2. “The cattle’.” A certain man who dwelt in the village of 
Yavamajjhaka bought some cattle from another village and brought them 
home. The next day he took them to a field of grass to graze and rode 
on the back of one of the cattle. Being tired he got down and sat on the 
ground and fell asleep, and meanwhile a thief came and carried off the 
oattle. When he woke he saw not his cattle, but as he gazed on every 
side he beheld the thief running away. Jumping up he shouted, “Where 
are you taking my cattle!’’ “They are my cattle, and I am earrying 
them to the place which I wish.” A great crowd collected as they heard 
the dispute. When the sage heard the noise as they passed by the 
door of the hall, he sent for them both. When he saw their behaviour 

1 [Three verses are here given containing a list of the Tests for committing to 
memory.] * [‘ Maintain.'] * [' Qafo.'] 
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he at once knew which wag the thief and which the real owner. But 
though he felt sure, he asked them what they were quarrelling about. 
The owner said, “I bought these cattle from a certain person in such 
a village, and I brought them home and put them in a field of grass. 
This thief saw that I was not watching and came and carried them off. 


Looking in all directions I caught sight of him and pursued and caught 
him. The people of such a village know that I bought the cattle and 
took them.” The thief replied, “This man speaks falsely, they were bom 
in my house." The sage said, “I will decide your case fairly; will you 
abide by my decision 1” and they promised so to abide. Then thinking to 
himself that he must win the hearts of the people he first asked the thief, 
“What have you fed these cattle with, and what have you given them to 
drink ? ” “ They have drunk rice gruel and have been fed on sesame flour 

and kidney beans." Then he asked the real owner, who said, “My lord, 
how could a poor man like me get rice gruel and the rest! I fed them on 
grass.” The pandit caused an assembly to be brought together and 
ordered panio seeds to be brought and ground in a mortar and moistened 
with water and given to the cattle, and they forthwith vomited only grass. 
He shewed this to the assembly, and then asked the thief, “Art thou the 
thief or not!” He confessed that he was the thief. He said to him, 
"Then do not commit such a sin henceforth.” But the Bodhisattas 


attendants carried the man away and cut off his hands and feet and made 
him helpless. Then the sage addressed him with words of good counsel, 
“ This suffering has come upon thee only in this present life, but in the 
future life thou wilt suffer great torment in the different hells, therefore 
henceforth abandon such practices"; he taught him the five command¬ 
ments. The minister sent an account of the incident to the king, who 
asked Senaka, but he advised him to wait, “It is only an affair about 
cattle and anybody could decide it” The king, being impartial, sent the 
same command. (This is to be understood in all the subsequent cases, 
we shall give each in order according to the list.) .... 

3. “The necklace of thread 1 ." A certain poor woman had tied 
together several threads of different colours and made them into a neck¬ 
lace, which she took off from her neck and placed on her clothes as die 
went down to bathe in a tank which the pandit had caused to be made 
A young woman who saw this conceived a longing for it, took it up an 
said to her, “ Mother, this is a very beautiful necklace, how much did it cost 
to make 1 [336] I will make such a one for myself. May I put it on my 
own neck aid ascertain its sisel” The other gave her leave and she put 
it on her neck and ran off. The elder woman seeing it “ m «^ 1C ^ 0U 
of the water, and putting on he. clothes ran ate terand^holdof 
her dress, crying, “You are running away with « necklace which I made. 


i [• Oa»(M.'] 
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Tie other replied, “I am not taking anything of your*, it is the neeklace 
whioh I wear on my neck and a great crowd collected aa they heard 
this. The sage, while he played with the boys, heard them quarrelling 
aa they passed by the door of the hall and asked what the noise was 
about. When he heard the cause of the quarrel he sent for them both, 
and haring known at once by her countenance which was the thief, he 
asked them whether they would abide by his decision. On their both 
agreeing to do so, he asked the thief, “ What scent do you use for this 
necklace! ” She replied, “I always use sabbataihh&ralca 1 to scent it with.” 
Then be asked the other, who replied, “How shall a poor woman like me 
get tabbasamhilrakal I always scent it with perfume made of piyaiigv 
flowers.” Then the sage had a vessel of water brought and put the 
necklace in it. Then he sent for a perfume-seller and told him to smell 
the ressel and find out what it smelt of. He direetly recognised the 
smell of the piyaiigu flower, and quoted the stanza whioh has been already 
given in the first book*: 

“No omnigatherum it is; only the hmgu smells; 

Yon wicked woman told a lie; the truth the gammer tells.” 

The Great Being told the bystanders all the circumstanoes and asked 
each of them respectively, “Art thou the thief! Art thou not the thief!” 
and made the guilty one confess, and from that time his wisdom became 
known to the people. 

4. “The cotton thread.” A certain woman who used to watch 
cotton fields was watching one day and she took some clean cotton and 
spun some fine thread and made it into a ball and placed it in her lap. 
As she went home she thought to herself, “I will bathe in the great 
sage’s tank,” so she placed the ball on her dress and went down into 
the tank to bathe. Another woman saw it, and conceiving a longing for 
it took it up, saying, “This is a beautiful ball of thread; pray did you 
make it yourself!” So she lightly snapped her fingers and put it in her 
lap as if to examine it more closely, and walked off with it. (This is to be 
told at full as before.) The sage asked the thief, “When you made the 
ball what did you put inside* 1 ” She replied, “ A cotton seed." Then he 
asked the other, and she replied, “A timbaru seed.” When the crowd 
had heard what each said, he untwisted the ball of cotton and found a 
timbaru seed inside and forced the thief to confess her guilt. The great 
multitude were highly pleased and shouted their applause at the way in 
which the case had been decided. 

1 A perfume compounded of many different scents. 

’ [No. 110, Vol. t p. 424 (tram., p, 284), The verse is not there given, but only 
alluded to. Prof. Cowell does not translate it.] 

* To roll it round, 
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5. “The son.” A certain woman took her son and went down to 
the sage’s tank to wash her face. After she had bathed her son she 
laid him in her dress and having washed her own face went to bathe. At 
that moment a female goblin saw the child and wished to eat it, so she 
took hold of the dress and said, “ My friend, this is a fine child, is he your 
son 1 ” Then she asked if she might give him suck, and on obtaining the 
mother’s consent, she took him and played with him for a while and then 
tried to run off with him. The other ran after her and seized hold of 
her, shouting, “ Whither are you carrying my child ? ” The goblin replied, 
“Why do you touch the child * he is mine.” As they wrangled they 
passed by the door of the hall, and the sage, hearing the noise, sent for 
them and asked what was the matter. When he heard the story, [337] 
although he knew at once by her red unwinking eyes that one of them 
was a goblin, he asked them whether they would abide by bis decision. 
On their promising to do so, he drew a line and laid the child in the 
middle of the line and bade the goblin seize the child by the hands and 
the mother by the feet. Then he said to them, “ Lay hold of it and pull; 
the child is hers who can pull it over.” They both pulled, and the child, 
being pained while it was pulled, uttered a loud cry. Then the mother, 
with a heart which Beemed ready to burst, let the child go and stood 
weeping. The sage asked the multitude, “ Is it the heart of the mother 
which is tender towards the child or the heart of her who is not the 
mother?” They answered, “The mother’s heart.” “ Is she the mother who 
kept hold of the child or she who let it go?” They replied, “She who 
let it go.” “Do you know who she is who stole the child?” “We do 
not know, O sage.” “ She is a goblin,—she seized it in order to eat it.” 
When they asked how he knew that he replied, “ I knew her by her 
unwinking and red eyes and by her casting no shadow and by her fearless¬ 
ness and want of mercy." Then he asked her what she was, and she 
confessed that she was a goblin. “Why did you seize the child ? ” “ To 
eat it." “ You blind fool,” he said, “ you committed sin in old time and 
so were born as a goblin; and now you still go on committing sin, 
blind fool that you are.” Then he exhorted her and established her in 
the five precepts and sent her away; and the mother blessed him, and 
saying, “ May’st thou live long, my lord,” took her son and went her way. 

6. “The black ball.” There was a certain man who was called 
Gojakila,—now he got the name gala, ‘ball’ from his dwarfish size, and 
kdfa from his black colour. He worked in a certain house for seven 
years and obtained a wife, and she was named Dlghat&li. One day he 
said to her, “ Wife, cook some sweetmeats and food, we will pay a visit 
to your parents.” At first she opposed the plan, saying, “ What have I to 
do with parents now?” but after the third time of asking he induced her 
to cook some cakes, and having taken some provisions and a present he 
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nt out on the journey with her. In the course of the journey he came 
to a stream which was not really deep, but they, being both afraid of 
water, dared not cross it and stood on the bank. Now a poor man named 
Dlghapitthi came to that place as he walked along the bank, and when 
they saw him they asked him whether the river was deep or shallow. 
Seeing that they were afraid of the water he told them that it was very 
deep and full of voracious fish. “How then will you go across it!" 
“I have struck up a friendship with the crocodiles and monsters that live 
here, and therefore they do not hurt me.” “ Do take us with you,” they 
said. When he consented they gave him some meat and drink; and 
when he finished his meal he asked them which he should carry over first. 
“Take your sister first and then take me,” said GolakaJS. Then the man 
placed her on his shoulders and took the provisions and the present and 
went down into the stream. When he had gone a little way, he crouched 
down and walked along in a bent posture. Golak&la, as he stood on the 
bank, thought to himself, “This stream must indeed be very deep; if it is 
so difficult for even such a man as Dlghapitthi, it must be impassable for 
me." When the other had carried the woman to the middle of the stream, 
he said to her, “Lady, I will cherish you, and you Bhall live bravely 
arrayed with fine dresses and ornaments and men-servants and maid¬ 
servants; what will this poor dwarf do for you! listen to what I tell 
you.” She listened to his words and ceased to love her husband, and 
being at once infatuated with the stranger, she consented, saying, “ If you 
will not abandon me, 1 will do as you say.” So when they reached the 
opposite bank, they amused themselves and left Go]akaja, bidding him 
Btay where he was. While he stood there looking on, they ate up the 
meat and drink and departed. When he saw it, he exclaimed, “They 
have struck up a friendship and are running away, leaving me here.” 
[338] As he ran baokwards and forwards he went a little way into the 
water and then drew back again in fear, and then in his anger at their 
conduct, he made a desperate leap, saying, “Let me live or die,” and when 
once fairly in, he discovered how shallow the water was. So he crossed 
it and pursued him and shouted, “You wicked thief, whither are you 
carrying my wife!” The other replied, “How is she your wife! she is 
mine”; and he seized him by the neck and whirled him round and threw 
him off The other laid hold of Dlghat&l&’s hand and shouted, “Stop, 
where are you going! you are my wife whom I got after working for 
seven years in a house ”; and as he thus disputed he came near the hall. 
A great crowd collected. The Great Being asked what the noise was 
about; and having sent for them and heard what each said he asked 
whether they would abide by his decision. On their both agreeing to do 
so, he sent for Dlghapitthi and asked him his name. Then he asked his 
wife’s name, but he, not knowing what it was, mentioned some other name. 
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Then he asked him the names of his parents and he told them, but when 
he asked him the names of his wife’s parents he, not knowing, mentioned 
some other names. The Qreat Being put his story together and had him 
removed. Then he sent for the other and asked him the names of all in 
the same way. He, knowing the truth, gave them correctly. Then he 
had him removed and sent for Dlghat&U and asked her what her name was 
and she gave it Then he asked her her husband’s name and she, not 
knowing, gave a wrong name. Then he asked her her parents' names and 
she gave them correctly, but when he asked her the names of her husband’s 
parents’ names, she talked at random and gave wrong names. Then the sage 
sent for the other two and asked the multitude, “ Does the woman’s story 
agree with DTghapitthi or Go}ak&)a.” They replied, “With Gojakala.” 
Then he pronounced his sentence, “This man is her husband, the other 
is a thief ”; and when he asked him he made him confess that he had 
acted as the thief. 

7. “The chariot.” A certain man, who was sitting in a chariot, 
alighted from it to wash his face. At that moment Sakka was con¬ 
sidering and as he beheld the sage he resolved that he would make 
known the power and wisdom of Mahosadha the embryo Buddha. So he 
came down in the form of a man 1 , and followed the chariot holding on 
behind. The man who sat in the ohariot asked, “ Why have you cornel” 
He replied, “ To serve you.” The man agreed, and dismounting from the 
chariot went aside at a call of nature. Immediately Sakka mounted in the 
chariot and went off at speed. The owner of the chariot, his business done, 
returned; and when he saw Sakka hurrying away with the chariot, he ran 
quickly behind, crying, “Stop, stop, where are you taking my ohariot 1” 
Sakka replied, “Tour ohariot must be another, this is mine.” Thus 
wrangling they came to the gate of the hall. The sage asked, “ What is 
this 1 ” and sent for him: as he came, by his fearlessness and his eyes whioh 
winked not, the sage knew that this was Sakka and the other was the 
owner. Nevertheless he enquired the cause of the quarrel, and asked 
them, “Will you abide by my deoision!” They said, “Yes." He went 
on, “ I will cause the chariot to be driven, and you must both hold on 
behind: the owner wiU not let go, the other will.” Then he told a man to 
drive the chariot, and he did so, the others holding on behind. The owner' 
went a little way, then being unable to run further he let go, but Sakka 
went on running with the chariot. When he had recalled the chariot, the 
sage said to the people: “This man ran a little way [339] and let go; the 
other ran out with the chariot and came back with it, yet there is not a 
drop of sweat on his body, no panting, he is fearless, his eyes wink not— 

. [Here prof. Cowell’s MS. oomes to an end, and the mark remains in bis copy of 
the text.] 

9 Read 0 «dmiho. 




166 


The Jdtaka. Book XXII. 


this is Sakka, king of the gods.” Then he asked, “ Are you king of the 
gods 1 ” “ Yes.” 11 Why did you come here 1 ” “To spread the fame of 
your wisdom, 0 sage!” “Then,” said be, “don’t do that kind of thing 
again.” Now Sakka revealed his power by standing poised in the air, and 
praised the sage, saying, “ A wise judgment this! ” So he went to his 
own place. Then the minister unsummoned went to the king, and said, 
“ 0 great king, thus was the Chariot Question resolved: and even Sakka 
was subdued by him; why do you not recognise superiority in menl” The 
king asked Senaka, “ What say you, Senaka, shall we bring the sage herel” 
Senaka replied, “That is not all that makes a sage. Wait awhile: I will 
test him and find out" 

8. “ The pole.” So one day, with a view of testing the sage, they 
fetcht an acaoia pole, and cutting off about a span, they had it nicely 
smoothed by a turner, and sent it to the East Market-town, with this 
message: “ The people of the Market-town have a name for wisdom. Let 
them find out then which end is the top and which the root of this stick. 
If they cannot, there is a fine of a thousand pieces.” The people gathered 
together but could not find it out, and they said to their foreman, 
“ Perhaps Mahosadha the Bage would know; send and ask him.” The 
foreman sent for the sage from his playground, and told him the matter, 
how they could not find it out but perhaps he could. The sage thought in 
himself, “ The king can gain nothing from knowing which is the top and 
which is the root; no doubt it is Bent to test me.” He said, “Bring it 
here, my friends, I will find out.” Holding it in his hand, he knew which 
was the top and which the root; yet to please the heart of the people, he 
sent for a pot of water, and tied a string round the middle of the stick, 
and holding it by the end of the string he let it down to the surface of the 
water. The root being heavier sank first. Then he asked the people, 
“Is the root of a tree heavier, or the topi” “The root, wise sir!” “ See 
then, this part sinks first, and this is therefore the root.” By this mark 
he distinguished the root from the top. The people sent it back to the 
king, distinguishing which was the root aud which was the top The king 
was pleased, and asked, who had found it out! They said, “The sage 
Mahosadha, son of foreman Sirivaddhi.” “Senaka, shall we send for 
himi” he asked. “ Wait, my lord,” he replied, “ let us try him in another 
way." 

9. “The head.” One day, two heads were brought, one a woman’s 
and one a man’s; these were sent to be distinguished, with a fine of a 
thousand pieces in case of failure. The villagers could not decide and 
asked the Great Being. He recognised them at sight, because, they say, 
the sutures in a man’s head are straight, and in a woman’s head they are 
crooked. By this mark he told which was which; and they sent back to 
the king. The rest is as before. 
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10. 11 The snake.” One day a male and a female snake were brought, 
and sent for the villagers to decide which was which. They asked the 
sage, and he knew at once when he saw them; for the tail of the male 
snake is thick, that of the female is thin ; the male snake’s head is thick, 
the female’s is long; the eyes of the male are big, of the female small, the 
head 1 of the male is rounded, that of the female cut short. By these 
signs [340] he distinguished male from female. The rest is as before. 

11. “ The cock.” One day a message was sent to the people of the 
East Market-town to this effect: “Send us a bull white all over, with 
horns on his legs, and a hump on the head, which utters his voice at three 
times' unfailingly; otherwise there is a fine of a thousand pieces.” Not 
knowing one, they asked the sage. He said: “The king means you to send 
him a cock. This creature has horns on his feet, the spurs ; a hump on 
his head, the crest; and orowing thrice 1 utters his voice at three times 
unfailingly. Then send him a cock such sb be describes.” They sent 
one. 

12. “The gem.” 'The gem which Sakka gave to King Kusa was 
octagonal. Its thread was broken, and no one could remove the old thread 
and put in a new. One day they sent this gem, with directions to take 
out the old thread and to put in a new; the villagers could do neither the 
one nor the other, and in their difficulty they told the sage. He bade 
them fear nothing, and asked for a lump of honey. With this he smeared 
the two holes in the gem, and twisting a thread of wool, he smeared the 
end of this also with honey, he pushed it a little way into the hole, and put 
it in a place where ants were passing. The ants smelling the honey came 
out of their hole, and eating away the old thread bit hold of the end of the 
woollen thread and pulled it out at the other end. When he saw that it 
had passed through, he bade them present it to the king, who was pleased 
when he heard how the thread had been put in. 

13. “The calving.” The royal bull was fed up for some months, so 
that his belly swelled out, his horns were washed, he was anoiuted with 
oil, and bathed with turmeric, and then they sent him to the East 
Market-town, with this message : “ You have a name for wisdom. Here 
is the king’s royal bull, in calf; deliver him and send him back with the 
calf, or else there is a fine of a thousand pieces.” The villagers, perplexed 
what to do, applied to the sage; who thought fit to meet one question with 
another, and asked, “ Can you find a bold man able to speak to the kingl” 
" That is no hard matter,” they replied. So they summoned him, and the 
Great Being said—“ Go, my good man, let your hair down loose over your 
shoulders, and go to the palace gate weeping and lamenting sore. Answer 

1 tavatthiko 1 I follow the Burmese version. 

» The Burmese version has “ three notes “ when it orowe it gives forth clearly 
three notes—one short, one middling, and one long.” 
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none but the king, only lament; and i! the king sends for you to ask why 
you lament, say, This seven days my son is in labour and cannot bring 
forth; 0 help me ! tell me how I may deliver him! Then the king will 
Bay, What madness ! this is impossible; men do not bear children. Then 
you must say, If that be true, how can tbe people of the East Market-town 
deliver your royal bull of a calf? ” As he was bidden, so he did. He 
king asked who thought of that counter-quip; and on hearing that it was 
the sage Mahosadha he was pleased. 

14. “ The boiled rice.” Another day, to test the sage, this message 
was sent: “The people of the East Market-town must send us some 
boiled rice cooked under eight conditions, and these are—[341] without 
rice, without water, without a pot, without an oven, without fire, without 
firewood, without being sent along a road either by woman or man. If 
they cannot do it, there is a fine of a thousand pieces.” The people 
perplext applied to the sage; who said, “ Be not troubled. Take some 
broken rice', for that is not rice; snow, for that is not water; an earthen 
bowl, which is no pot; chop up some wood-blocks, which are no oven; 
kindle fire by rubbing, instead of a proper fire; take leaves instead of 
firewood; cook your sour rice, put it in a new vessel, press it well down, 
put it on the head of a eunuch, who is neither man nor woman, leave the 
main road and go along a footpath, and take it to the king.” They did so; 
and the king was pleased when he heard by whom the question had been 
solved. 

lfi, “The sand.” Another day, to test the sage, they sent this 
message to the villagers: “ The king wishes to amuse himself in a swing, 
and the old rope iB broken ; you are to make a rope of sand, or else pay a 
fine of a thousand pieces.” They knew not what to do, and appealed to 
the sage, who saw that this was the place for a counter-question. He 
reassured the people; and sending for two or three clever speakers, he 
bade them go tell the king: “ My lord, the villagers do not know whether 
the sand-rope is to be thick or thin; send them a bit of the old rope, a 
span long or four fingers; this they will look at and twist a rope of the 
same size.” If the king replied, “Sand-rope there never was in my house,” 
they were to reply, “ If your majesty cannot make a sand-rope, how can 
the villagers do so ? ” They did so; and the king was pleased on hearing 
that the sage had thought of this counter-quip. 

16. “The tank.” Another day, the message was : “The king desires 
to disport him in the water; you must send me a new tank covered with 
water lilies of all five kinds, otherwise there is a fine of a thousand pieces.” 
They told the sage, who saw that a counter-quip was wanted. He sent for 
several men olever at speaking, and said to them: “ Go and play in the 
water till your eyes are red, go to the palace door with wet hair and wet 

1 kanikt. 
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garments and your bodies all over mud, holding in your hands ropes, 
staves, and clods; send word to the king of your coming, and when you 
are admitted Bay to him, Sire, inasmuch as your majesty has ordered the 
people of the East Market-town to send you a tank, we brought a great 
tank to suit your taste; but she being used to a life in the forest, no 
Booner saw the town with its walls, moats, and watch-towers, than she 
took fright and broke the ropes and off into the forest: we pelted her 
with clods and beat her with sticks but could not make her come back. 
Give us then the old tank which your majesty is said to have brought 
from the forest, and we will yoke them together and bring the other back. 


The king will say, I never had a tank brought in from the forest, [342] and 
never send a tank there to be yoked and bring in another 1 Then you 
must say, If that is so, how can the villagers send you a tank?” They did 
so; and the king was pleased to hear that the sage had thought of this. 

17. “ The park.” Again on a day the king sent a message: “ I wish 
to disport me in the park, and my park is old. The people of the East 
Market-town must send me a new park, filled with trees and flowers.’ 
The sage reassured them as before, and sent men to speak in the same 
manner as above. 

18. Then the king was pleased, and said to Senaka: “Well, Senaka, 
shall wo send for the sage!” But he, grudging the other’s prosperity, 
said, “That is not all that makes a sage; wait.” On hearing thiB the 
king thought, “The sage Mabosadha was wise even as a child, and took 
my fancy. In all these mysterious tests and counter-quips he has given 
answers like a Buddha. Yet such a wise man as this Senaka will not let 
me summon him to my side. What care I for Senaka 1 I will bring the 
man here.” So with a great following he set out for the village, mounted 
upon his royal horse. But as he went the horse put his foot into a hole 
and broke his leg; so the king turned back from that place to the town. 
Then Senaka entered the presence and said: “ Sire, did you go to the 
East Market-town to bring the sage back?” “Yes, sir,” said the king. 
“ Sire," said Senaka, “ you make me as one of no account I begged you 
to wait awhile; but off you went in a hurry, and at the outset your royal 
horse broke his leg.” The king had nothing to say to this. Again on a 
day he asked Senaka, “Shall we send for the sage, Senaka? ’ If so, 
your majesty, don’t go yourself but send a messenger, saying, 0 sage! as 
I was on my way to fetch you my horse broke his leg: send us a better 
horse and a more excellent one'. If he takes the first alternative he will 
come himself, if the seoond he will send his father. Then will be a 
problem to test him.” The king sent a messenger with this message. 
The sage on hearing it recognised that the king wished to see himself and 


* auataran no pmtu utthatarail ca. There is a play on the words; a»atara may 
mean a mole, or a calf. 
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his father. So he went to his father, and said greeting him, “ Father, the 
king wishes to see you and me. You go first with a thousand merchants 
iu attendance; and when you go, go not empty-handed, but take a sandal¬ 
wood casket filled with fresh ghee. The king will speak kindly to you, 
and offer you a householder’s seat; take it and sit down. When you are 
seated, I will come; the king will speak kindly to me and offer me such 
another seat. Then I will look at you; take the cue and say, rising 
from your seat, Son Mahosadha the wise, take this seat. Then the ques¬ 
tion will be ripe for solution.” He did so. On arriving at the palace 
door he caused his arrival to be made known to the king, and ou the 
king’s invitation, he entered, and greeted the king, and stood on one side. 
The king spoke to him kindly, and asked where was his son the wise 
Mahosadha, “Coming after me, my lord.” The king was pleased to 
hear of his coming, and bade the father sit in a suitable place. He found a 
place and sat there. [313] Meanwhile the Great Being drest himself in 
all his splendour, and attended by the thousand'youths he came seated in 
a magnificent chariot. As he entered the town he beheld an ass by the 
side of a ditch, and he directed some stout fellows to fasten up the mouth 
of the ass so that it should make no noise, to put him in a bag and carry 
him on their shoulders. They did so; the .Bodhisat entered the city with 
his great company. The people oould not praise him enough. “ This," 
they cried, “ is the wise Mahosadha, the merchant Sirivaddhaka’s son; 
this they say is he, who was born holding a herb of virtue in his hand ; 
he it is who knew the answers to so many problems set to test him.” On 
arriving before the palace he sent in word of his coming. The king was 
pleased to hear it and said, “ Let my son the wise Mahosadha make haste 
to come in.” So with his attendants he entered the palace and saluted 
the king and stood on one side. The king delighted to see him spoke to 
him very sweetly, and bade him find a fit seat and sit down. He looked 
at his father, and his father at this cue uprose from his seat and invited 
him to sit there, which he did. Thereupon the foolish men who were 
there, Senaka, Pukkusa, Kavinda, Devinda, and others, seeing him sit 
there, clapt their hands and laughed loudly and cried, “This is the 
blind fool they call wise 1 He has made his father rise from his seat, and 
sits there himself 1 Wise he should not be called surely.” The king also 
was crestfallen. Then the Great Being said, “ Why, my lord 1 are you 
sad 1” “ Yes, wise sir, I am sad. I was glad to hear of you, but to see 
you I am not glad.” “ Why so 1” “ Because you have made your father 
rise from his seat, and sit there yourself.” “ What, my lord! do you think 
that in all eases the sire is better than the Bonsl” “Yes, sir.” “Did 
you not send word to me to bring you the better horse or the more 
excellent horse ? ” So saying he rose up and looking towards the young 
fellows, said, “Bring in the ass you have brought.” Placing this ass 
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before the king he went on, “Sire, what is the price of this ass!” The 
king said, “ If it he serviceable, it is worth eight rupees.” “ But if he get 
a mule colt out of a thorobred Sindh mare, what will the price of it 
be!" “It-will be priceless.” “Why do you say that, my lord! Have 
you not just said that in all cases the sire is better than the sons! By 
your own saying the ass is worth more than the mule colt. Now have 
not your wise men clapt their hands and laughed at me because they did 
not know that! What wisdom is this of your wise men ! where did you 
get them ! ” And in contempt for all four of them he addrest the king in 
this stanza of the First Book 1 : 

“Thinkst thou that the sire is always better than the son. 0 excellent king! 
Then is yon creature better than the mule; the ass is the mule's sire ” 

After this said, [344] he went on, “ My lord, if the sire is better than 
the son, take my sire into your service; if the son is better than the sire, 
take me.” The king was delighted; and all the company cried out 
applauding and praising a thousand times—" Well indeed has the wise 
man solved the question." There was cracking of fingers and waving of a 
thousand scarves: the four were crestfallen. 

Now no one knows better than the Bodhisat the value of parents. If 
one ask then, why he did so: it was not to throw contempt on his father, 
but when the king sent the message, send the better horse or the more 
excellent horse,” he did thus in order to solve that problem, and to make 
his wisdom to be recognised, and to take the shine out of the four sages 3 . 

The king was pleased; and taking the golden vase filled with scented 
water, poured the water upon the merchant’s hand, saying, “Enjoy the 
East Market-town as a gift from the king.—Let the other merchants,” he 
went on, “ be subordinate to this.” This done he sent to the mother of 
the Bodhisat all kinds of ornaments. Delighted as he was at the Bod- 
hisat’s solution of the Ass Question, he wished to make the Bodhisat as 
his own son, and to the father said, “ Good sir, give me the Great Being 
to be my son.” He replied, “ Sire, very young is he still; even yet his 
mouth smells of milk: but when he is old, he shall be with you.” The 
king said however, “ Good sir, henceforth you must give up your attach¬ 
ment to the boy ; from this day he is my son. I can support my son, so 
go your ways.” Then he sent him away. He did obeisance to the king, 
and embraced his son, and throwing his arms about him kissed him upon 
the head, and gave him good counsel. The boy also bade his father fare¬ 
well, and begged him not to be anxious, and sent him away. 

The king then asked the sage, whether he would take his meals inside 
the palace or without it. He thinking that with so large a retinue it 

1 Yol. i. p. 474 (trans., p. 354); of. x. p. 58. See also Milinda , 205. 

’ The metre shews corruption j I do not understand hami. 

* 1 Qadrabhw-paUho nfffMio.’ 
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were beet to have his meals outside the palace, replied to that effect. 
Then the Icing gave him a suitable house, and providing for the main¬ 
tenance of the thousand youths and all, gave him all that was needful. 
From that time the sage attended upon the king. 

19. Now the king desired to test the sage. At that time there was a 
precious jewel in a crow’s nest on a palm-tree whioh stood on the bank of 
a lake near the southern gate, and the image of this jewel was to be seen 
reflected upon the lake. They told the king that there was a jewel in the 
lake. He sent for Senaka, [345] Baying, “They tell me there is a 
jewel in the lake ; how are we to get it 1 ” Senaka said, “The best way 
is to drain out the water.” The king instructed him to do so; and he 
collected a number of men, and got out the water and mud, and dug up 
the soil at the bottom—but no jewel could he see. But when the lake 
was again full, there was the reflexion of the jewel to be seen once more. 
Again Senaka did the same thing, and found no jewel. Then the king 
sent for the sage, and said, “A jewel has been seen in the lake, and 
Senaka has taken out the water and mud and dug up the earth without 
finding it, but no sooner is the lake full than it appears again. Can you 
get hold of it?” He replied, “That is no hard task, sire, I will get it for 
you.” The king was pleased at this promise, and with a great following 
he went to the lake, ready to see the might of the sage’s knowledge. The 
Great Being stood on the bank, and looked. He perceived that the jewel 
was not in the lake, but must be in the tree, and he said aloud, “ Sire, 
there is no jewel in the tank.” “ What I is it not visible in the water?” 
So he sent for a pail of water, and said, “ Now my lord, see—is not this 
jewel visible both in the pail and the lake ?” “ Then where can the jewel 
be?” “Sire, it is the reflexion which is visible both in the lake and in 
the pail, but the jewel is in a crow’s nest in this palm-tree: send up a man 
and have it brought down.” The king did so: the man brought down the 
jewel, and the sage put it into the king’s hand. All the people applauded 
the sage and mocked at Senaka—“Here’s a precious jewel in a crow’s 
nest up a tree, and Senaka makes Btrong men dig out the lake I Surely a 
wise man should be like Mahosadha 1 .” Thus they praised the Great 
Being; and the king being delighted with him, gave him a necklace of 
pearls from his own neck, and strings of pearls to the thousand boys, and 
to him and his retinue he granted the right to wait upon him without 
ceremony*. 

Again, on a day the king went with the sage into the park; [346] 
when a chameleon, whioh lived on the top of the arched gateway, saw the 
king approach and came down and lay flat upon the ground. The king 
seeing this asked, “What is he doing, wise sir?” “Paying respeot to 

1 There ie no need to add na, as the editor suggests. 

* * EkHnavUaU-paiiho niffhito ’; end of the Nineteen Problems. 
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you, sire.” “If so, let not his service be without reward; give him a 
largess.” “Siro, a largess is of no use to him ; all he wants'is something 
to eat." “And what does he eat?” “Meat, sire." “How muoh ought 
he to have ? ” “A farthing’s worth, sire.” “A farthing's worth is no gift 
from a king," said the king, and he sent a man with orders to bring 
regularly and give to the chameleon a half-anna’s worth of meat. This 
was done thereafter. But on a fast day, when there is no killing, the 
man could find no meat; so he bored a hole through the half-anna piece, 
and strung it upon a thread, and tied it upon the chameleon’s neck] 
This made the creature proud. That day the king again went into the 
park; but the chameleon as he saw the king draw near, in pride of wealth 
made himself equal to the king, thinking within himself—“You may be 
very rich, Vedeha, but so am I.” So he did not come down, but lay still 
on the archway, stroking his head. The king seeing this said, “ Wise sir, 
this creature does not come down to-day as usual; what is the reason 1 ’’ 
and he recited the first stanza: 

“Yon chameleon used not to climb upon the archway: explain, Mahosadha, 
why the chameleon has become stiff-necked.” ' ’ 

The sage perceived that the man must have been unable to find meat 
on this fast day when there was no killing, and that the creature must 
have become proud because of the coin hung about his neck; so he recited 
this stanza: 

“The chameleon has got what he never had before, a half-anna piece; hence 
he despises Vedeha lord of MithilS.” 

[347] The king sent for the man and questioned him, and he told him 
all about it truly. Then he was more than ever pleased with the sage, 
who (it seemed) knew the idea of the chameleon, without asking any ques¬ 
tions, with a wisdom like the supreme wisdom of a Buddha; so he gave 
him the revenue taken at the four gates. Being angry with the chameleon, 
he thought of discontinuing the gift, but the sage told him that it was 
unfitting and dissuaded him’. 

Now a lad Pinguttara living in Mithila came to Takkasila, and studied 
under a famous teacher, and soon completed his education; then after 
diligent study he proposed to take leave of his teacher and go. But in 
this teacher’s family there was a custom, that if there should be a daughter 
ripe for marriage she should be given to the eldest pupil. This teacher 
had a daughter beautiful as a nymph divine, so he said, “ My son, I will 
give you my daughter and you shall take her with you." Now this lad 
was unfortunate and unlucky, but the girl was very lucky. When he 
saw her he did not care for her; but though he said so, he agreed, not 
wishing to disregard his master’s words, and the brahmin married the 

> ■ Kakantaka-paUho ni{(hilo.' Here endeth the Chameleon Question, 
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daughter to him. Night came, when he lay upon the prepared bed; no 
sooner "had she got into the bed than up he got groaning and lay down 
upon the floor. She got out and lay beaide him, then he got up and went 
to bed again; when she came into the bed again he got out—for ill lnok 
cannot mate with good luck. So the girl stayed in bed and lie stayed on 
the ground. Thus they spent seven days. Then he took leave of his 
teacher and departed taking her with him. On the road there was not so 
much as an exchange of talk between them. Both unhappy they came to 
Mithila. Not far from the town, Pinguttara saw a fig-tree covered with 
fruit, and beiug hungry he climbed up and ate some of the figs. The girl 
also being hungry came to the foot of the tree and called out—“Throw 
down some fruit for me too.” “ What! ” says he, “ have you no hands or 
feet! Climb up and get it yourself.” She climbed up also and ate. No 
sooner did he see that she had climbed than he came down quickly, [348] 
and piled thorns around the tree, and made off saying to himself—“I 
have got rid of the miserable woman at last.” She could not get down, 
but remained sitting where she was. Now the king, who had been 
amusing himself in the forest, was coming back to town on hia elephant 
in the evening time when he saw her, and fell in love; so he sent to ask 
had she a husband or no. She replied, “ Yes, I have a husband to whom 
my family gave me; but he has gone away and left me here alone.” The 
courtier told this tale to the king, who said, “Treasure trove belongs to 
the Crown." She was brought down and plaoed on the elephant and 
conveyed to the palace, where she was sprinkled with the water of conse¬ 
cration as his queen consort. Dear and darling she was to him; and the 
name Udumbara or Queen Fig was given to her because he first saw her 
upon a fig-tree. 

One day after this, they who dwelt by the oity gate had to clean the 
road for the king to go disporting into his park; and Pinguttara, who 
had to earn his living, tucked up his clothes and set to work clearing the 
road with a hoe. Before the road was clean the king with Queen Udum- 
bar* came along in a chariot; and the queen seeing the wretch clearing 
the road oould not restrain her triumph, but smiled to see the wretch 
there. The king was angry to see her smile, and asked why she did so. 
“ My lord,” she said, “ that road-cleaner fellow is my former husband, who 
made me climb up the fig-tree and then piled thorns about it and left me; 
when I saw him I could not help feeling triumphant at my good fortune, 
and smiled to see the wretch there.” The king said, “You lie, you 
laughed at someone else, and I will kill you 1 ” And he drew his sword. 
She was alarmed and said, “Sire, pray ask your wise men!" The king 
.«v«d Senaka whether he believed her. “No, my lord, I do not,” said 
Senaka, “for who would leave suoh a woman if he once possest her!" 
When she heard this she was more frightened than ever, But the king 
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thought, “What docs Senaka know about it? I will aak the sage”; and 
asked him reciting this stanza': 

“Should a woman be virtuous and fair, and a man not desire her—do you 
believe it Mahosadha ?" 

[349] The sage replied : 

“ 0 king, I do believe it: the man would lie an unlucky wretch; good luck 
and ill luck never can mate together.” 

These words allayed the king’s anger, and his heart was calmed, and 
much pleased he said, “ O wise man 1 if you had not been here, I should 
have trusted the words of that fool Senaka and lost this precious woman : 
you have saved me my queen.” He recompensed the sage with a thousand 
pieces of money. Then the queen said to the king respectfully, “Sire, it 
is all through this wise man that my life has been saved; grant me the 
boon, that I may treat him as my youngest brother.” “Yes, my queen, I 
consent, the boon is granted.” “Then, my lord, from this day I will eat no 
dainties without my brother, from this day in season and out of season my 
door shall be open to send him sweet food—this boon I crave." “ You 
may have this boon also, my lady,” quoth the king. Here endeth the 
Question of Good and Bad Luck’. 

Another day, the king after breakfast was walking up and down in 
the long walk when he saw through a doorway a goat and a dog making 
friends. Now this goat was in the habit of eating the grass thrown to the 
elephants beside their stable before they touched it; the elephant-keepers 
beat it and drove it away; and as it ran away bleating, one man ran quickly 
after and struck it on the back with a stick. The goat with its back humped 
in pain went and lay down by the great wall of the palace, on a bench. 
Now there was a dog which had fed all its days upon the bones, skin, and 
refuse of the royal kitchen. That same day the cook had finished preparing 
the food, and had dished it up, and while he was wiping the sweat off his 
body the dog could no longer bear the smell of the meat and fish, and 
entered the kitchen, pushed off the cover [350] and began eating the meat. 
But the cook hearing the noise of the dishes ran in and saw the dog: he 
clapt to the door and beat it with sticks and stones. The dog dropt the 
meat from his mouth and ran off yelping; and the cook seeing him run, 
ran after and struck him full on the back with a stick. The dog humping 
his back and holding up one leg came to the place where the goat was 
lying. Then the goat said, “ Friend, why do you hump your back 1 Are 
you suffering from colic 1 ” The dog replied, “You are humping your back 
too, have you an attack of colic?” He told his tale. Then the goat 
added, “Well, can you ever go to the kitchen again?” “No, it is as 

» See Vol. u. p. 116. 
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much as my life’s worth.—Can you go to the stable again?” “No 
more than you, ’tis as much as my life’s worth.” Well, they began to 
wonder how they could live. Then the goat said, “ If we could manage 
to live together I have an idea." “ Pray tell it.” “ Well, sir, you must 
go to the stable; the elephant-keepers will take no notice of you, for 
(think they) he eats no grass; and you must bring me my grass. I will 
go to the kitchen, and the cook will take no notice of me, thinking that 
I eat no meat, so I will bring you your meat.” “ That’s a good plan,” 
said the other, and they made a bargain of it: the dog went to the stable 
and brought a bundle of grass in his teeth and laid it beside the great 
wall; the other went to the kitchen and brought away a great lump of 
meat in his mouth to the Bame place. The dog ate the meat and the goat 
ate the glass; and so by this device they lived together in harmony by 
the great wall. When the king saw their friendship he thought —“ Never 
have I seen such a thing before. Here are two natural enemies living in 
friendship together. I will put this in the form of a question to my wise 
men; those who cannot understand it I will banish from the realm, and 
if anyone guesses it [351] I will declare him the sage incomparable and 
shew him all honour. There is no time to-day; but to-morrow when they 
come to wait upon me I will ask them the question. So next day when 
the wise men had come to wait upon him, he put his question in these 
words: 

“Two natural enemies, who never before in the world could come within 
seven paces of each other, have become friends and go inseparable. What is 
the reason?” 

After this he added another stanza: 

“ If this day before noon you cannot solve me this question, I will banish 
you all. I have no need of ignorant men.” 

Now Senaka was seated in the first seat, the sage in the last; and 
thought the sage to himself, “ This king is too slow of wit to have thought 
out this question by himself, he must have seen something. If I can get 
one day’s grace I will solve the riddle. Senaka is sure to find some means 
to postpone it for a day.” And the other four wise men could see nothing, 
being like men in a dark room: Senaka looked at the Bodhisat to 
see what he would do, the Bodhisat looked at Senaka. By the way 
Mahosadha looked Senaka perceived his state of mind; he sees that even 
this wise man does not understand the question, he cannot answer it 
to-day but wants a day's graoe; he would fulfil this wish. So he laughed 
loudly in a reassuring manner and said, “ What, sire, you will banish us 
all if we cannot answer your question 1” “Yes, sir.” “Ah, you know 
that it is a knotty question, and we cannot solve it; do but wait a little. 
A knotty question cannot be solved in a crowd. We will think it over, 
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and afterwards [352] explain it to you. So let us hare a chance » So he 
said relying on the Great Being, and then recited these two stanzas: 

“In a great orowd, where is a great din of people assembled, our minds are 
distracted, our thoughts cannot concentrate, and we cannot solve the question! 
But alone, calm u fought, apart they will go and ponder on the matter, in 
solitude grappling with it firmly, then they will solve itfor thee, 0 loid of men* 

The king, exasperated though he was at his speech, said, threatening 
them, “ Very well, think it over and tell me; if you do not, I wffl banish 
you." The four wise men left the palaoe, and Senaka said to the others, 
‘‘Friends, a delicate question this which the king has put; if we cannot 
solve it there is great fear for us. So take a good meal and refleot 
carefully." After this they went each to his own house. The sage on 
his part rose and sought out Queen Gdumbara, and to her he said, “ 0 
queen, where was the king most of to-day and yesterday!” “Walking 
up and down the long walk, good sir, and looking out of the window." 
“ Ah,” thought the Bodhisat, “ he must have seen something there.” So 
he went to the place and looked out and saw the doings of the goat and 
the dog. “The king’s question is solved!” he concluded, and home he 
went. The three others found out nothing, and came to Senaka, who 
asked, “Have you found out the question!" “ No, master." “ If so, the 
king will banish you, and what will you do!” “But you have found it 
out!" “Indeed no, not I,” “If you cannot find it out, how can we! 
We roared like lions before the king, and said, Let us think and we will 
solve it; and now if we cannot, he will be angry. What are we to do!” 
“This question is not for us to solve: [353] no doubt the sage has solved 
it in a hundred ways.” “ Then let us go to him.” So they came all four 
to the Bodhisat’s door, and sent to announce their coming, and entering 


spoke politely to him; then standing on one side they asked the Great 
Being, “ Well, sir, have you thought out the question!" “ If I have not, 
who will! Of course I have.” “Then tell us too.” He thought to 
himself, “If I do not tell them, the king will banish them, and will honour 
me with the seven preoious things. But let not these fools perish—I will 
tell them.” So he made them sit down on low seats, and to uplift their 
hands in salutation, and without telling them what the king had really 
seen, he composed four stanzas, and taught them one each in the P&li 
language, to recite when the king should ask them, and sent them away. 
Next day they went to wait on the king, and Bat where they were told to 
sit, and the king asked Senaka, “ Have you solved the question, Senaka!” 
“ Sire, if I do not know it who can!” “ Tell me, then.” “ Listen, my 
lord,” and he recited a stanza as he had been taught: 


“ Young beggars and young prinoes like and delight in ram’s 1 flesh ; dog’s 
flesh they do not eat. Yet there might be friendship betwixt ram and dog.” 

1 The words nwngo and wrabiho mean ‘ ram,’ and I have translated them literally 
in the following stanzas, reserving' goat ’ for tiaka. 
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Although Senaka reoited the stanza he did not know ita meaning; but 
the king did because he had seen the thing. “ Senaka has found it out,” 
he thought; and then turned to Pnkkusa and asked him. “What! am 
not I a wise man)” asked Pukkusa, and reoited his Btanza as he had been 
taught: 

“ They take off a goatskin to cover the horse’s back withal, but a dogskin 
they do not use for covering: yet there might be friendship betwixt ram and 
dog.” 

[354] Neither did he understand the matter, but the king thought he 
did because he had seen the thing. Then he asked K&vinda and he aho 
reoited his stanza: 

“ Twisted horns hath a ram, the dog hath none at all; one eateth grass, one 
flesh: yet there might be friendship betwixt ram and dog.” 

“ He has found it out too," thought the king, and passed on to 
Devinda; who with the others reoited his stanza as he had been taught: 

“ Grass and leaves doth the ram eat, the dog neither grass nor leaves; the 
dog would take a hare or a cat: yet there might be friendship betwixt ram and 
dog.” 

Next the king questioned the sage : “ My son, do you understand this 
question 1 ” “ Sire, who else can understand it from Avici to Bhavagga, 
from lowest hell to highest heaven!” “Tell me, then.” “Listen, sire”; 
and he made clear his knowledge of the fact by reciting these two stanzas: 

“ The ram, with eight half-feet on his four feet, and eight hooves, unobserved, 
brings meat for the other, and he brings grass for him 1 . The chief of Videha, 
the lord of men, on his terrace beheld with bis own eyes the interchange of food 
given by each to the other, between bow-wow and full-mouth.’’ 

[355] The king, not knowing that the others had their knowledge 
through the Bodhisat, was delighted to think that all five had found out 
the riddle each by his own wisdom, and recited this stanza; 

“No small gain is it that I have men so wise in my house. A matter 
profound and subtile they have penetrated with noble speech, the clever men 1 ” 

So he said to them, “ One good turn deserves another,” and made his 
return in the following stanza: 

“ To each I give a chariot and a she-mule, to each a rich village, very choice, 
these I give to all the wise men, delighted at their noble speech.” 

All this he gave. Here endeth the Question of the Goat in the 
Twelfth Book*. 

1 I have transposed the two last lines, to suit the obvious sense; the grammar is 
inoorreot as they stand. One might almost suppose that Senaka was reciting his verse 
learnt by rote. 

1 Hayfaka-panho : see n. 186 (trans., p. 115). 
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But Queen Udumbari knew that the others had got their knowledge 
of the question through the sage; and thought she, “The king has given 
the same reward to all five, like a man who makes no difference between 
peas and beans. Surely my brother should have had a special reward.” 
So she went and asked the king, “ Who discovered the riddle for you, sirt” 
“The five wise men, madam.” “But my lord, through whom did the 
four get their knowledge?" “ I do not know, madam.” “Sire, what do 
those men know I It was the sage—who wished that these fools should 
not be ruined through him, and taught them the problem. [356] Then you 
give the same reward to them all. That is not right; you should make a 
distinction for the sage.” The king was pleased that the sage had not 
revealed that they had their knowledge through him, and being desirous 
of giving him an exceeding great reward, he thought, “ Never mind: I 
will ask my son another question, and when he replies, I will give him a 
great reward.” Thinking of this he hit on the Question of Poor and Rich. 

One day, when the five wise men had come to wait upon him, and 
when they were comfortably seated, the king said, “ Senaka, I will ask a 
question.” “ Do, sire.” Then he recited the first stanza in the Question 
of Poor and Rich: 

“Endowed with wisdom and bereft of wealth, or wealthy and without wisdom 
—I ask you this question, Senaka : Whioh of these two do clever men call the 
better?” 

Now this question had been handed down from generation to genera¬ 
tion in Senaka’s family, so he replied at once: 

“ Verily, 0 king, wise men and fools, men educated or uneducated, do service 
to the wealthy, although they be high-born and he be base-born. Beholding 
this I say: The wise is mean, and the wealthy is better.” 

The king listened to this answer; then without asking the other three, 
he said to the sage Mahosadha who sat by : 

“ Thee also I ask, lofty in wisdom, Mahosadha, who knoweet all the Law: 
A fool with wealth or a wise man with small store, which of the two do clever 
men call the better?” 

[357] Then the Great Being replied, “ Hear, O king: 

“ The fool commits sinful acts, thinking ‘ In this world I am the better ’; he 
looks at this world and not at the next, and gets the worst of it in both. 
Beholding this I say: The wise is better than the wealthy fool.” 

This said, the king looked at Senaka: “Well, you see Mahosadha says 
the wise man is the best.” Senaka said, “Your majesty, Mahosadha is a 
ohild; even now his mouth smells of milk. What can he know? and he 
recited this stanza: 

“ Scienoe does not give riches, nor does family or personal beauty. Look at 
that idiot Gorimanda greatly prospering, because Luck favours^the wretch . 
Beholding this I say: The wise is mean, the wealthy is better. 

1 Bead tin Mnaiii ss two words. 
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[368] Hearing this the king said, “What now, Mahosadha my son I” 
He answered, “My lord, what does Senaka knowt He is like a crow 
where rioe is scattered, like a dog trying to lap up milk: sees himself bat 
sees not the stick which is ready to fall upon his head. Listen, my lord,” 
and he reoited this stanza : 

“ He that is small of wit, when he gets wealth, is Intoxicated: struck by 
misfortune he becomes stupefied : struck by ill luck or good luck as chance may 
come, he writhes like a fish in the hot sun. Beholding this I say : The wise is 
better than the wealthy fool.” 

“Now then, master!” said the king on hearing this. Senaka said, 
“ My lord, what does he know ? Not to speak of men, it is the fine tree 
full of fruit whioh the birds go after,” and he recited this stanza: 

“As in the forest, the birds gather from all quarters to the tree whioh has 
sweet fruit, so to the rich man who has treasure and wealth crowds flock 
together for their profit Beholding this I say: The wise is mean, the 
wealthy is the better.” 

“Well, my son, what now?” the king asked. The sage answered, 
“ What does that pot-belly know? Listen, my lord,” and he recited this 
stanza; 

“The powerful fool does not well to win treasure by violence ; roar loud as 
he will, they 1 drag the simpleton off to hell. [369] Beholding this I say: The 
wise is better than the wealthy fool.” 

Again the king said, “ Well, Senaka ? ” to which Senaka replied: 

“ Whatsoever streams pour themselves into the Qanges, all these lose name 
and kind. The Ganges falling into the sea, is no longer to be distinguished. So 
the world is devoted to wealth. Beholding this I say; The wise is mean, the 
rich is better.” 

Again the king said, “ Well, sage?” and he answered, “Hear, 0 king!" 
with .. couple of stanzas: 

“This mighty ocean of which he spoke, whereinto always flow rivers in¬ 
numerable, this sea beating incessantly on the shore can never pass over it, 
mighty ocean though it be. So it is with the chatterings of the fool: his 
prosperity cannot overpass the wise. Beholding this I say : The wise is better 
than the prosperous fool.” 

[360] “Well, Senaka?” said the king. “ Hear, 0 king!” said he, and 
recited this stanza: 

“A wealthy man in high position may lack all self-control, but if he says 
anything to others, his word has weight in the midst of his kinsfolk; but wisdom 
has not that effect for the man without wealth. Beholding this I say: The 
wise is mean, the rich is better.” 

“ Well, my son ? ” said the king again. “ Listen, sire 1 what does that 
stupid Senaka knowt” and he recited this stanza: 

“ For another’s sake or his own the fool and small of wit speaks falsely; he 
is put to shame in the midst of company, and hereafter he goeth to misery. 
Beholding this I say: The wise is better than the wealthy fooL” 

1 I.e,' nirayapali,' the guardians of hell. 
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Then Senaka recited a stanza: 

“ Even if one be of great wisdom, but without rice 1 or grain, and needy, 
should he say anything, hia word has no weight in the midst of his kinsfolk, 
[361] and prosperity does not come to a man for his knowledge. Beholding 
this I say: The wise is mean, the rich is better,” 

Again the king said, “What say you to that, my son I” And the 
sage replied, “ What does Senaka know 1 he looks at this world, not the 
next,” and he recited this stanza: 

“ Not for his own sake nor another’s does the man of great wisdom speak a 
lie; he is honoured in the midst of the assembly, and hereafter he goes: ■ 
happiness. Beholding this I say: The wise is better than the wealthy fool.” 

Then Senaka reoited a stanza: 

“Elephants, kine, horses, jewelled earrings, women, are found in rich families I 
these all are for the enjoyment of the rich man without supernatural power. 
Beholding this I say: The wise is mean, the rich is better. 

The sage said, “What does he know!’’ and continuing to explain the 
matter he recited this stanza: 


“ The fool, who does thoughtless acts and speaks foolish words, the unwise, 
is cast off by Fortune as a snake casts the old skin. Beholding this I say : The 
wise is better than the wealthy fool.” 

[362] “ What nowl” asked the king then; and Senaka said, “ My 
lord, what can this little boy know 1 Listen!” and he recited this stanza, 
thinking that he would silence the sage: 

“ We are five wise men, venerable sir, all waiting upon you with gestures of 
respect; and you are our lord and master, like Sakka, lord of all creatures, king 
of the gods. Beholding this I say: The wise is mean, the rich is better. 

When the king heard this he thought, “ That was neatly said of 
Senaka; I wonder whether my Bon will be able to refute it and, to say 

something else.” So he asked him, “Well, wise sir, what nowl” But 

this argument of Senaka’s there was none able to refute except the 
Bodhisat; so the Great Being refuted it by saying, “ Sire, what does this 
fool know? He only looks at himself and knows not the excellence of 
wisdom. Listen, sire,” and he reoited this stanza: 


“The wealthy fool is but the slave of a wise man, when,questions of this 
kind arise; when the sage solves it oleverly, then the tool fells into confusion. 
Beholding this I say: The wise is better than the wealthy fool. 

As if he drew forth golden sand from the foot of Sinern, as though he 
bought the full moon up in the sky, so did he set forth this argument, 
so did the Great Being shew his wisdom. Then the kmg said to Senaka, 
“ Well, Senaka, cap that if you can I ” But like one who B P 

the oom in his granary, he sat without answer, disturbed, [363] grieving. 


> anOayo. Following the Burme* version I derive thie from noli, a measure (of 
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If he could have produced another argument, even a thousand Btanzas 
would not 1 have finished this Birth. But when he remained without an 
answer, the Great Being went on with this stanza in praise of wisdom, 
as though he poured out a deep flood: 

“ Verily wisdom is esteemed of the good; wealth is beloved because men 
are devoted to enjoyment. The knowledge of the Buddhas is incomparable, and 
wealth never surpasses wisdom." 

Hearing this the king was so pleased with the Great Being’s solution 
of the question, that he rewarded him with riches in a great shower, and 
recited a stanza: 

“ Whatsoever I asked he has answered me, Mahosadba* the only preaoher 
of the Law. A thousand kine, a bull and an elephant and ten chariots drawn 
by thorobreds, and sixteen excellent villages, here 1 give thee, pleased with thy 
answer to the question*.” 

Here endeth the Question of Rich and Poor (Book xx). 

From that day the Bodhisat’s glory was great, and Queen UdumbarS 
managed it alL When he was sixteen she thought: “ My young brother 
has grown up, and great is his glory; we must find a wife for him.” 
This she said to the king, and the king was well pleased. “ Very good,” 
said he, “ tell him.” [364] She told him, and he agreed, and she said, 
“ Then let us find you a bride, my son.” The Great Being thought, “ I 
should never be satisfied if they choose me a wife; I will find one for 
myself.” And he said, “ Madam, do not tell the king for a few days, and 
I will go seek a wife to suit my taste, and then I will tell you.” “ Do so, 
my son,” she replied. He took leave of the queen, and went to his house, 
and informed his companions. Then he got by some means the outfit of a 
tailor, and alone went out by the northern gate into North Town. Now 
in that place was an ancient and decayed merchant-family, and in this 
f amily was a daughter, the lady Amarft, a beautiful girl, wise, and with 
all the marks of good luck. That morning early, this girl had set out to 
the place where her father was plowing, to bring him rice-gruel whioh 
she had cooked, and it so happened that she went by the same road. 
When the Great Being saw her coming he thought, 11 A woman with all 
lucky marks! If she is unwed she must be my wife.” She also when 
she beheld him thought, “ If I could live in the house of such a man, I 
might restore my family.” The Great Being thought, “ Whether she be 
wed or not I do not know: I will ask her by hand-gesture, and if she be 
wise she will understand.” So standing afar off he clenched his fist She 
understood that he was asking whether she had a husband, and spread out 
her hand. Then he went up to her, and asked her name. She said, “ My 

1 na seems to be wanted before nifthaptyya. 

* I translate as though Mahmadho\ I cannot understand the syntax of the text. 

* Sirinanda-paftho nifthito. 
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name ia that which neither is, nor was, nor ever shall be.” “Madam, 
there is nothing in the world immortal, and your name must be Amarfl, 
the Immortal.'’ “ Even so, master.” “ For whom, madam, do you oarry 
that gruel 1” “For the god of old time.” “Gods of old time are one’s 
parents 1 , and no doubt you mean your father.” “ So it must be, masEer.” 
“What does your father do?” “He makes two out of one.” Now the 
making two out of one is plowing. “He is plowing, madam.” [366] 
“Even so, master.” “And where is your father plowing?” “Where 
those who go come not again.” “ The place whence those who go oome 
not again is the cemetery: he is plowing then near a cemetery.” “Even 
so, master.” “Will you* come again to-day, madam?” “If a come I 
will not oome*, if a come not I will come.” “ Your father, methinks, 
madam, is plowing by a riverside, and if the flood come you will not 
come, if it oome not you will.” After this interchange of talk, the 
lady Amarft offered him a drink of the gruel. The Great Being, thinking 
it ungracious to refuse, said he would like some. Then she put down the 
jar of gruel; and the Great Being thought, “ If she offer it to me without 
first washing the pot and giving me water to wash my hands, I will leave 
her and go.” But she took up watev in the pot and offered him water 
for washing, placed the pot empty upon the ground not in his hands, 
stirred up the gruel in the jar, filled the pot with it. But there was not 
much rice in it, and the Great Being said, “Why, madam, there is very 
little rice here!” “ We got no water, master.” “ You mean when your 
field was in growth, you got no water upon it.” “ Even so, master. ’ So 
she kept some gruel for her father, and gave some to the Bodhisat. He 
drank, and gargled his mouth, and said, “Madam, I will go to your 
house; kindly shew me the way.” She did so by reciting a stansa which 


is given in the First Book : 



Here endeth the Question of the Secret Path. 

[366] He reached the house by the way indicated; and Amar&s 
mother saw him and gave him a seat. « May I offer you some gruel, 
master?” she asked. “Thankyou, mother-sister Ajnarflgave me almhh 
She at once recognised that he must have come on her daughters account. 


1 pubbadevatd ndma mdt&pitaro. 

8 Reading with B«* essasiti , or C* estatha ti. „ . f he come> » 

8 essati in the original, having no subject, might re e » 

This increases the subtlety of the riddle. wiU Me , Mk e- 8 hop and 

* The scholiast explains thus: Entering t J * Bauhinia Variegate): 
then a gruel-shop, farther on an ebony tree in flower i 
take a path to the right (south)." -ChannafatHa-panho nUthto. 
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The Great Being, when he saw their poverty, said, “Mother, I am a tailor: 
have you anything to mend!” “Yes, master, but nothing to pay.” 
“There is no need to pay, mother; bring the things and I will mend 
them.” She brought him some old olothes, and. each as she brought it the 
Bodhisat mended. The wise man’B business always goes well, you know. 
He said then, “ Go tell the people in the street.” She published it abroad 
in the village; and in one day by his tailoring the Great Being earned 
a thousand pieces of money. The old dame cooked him a midday meal, 
and in the evening asked how much she should oook. “ Enough, mother, 
for all those who live in this house.” She cooked a quantity of rice with 
some curry and condiments. 

Now Amara in the evening came back from the forest, bearing a 
faggot of wood upon her head and leaves on her hip. She threw down 
the wood before the front door and came in by the back door. Her father 
returned later. The Great Being ate of a tasteful meal; the girl served 
her parents before herself eating, washed their feet and the Bodhisat’s 
feet. For several days he lived there watching her. Then one day to 
test her, he said, “My dear Amara, take half a measure of rice and with 
it make me gruel, a cake, and boiled rice." She agreed at once; and 
husked the rice; with the big grains she made gruel, the middling grains 
she boiled, and made a cake with the little ones, adding the suitable 
condiments. She gave the gruel with its condiments to the Great Being; 
[367] he no sooner took a mouthful of it than he felt its choice flavour 
thrill through him: nevertheless to test her he said, “ Madam, if you 
don’t know how to cook why did you spoil my rice)” and spat it out on 
the ground. But she was not angry; only gave him the cake, saying, 
“ If the gruel is not good eat the cake.” He did the same with that, and 
again rejecting the boiled rice, said, “If you don’t know how to cook why 
did you waste my property!” As though angry he mixed all three to¬ 
gether and smeared them all over her body from the head downwards, and 
told her to sit at the door. “Very good, master,” Bhe Baid, not angry at 
all, and did so. Finding that there was no pride in her he said, “Come 
here, madam.” At the first word she came. 

When the Great Being came, he had brought with him a thousand 
rupees and a dress in his betel-nut-bag. Now he took out this dress and 
placed it in her hands, saying, “ Madam, bathe with your companions and 
put on this dress and come to me.” She did so. The sage gave her parents 
all the money he had brought or earned, and comforted them, and took 
her book to the town with him. There to test her he made her sit down 
in the gatekeeper’s house, and telling the gatekeeper’s wife of his plans, 
went to his own house. Then he sent for some of his men, and said, “ I 
have left a woman in such and such a house ; take a thousand pieces of 
money with you and test her." He gave them the money and sent them 
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away. They did as they were bid. She refused, saying, “That is not 
worth the dust on ray master’s feet.” The men oame back and told the 
result He sent them again, and a third time; and the fourth time he 
bade them drag her away by force. They did so, and when she saw the 
Great Being in all his glory she did not know him, but smiled and wept 
at the same time as she looked at him. He asked her why she did this. 
She replied, “ Master, I smiled when I beheld your magnificence, and 
thought that this magnificence was not given you without cause, but for 
some good deed in a former life: see the fruit of goodness! I thought, and 
I smiled. But I wept to think that now you would sin against the 
property which another watched and tended, [368] and would go to hell: 
in pity for that I wept.” After this test he knew her chastity, and sent 
her back to the same place. Putting on his tailor’s disguise, he went 
back to her and there spent the night. 

Next morning he repaired to the palace and told Queen Udumbara all 
about it; she informed the king, and adorning Amara with all kinds of 
ornaments, and seated her in a great ohariot, and with great honour 
brought her to the Great Being’s house, and made a gala day. The king 
sent the Bodhisat a gift worth a thousand pieces of money: all the people 
of the town sent gifts from the doorkeepers onwards. Lady Amara 
divided the gifts sent by the king into halves, and sent one portion back 
to the king; in the same way she divided all the gifts sent to her by the 
citizens, and returned half, thus winning the hearts of the people. From 
that time the Great Being lived with her in happiness, and instructed the 
king in things temporal and spiritual. 

One day Senaka said to the other three who had come to see him, 
“ Friends, we are not enough for this common man’s son Mahosadha; and 
now he has gotten him a wife cleverer than himself. Can we find a 
means to make a breach between him and the king?” “What do we 
know, sir teacher—you must decide.” “Well, never mind, there is a way. 
I will steal the jewel from the royal crest; you, Pukkusa, take his golden 
necklaoe; you, Kfivinda, take his woollen robe; you, Devinda, his golden 
slipper.” They all four found a way to do these things Then Senaka 
said, “ We must now get them into the fellow’s house without his know¬ 
ledge.” So Senaka put the jewel in a pot of dates and sent it by a slave- 
girl, saying, “ If anyone else wants to have this pot of dates, refuse, but 
give them pot and all to the people in Mahosadha’s house.” She took it 
and went to the sage’s house, and walked up and down crying, “ D’ye lack 
dates?” But the lady Amara standing by the door saw this: she noticed 
that the girl went nowhere else, there must be something behind it; so 
making a sign for her servants to approach, she cried herself to the girl, 
“Gome here, girl, I will take the dates.” [369] When she came, the 
mistress called for her servants, but none answered, so she sent the girl to 
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fetch them. While she wag gone ArnarS put her head into the pot and 
found the jewel. When the girl returned Amari asked her, “ Whose 
servant are you, girll” “Pandit Senaka’s maid." Then she enquired 
her name and her mother’s name and said, “ Well, give me some dates." 
“ If you want it, mother, take it pot and all—I want no payment.” “Yon 
may go, then,” said Amari, and sent her away. Then she wrote down on 
a leaf, “ On such a day of such a month the teacher Senaka sent a jewel 
from the king’s crest for a present by the hand of such and such a girl.” 
Pukkusa sent the golden necklet hidden in a casket of jasmine flowers; 
K&riuda sent the robe in a basket of vegetables; Devinda sent the golden 
slipper in a bundle of straw. She received them all and put down names 
and all on a leaf, which she put away, telling the Great Being about it. 
Then those four men went to the palace, and said, “ Why, my lord I won’t 
you wear your jewelled crest?” “Yes, I will—fetch it,” said the king. 
But they could not find the jewel or the other things. Then the four 
said, “ My lord, your ornaments are in Mahosadha’s house, and he uses 
them: that common man’s son is your enemy!” So they slandered 
him. Then his well-wishers went and told Mahosadha; and he said, “I will 
go to the king and find out.” He waited upon the king, who was angry 
and said, “ I know him not 1 what does he want here ? ” He would not 
grant him an audience. When the sage learnt that the king was angry he 
returned home. The king sent to seize him; which the sage hearing 
from well-wishers indicated to Arnara that it was time he departed. So 
he escaped out of the city in disguise to South Town where he plied 
the trade of a potter in a potter’s house. All the oity was full of the 
news that he had run away. Senaka and the other three hearing that he 
was gone, each unknown to the rest sent a letter to the lady Amara, to 
this effect: “ Never mind : are we not wise men ?” [370] She took all 
four letters, and answered to each that he should come at such a time. 
When they came, she had them dean shaven with razors, and threw them 
into the jakes, and tormented them sore, and wrapping them up in rolls of 
matting sent word to the king. Taking them and the four precious things 
together she went to the king’s courtyard and there greeting him said: 

“ My lord, the wise Mahosadha is no thief; here are the thieves. Senaka 
Btole the jewel, Pukkusa stole the golden necklace, Devinda stole the 
golden slipper: on such a day of such a month by the hand of such and 
such a slave-girl these four were sent as presents. Look at this leaf. 
Take what is yours, and cast out the thieves.” And thus heaping 
contumely on these four persons she returned home. But the king was 
perplext about this, and since the Bodhisat had gone and there were no 
other wise men he said nothing, but told them to bathe and go home. 

Now the deity that dwelt in the royal parasol no longer hearing the 
voice of the Bodhisat’s discourse wondered what might bo the cause, and 
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rhen she had found it out determined to bring the sage back. So at night 
she appeared through a hole in the circuit of the parasol, and aBked the 
king four questions which are found in the Questions of the Goddess, 
Book IV 1 , the verses beginning “ He strikes with hands and feet.” The 
king could not answer, and said so, but offered to ask his wise men, asking 
a day's delay. Next day he sent a message summoning them, but they 
replied, “ We are ashamed to shew ourselves in the street, shaven as we 
are.” So he sent them four skullcaps to wear on their heads. (That is 
the origin of these caps, so they say.) Then they came, and sat where 
they were invited to go, and the king said, “ Senaka, last night the deity 
that dwells in my parasol asked me four questions, which I could not 
solve but said I would ask my wise men. Pray solve them for me." And 
then he recited the first stanza: 


“ He strikes with hands and feet, and beats on the face; yet, 0 king, he is 
dear, and grows dearer than a husband 1 .” 

Senaka stammered out whatever came first, “Strikes how, strikes 
whom," [371] and could make neither head nor tail of it; the others were 
all dumb. The king was full of distress. When again at night the goddess 
asked whether he had found out the riddle, he said, “ I asked my four 
wise men, and not even they could say.” She replied, “ What do they 
knowl Save wise Mahosadha there is none can solve it. If yon do not 
send for him and get him to solve these questions, I will cleave your head 
with this fiery blade.” After thus frightening him she went on; “ 0 king, 
when you want fire don’t blow a firefly, and when you want milk don’t 
milk a horn.” Then she repeated the Firefly Question* of the Fifth Book; 


“When light is extinguisht, who that goes in search of fire ever thinks a 
firefly to be Ire, if he sees it at night? If he crumbles ov “ 
grass, it is a foolish idea ; he cannot make it burn. So also a_ beset gets no 
Lett by wrong means, if it milks a cow by the horn where milk will not. flow. 
By many means men obtain benefit, by punishment of enemies and kmdnoiM 
shewn to friends. By winning over the chiefs of the army, and ^ “ un8el 
of friends, the lords of the earth possess the earth and the fulness thereot. 

[372] “ They are not like you, blowing at a firefly in the belief that it 
is a fire; you are like one blowing at a firefly when fire is at hand, like 
one who throws down the balance and weighs with the hand, like one 
who wants milk and milks the horn, when you ask deep <1“" “ 
Senaka and the like of him. What do they know ? Like fireflies are 
they, like a great flaming fire is Mahosadha blazing with wisdom If you 
do not find out this question, you are a dead man. Having 
rifled the king, she disappeared 4 . 


1 Vol. m. p. 152 alludes to this. 
* Reading kanUna. 

8 Kfutfjopanaka-paiiho: in. 197. 
4 Khajjopanaka-paftho niffhito. 


Here endeth the Firefly Question. 
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Hereat the king, smitten with mortal fear, sent out the next day four 
of his oonrtiers, with orders to mount eaoh in a ohariot, and to go forth 
from the four gates of the city, and wheresoever they should find his son, 
the wise Hahosadha, to shew him all honour and speedily to bring him 
back. Three of these found not the sage; but the fourth who went out 
by south gate found the Great Being in the South Town, who, after 
fetching day and turning his master’s wheel, sat all clay-besmeared on 
a bundle of straw eating balls of rioe dipt in a little soup. Now the 
reason why he did so was this: he thought that the king might suspect 
him of desiring to grasp the sovereign power, but if he heard that he was 
living by the craft of a potter this suspicion would be put away. When 
he perceived the courtier he knew that the man had oome for himself; he 
understood that his prosperity would be restored, and he should eat all 
manner of choioe food prepared by the lady Amari: so he dropt the ball 
of rioe which he held, stood up, and rinsed his mouth. At that moment 
up came the courtier: now this was one of Senaka’s faction, so he addrest 
him rudely as follows: “Wise Teacher, what Senaka said was useful 
information. Your prosperity gone, all your wisdom was unavailing; and 
now there you sit all besmeared with day on a truss of straw, eating food 
like that! ” and he recited this stanza from the Bhfiri-pafiha or Question 
of Wisdom, Book x 1 : 

[373] “Is it true, as they say, that you are one of profound wisdom ? So 
great prosperity, cleverness, and intelligence does not serve you, thus brought to 
insignificance, while you eat a little soup like that.” 

Then the Great Being said, “ Blind fool! By power of my wisdom 
when I want to restore that prosperity I will do it ”; and he recited a 
couple of stanzas. 

“I make weal ripen by woe, I discriminate between seasonable and un¬ 
seasonable times, hiding at my own will j I unlock the doors of profit; therefore 
I am oontent with boiled rice. When I perceive the time for an effort, maturing 
my profit by my designs, I will bear myself valiantly like a lion, and by that 
mighty power you shall see me again.” 

Then the courtier said: "Wise sir, the deity who lives in the parasol 
has put a question to the king, and the king asked the four wise men,— 
not a wise man of them could solve it 1 Therefore the king has sent me 
for you.” [374] “ In that case," said the Great Being, “ do you not see 
the power of wisdom 1 At such a time prosperity is of no use, but only 
one who is wise.” Thus he praised wisdom. Then the courtier handed 
over to the Great Being the thousand pieces of money and the suit of 
clothes provided by the king, that he might bathe him and dress at once. 
The potter was terrified to think that Mahosadha the sage had been his 
workman, but the Great Being consoled him, saying, “Fear not, my master, 

1 Vol. nr. p. 78. 
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you have been of great help to me.” Then he gave him a thousand pieoes; 
and with the mud-stains yet upon him mounted in the chariot and went 
to town. The courtier told the king of his arrival. “Where did you 
find the sage, my son?” “My lord, he was earning his livelihood as a 
potter in the South Town; but as soon as he heard that you had sent for 
him, without bathing, the mud yet staining his body, he came." The 
king thought, “ If he were my enemy he would have come with pomp and 
retinue; he is not my enemy.” Then he gave orders to take him to his 
house, and bathe him, and adorn him, and to bid him come back with the 
pomp that should be provided. This was done. He returned, and entered, 
and gave the king greeting, and stood on one side. The king spoke kindly 
to him, then to test him said this stanza: 


« gome do no sin because they are wealthy, but others do no sin for fear of 
the taint of blame. You are able, if your mind desired much wealth. Why do 
you not do me harm ?” 


The Bodhisat said: 


“ Wise men do not sinful deeds for the sake of the pleasure that wealth gives. 
[375] Good men, even though struck by misfortune and brought low, neither 
for friendship nor for enmity will renounce the right.” 

Again the king recited this stanza, the mysterious saying of a Khattiya': 

« He who for any cause, small or great, should upraise himself from a low 
place, thereafter would walk in righteousness.” 

And the Great Being recited this stanza with an illustration of a tree: 

“ From off a tree beneath whose shade a man should sit and rest, 
’Twere treachery to lop a branch. False friends we do detest 1 2 * 4 . ’ 


Then he went on: “Sire, if it is treachery to lop a branch from a tree 
which one has used, what are we to say of one who kills a man ? Your 
majesty has given my father great wealth, and has shewn me great 
favour: how could I be so treacherous as to injure you ? ” Thus having 
demonstrated altogether his loyalty he reproached the king for his fault: 


“When any man 
the other becomes his 
this friendship.” 


has disclosed the right to any, or has cleared his doubts, 
protection and refuge; and a wise man will not destroy 


Now admonishing the king he said these two stanzas : 

“The idle sensual layman I detest, 

The false asoetic is a rogue contest. 


A bad king will a case unheard decide ; 

p,.] Ktsuys 3-taS aSS - -£ri&ss'-> 

When kings their judgment ponder well, their fame for ever lives . 


1 khattiyamaya : of. Dhp. p. 155. 

» Vol. v. p, 240 = trans., p. 138. 

• See m. 105, 154 =trans„ pp. 70, 108, iv. 451=trans., p. 379. 

4 BhUripaUho niftMto. 
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When he had thus said, the king caused the Great Being to sit on the 
royal throne under the white parasol outspread, and himself sitting on a 
low seat be said : “ Wise sir, the deity who dwells in the white parasol 
asked me four questions. I oonsulted the four wise men and they oould 
not find them out: solve me the questions, my son!” “Sire, be it the 
deity of the parasol, or be they the four great kings, or be they who they 
may; let who will ask a question and I will answer it." So the king put 
the question as the goddess had done, and said : 

“ He strikes with hands and feet, he heats the face; and he, 0 king, is dearer 
than a husband.” 

When the Great Being had heard the question, the meaning became 
as clear as though the moon had risen in the sky. “Listen, O king!” he 
said, “When a child on the mother's lap happy and playful beats his 
mother with hands and feet, pulls her hair, beats her face with his fist, 
she says, Little rogne, why do you beat mel And in love she presses 
him close to her breast unable to restrain her affection, and kisses him; 
and at such a time he is dearer to her than his father.” Thus did he make 
clear this question, as though he made the sun rise in the sky; and hearing 
this the goddess shewed half her body from the aperture in the royal 
parasol, and said in a sweet voice, “The question is well solved!” Then 
she presented the Great Being with a precious casket full of divine 
perfumes and flowers, and disappeared. The king also [377] presented 
him with flowers and so forth, and asked him the second question, reciting 
the second stanza: 

“She abuses him roundly, yet wishes him to be near: and he, 0 king, is 
dearer than a husband.” 

The Great Being said, “ Sire, the child of seven years, who can now do 
his mother’s bidding, when he is told to go to the field or to the bazaar, 
says, If you will give me this or that sweetmeat I will go; she says, Here 
my son, and gives them ; then he eats them and says, Yes, you sit in the 
cool shade of the house and I am to go out on your business! He makes 
a grimace, or mocks her with gestures, and won’t go. She is angry, picks 
up a stick and cries—You eat what I give you and then won’t do anything 
for me in the field! She scares him, off he runs at full speed; she cannot 
follow and cries—Get out, may the thieves chop you up into little bits! 
So she abuses him roundly as much as she will; but what her mouth 
speaks she does not wish at all, and so she wishes him to be near. 
He plays about the livelong day, and at evening not daring to come borne 
he goes to the house of some kinsman. The mother watches the road for 
his coming, and sees him not, and thinking that he durst not return has 
her heart full of pain; with tears streaming from her eyes she searches 
the houses of her kinsfolk, and when she sees her son she hugs and kisses 
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him and squeezes him tight with both arms, and lores him more than ever, 
as she ories, Did you take my words in earnest 1 Thus, sire, a mother ever 
lores her son more in the hour of anger.” Thus he explained the second 
question: the goddess made him the same offering as before and so did the 
king. Then the king asked him the third question in another stanza: 

“ She reriles him without oause, and without reason reproaches; yet he, 0 
king, is dearer than a husband.” 

The Great Being said, “Sire, when a pair of lorers in secret [378] 
enjoy their lore's delights, and one says to the other, You don’t care for 
me, your heart is elsewhere I know I all false and without reason, chiding 
and reproaching each other, then they grow dearer to each other. That is 
the meaning of the question." The goddess made the same offering as 
before, and so did the king; who then asked him another question, 
reciting the fourth stanza: 

“One takes food and drink, clothes and lodging,—rerily the good men carry 
them off: yet they, 0 king, are dearer than a husband.” 

He replied, “ Sire, this question has reference to righteous mendicant 
brahmins. Pious families that believe in this world and the next give to 
them and delight in giving: when they see such brahmins receiving what 
is given and eating it, and think, It is to us they came to beg, our own 
food which they eat—they increase affection towards them. Thus verily 
they take the things, and wearing on the shoulder what has been given, 
they become dear." When this question had been answered the goddess 
exprest her approval by the same offering as before, and laid before the 
Great Being’s feet a precious casket full of the seven preoious things, 
praying him to acoept it; the king also delighted made him Commander 
in Chief. Henceforward great was the glory of the Great Being. Here 
endeth the Question of the Goddess'. 

Again these four said, “This common fellow is waxen greater: what 
are we to dol” Senaka said to them, “All right, I know a plan. Let 
us go to the fellow and ask him, To whom is it right to tell a secret 1 If 
he says, To no one, we will speak against him to the king and say that he 
is a traitor.” So the four went to the wise man’s house, and greeted him, 
and said, “ Wise sir, we want to ask you a question.” “ Ask away,” said 
he. Senaka said, “Wise sir, wherein should a man be firmly estab¬ 
lished 1 ” “ In the truth.” “ That done, [379] what is the next thing to 
dol” “He must make wealth.” » What next after that!” “He must 
learn good counsel.” “ After that what next 1 ” “ He must tell no man 
his own secret.” “ Thank you, sir,” they said, and went away happy, 
thinking, “ This day we shall see the fellow’s back! ” Then they entered 
the king’s presence and said to him, “Sire, the fellow is a traitor to youl 

1 Devdtdpucchita-pafiho niffhito. 
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The king replied, “ I do not believe you, he will never be traitor to me.” 
“ Believe it, sire, for it is true ! but if yon do not believe, then ask him to 
whom a secret ought to be told; if he is no traitor, he will say, To so and 
so; but if he m a traitor he will say, A secret should be told to no one; 
when your desire is fulfilled, then you may speak. Then believe us, and 
be suspicious no longer.” Accordingly one day when all were seated 
together he recited the first stanza of the Wise Man’s Question, Book xx l : 

“ The five wise men are now together, and a question ooours to me: listen. 
To whom should a secret be revealed, whether good or bad 1 ” 

This said, Senaka, thinking to bring the king over to their side, 
repeated this Btanza: 

“Do thou declare thy mind, 0 lord of the earth ! thou art our supporter and 
bearest our burdens. The five clever men will understand thy wish and pleasure, 
and will then speak, 0 master of men ! ” 

Then the king in his human infirmity recited this stanza: 

“ If a woman be virtuous, and faithful, subservient to her husband’s wish 
and will, affectionate, [380] a secret Bhould be told whether good or bad to the 
wife.” 

“ Now the king is on my side! ” thought Senaka, and pleased he 
repeated a stanza, explaining his own course of conduct: 

“ He who protects a sick man in distress and who is his refuge and support, 
may reveal to nis friend a secret whether good or bad.” 

Then the king asked Pukkusa : “ How does it seem to you, Pukkusa! 
to whom should a secret be told 1 ” and Pukkusa recited this stanza: 

“Old or young or betwixt, if a brother be virtuous and trusty, to suoh a 
brother a secret may be told whether good or bad.” 

Next the king asked Kavinda, and he recited this stanza: 

“ When a son is obedient to his father's heart, a true son, of lofty wisdom, to 
that son a secret may be revealed whether good or bad.” 

And then the king asked Devinda, who recited this stanza: 

“ 0 lord of men! if a mother cherishes her son with loving fondness, to his 
mother he may reveal a secret whether good or bad.” 

[381] After asking them the king asked, “ How do you look upon it, 
wise sir 1 " and he recited this stanza: 

“ Good is the secrecy of a secret, the revealing of a secret is not to be praised. 
The clever man should keep it to himself whilst it is not accomplished j but 
after it is done he may speak when he will” 

When the sage had said this the king was displeased: then the king 
looked at Senaka and Senaka looked at the king. This the Bodhisat saw, 
and recognized the fact, that these four had once before Blandered him to 


1 Tol. iv. p. 478, trans., p. 398. 
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the lung, and that this question must have been put to test him. Now 
whilst they were talking the sun had set, and lamps had been lit. “Hard 
are the ways of kings,” thought he, “ what will happen no one can tell; I 
must depart with speed.” So he rose from his seat, and greeted the king, 
and went away thinking, “ Of these four, one said it should be told to a 
friend, one to a brother, one to a son, one to a mother: they must have 
done or seen something; or I think, they have heard others tell what 
they have seen. Well, well, I shall find out to-day.” Such was his 
thought Now on other days, these four on coming out of the palace used 
to sit on a trough at the palace door, and talk of their plans before going 
home : so the sage thought that if he should hide beneath that trough he 
might learn their secrets. Lifting the trough accordingly, he caused a rug 
to be spread beneath it and crept in, giving directions to his men to fetch 
him when the four wise men had gone away after their talk. The men 
promised and departed. Meanwhile Senaka was saying to the king, 
“Sire, you do not believe us, [382] now what do you think!" The king 
accepted the word of these breedbates without investigation, and asked 
in terror, “What are we to do now, wise Senaka?” “Sire, without 
delay, without a word to anyone, he must be killed.” “0 Senaka, no 
one cares for my interests but you. Take you friends with you and wait 
at the door, aud in the morning when the fellow comes to wait upon me, 
cleave his head with a sword.” So saying he gave them his own precious 
sword. “ Very good, my lord, fear nothing, we will kill him.” They 
went out saying, “ We have seen the back of our enemy ! ” and sat down 
on the trough. Then Senaka said, “ Friends, who shall strike the fellow 1 ” 
The others said, “You, our teacher,” laying the task on him. Then 
Senaka said, “You said, friends, that a secret ought to be told to such 
and such a person: was it something you bud done, or seen, or heard?” 
“ Never mind that, teacher: when you said that a secret might be told 
to a friend, was that something which you had done? ” “What does that 
matter to you ? ” he asked. “ Pray tell us, teacher,” they repeated. He 
said, “ If the king come to know this secret, my life would be forfeit.” 
“Do not fear, teacher, there’s no one here to betray your secret, tell us, 
teacher.” Then, tapping upon the trough, Senaka said, “What if that 
clodhopper is under this ! ” “0 teacher ! the fellow in all his glory would 

not creep into such a place as this ! He must be intoxicated with h.s pros¬ 
perity. Come, tell us.” Senaka told his secret and said, “ Do you know 
sucb and such a harlot in this city ? ” “ Yes, teaehor. Is she now to 
be seen ? ” “ No, teacher.” “ In the sal-grove I lay with her, and after¬ 

wards killed her to get her ornaments, which I tied up in a bundle and 
took to my house and hung up on an elephant’s tusk in such a room of 
such a storey: but use them [383] I cannot until it has blown over. This 
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crime I hare disclosed to a friend, and he has not told a soul; and that is 
why I said a secret may be told to a friend.” The sage heard this secret 
of Senaka’s and bore it in mind. Then Fukkusa told his secret “ On 
my thigh is a spot of leprosy. In the morning my young brother washes 
it, puts a salve on it and a bandage, and never tells a soul. When the king’s 
heart is soft he cries, Come here, Fukkusa, and he often lays his head on 
my thigh. But if he knew he would kill me. No one knows this except 
my young brother; and that is why I said, A secret may be told to a 
brother.” K&vinda told his secret “ As for me, in the dark fortnight 
on the fast-day a goblin named Naradeva takes possession of me, and I 
bark like a mad dog. I told my son of this; and he, when he sees me to 
be possest, fastens me up indoors, and then he leaves me shutting the door, 
and to hide my noises he gathers a party of people. That is why I said 
that a secret might be told to a son.” Then they all three asked Devinda, 
and he told his secret. “ I am inspector of the king’s jewels ; and I stole 
a wonderful lucky gem, the gift of Sakka to King Kusa, and gave it to 
my mother. When I go to Court she hands it to me, without a word to 
anyone; and by reason of that gem I am pervaded with the spirit of good 
fortune when I enter the palace. The king speaks to me first before any 
of you, and gives me eaoh day to spend eight rupees, or sixteen, or thirty- 
two, or sixty-four. If the king knew of ray having that gem concealed 
I’m a dead man! That is why I said that a secret might be told to a 
mother.” 

The Great Being took careful note of all their secrets; [384] but they, 
after disclosing their secrets as if they had ript up their bellies and let the 
entrails out, rose up from the seat and departed, saying, “Be sure to come 
early and we will kill the churl.” 

When they were gone the sage’s men came and turned up the trough 
and took the Great Being home. He washed and drest and ate; and 
knowing that his sister Queen Udumbari would that day send him a 
message from the palace, he placed a trusty man on the look-out, bidding 
him send in at once anyone coming from the palace. Then he lay down 
on his bed. 

At that time the king also was lying upon his bed and remembering 
the virtue of the sage. “The sage Mahosadha has served me since he 
was seven years old, and never done me wrong. When the goddess asked 
me her questions but for the sage I had been a dead maD. To accept the 
words of revengeful enemies, to give them a sword and bid them slay a 
peerless sage, this I ought never to have done. After to-morrow I shall 
see- him no more 1 ” He grieved, sweat -poured from his body, possest 
with grief his heart had no peace. Queen IJdumbarl, who was with him 
on his couch, seeing him in this frame, asked, “ Have I done any offence 
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against you) or has any other thing caused grief to my lordl” and she 
repeated this stanza: 

“Why art thou perplext, 0 king? we hoar not the voice of the lord of men! 
What dost thou ponder thus downcast? there is no offence from me, my lord.” 

Then the king repeated a stanza: 

« They said, ‘ the wise Mahosadha must be slain ’; and condemned by me to 
death is the most wise one. As I think on this I am downcast. There is no 
fault in thee, my queen.” 

[385] When she heard this, grief crushed her like a rock for the Great 
Being; and she thought, “ I know a plan to console the king: when he 
goes to sleep I will send a message to my brother.” Then she said to him, 

“ Sire, it is your doing that the churl’s son was raised to great power; 
you made him commander-in-chief. Now they say he has become your 
enemy. No enemy is insignificant; killed he must be, so do not grieve.” 
Thus she consoled the king ; his grief waned and he fell asleep. Then up 
rose the queen and went to her chamber, and wrote a letter to this effect. 

« Mahosadha, the four wise men have slandered you; the king is angry, 
and to-morrow has commanded that you be slain in the gate. Do not 
come to the palace to-morrow morning; or if you do come, come with 
power to hold the city in your hand.” She put the letter within a sweet¬ 
meat, arid tied it up with a thread, and put it in a new jar, perfumed it, 
sealed it up, and gave it to a handmaid, saying, “Take this sweetmeat 
and give it to my brother'.” She did so. You must not wonder how she 
got out in the night; for the king had erewhiles given this boon to the 
queen, and therefore no one hindered her. The Bodhisat received the 
present and dismissed the woman, who returned and reported that she had 
delivered it. Then the queen went and lay down by the king. The 
Bodhisat opened the sweetmeat, and read the letter, and understood i , 

and after deliberating what should be done went to rest. 

Early in the morning, the other four wise men sword in hand stood y 
the gate, but not seeing the sage they became downcast, and went in to toe 
king. “Well," said he, “is the clodhopper killed?” They replied, e 
have not seen him, sire.” And the Great Being at sunrise got the whole 
city into his power, set guards here and there, and in a chariot with a great 
host of men and great magnificence came to the palace gates. e g 
stood looking out of an open window. Then the Great Being got down 
from his chariot and saluted him ; and the king thought, If he were my 
enemy, [386] he would not salute me.” Then the king sent for hun, and 
sat upon his throne. The Great Being came in and sat on one ■ 
four wise men also sat down there, Then the king made « if he knew 
nothing and said, “My son, yesterday you left us and n y 
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again; why do you treat me thus negligently 1" and he repeated this 
stanza: 

“At evening you went, now you come. What have you heard ? what doth 
your mind fear? Who commanded you, 0 moat wise? Come, we are listening 
for the word: tell me” 

The Great Being replied, “ Sire, you listened to the four wisemen and 
commanded my death, that is why I did not come,” and reproaching him 
repeated this stanza: 

‘“The wise Mahosadha must be slain ’: if you told this last night secretly to 
your wife, your secret was disclosed and I heard it” 

When the king heard this he looked angrily at his wife thinking that 
she must have sent word of it on the instant. Observing this the Great 
Being said, “ Why are you angry with the queen, my lord ? I know all 
the past, present, and future. Suppose the queen did tell your secret: 
who told me the secrets of master Senaka, and Fukkusa, and the rest of 
them? But I know all their secrets”; and he told Senaka’s secret in 
this stanza: 

“The sinfiil and wicked deed which Senaka did in the sal-grove [387] he 
told to a friend in secret, that secret has been disclosed and I have heard it” 

Looking at Senaka, the king asked, “ Is it true ? ” “ Sire, it is true,” 
he replied, and the king ordered him to be cast into prison. Then the 
sage told Fukkusa’s secret in this stanza : 

“ In the man Pukkusa, 0 king of men, there is a disease unfit for a king’s 
touching: he told it in secret to nis brother. That secret has been disclosed 
and I have heard it.” 

The king looking upon him asked, “Is it true?” “Yes, my lord,” 
said he; and the king sent him also to prison. Then the sage told 
Kivinda’s secret in this stanza: 

“Diseased is yon man, of evil nature, possest of Naradeva. He told it in 
secret to his son: this secret has been disclosed and I have heard it.” 

[388] “Is it true, Kavinda? ” the king asked ; and he answered, “ It is 
true.” Then the king sent him also to prison. The sage now told De- 
vinda’s secret in this stanza: 

“The noble and precious gem of eight facets, which Sakka gave to your 
grandfather, that is now in Devinda’s hands, and he told it to his mother in 
secret. That secret has been disclosed and I have heard it.” 

“Is it true, Devinda?” the king asked; and he answered, “It is 
true.” So he sent him also to prison. Thus they who had plotted to 
slay the Bodhisat were all in bondB together. And tho Bodhisat said, 
“ This is why I say, a man should tell his secret to no one; those who 
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said that a secret ought to be told, have all oome to utter ruin.” And 
he recited these stanzas, proclaiming a higher doctrine: 

“ The secrecy of a seoret. is always good, nor is it well to divulge a secret. 
When a thing is not accomplished the wise man should keep it to himself: when 
he has accomplished his aim let him speak an he will. One should not disclose 
a secret thing, but should guard it like a treasure; for a secret thing is not well 
revealed by the prudent. Not to a woman would the wise man tell a secret, not 
to a foe, nor to one who can be entioed by self-interest, nor for affection’s sake. 
He who discloses a secret thing unknown, through fear of broken confidence 
must endure to be the other’s slave. As many as are those who know a man’s 
secret, so many are his anxieties: therefore one should not disclose a secret 
Go apart to tell a secret by day ,■ by night in a soft whisper: [389] for listeners 
hear the words, therefore the words soon come out 1 .” 

When the king heard the Great Being speak he was angry, and 
thought he, “These men, traitors themselves to their king, make out that 
the wise man is traitor to me!” Then he said, “Go drive them out of the 
town, and impale them or cleave their heads 1 ” So they bound their 
hands behind them, at every street corner gave them a hundred blows. 
But as they were dragged along, the sage said, “ My lord, these are your 
ancient ministers, pardon them their fault! ” The king consented, and 
gave them to be his slaves. He set them free at once. Then the king 
said, “ Well, they shall not live in my dominion,” and ordered that they 
should be banished. But the sage begged him to pardon their blind folly, 
and appeased him, and persuaded him to restore their positions. The 
king was much pleased with the sage: if this were his tender mercy 
towards his foes, what must it be to others! Thenceforward the four 
wise men, like snakes with their teeth drawn and their poison gone, could 
not find a word to say, we are told. 

Here endeth the Question of the Fivo Wise Men, and likewise the 
Story of Calumny 3 . 

After this time he used to instruct the king in things temporal and 
spiritual: and he thought, “ I am indeed the king's white parasol; it is I 
manage the kingdom: [390] vigilant I must therefore be. He caused a 
great rampart to be built for the city. Along the rampart were watch- 
towers at the gates, and between the watch-towers he dug three moats— 
a water-moat, a mud-moat, and a dry-moat. Within the city he caused all 
the old houses to be restored : large banks were dug and made reservoirs 
for water; all the storehouses were filled with corn. All the confidential 
priests had to bring down from Himavat mud and edible lily-seeds. The 
water conduits were cleaned out, and the old houses outside were also 
restored. This was done as a defence against future dangers. Merchants 
who came from one place or another were asked whence they came; an 
on their replying, they were asked what their king liked; when this was 

1 Bee v. 81 (trans., p. 46). 

1 Purlcapandita-pailho : Paribhindam-katha. 
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told, they were kindly treated before they went away. Then he sent for a 
hundred and one soldiers and said to them, “ My men, take these gilts to 
the hundred and one royal cities, and give them to their several kings to 
please them: live there in their servioe, listen to their actions an4 plans, 
and send me word. .1 will care for your wives and children.” And he 
sent with them earrings for some, and golden -slippers for others, and 
golden necklets for others, with letters engraved upon them, which he 
appointed to reveal themselves when it should suit his purpose. The men 
went this way and that, and gave these gifts to the kings, saying that they 
were come to live in their service. When asked whence they came, they 
told the names of other places than that from which they had really 
come. Their offer accepted, they remained there in attendance, and made 
themselves to be trusted. 

Now in the kingdom of Ekabala was a king named Saihkliapala, who 
was collecting arms and assembling an army. The man who had come to 
him sent a message to the sage, saying, “This is the news here, but what 
he intends I know not; send and find out the truth of the matter.” Then 
the Great Being called a parrot and said, “ Friend, go and find out what 
King Sarbkhapala is doing in Ekabala, [391] then travel over all India 
and bring me the news.” He fed it with honey and grain, and gave it 
Bweet water to drink, anointed the joints of the wings with oil a hundred 
and a thousand times refined, stood by the eastern window, and let it go. 
The parrot went to the man aforesaid and found out the truth. As he 
passed back through India he came to Uttarapancala city in the kingdom 
of Kampilla. There was reigning a king named Cttjani-Brahmadatta, who 
had for spiritual and temporal adviser a brahmin Kevatta, wise and learned. 
The brahmin one morning awoke at dawn, and looking by the light of the 
lamp upon his magnificent chamber, as he regarded its splendour, thought, 
“ To whom does this splendour belong 1 To no one but to Culani-Brahma- 
datta. A king who gives splendour like this ought to be the chief king 
in all Iudia, and I will be his chaplain-in-chief.” And so early in the 
morning he went to the king, aud when he had enquired whether he had 
slept well, he said, “My lord, there is something I wish to say.” “Say 
on, teacher.” “ My lord, a secret cannot be told in the town, let us go 
into the park." “Very well, teacher.” The king went to the park with 
him, and left the retinue without, and set a guard, and entered the park 
with the brahmin, and sat down upon the royal seat. The parrot, seeing 
this, thought that there must be something afoot; “To-day I shall hear 
something which must be sent to my wise master.” So he flew into the 
park, and perched amid the leaves of the royal sal-tree. The king said, 
“ Speak on, teacher.” He said, “ Sire, bend your ear this way; this is a 
plan for four ears only. If, sire, you will do what I advise, I will make 
you ohief king in all India.” The king heard him greedily, and answered 
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well pleased, “Tell me, my teacher, and I will do it" “My lord, let us 
raise an army, and first besiege a small city. Then I will euter the oity 
by a postern gate, and will say to the king, Sire, there is no use in your 
fighting: just be our man; your kingdom you may keep, but if you fight 
with our mighty force, [392] you will be utterly conquered. If he does' 
what I advise, we will receive him; if not, we will fight and kill him, and 
with two armies go and take another oity, and then another, and in this 
way we shall gain dominion over all India and drink the cup of victory. 
Then we will bring the hundred and one kings to our city, and make a 
drinking booth in the park, and seat them there, and provide them with 
poisoned liquor, and so kill them all and cast them into the Ganges. 
Thus we will get the hundred and one royal capitals into our hands, and 
you will become chief king of all India.” “Very well, my teacher,” said 
he, “ I will do so.” “ Sire, this plan is for four ears only, no one else 
must know of it. Make no delay but set forth at once.” The king was 
pleased with this advice and resolved to do so. The parrot which had 
overheard all their conversation let fall on Kevatta’s head a lump of dung 
as though it dropt from a twig. “What’s that!” cried he, looking 
upwards with mouth gaping wide: whereupon the bird dropt another 
into his mouth and flew off crying out, “ Cree cree! 0 Kevatta, you think 
your plan is for four ears only, but now it is for six; by and by it will 
be for eight ears and for hundreds of them ! ” “ Catch him, catch him ! ” 
they cried; but swift as the wind he flew to Mithila and entered the wise 
man’s house. Now the parrot’s custom was this: If news from any place 
was for the sage’s ears alone, he would perch on his shoulder; if Queen 
Amara was also to hear it, he perched on his lap; if the company might 
hear it, upon the ground. This time he perched on the shoulder, and at 
that sign the company retired, knowing it to be secret. The sage took 
him up to the top storey and asked him, “ Well, my dear, what have you 
seen, what have you heard ? ’’ He said, “ My lord, in no other king of all 
India have I seen any danger; but only Kevatta, chaplain to Culani- 
Brahmadatta in the city of Uttarapaficala, took his king into the park and 
told him a plan for their four ears: I was sitting amidst the branches and 
dropt a ball of dung in his mouth, and here I ami” Then he told the 
sage all he had seen and heard. [393] “Did the king agree to it?” asked 
he. “ Yes, he did,” said the parrot. So the sage tended the bird as was 
fitting, and put him in his golden cage strewn with soft rugs. He thought 
to himself, “ Kevatta methinks does not know that I am the wise Maho- 
sadha. I will not allow him to accomplish his plan.” Then he removed 
outside all the poor people who lived in the city, and he brought from all 
the kingdom, the country side, and the suburb villages, and settled within 
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the oity the rich families of the powerful, and he gathered great quantities 
of oom. 

And Cu]ani-Brahmadatta did as Kevatta had proposed : he went with 
his army and laid siege to a oity. Kevatta, as he had suggested, went 
into the city and explained matters to the king and won him over. Then 
joining the two armies Cajani-Brahniadatta followed Kevatta’s advice 
and went on to another kingdom, until he had brought all the kings of 
India under his power except King Vedeha. The men provided by the 
Bodhisat kept on sending messages to say, “ Br&hmadatta has taken such 
and such towns, be on your guard”: to which he replied, “I am on my 
guard here, be watchful yourselves without remissness.” In seven years 
and seven months and seven days Brahmadatta gained possession of all 
India, excepting Vedeha. Then he said to Kevatta: “Teacher, let us 
seize the empire of Vedeha at Mithila 1” “Sire,” he said, “we shall 
never be able to get possession of the city where wise Mahosadha lives: 
he is full of this sort of skill, very clever in device." Then he expatiated 
on the virtue of the Great Being, as though he drew it on the disk of the 
moon. Now he was himself very skilful in device, so he said, “The 
kingdom of Mithila is very small, and the dominion of all India is enough 
for us." Thus he consoled the king; but the other princes said, “ No, we 
will take the kingdom of Mithila and drink the cup of victory!” Kevatta 
would have stayed them, saying, “ What good will it be to take Vedeha’s 
kingdom) That king is our man already. Come back.” Such was his 
counsel: they listened to him and turned back. The Great Being’s men 
sent him word that Brahmadatta with a hundred and one kings on his 
way to Mithila turned back [394] and went to his own city. He sent 
word in answer, that they were to observe what he did. 

Now Brahmadatta deliberated with Kevatta what was next to do. 
Hoping to drink the cup of victory, they adorned the park, and told the 
servants to set out wine in thousands of jars, to prepare fish and flesh of 
all sorts. This news also the sage’s men sent to him. Now they did not 
know of the plan to poison the kings, but the Great Being knew it from 
what the parrot had told him ; he sent a message to them accordingly, 
that they should inform him of the day fixt for this festival, and they did 
so. Then he thought, “It is not right that so many kings should be 
killed while a wise man like myself lives. I will help them." He sent 
for ten thousand warriors, his birth-fellows, and said, “ Friends, on such a 
day Ofllani-Brahmadatta, they tell me, wishes to adorn his park and to 
drink wine with the hundred and one kings. Go ye thither, and before 
anyope sits on the seats provided for the kings, take possession of the 
seat of honour next to Cu]ani-Brahmadatta, saying, This is for our king;'. 
When they ask whose men you are, tell them Kinj 
make a great outcry and say, What 1 for seven y 
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and seven days we have been conquering kingdoms, and not once did we 
see your king Vedeha! What king is he! Go find him a seat at the 
end I You must then squabble and say, Except Brahmadatta, no king 
is above our king 1 If we cannot get even a seat for our king we will not 
let you eat or drink now! So shouting and jumping about, terrify them 
with the noise, break all the pots with your great clubs, scatter the food, 
and make it unfit to eat, rush amongst the crowd at tho top of your speed, 
and make a din like titans invading the city of the gods, calling aloud, 
We are the wise Mahosadha’s men of Mithila city: catch us if you 
can ! Thus shew them that you are there, and then return to me.” 
They promised to obey, [395] and took their leave; and, armed with the 
five weapons, set off. They entered the decorated park like Nandana 
Grove, and beheld all its magnificent array, the seats placed for the 
hundred and one kings, the white parasols outspread, and all the rest. 
They did all as directed by the Great Being, and after causing confusion 
amongst the crowd they returned to Mithila. 

The king’s men told him what had happened : Brahmadatta was 
angry, that such a fine plan to poison the princes had failed; whilst 
the princes were angry, because they had been depiived of the cup of 
victory; and the soldiers were angry, because they had lost the chance 
of free drink. So Brahmadatta said to the princes, “ Come, friends, let us 
go to Mithila, and cut off King Vedeha’s head with the sword, and trample 
it underfoot, and then come back and drink the cup of victory 1 Go tell 
your armies to get them ready.” Then going apart with Kevatta, he told 
him about it, saying, “See, we shall capture the enemy who has threatened 
this fine plan. With the hundred and one princes and the eighteen 
complete armies we shall assail that town. Come, my teacher! ” But 
the brahmin was wise enough to know that they could never capture the 
sage Mahosadha, but all they would get would be disgrace; the king must 
be dissuaded. So he said: “ Sire! this king of Vedeha has no strength; the 
management is in the hands of the sage Mahosadha, and he is very 
powerful. Guarded by him, as a lion guards his den, Mithilft can be 
taken by none. We shall only be disgraced: do not think of going." 
But the king, mad with soldier’s pride and the intoxication of empire, 
cried out, “ What will he do 1 ’’ and departed, with the hundred and one 
princes and the eighteen complete armies'. Kevatta, unable to persuade 
him to take his advice, and thinking that it was of no use to thwart him, 
went with him. 

But those warriors came to Mithila in one night, and told the sage-all 
that had passed. And the men whom he had before sent into service 
smit him word, that Culani-Brahmadatta was on his way with the hundred 
andyOne kings to take King Vedeha; he must be vigilant. The messages 
akkhohini’s,” each being 10,000,000'. 
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came one after another: “ To-day be is in such a place, [396] to-day in 
aueh a place, to-day he will reach the city.” On hearing this the Great 
Being redoubled his care. And King Vedeha heard it noised about on 
all sides that Brahmadatta was on his way to take the city. Now 
Brahraadatta in the early evening surrounded the city by the light of 
a hundred thousand torches. He girdled it with fences of elephants and 
of chariots and of horses, and at regular intervals placed a mass of 
soldiers: there stood the men, shouting, snapping their fingers, roaring, 
dancing, crying aloud. With the light of the torches and the sheen of the 
armour the whole city of Mithila in its seven leagues was one blaze of 
light, the noise of elephants and horses, of chariots, and men made the 
very earth to crack. The four wise men, hearing the waves of sound and 
not knowing what it should be, went to the king anil said, “ Sire, there is 
a great din, and we know not what it is: will the king enquire 1" 
Horeat the king thought, “No doubt Brahmadatta is come”; and he opened 
a window, and looked out. When he saw that he was indeed come, the 
king was dismayed, and said to them, “ We are dead men ! to-morrow he 
will kill us all doubtless ! ” So they sat talking together. But when the 
Great Being Baw that he had come, fearless as a lion he set guards in all 
the city, and then went up into the palace to encourage the king. Greet¬ 
ing him, he stood on one side. The king was encouraged to see him, and 
thought, “There is no one can save me from this trouble except the wise 
Mahosadha !" and he addressed him as follows: 

“ Brahmadatta of Paiicala has come with all his host; this army of Paficila 
is infinite, 0 Mahosadha! Men with burdens on their backs 1 , foot-soldiers, 
men skilful in fight, men ready to destroy, a great din, the noise of drums and 
concha, here is all skill in the use of steel weapons, here are banners and knights 
in mail, accomplished warriors and heroes! Ten sages are here, profound in 
wisdom, secret in stratagem, and eleventh, the mother of the king 2 encouraging 

1 pitthimati (fem.): explained by schol. as containing a force of carpenters laden 
with all necessary materials. 

2 To explain this, the scholiast tells the following story.—Amongst those wise 
men the king’s mother, they say, was still more wise. One day a man set oat to cross 
over a river, holding a bundle of husked rice, a meal of boiled rice wrapt in a leaf, and 
a thousand rupees. When he came to the mid-river he could get no further, and so he 
called out to the men on the bank—“ See, I have in my hand a bundle of husked rice, 
a leaf of boiled rice, and a thousand rupees; I will give whichever of these I like if 
anyone will take me across.” Then a strong man girt up his loins and dived in, 
oaught the man by the hands and pulled him aoross. “Now,” quoth be, “give me 
my due.” “Ton may have the husked rice or the boiled rice,” said the man. 
[396] “What!” said he, “I saved you without thinking of my own life! That is 
not what 1 want—give me the money.” " I told you that I would give you what I 
liked, and now what I like I give you. Take it if you will.” The other told a by¬ 
stander, and he also said, “ The man gives you what he likes; then take it.” " Not 
II” said the other, and complained before the judges of court. They all said the 
same. The man discontented with this sentence complained to the king, who sent 
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the host of PaKcila. [397] Here are a hundred and one warrior-princes in 
attendance, their kingdoms reft from them, terror-stricken and overcome by the 
men of PahcSla. What they profess that they do for the king;—will they nill 
they speak fair they must; with PaScSla they go perforce, being in his power. 
MithilS the royal city is surrounded by this host arrayed with three intervals 1 , 
digging about it oil all sides. It is surrounded as it were by stars on all sides. 
Think, Mabosadha! How shall deliverance come 1 ” 

[398] When the Great Being heard this, he thought, “This king is 
terribly in fear of his life. The sick man’s refuge is the physician, 
[399] the hungry man’s is food, and drink the thirsty ihan’s, but I and 
I alone am his refuge. I will console him.” Then, like a lion roaring 
U|ion the Vermilion uplands’, he cried, “ Fear not, sire, but enjoy your 
royal power. As I would scare a crow with a clod, or a monkey with a 
bow, I will scatter that mighty host, and leave them not so much as a 
waistcloth of their own." And he recited this stanza: 

“ Stretch out your feet, eat and be merry : Brahmadatta shall leave tho host 
of PancSIa and flee away.” 

After encouraging the king, the wise man came out and caused the 
drums of festival to beat about the city, with a proclamation—“Oyezl 
Have no fear. Procure garlands, scents, and perfumes, food and drink, 
and keep seven days’ holiday. Let the people stay where they will, 
drink deep, sing and dance and make merry, shout and cheer and snap 
their fingers : all be at my cost, I am the wise Mahosadha: behold my 
power! ” Thus he encouraged tho townsfolk. They did so: and those 
without heard the sound of singing and musick. Men came in by the 
postern gate. Now it was not their way to arrest strangers at sight, 
except a foe; so the access was not closed. These men therefore saw the 
people taken up with merrymaking. And Culani-Brahmadatta heard the 
noise in the town, and said to his courtiers: “ Look ye, we have encom¬ 
passed this city with eighteen great hosts, and the people shew neither 


for the judges and heard both sides, and knowing no better decision gave it against 
the man who had risked his life. At this moment the king's mother, Queen Talata, 
who sat near, hearing the king's mistaken award, asked him if he had carefully 
considered his sentence. He replied, “ Mother, that is the best I can do; decide it 
better if you can." “And so I will,” said she. Then she said to the man: “Friend, 
put down on the ground the three things which you held in your hand; put them in 
order. And tell me, when you were in the water what did you say?” He told her. 
“ Now then,” said she, “ take which you like.” He took up the money. As he began 
to go away she asked him, “ So you like the money ? ” “Yes.” “ And did you, or 
did you not say to the man, that you would give iiim whioh you liked? ” “ Yes, I did 
say so." “Then you must give him the money.” He gave it weeping and wailing. 
Then king and courtiers applauded in great delight; and after this her wisdom became 
noised abroad everywhere. 

1 One between each of the encircling bands and the wall. 

1 Manoiilutalam, in the Himalaya. 
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fear nor anxiety : but full of delight and happineaa they snap fingers, they 
make merry, they leap and sing. What is the meaning of this 1 ” Then 
the men sent aforetime to foreign service spoke falsely as follows: “ My 
lord, we entered the eity by the postern on some business, and seeing the 
people all taken up in merrymaking we asked, [400] Why are you so 
careless when all the kings of India are here besieging your city ? And 
they replied, When our king was a boy he had a wish to hold festival 
when all the kings of India should have besieged the city; and now that 
wish is fulfilled: therefore he sent round a proclamation, and himself 
keeps festival in the palace.” This made the king angry; and he sent 
out a division of his army with these orders: “ Disperse all about the 
city, fill up the trenohes, break down the walls, raze the gate-towers, 
enter the city, use the people’s heads like pumpkins cast on a cart, and 
bring me here the head of King Vedeha.” Then the mighty warriors, 
armed with all manner of weapons, marched up to the gate, assisted by 
the sage’s men with red-hot missiles', showers of mud, and stones thrown 
upon them. When they were in the ditch attempting to destroy the wall, 
the men in the gate-towers dealt havock with arrows, javelins, and spears. 
The sage’s men mocked and jeered at the men of Brahmadatta, with 
gestures and signs of the hands, and crying, “ If you can’t take us, have 
a bite or a sup, do! ” and holding out bowls of toddy and skewers with 
moat or fish, which they ate and drank themselves, and promenaded the 
walls. The others quite unsuccessful returned to Culani-Brahmadatta, 
and said, “My lord, no one but a magician could get in.” The king 
waited four or five days, not seeing how to take what he wanted to take. 
Then he asked Kevatta t “ Teacher, take the city we cannot, not a man 
can get near it! What’s to be donel” “Never mind, your majesty. 
The city gets water from outside, we will cut off the water and so take it. 
They will be worn out for want of water, and will open the gates” 
“ That is the plan,” said the king. After that, they hindered the people 
from getting near the water. The wise man’s spies wrote on a leaf, and 
fastened it on an arrow, and so sent word to him. Now he had already 
given orders, that whosoever sees a leaf fastened upon an arrow [401] was 
to bring it to him. A man saw this, and took it to the sage, who read 
the message. “ He knows not that I am the sage Mahosadha,” he 
thought. Procuring bamboo poles sixty cubits long, he had them split in 
two, the knots removed, and then joined again, covered over with leather, 
and smeared with mud. He then sent for the soil and lily-seed brought 
from Himavat by the hermits, he planted the seed in the mud by the edge 
of the tank, and placed the bamboo over it, and filled it with water. In 
one night it grew up and Dowered, rising a fathom above the top of the 

1 I do not understand mala, and the variety ol readings suggests a corruption here 
Some sort of missile is wanted, sand perhaps, or red-hot metal. Pukka is red-hot. 
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bamboo. Then be palled it up and gave it to bia men with orders to take 
it to Brahmadatta. They rolled up the stalk, and threw it over the wall, 
cryiug out, “ Ho servants of Brahmadatta ! don’t starve for want of food. 
Here you are, wear the flower and fill your bellies with the stalk ! * One 
of the wise man’s spies picked it up, and brought it to the king, and said, 

“ See, your majesty, the stalk of this lily : never was so long a stalk seen 
before ! * “ Measure it,” said the king. They measured it and made it 
out to be eighty fathoms instead of sixty. The king asked, “ Where did 
that grow?” One replied with a made-up tale: “One day, my lord, 
being thirsty for a little toddy, I went into the city by the postern, and 
I saw the great tanks made for the people to play in. There was a 
number of people in a boat plucking flowers. That was where this grew 
by the edge of the tauk; but those which grew in the deep water would 
be a hundred cubits high.” Hearing this the king said to Kevatta, 
“ Teacher, we cannot take them by cutting off the water; make an end 
of that attempt.” “ Well," said he, “ then we will take them by cutting 
off their food; the city gets its food from outside.” “ Very good, teacher.” 
The sage learnt this as before, and thought, “He does not know that I am 
the sage Mahosadha!” Along the rampart he laid mud and there planted 
rice. Now the wishes of the Bodhisats always do succeed: in one night 
the rice sprang up and shewed over the top of the rampart. [402] This 
Brahmadatta saw, and asked, “ Friend, what is that which shews green 
above the rampart?” A scout of the sage’s replied, as though catching 
the words from the king’s lips, “ My lord, Mahosadha the farmer's son, 
foreseeing danger to come, collected from all the realm grain with which 
he filled his granaries, throwing out the residue upon the ramparts. No 
doubt this rice, warmed with the heat and soaked in the rain, grew up 
there into plants. I myself one day went in by the postern on some 
business, and picked up a handful of this rice from a heap on the rampart, 
and dropt it in the street; whereupon the people laughed at me, and oried, 
“ You’re hungry, it seems 1 tie up some of it in the corner of your robe, take 
it home, and cook it and eat it” Hearing this, the king said to Kevatta, 
“ Teacher, by cutting off the grain we shall not take this place; that 
is not the way.” “Then, my lord, we will take it by cutting off the 
supply of wood, which the city gets from without.” “ So be it, teacher.” 
The Bodhisat as before got to know of it; and he built a heap of firewood 
which shewed beyond the rice. The people laughed at the Brahmadatta’s 
men, and said, “If you are hungry, here is something to cook your food 
with,” throwing down great logs of wood as they said it. The king asked, 
“What is this firewood shewing above the rampart?” The scouta said, 
“The farmer's son, foreseeing danger to come, collected firewood, and 
stored it in the sheds behind the houses; what was over he staoked by the 
rampart side.” Then the king said to Kevatta, “Teacher, we cannot take 
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the place by cutting off the wood; enough of that plan.” “ Never mind, 
sire, I have another plan.” “What is that plan, teacher? I see no end 
to your plans. Videha we cannot take; let us go back to our city.” 
“ My lord, if it is said that Culani-firahmadatta with a hundred and one 
princes could not take Yideha, we shall be disgraced. Mahosadha is not 
the only wise man, for I am another: I will use a stratagem.” “ What 
stratagem, teacher?” “We will have a Battle of the Law.” [403] “What 
do you mean by that?” “Sire, no army shall fight. The two sages 
of the two kingB shall appear in one place, and of these whichever shall 
salute the other shall be conquered. Mahosadha does not know this idea. 
I am older and he is younger, and when he sees me he will salute me. 
Thus we shall conquer Yedeha, and this done we will return home. So 
we shall not be disgraced. That is what is meant by a Battle of the 
Law.” But the Bodhisat learnt this secret as before. “ If I let Kevatta 
conquer me thus,” he thought, “I am no sage.” Brahmadatta said, 
“A capital plan”: and he wrote a letter and sent it to Vedeha by the 
postern, to this effect: “To-morrow there shall be a Battle of the Law 
between the two sages; and he who shall refuse to fight shall be accounted 
vanquished.” On receipt of this Vedeha sent for the sage and told him. 
He answered, “ Good, my lord: Bend word to prepare a place for the 
Battle of the Law by the western gate, and there to assemble. So he 
gave a letter to the messenger, and next day they prepared the place 
for the Battle of the Law to see the defeat of Kevatta, But the hundred 
and one princes, not knowing what might befall, surrounded Kevatta to 
protect him. These princes went to the place prepared, and stood looking 
towards the east, and there also was the sage Kevatta. But early in the 
morning, the Bodhisat bathed in sweet-scented water, and clothed himself 
in a Kasi robe worth a hundred thousand pieces, and adorned himself 
fully, and after a dainty breakfast went with a great following to the 
palace-gate. Bidden to enter, he did so, and greeted the king, and sat 
down on one side. “ Well, sage Mahosadha ?” said the king. “I am 
going to the place of the Battle.” “ And what am I to do ? ” “ My lord, 
I wish to conquer Kevatta with a gem; I must have the eight-sided 
gem.” “ Take it, my son.” He took it, and took his leave, and surrounded 
by the thousand warriors, his birthmates, [404] he entered the noble 
chariot drawn by a team of white thorobreds, worth ninety thousand 
pieces of money, and at the time of the mid-day meal he came to 
the gate. 

Kevatta stood watching for his arrival, and saying, “ Now he comes, 
now he comes,” craning his neck till it seemed to be lengthened, and 
sweating in the heat of the sun. The Great Being, with his retinue, like 
an inundating sea, like a roused lion, fearless and unruffled, caused the 
gate to be opened and came forth from the city; descending from his 
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chariot like a lion aroused, he went forward. The hundred and one 
princes beholding his majesty, acclaimed him with thousands of cries, 
“Here is the sage Mahosadha, son of Sirivaddha, who hath no peer for 
wisdom in all India! ” And he like Sakka surrounded with his troop of 
gods, in glory and grandeur unparalleled, holding in his hand the precious 
gem, stood before Kevatta. And Kevatta at first sight of him had not 
force to stand still, but advanced to meet him, and said, “Sage Mahosadha, 
we are sages both, and although I have been dwelling near you all this 
time, you have never yet sent me so much as a gift. Wjiy is this 1 ” The 
Great Being said, “ Wise sir, I was looking for a gift which should be not 
unworthy of you, and to-day I have found this gem. Pray take it; there 
is not its like in the world.” The other seeing the gem ablaze in his 
hand, thought that he must be desiring to offer it, and said, “ Give it me 
then,” holding out his hand. “ Take it,” said the Great Being, and dropt 
it upon the tips of the fingers of his outstretched hand. But the brahmin 
could not support the weight of the gem in his fingers, and it slipt down 
and rolled to the Bodhisat’s feet; the brahmin in his greed to get it, 
stooped down to the other’s feet. Then the Great Being would not let 
him rise, but with one hand held his shoulderblades and with the other his 
loins, as he cried, “Rise teacher, rise, I am younger than you, young 
enough to be your grandson; do no obeisance to me.” As he said this 
again and again, he rubbed his face and forehead against the ground, till it 
was all bloody, then with the words “Blind fool, did you think to have an 
obeisance from me?” [405] he caught him by the throat and threw him 
away from himself. He fell twenty fathoms away; then got up and ran 
off. Then the Great Being’s men picked up the gem, but the echo of the 
Bodhisat’s words, “ Rise up, rise, do no obeisance to me! ” rose above the 
din of the crowd. All the people shouted aloud with one voice, “Brahmin 
Kevatta did obeisance to the sage’s feet! ” And the kings, Brahmadatta 
and all, saw Kevatta bowed before the feet of the Great Being. “Our 
sage,” they thought, “ has done obeisance to the Great Being; now we are 
conquered! he will make an end of us all ”; and each mounting his 
horse they began to flee away to Uttarapaftcala. The Bodhisat’s men 
seeing them flee, again made a clamour, crying, “Culam-Brahmadatta is 
in flight with his hundred and one princes! ” Hearing this, the princes 
terrified more and more, ran on and scattered the great host; while the 
Bodhisat’s men, shouting and yelling, made a yet louder din. The Great 
Being with his retinue returned to the city; while Brahmadatta’s army 
ran in rout for three leagues. Kevatta mounted upon a horse came up 
with the army wiping off the blood from his forehead, and cried, “ Ho 
there, do not run 1 I did not bow to the churl! Stop, stop! But the 
army would not stop, and made mock of Kevatta, reviling him, “ Man of 
sin 1 villain brahmin 1 You would make a Battle of the law, and then 
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bow before a stripling young enough to be your grandson! Is not this a 
thing most unmeet for you ! ” They would not listen to him, but went on. 
He dashed on into the army, and cried, “ Ho you, you must believe me, I 
did not bow to him, he tricked me with a gem I ” So by one means 
or another, he convinced the princeB and made them believe him, and 
rallied the broken army. 

Now so great was this host, that if eaoh man of them had taken a clod 
or a handful of earth and thrown it into the moat, they could have filled 
the moat and made a heap as high as the rampart. But we know that the 
intentions of the Bodhisats are fulfilled; and there was not one who threw 
a clod or a handful of earth towards the city. They all returned back to 
their position. [406] Then the king asked Kevatta, “What are we to do, 
teacher?” “My lord, let no one come out from the postern, and cut off 
all access. The people unable to come out will be discouraged and will 
open the gate. Thus we shall capture our enemies.” The sage was 
informed as before of the matter, and thought: “ If they stay here long we 
shall have no peace; a way must be found to get rid of them. I will 
devise a stratagem to make them go.” So he searched for a man clever 
in such things, and found one named Anukevatta. To him he said, 
“Teacher, I have a thing which I want you to carry out.” “What am I 
to do, wise sir 1 Tell me.” “ Stand on the rampart, and when you see our 
men inoautious, immediately let down cakes, fish, meat, and other food to 
Brahmadatta’s men, and say, Here, eat this and this, don’t be down¬ 
hearted ; try to stay here a few days longer; before long the people will 
be like hens in a coop and will open the gate of themselves, and then you 
will be able to capture Vedeha and that villain of a farmer’s son. Our 
men when they hear this, with harsh upbraiding, will bind you hand and 
foot in the sight of Brahmadatta’s army, and will pretend to beat you with 
bamboos, and pull you down, and tying your hair in five knots 1 will 
daub you with brickdust, put a garland of kanavera’ upon you, 
belabour you soundly until weals rise on your back, take you up on the 
rampart, tie you up, and let you down by a rope to Brahmadatta’s men, 
crying out, Go, traitor! Then you will be taken before Brahmadatta, and 
he will ask your offence; you must say to him, Great king, once I 
was held in great honour, but the farmer’s son denounced me to my king 
for a traitor and robbed me of all. I wished to make the man shorter by 
a head who had ruined me, and in pity for the despondency of your 
men [407] I gave them food and drink. For that, with the old grudge in 
his heart, he brought this destruction upon me. Your own men, 0 king, 
know all about it. Thus by one means or another you must win the 
king’s confidence, and then Bay to him: Sire, now you have me, trouble 

1 See v. 246*, tram., v. p. 125, note 2. 

1 Perhaps Sausor. karatira. See iv. 119, note 1 (trans.). 
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no more. Now Vedeha and the farmer’s son are dead men I I know the 
strong places and the weak places of the ramparts in this city. I know 
where crooodiles are in the moat and where they are not; before long 
I will bring the eity into your hands. The king will believe you and do 
you honour, and will place the army in your charge. Then you must 
bring down the army into the plaoes infested by snakes and crocodiles; 
the army in fear of the crooodiles will refuse to go down. You must then 
say to the king, Your army, my lord, has been corrupted by the farmer's 
son; there is not a man of them, not even teacher Kevatta and the 
princes, who has not been bribed. They just walk about guarding you, 
they are all the oreatures of the farmer’s son, and I alone am your man. 
If you do not believe me, order the kings to come before you in full 
dress; then examine their dresses, their ornaments, their swords, all 
given them by the farmer’s son and inscribed with his name, and assure 
yourself. He will do so, and make sure, and in fear will dismiss the 
princes. Then he will ask you what is to be done 1 and you must reply, 
My lord, the farmer’s son is full of resource, and if you stay here a few 
days he will gain over all the army and capture yourself. Make no delay, 
but this very night in the middle watoh let us take horse and depart, that 
we die not in the enemy’s hands. He will follow your advice; and while 
he flees away you must return and tell my people.” Thereupon 
Anukevatta replied, “Good, wise sir, I will do your bidding.’’ “Well 
then, you must put up with a few blows.” [408] “Wise sir, do what you 
will with my body, only'spare my life and my limbs.” 

Then after shewing all respect to Anukevatta’s family, he caused him 
to be roughly handled in this manner and handed him over to 
Brahmadatta’s men. The king tested him, and trusted him, honoured 
him and gave him charge of the army; he brought the army down to 
the places which were infested by snakes and crocodiles; and the men 
terrified by the crocodiles, and wounded by arrows, spears, and lances cast 
by soldiers who stood upon the battlements, thus perished, after which 
none were so brave as to approach. Then Anukevatta approached the 
king, and said to him, “0 great king, there is not a man to fight for you: 
all have been bribed. If you do not believe me, send for the princes, and 
see the inscriptions upon their garments and accoutrements.” This the king 
did; and seeing inscriptions upon all their garments and accoutrements, he 
felt sure that indeed these had taken bribes. “Teacher,” he said, “ what s to 
be done now 1 ” “ My lord, there’s nothing to be done; if you delay, the 
farmer’s son will capture you. Sire, if the teacher Kevatta does walk 
about with a sore on his forehead, yet he also has taken his bribe; he 
accepted that precious gem, and made you run in rout for three leagues, 
and then won your confidence again and made you return. He is a 
traitor! I would not obey him # single night; this very night in the 
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middle watch yon should escape. You have not a friend but me.” 
.“Then, teacher, get my hone and chariot ready yourself.” Finding that 
the king was assuredly bent on escape, he encouraged him and bade him 
fear nothing; then he went out and told the scouts that the king was to 
escape that night, let them not think of sleep. He next prepared the 
king’s horse, arranging the reins so that the more he pulled the faster the 
horse would go; and at midnight he said, “ My lord, your horse is ready; 
see, it is time.” The king mounted the horse and fled. Anukevatta also 
got on horseback, as though to go with him, but after going a little way 
he turned back; and the king’s horse, by the arrangement of its reins, 
[409] pull as the king would, went on. Then Anukevatta came amongst 
the army, and shouted with a loud voice, “ Culanl-Brahmadatta has fled! ” 
The scouts and their attendants cried out too. The other princes, hearing 
the noise, thought in their terror, “Sage Mahosadha must have opened the 
gate and come out; we shall all be dead men! ” Giving but a look at all 
the materials of their use and enjoyment 1 , away they ran. The men 
shouted the louder, “The princes are in rout!” Hearing the noise, all 
the others who stood at the gate and on the towers shouted and clapt 
their hands. Then the whole city within and without was one great roar, 
as though the earth cleft asunder, or the great deep were broken up, 
whilst the innumerable myriads of that mighty host in mortal terror, 
without refuge or defence, cried aloud, “Brahmadatta is taken by 
Mahosadha with the hundred and one kings! ” Away they ran in rout, 
throwing down even their waistclothes. The camp was empty. Culani- 
Brahmadatta entered his own city with the hundred and one chiefs 

Next morning, the soldiers opened the city gates and went forth, and 
seeing the great booty, reported it to the Great Being, asking what they 
were to do. He said, “ The goods which they have left are ours. Give to 
our king that which belonged to the princes, and bring to me that which 
belonged to Kevatta and the other private persons; all the rest let the 
citizens take." It took half a month to remove the jewels of price and 
valuable goods, four months for the rest. The Great Being gave great 
honour to Anukevatta. From that day the citizens of Mithila had plenty 
of gold. 

Now Brahmadatta and those kings had been a year in the city of 
Uttarapartc&la; when one day, Kevatta, looking upon his face in a mirror, 
saw the scar on his forehead and thought, “That is the doing of the 
farmer’s son; he made me a laughingstock before all those kings!” 
Anger arose in him. “ How can I manage to see his back t ” he thought. 
“ Ah, here is a plan. Our king's daughter, Paflc&lacandl [410] is peerless 
in beauty, like a divine nymph; I will shew her to King Vedeha. He 

1 upabhogaparibhoga -: this compound oocurs in Jit. u. 481*, and in Buddhist 
Sanskrit: (Hiianmueeaya 84*, 68*, 89”. 
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will be caught by desire like a fish that has swallowed the hook: I will 
land him and Mahosadha with him, and kill them both, and drink the cup 
of viotory I ’’ With this resolve, he approached the king. “ My lord," 
said he, “ I have an idea." “ Yes, teacher, your idea left me onoe without 
a rag to cover me. What will you do now ? Hold your peace.” “ Sire, 
there never was a plan equal to this.” “ Speak on, then.” “ Sire, we two 
must be alone.” “So be it,” The brahmin took him into an upper 
storey, and said, “Great king I 1 will attract King Vedeha by desire, to 
bring him here, and kill him.” “ A good plan, teacher, but how are we to 
arouse his desire 1” “Sire, your daughter Paficalacandl is peerless in 
beauty; we will have her charms and accomplishments celebrated in verse 
by poets, and have those poems sung in Mithila. When we find that he 
is saying to himself, If the mighty monarch Vedeha cannot get this pearl 
of maidens, what is his kingdom to him ? and that he is caught in the 
attraction of the idea, I will go and fix a day; on the day fixt by me he 
will come, like a fish that has swallowed the hook, and the farmer’s son 
with him; then we will kill them.” This pleased the king, and he 
agreed: “ A fine plan that, my teacher! so we will do.” 

But a maynah bird, that watched the king’s bed, took note of it. 

And so the king sent for clever poets, and paid them richly, and 
shewed them his daughter, bidding them make a poem on her beauty; and 
they made songs of exceeding great sweetness, and recited them to the 
king. He rewarded them richly. Musicians learnt these songs from the 
poets, and sang them in public, and thus they were spread abroad. 
When they had been spread abroad, the king sent for the singers, and 
said, “My children, climb into the trees by night with some birds, sit 
there and sing, and, in the morning, [Ill] tie bells about their necks, let 

them fly, and come down.” This he did that the world might say, the 

very gods sing the beauty of the King of Paficala’s daughter. Again the 
king sent for these poets, and said to them, “ My children, make poems to 
this effect, that such a princess is not for any king in all India save 
Vedeha King of Mithila, praising the king’s majesty and the girl's 
beauty.” They did so, and reported it; the king paid them well, and 

told them to go to Mithila and sing in the same way. They went to 

Mithila, singing these songs on the way, and there sang them in public. 
Crowds of people heard the songs, and amidst loud applause paid them 
well At night they would olinib into the trees and sing, and, in the 
morning, tied bells about the birds’ necks before they came down. People 
heard the sound of the bells in the air, and all the city rang with the 
news, that the very gods were singing the beauty of the king’s daughter. 
The king hearing of it sent for the poets, and made an audience in his 
palace. He was to think that they wanted to give him the peerless 
daughter of ifing Culani. So he paid them well, and they came back and 
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told Brahmadatta, Then Kevatta said to him, “ Now, sire, ’tis time for 
me to go and settle the day.” “ Very good, teacher, what mnst you take 
with you!” “A little present" He gave it. The other went with it, 
accompanied by a large following, to Yedeha’s kingdom. On his arrival 
being made known, all the city was in an uproar: “ King Culani and 
Vedeha, they say, will strike a friendship; Culani will give his daughter 
to our king, and Kevatta, they say, is coming to fix a day.” King 
Vedeha also heard this; and the Great Being heard it, and thought, “I 
like not his coming; I must find out about it exaotly.” So be sent word 
to spies that lived with Culani. They replied, “We do not quite 
understand this business. The king and Kevatta were sitting and 
talking in the royal bedchamber; but the maynah which watches the 
bedchamber will know about it.” On hearing this, the Great Being 
thought: [412] “That our enemies may not have an advantage, I will 
parcel out the whole city and decorate it, and not allow Kevatta to see it." 
So from the city gate to the palace, and from the palace to his own house, 
on both sides of the road he erected lattice-work, and covered all over 
with mats, covered all with pictures, scattered flowers upon the ground, 
set jars full of water in place, hung flags and banners. Kevatta as he 
entered the city could not see its arrangements; he thought the king had 
decorated it for his sake, and did not understand that it had been done 
that he might not see. When he came before the king, he offered his 
gift. and with a courteous greeting sat down on one side. Then after 
an honourable reception, he recited two stanzas, to announce the reason 
of his arrival: 

“A king who wishes for thy friendship sends thee these precious things: 
now let worthy sweet-spoken ambassadors come from that place; let them 
utter gentle words which shall give pleasure, and let the people of Panc&la and 
Videha be one." 

“Sire,” he went on, “he would have sent another in place of me, but 
me he sent, feeling sure that no other could tell the tale so pleasantly as I 
should do. Go, teacher, quoth he, win over the king to look favourably 
upon it, and bring him back with you. Now, sire, go, and you shall 
receive an excellent and beautiful princess, and there shall be friendship 
established between our king and you." The king was pleased at this 
proposal; he was attracted by the idea that he should receive a princess of 
peerless beauty, and replied, “ Teacher, there was a quarrel between you 
and the wise Mahosadha at the Battle of the Law. Now go and see my 
son; [413] you two wise men must make up your differences; and after a 
talk together, come back.” Kevatta promised to go and see the sage, and 
he went 

Now the Great Being that day, determined to avoid talking with this 
man of sin, in the morning drank a little ghee; they smeared the floor 
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with vet cow-dung, end smeared the pillars with oil; all chairs and seals 
they removed except one narrow couch on which he lay. To his servants 
he gave orders as follows: “When the brahmin begins to talk, say, 
Brahmin, do not talk with the sage; he has taken a dose of ghee to-day. 
And when I make as though to talk with him, stop me, saying, My lord, 
you have taken a dose of ghee—do not talk.” After these instructions 
the Great Being covered himself with a red robe, and lay down on his 
couch, after posting men at the seven gate-towers 1 . Kevatta, reaching the 
first gate, asked where the wise man was t Then the servants answered, 
“Brahmin, do not make much noire; if you wish to go in, go silently. 
To-day the sage has taken ghee, and he cannot stand a noise.” At the 
other gates they told him the same thing. When he came to the seventh 
gate, he entered the presence of the sage, and the sage made as though to 
speak: but they said, “ My lord, do not talk; you have taken a strong 
dose of ghee—why should you talk with this wretched brahmin?” So 
they stayed him. The other came in, but could not find where to sit, nor 
a place to stand by the bed. He passed over the wet cow-dung and stood. 
Then one looked at him and rubbed his eyes, one lifted his eyebrow, one 
scratched his elbow. When he saw this, he was annoyed, and said, “Wise 
sir, I am going." Another said, “ Ha, wretched brahmin, don’t make a 
noise 1 If you do, I’ll break your bones for you I” Terrified he looked 
back, when another struck him on the back with a bamboo stick, another 
caught him by the throat and pushed him, another slapt him on the back, 
until he departed in fear, like a fawn from the panther’s mouth, and 
returned to the palaoe. 

Now the king thought: [414] “To-day my son will be pleased to hear 
the news. What a talking there will be between the two wise men 
about the Law I To-day they will be reconciled together, and I shall be 
the gainer.” So when he saw Kevatta, he recited a stanza, asking about 
their conversation together: 

“ How did your meeting with Mahosadha come off, Kevatta ? Pray tell me 
that Was Mahosadha reconciled, was he pleased ? ” 

To this Kevatta replied, “Sire, you think that is a wise man, but there 
is not another man less good,” and he recited a stanza: 

“ He is a man ignoble of nature, lord of men ! disagreeable, obstinate, wicked 
in disposition, like one dumb or deaf: he said not a word. 

This displeased the king, but he found nb fault He provided Kevatta 
and his attendants with all that they needed and a house to live in, and 
bade him go and rest After he had sent him away the king thought 


1 uttamau means seventh; there seeme 
which is represented by the Burmese story, 
seven closets on the ground floor.” Bo 0**. 


to be a oontosion of two versions, one of 
11 He lay down in the innermost of tbs 
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to himself, “ My son is wise, and knows well how to be courteous; jet he 
would not speak courteously to this man and did not want to see him. 
Surely he must hare seen cause for some apprehension in the future I" and 
he composed a stanza of his own: 

“ Verily this resolution is very hard to understand; a clear issue has been 
foreseen by this strong msn. Therefore my body is shaken: who shall lose his 
own and fall into the hands of his foe 1 ” 

[415] "No doubt my son saw some misohief in the brahmin’s visit. He 
will have come here for no friendly purpose. He must have wished to 
attract me by desire, and make me go to his city, and there capture 
me. The sage must have foreseen some danger to come.” As he was 
turning over these thoughts in his mind, with alarm, the four wise men 
came in. The king said to Senaka, “Well, Senaka, do you think I ought 
to go to the city of Uttarapaficala and marry King Oujanl’a daughter 1” 
He replied, “ 0 sire, what is this you say I When luck comes your way, 
who would drive it off with blows 1 If you go there and marry her, you 
will have no equal save Culani-Brahmadatta in all India, because you will 
have married the daughter of the chief king. The king knows that the 
other princes are his men, and Vedeha alone is his peer, and so desires to 
give you bis peerless daughter. Do as he says and we also shall receive 
dresses and ornaments.” When the king asked the others, they all said 
the same. And as they were thus conversing, Brahmin Kevatta came 
from his lodging to take his leave of the king, and go; and he said, "Sire, 
I cannot linger here, I would go, prince of men I” The king shewed him 
respect, and let him go. 

When the Great Being heard of hiB departure, he bathed and dressed 
and went to wait on the king, and saluting him sat on one side. Thought 
the king: "Wise Mahosadha my son is great and full of resource, he 
knows past, present and future; he will know whether I ought to go or 
not”; yet befooled by passion he did not keep to his first resolve, but 
asked bis question in a stanza: 

“All six hare one opinion, and they are sages supreme in wisdom. To go or 
not to go, to abide here—Mahosadha, tell me your opinion also.” 

[416] At this the sage thought, "This king is exceedingly greedy 
in desire: blind and foolish he listens to the words of these four. I will 
tell him the mischief of going and dissuade him.” So he repeated four 
stanzas: 

“ Do you know, great king: mighty and strong is King Cfllanl-Brahmadatta, 
and he wants you to kill, as a hunter catches the deer by decoy. As a fish 
greedy for food does not recognize the hook hidden in the bait, or a mortal his 
death, so you 0 king, greedy in desire, do not recognize Cajanl’s daughter, you, 
mortal, your own death. Go to Pafio&la, and in a little time you will destroy 
yeureelf, as a deer caught on the road oomes into great danger.” 
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[417] At this heavy rebuke', the king was angry. “The man thinks 
I am his slave,” he thought, “he forgets I am a king. He knows that the 
ohief king has sent to offer me his daughter, and says not a word of good 
wishes, but foretells that I shall be caught and killed like a silly deer or a 
fish that swallows the hook or a deer caught on the road!" and immediately 
be reoited a stanza: 

“ I was foolish, 1 was deaf and dumb, to consult you on high matters. How 
can you understand things like other men, when you grew up hanging on to the 
plow-tail?” 

With these opprobrious words, he said, “This clodhopper is hindering 
my good luck 1 away with him ! ” and to get rid of him he uttered this 
stanza; 

“Take this fellow by the neck and rid my kingdom of him, who speaks 
to hinder my getting a jewel.” 

But he, seeing the king’s anger, thought, “ If any one at the bidding of 
this king seize me by hand or by neck, or touch me, I shall be disgraced 
to my dying day; therefore I will go of myself.” [418] So he saluted the 
king and went to his house. Now the king had merely spoken in anger: 
but out of respect for the Bodhisat he did not oommand any one to carry 
out his words. Then the Great Being thought, “This king is a fool, he 
knows not his own profit or unprofit. He is in love; and determined to 
get that princess, he does not perceive the danger to come; he will go to 
his ruin. I ought not to let his words lie in my mind. He is my great 
benefactor, and has done me much honour. I must have confidence in 
him. But first I will send the parrot and find out the facts, then I will 
go myself.” So he sent the parrot. 

To explain this the Master said: 

“Then he went out of Vedeha’s presence, and spake to his messenger, 
Mathura [sic] the clever parrot: ‘ Come, my green parrot, do a service for me. 
The king of PaSc&la has a maynah that watches his bed: ask him in full, for he 
knows all, knows all the secret of the king and Kosiya.' Matthara [mc] the 
clever parrot listened, and went—the green parrot—to the maynah bird Then 
this clever parrot MSthara spake to the sweet-voiced maynah in her fine cage: 
‘ Is all well with you in your fine cage ? is all happy, 0 yess4 ! ? Do they give 
you parched honey-corn in your fine cage?’ ‘All is well with me, sir, indeed, all 
is happy, they do give me parched honey-corn, 0 clever parrot. Why have you 
come, sir, and why were you sent ? I never saw you or heard of you before.’ ’ 

[419] On hearing this, he thought: “If I say, I am come from Mithili, 
for her life she will never trust me. On my way I noticed the town 
Aritthapurn in this kingdom of Sivi; so I will make up a false tale, how 
the king of Sivi has sent me hither,” and he said— 

“ I was King Sivi’s chamberlain in his palace, and from thence that righteous 
king set the prisoners free from bondage.” 

■ Beading, as Fausbsll suggests, atinigganhante for -to. 

* iafika kira iakuneiu vtuajitiki numa. Schol. 
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[420] Then the maynah gave him the honey-corn and honey-water 
which stood ready (or her in a golden dish, and said, " Sir, you have come 
a long way: what has brought you t” He made up a tale, desirous to 
learn the secret, and said, 

“I onoe had to wife a sweet-voiced maynah, and a hawk killed her before 
my eyes." 

Then she asked, “But how did the hawk kill your wife?” He told 
her this story. “ Listen, madam. One day our king invited me to join 
him at a water-party. My wife and I went with him, and amused our¬ 
selves. In the evening we returned with him to the palace. To dry our 
feathers, my wife and I flew out of a window and sat on the top of a 
pinnacle. At that moment a hawk swooped down to catch us as we were 
leaving the pinnacle. In fear of my life I flew swiftly off; but she was 
heavy then, and could not fly fast; hence before my eyes he killed her and 
carried her off. The king saw me weeping for her loss, and asked me the 
reason. On hearing what had occurred, he Baid, ‘ Enough, friend, do not 
weep, but look for another wife.’ I replied, ‘What need I, my lord, 
to wed another, wicked and vioiousl Better to live alone.’ He said, 
‘ Friend, I know a bird virtuous like your wife; Eitag Culani’s chamber- 
lain is a maynah like her. Go and ask her will, and let her reply, and if 
she likes you come and tell me; then I or my queen will go with great 
pomp and bring her back.’ With these words he sent me, and that is why 
I am come.” And he said: 

“ Full of love for her I am come to you: if you give me leave we might dwell 
together.” 

[421] These words pleased her exceedingly; but without shewing her 
feelings she said, as though unwilling: 

“ Parrot should love parrot, and maynah maynah: how can there be union 
between parrot and maynah 1” 

The other hearing this thought, “ She does not reject me; she is only 
making much of herself. Indeed she loves me doubtless. I will find some 
parables to make her trust me.” So he said— 

“Whomsoever the lover loves, be it a low Cand&li, all are alike: in love there 
is no unlikeness.’’ 

This said, he went on, to shew the measure of the differences in the 
birth of men, 

“The mother of the king of Sivi i < named Jambftvatl, and she was the beloved 
queen consort of Visudeva the Kapha.” 

How the king of Sivi’s mother, Jamb&vatl, was of the Candila caste, 
and she was the beloved queen consort of V&sudeva, one of the Kaphftgana 
clan, the eldest of ten brothers. The story goes, that he one day went out 
from Dviravatl into the park; and on his way he espied a very beautiful 
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girl, standing by the way, as she journeyed on some business from her 
Cand&la village to town. He fell in love, and asked her birth; and on 
hearing that she was a Oand&ll, he was distressed. Finding that she was 
unmarried, he turned back at once, and took her home, surrounded her 
with preoious tilings, and made her his chief queen. She brought forth a 
son Sivi, who ruled in Dv&ravati at his father’s death. 

[422] After giving this example, he went on: “ Thus even a prince 
such as he mated with a Candila woman; and what of us, who are but of 
the animal kingdom 1 If we like to mate together, there is no more to be 
said.” And he gave another example as follows: 

“ Rathavatl, a fairy, also loved Vaccha, and the man loved the animal. In 
love there is no unlikeness. 

“Vaccha was a hermit of that name, and the way she loved him was 
this. In times gone by, a brahmin, who had seen the evil of the passions, 
left great wealth to follow the ascetic life, and lived in Himavat in a hut 
of leaves which he made him. Not far from this hut in a cave lived a 
number of fairies, and in the same place lived a spider. This spider used 
to spin his web, and crack the heads of these creatures, and drink their 
blood. Now the fairies were weak and timid, the spider was mighty and 
very poisonous: they could do nothing against him, so they came to the 
hermit, and sainted him, and told him how a spider was destroying them 
and they could see no help; wherefore they begged him to kill the spider 
and save them. But the ascetic drove them away, crying, “ Men like me 
take no life!” A female of these creatures, named Bahavati, was un¬ 
married ; and they brought her all finely arrayed to the hermit, and said, 
“ Let her be your handmaiden, and do you slay our enemy." When the 
hermit saw her he fell in love, and kept her with him, and lay in wait for 
the spider at the cave’s mouth, and as he came out for food killed him with 
a club. So he lived with the fairy and begat sons and daughters on her, 
and then died. Thus she loved him.” 

The parrot, having described this example, said, “ Vaccha the hermit, 
although a man, lived with a fairy, who belonged to the animal world; 
why should not we do the same, who both are birds?” 

When she heard him she said, “My lord, the heart is not always the 
same: I fear separation from my beloved.” But he, being wise and versed 
in the wiles of women, further tested her with this stanza: 

“Verily I shall go away, 0 sweet-voiced maynah. This is a refusal; no 
doubt you despise me.” 

[423] Hearing this she felt as though her heart would break; but 
before him she made as though she was burning with newly awakened 
love, and recited a stanza and a half: 

“No luok for the hasty, 0 wise parrot M&thara. Stay here until you shall 
see the king, and hear the sound of tabours and see the splendour of our ku%. 
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So when evening came they took their pleasure together; and they 
lived in friendship and pleasure and delight. Then the parrot thought, 
“ Now she will not hide the secret from me; now I must ask it of her and 
go.—Maynah,” quoth he. “What is it, my lordl” “I want to ask yon 
something; shall I say it?” “Say on, my lord,’’ “Never mind, to-day is 
a festival; another day I will see about it.” “If it be suitable to a 
festival, say it, if not, my lord, say nothing.” “ Indeed, this is a thing fit 
for a festival day.” “ Then speak.” “ If you will listen, I will speak.” 
Then he asked the secret in a stanza and a half: 

“This sound so loud heard over the countryside—the daughter of the king 
of PancSla, bright as a star—he will give her to the Videhas, and this will 
be their wedding I ” 

[424] When she heard this she said, “ My lord 1 on a day of festival 
you have said a thing most unlucky I” “I say it is lucky, you say it 
is unlucky: what can this mean? ” “I cannot tell you, my lord.” 
“ Madam, from the time when you refuse to tell me a secret which you 
know, our happy union ends.” Importuned by him she replied, “Then, 
my lord, listen:— 

“ Let not even your enemies hare such a wedding, M&thara, as there shall be 
betwixt the kings of PancSla and Videha.” 

Then he asked, “Why do you ask such a thing, madam?” She 
replied, “Listen now, and I will tell you the mischief of it,” and she 
repeated another stanza: 

“The mighty king of Panc&la will attract Videha, and then he will kill him; 
his friend she will not’ be.” 

So she told the whole secret to the wise parrot; and the wise parrot, 
hearing it, extolled Kevatta: “This teacher is fertile in resource; ’tie 
a wonderful plan to kill the king. But what is so unlucky a thing to 
us? silence is best.” Thus he attained the fruit of his journey. And 
after passing the night with her, he said, “ Lady, I would go to the Sivi 
country, and tell the king how I have got a loving wife ”; and he took 
leave in the following words: 

[425] “ Now give me leave for just seven nights, that I may tell the mighty 
king of Sivi, how I have found a dwelling-place with a maynah. 

The maynah hereat, although unwilling to part with him, yet unable 
to refuse, recited the next stanza: 

“ Now I give you leave for seven nights; if after seven nights you do not 
return to me, I see myself gone down into the grave; I shall be dead when you 
return 1 .” 

1 Beading tgamiiuui with Comm, and the Burmese version; all three MSS. 

have 
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The other said: “Lady, what is this you say! if I see you not after 
seven days, how can I live 1 ” So he spake with his lips, but thought in 
his heart, “Live or die 1 , what care I for you!” He rose up, and after 
Hying for a short distance towards the Sivi country, he turned off and 
went to Mithili. Then descending upon the wise man’s shoulder, when 
the Great Being had taken him to the upper storey, and asked his news, lie 
told him all. The other did him all honour as before. 

This the Master explained as follows: 

“ And then MSthara, the wise parrot, said to Mahosadha: 1 This is the story 
of the maynah.’ ” 

On hearing it the Great Being thought: “ The king will go, will I 
nill I, and if he go, he will be utterly destroyed. [426] And if by bearing 
a grudge against such a king who gave me such wealth, I refrain from 
doing well to him, I shall be disgraced. When there is found one so wise 
as I, why should he perish? I will set out before the king, and see 
Cu]ani; and I will arrange all well, and I will build a city for King 
Vedeha to dwell in, and a smaller passage a mile long, and a great tunnel 
of half a league; and I will consecrate King Oulani’s daughter and make 
her our king’s handmaiden; and even when our city is surrounded by 
the hundred and one kings with their army of eighteen myriads, I will 
save our king, as the moon is saved from the jaws of Rahu, and bring 
him home. His return is in my hands.” As he thought thus, joy per¬ 
vaded his body, and by force of this joy he uttered this aspiration: 

“A man should always work for his interest in whose house ho is fed." 

Thus bathed and anointed he went in great pomp to the palace, and 
saluting the king, stood on one side. “My lord,” he asked, “are you 
going to the city of Uttarapaficala?” “Yes, my son; if I cannot gain 
Paficalacandl, what is my kingdom to me ? Leave me not, but come with 
me. By going thither, two benefits will be mine: I shall gain the most 
precious of women, and make friendship with the king.” Then the wise 
man said, “ Well, my lord, I will go on ahead, and build dwellings for 
you; do you come when I send word.” Saying this, he repeated two 
stanzas: 

“Truly I will go first, lord of men, to the lovely city of PaficSla’s king, to 
build dwellings for the glorious Vedeha. When I have built dwellings for the 
glorious Vedena, come, mighty warrior, when I send word.” 

[427] The king on hearing this was pleased that he should not desert 
him, and said, “My son, if you go on ahead, what do you want?” “An 
army, sire.” “ Take as many as you wish, my son.” The other went on, 
“My lord, have the four prisons opened, and break the chains that bind the 

1 The text ie not intelligible; but the variants suggest that the Burmese version, 
which I follow, givse the right sense. 
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robbers therein, and send these alro with me." “Do as you will, my sou,” 
he replied. The Great Being eaused the prisons to be opened, and brought 
forth mighty heroes who were able to do their duty wherever they should 
be sent, and bade them serve him; he shewed great favour to these, and 
took with him eighteen companies of men, masons, blacksmiths, carpenters, 
painters, men skilled in all arts and crafts, with their razor-adzes, spades, 
hoes, and many other tools. So with a great company he went out of 
the city. 

The Master explained it by this stanza: 

“ The Mahosadha went on ahead, to the goodly town of the king of Panc&la, 
to build dwellings for Vedeha the glorious.” 

On his way, the Great Being built a village at every league’s end, and 
left a courtier in charge of each village, with these directions: “ Against 
the king's return with Panc&la-candl you are to prepare elephants, horses, 
and chariots, to keep off his enemies, and to convey him speedily to 
Mithili.” Arrived at the Ganges’ bank, he called Anandakum&ra, and 
said to him, “ Ananda, take three hundred wrights, go to Upper Ganges, 
procure choice timber, build three hundred ships, make them cut stores 
of wood for the town, fill the ships with light wood, and come back soon.” 
Himself in a ship he crossed over the Ganges, and from his landing-place 
he paced out the distances, thinking—“This is half a league, here shall 
be the great tunnel: in this place shall be the town for our king to dwell 
in; from this place to the palace, a mile long, [428] shall be the small 
passage.” So he marked out the place; and then entered the city. 

When King Culani heard of the Bodhisat's coming, he was exceedingly 
well pleased; for thought he, “Now the desire of my heart shall be 
fulfilled; now that he is come, Vedeha will not be long in coming: then 
will I kill them both and make one kingdom in all India." All the city 
was in a ferment: “ This, they say, is the wise Mahosadha, who put to 
flight the hundred and one kings as a crow is scared by a clod 1 ” The 
Great Being proceeded to the palace gates whilst the citizens gazed at 
his beauty; then dismounting from the car, he sent word to the king. 
“ Let him come,” the king said; and he entered, and greeted the king, 
and sat down on one side. Then the king spoke politely to him, and 
asked, “My son, when will the king comet” “When I send for him, 
my lord.” “But why are you come, thent” “To build for our king 
a place to dwell in, my lord.” “ Good, my son.” He gave an allowance 
for the escort, and shewed great honour to the Great Being, and allotted 
him a house, and Baid: “My son, until your king shall come, live here, 
and do not be idle, but do what should be done.” But as he entered the 
palace, he stood at the foot of the stairs, thinking, “ Here must be the 
door of the little tunnel ”; and again this came into his mind, “The king 
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told me to do for him anything that had to be done; I must take care 
that this stairway does not fall in while we are digging the tunnel.” 
So he said to the king, “ My lord, as I entered, standing by the stair-foot, 
and looking at the new work, I saw a fault in the great staircase. If it 
please you, give me word and I will make it all right.” “Good, my son, 
do so.” He examined the place carefully, and determined where the exit of 
the tunnel should be 1 ; then he removed the stair, and to keep the earth 
from falling into this place, he arranged a platform of wood, and thus 
fixed the Btair firmly so that it should not collapse. The king all un¬ 
witting thought this to be done from goodwill to himself. The other 
spent that day [429] in superintending the repairs, and on the next day 
he said to the king, “My lord, if I could know where our king is to dwell, 
I could make it all right and take care of it.” “Very good, wise sir: 
choose a place for his dwelling where you will in the city, except my 
palace.” “ Sire, we are strangers, you have many favourites: if we take 
their houses, your soldiers will quarrel with us. What are we to do!” 
“ Wise sir, do not listen to them, but choose the place which may please 
you.” “ My lord, they will come to you over and over again with oom- 
plaints, and that will not be pleasant for you; but if you will, let our 
men be on guard until we take possession of the houses, and they will not 
be able to get past the door, but will go away. Thus both you and we 
shall be content.” The king agreed. The Great Being placed his own 
guards at the foot and head of the stairway, at the great gate, everywhere, 
giving orders that no one was to pass by. Then he ordered his men to go 
to the queen-mother's house, and to make as though they would pull it 
down. When they began to pull down bricks and mud from the gates 
and walls, the queen-mother heard the news and asked, "You fellows, 
why do you break down my house!” “Mahosadha the sage wishes to 
pull it down and to build a palace for his king.” “If that be so, you 
may live in this place.” “Our king’s retinue is very large; this place 
will not do, and we will make a large house for him.” “You do not 
know me: I am the queen-mother, and now I will go to my son and 
see about it.” “ We are acting by the king’s orders; stop us if you oan 1 ” 
She grew angry, and said, “ Now I will see what is to be done with you,” 
and proceeded to the palace gate; but they would not let her go in. 
“ Fellows, I am the king’s mother! ” “ Oh, we know you; but the king 
has ordered us to let no one come in. Go away 1 ” She was unable to 
get into the palace, and stood looking at her house. Then one of the 
men said, [430] “What are you doing here! Away with you!” He 
seized her by the throat and threw her upon the ground. She thought, 
“Verily it must be the king’s command, otherwise they would not be 
able to do this: I will visit the sage.” She asked him, “ Son Mahosadha, 
l Omitting sw with B*; I oan think of no correction. 
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why do you pull down my house?" but he would not Bpeak to her. 
But a bystander said, “What did you say, madam?” “My son, why 
does the sage pull down my house?” “To build a dwelling for King 
Vedeha." “ Why, my son! in all this great oity can he find no other 
place to live in ? take this bribe, a hundred thousand pieces of money, 
and let him build elsewhere." “ Very good, madam, we will leave your 
house alone; but do not tell any one that you have given this bribe, 
that no others may wish to bribe us to spare their houses.” “ My son! 
if it were said that the queen-mother had need to bribe, the shame would 
be mine! I shall tell no one.” The man consented, and took the hundred 
thousand pieces, and left that house. Then he went to Kevatta’s house; 
who went to the palace gate, and had the skin of his back torn by bamboo 
sticks, but being unable to get an entrance, he also gave a hundred thou¬ 
sand pieces. In this way, by seizing houses in all parts of the city, and 
procuring bribes, they got nine crores of gold pieces. 

After this the Great Being traversed the whole oity, and returned 
to the palace. The king asked him whether he had found a place. 
“Sire,” he said, “they are all willing to give; but as soon as we take 
possession they are stricken with grief. We do not wish to be the cause 
of unpleasantness. Outside the city, about a mile hence, between the 
city and the Ganges, there is a place where we oould build a palace for 
our king.” When the king heard this, he was pleased; for, thought he, 
“ to fight with men inside the city is dangerous, it is impossible to dis¬ 
tinguish friend from foe; but without the city it is easy to fight, therefore 
without the city [431] I will smite them and kill them.” Then he said, 
“Good, my son, build in the place that you have seen.” “We will, sire. 
But your people must not come to the place where we build, in search 
of firewood or herbs or such like things; if they do, there is sure to 
be a quarrel, and this will be pleasant for neither of us.” “Very good, 
my son, forbid all access on that side.” “My lord, our elephants like 
to disport them in the water; if the water becomes muddy, and the 
people complain that since Mahosadha came we have had no clean water 
to drink, you must put up with it.” The king replied, “ Let your ele¬ 
phants play.” Then he proclaimed by beat of drum : “Whosoever shall 
go hence to the place where the sage Mahosadha is building, he shall be 
fined a thousand pieces.” 

Then the Great Being took leave of the king, and with his attendants 
went out of the city, and began to build a city on the spot that had been 
set apart On the other side of the Ganges he built a village called 
Gaggali: there he stationed his elephauts, horses and chariots, his kine 
and oxen. He busied himself with the making of the oity, and assigned 
to each their task. Having distributed all the work, he set about making 
the great tunnel; the mouth of which was upon the Ganges’ bank. Sixty 
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thousand warriors were digging the great tunnel: the earth they removed 
in leather sacks and dropt in the river, and whenever the earth was dropt 
in the elephants trampled it underfoot, aud the Ganges ran muddy. The 
oitizens complained that, since Mahosadha had come, they could get no 
clean water to drink; the river ran muddy, and what was to be done 1 
Then the wise man's spies told them that Mahosadha’s elephants were 
playing about in the water, and stirring up the mud, and that was why it 
ran muddy. Now the intentions of the Bodhisats are always fulfilled; 
therefore in the tunnel all roots and stones sank into the earth. The 
entrance to the lesser tunnel was in that city; seven hundred men were 
digging at the lesser tunnel; [432] the earth they brought out in leather 
sacks and dropt in the city, and as they dropt each load, they mixt it 
with water, and built a wall, and used it for other works. The entrance 
into the greater tunnel was in the city: it was provided with a door, 
eighteen hands high, fitted with machinery, so that one peg being pressed 
all were closed up*. On either side, the tunnel was built up with bricks 
and worked with stucco; it was roofed over with planks and smeared 
with cement 1 , and whitened. In all there were eighty great doors and 
sixty-four small doors, which all by the pressure of one peg closed, and by 
the pressure of one peg opened. On either side there were some hundreds 
of lamp-cells, also fitted with machinery, so that when one was opened 
all opened, and when one was shut all were shut. On either side were 
a hundred and one chambers for a hundred and one warriors: in each 
one was laid a bed of various colours, in each was a great couch shaded by 
a white sunshade, each had a throne near the great couch, each had a 
statue of a woman, very beautiful—without touching them no ono could 
tell they were not human. Moreover, in the tunnel on either side, clever 
painters made all manner of paintings: the splendour of Sakka, the zones 
of Mount Sineru, the sea and the ocean, the four continents, Himavat, 
Lake Anotatta, the Vermilion Mountain, Sun and Moon, the heaven of the 
four great kings with the six heavens of sense and their divisions—all 
were to be seen in the tunnel. The floor was strewn with sand white 
as a silver plate, and on the roof full-blown lotus flowera On both sides 
were booths of all sorts; here and there hung festoons of flowers and 
scented blooms. Thus they adorned the tunnel until it was like the divine 
hall of Sudhamma. 

Now those three hundred wrights, having built three hundred ships, 
freighted them with loads of articles all ready prepared, and brought them 
down, and told the sage. He used them in the city, and made them put 
up the ships in a secret place to bring them out when he should give 

. 1 Perhaps there has been an omission (see just below); one barrier is mentioned, 
yet the verb is plural. 

* ulktka- ? 
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the word. In the city, the water-moat, the wall, [433] gate and tower, 
dwellings for prince and people, elephant-stables, tanks, all were finished. 
So great tunnel and little tunnel, and all the city, were finished in four 
months. And at the end of the four months, the Great Being sent a 
messenger to the king, to bid him oome. 

When the king heard this message, he was pleased, and set out with a 
large company. 

The Master said: 

“Then the king set out with an army in four divisions, to visit the pros¬ 
perous city of KampilliyS, with its innumerable chariots.” 

In due time he arrived at the Ganges. Then the Great Being went 
out to meet him, and conducted him to the oity which he bad built. The 
king entered the palace, and ate a rich meal, and after resting a little, iu 
the evening sent a messenger to King Culam to say that he had come. 

Explaining this, the Master said: 

“ Then he on arriving sent word to Brahmadatta: ' Mighty king, I am come 
to salute thy feet. Now give me to wife that woman most beauteous, full of 
grace, attended by her handmaidens.’ ” 

[434] CulanI was very glad at the message, and thought, “ Where will 
my enemy go now] I shall cleave both their heads, and drink the cup of 
victory 1 ” But he shewed only joy to the messenger, and did him respect, 
and recited the following stanza: 

“Welcome art thou, Vedeha, a good coming is thine! Enquire now for 
a lucky hour, and I will give thee my daughter, full of grace, attended by her 
handmaidens.” 

The messenger now went back to Vedeha, and said, “My lord, the 
king says: ‘Enquire for an hour suited to this auspicious event, and 
I will give you my daughter.’” He sent the man back, saying, “This 
very day is a lucky hour! * 

The Master explained it thus: 

“Then King Vedeha enquired for a lucky hour; whioh done, he sent word to 
Brahmadatta: ‘ Give me now to wife that woman moat beauteous, foil of grace, 
attended by her handmaidens.' And King Cajanl said: * I give thee now to 
wife that woman most beauteous, full of grace, attended by her handmaidens.’” 

But in saying “ I will send her now, even now,” he "lied: and he gave 
the word to the hundred and one kings: “Make ready for battle with 
your eighteen mighty hosts, and come forth: we will cleave the heads 
of our two enemies, and drink the cup of victory! ” And he placed in 
the palace his mother Queen Talati, and his consort Queen Nandi, and 
his son Faficilacanda, and his daughter Paricilacandl, with the women, 
and came forth himself. 

The Bodhisat treated very hospitably the great army whioh came with 
King Vedeha: [435] some were drinking spirits^ some eating fish and 
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flesh, some lay wearied with their long march; but King Vedeha, with 
Senaka and the other wise men, sat on a goodly dais amidst his courtiers. 
But King Culani surrounded the city in four lines with three interval^ 
and kindled several hundreds of thousands of torches, and there they 
stood, ready to take it when the sun should rise. On learning this, the 
Great Being gave commission to three hundred of his own warriors: 

«Go by the little tunnel, and bring in by that tunnel the king’s mother 
and consort, his son and daughter; take them through the great tunnel, 
but do not let them out by the door of the great tunnel; keep them 
safe in the tunnel until we come, but when we come, bring them out 
of the tunnel, ami place them in the Great Court." When they had 
received these commands, they went along the lesser tunnel, and pushed 
up the platform beneath the staircase; they seized the guards at the top 
aud bottom of the staircase and on the terrace, the humpbacks, and all 
the others that wero there, bound them hand and foot, gagged them, and 
hid them away here and there; ate some of the food prepared for the 
king, destroyed the rest, and went up to the terrace. Now Queen Talati 
on that day, uncertain what might befall, had made Queen Nanda and the 
son and daughter lie with her in one bed. These warriors, standing at 
the door of the chamlier, called to them. She came nut and said, “What 
is it, my children 1” They said, “Madam, our king has killed Vedeha 
and Mahosadha, and has made one kingdom in all India, and surrounded 
by the hundred and one princes in great glory he is drinking deep: he has 
sent us to bring you four to him also.” They came down to the foot of 
the staircase. When the men took them into the tunnel, they said: “All 
this time we have lived here, and never have entered this street liefore! ” 
The men replied, “ Men do not go into this street every day; this is 
a street of rejoicing, and because this is a day of rejoicing, the king [436] 
told us to fetch you by this way.” And they lielieved it. Then some of 
die men conducted the four, others returned to the palace, broke open the 
treasury, and carried off all the precious things they wanted. The four 
went on by the greater tunnel, and seeing it to be like the glorious hall of 
the gods, thought that it had been made for the king. Then they were 
brought to a place not far from the river, and plaoed in a tine chamber 
within the tunnel: some kept watch over them, others went and told the 

Bodhisat of their arrival. B 

“Now,” thought the Bodhisat, “my heart's desire shall bo fulfilled.’ 
Highly pleased, he went into the king’s presence and stood on one side. 
The king, uneasy with desire, was thinking, “Now he will send his 
daughter, now, now”: and getting up he looked out of the window. There 
was the city all one blase of light with those thousands of torches, and 
surrounded by a great host! In fear and suspicion he cried, “What is 
this?" and recited a stanza to his wise men: 



226 The Jdtaka. Book XXII. 

\. - 

1 “ Elephant*, hones, chariots, footmen, a hoet in armour stands there, torches 
Haze with light; what do they mean, wise sirs ? ” 

To this Senaka replied; “Do not trouble, sire; large numbers of 
torches are blazing; I suppose the king is bringing his daughter to you.” 
And Pnkkusa said, “ No doubt he wishes to shew honour at your visit, 
and therefore has come with a guard.” They told him whatever they 
liked. But the king heard the words of command—“ Put a detachment 
here, set a guard there, lie vigilant 1 ’’ and he saw the soldiers under arms; 
so that be was frightened to death, and longing to hear some word from 
the Great Being, he recited another stanza; 

“ Elephants, horses, chariots, footmen, a host in armour stands there, torches 
ablaze with light: what will they do, wise sir?” 

[437] Then the Great Being thought, “ I will first terrify this blind 
fool for a little, then I will shew my power and console him.” So he 
said, 


“ Sire, the mighty Cfljanlya is watching yon, Brahmadatta is a traitor: in 
the morning he will slay you." 

On hearing this all were frightened to death: the king’s throat was 
parched, the spittle ceased, his body burnt; frightened to death and 
whimpering he recited two stanzas: 

“ My heart throbs, my mouth is parched, I cannot rest, I am like one burnt 
in the fire and then put in the sun. As the smith's fire burns inwardly and is 
not seen outside, so my heart hums within me and is not seen outside." 

When the Great Being heard this lament, he thought, “This blind fool 
would not do my bidding at other times; I will punish him still more,” 
and be said : 

“ Warrior, yon are careless, neglectful of advice, unwise: now let your clever 
advisers save you. A king who will not do the bidding of a wise and faithful 
counsellor, being lent on his own pleasure, is like a deer caught in a trap. As 
a fish, greedy for the bait, does not notice the hook hidden in the meat which is 
wrapped round it, does not recognise its own death; so yon, 0 king, greedy with 
lust, like the fish, do not recognise Cnlaneyya’s daughter as your own death. If 
you go to Pailculu, (I said,) you will’ speedily lose your happiness, as a deer 
caught on the highway will fall into great danger. A bad man, my lord, would 
bite like a snake in your lap; no wise man should make friends with him ; 
unhappy must be the association with an evil man. [438] Whatsoever man, my 
lord, one should recognise for virtuous and instructed, ne is the man for the 
Wise to make his friend ; happy would be the association with a good man.” 

Then to drive home the reproach, that a man should not be so treated, 
he recalled the words which the king had once said before, and went on— 

“Foolish thou art, 0 king, deaf and dumb, that didst upbraid the best 
advice in me, asking how I could know what was good like another, when 
I had grown up at the plow-tail? Take yon fellow by the neck, you said, 
and cast him out of my kingdom, who tries by his talk to keep me from getting 
a precious thing* 1 ” 


1 See p. 215 above, 
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Having recited these two stanzas, he said, “ Sire, bow could I, a clod¬ 
hopper, know what is good as Senaka does and the other wise men! 
That is not my ealling. I know only the clodhopper’s trade, bat this 
matter is known to Senaka and his like; they are wise gentlemen, and 
now to-day [439] let them deliver you from the eighteen mighty hosts 
that compass you round about; and bid them take me by the throat and 
cast me forth. Why do you ask me now 1 ” Thus he rebuked him merci¬ 
lessly. When the king heard it, he thought, “The sage is reciting the 
wrongs that I have done. Long ago he knew the danger to come, that is 
why he so bitterly reproaches me. But he cannot have spent all this 
time idly; surely he must have arranged for my safety.” So to reproach 
the other, he recited two stanzas: 

« Mahosadha, the wise do not throw up the past in one’s teeth; why do you 
goad me like a horse tied fast? If you see deliverance or safety, comfort me: 
why throw up the past against me?” 

Then the Great Being thought, “This king is very blind and foolish, 
and knows not the differences amongst men: a while I will torment him, 
then I will save him”; and he said- 

deliver you, 
fly through 
i away with 
irious: they 
ere are, and 
k> hard and 


“’Tis too late for men to act, too hard and difficult: I cannot 
and you must decide for yourself. There are elephants which can 
the air, magical, glorious: they that possess such as these can gc 
them. Horses there are which can fly through the air, magical, glc 
that possess such as these oan go away with them. Birds also thi 
goblins, which do the like. But it is too late for men to act, t< 
difficult: I cannot save you, and you must decide for yourself. 


[440] The king, hearing this, sat still without a word; but Senaka 
thought, “There is no help but the sage for the king or for ns; but 
the king is too much afraid to be able to answer him. Then I will ask 
him.” And he asked him in two stanzas: 


“A man who cannot see the shore in the mighty ocean when he finds a 
footing is ftill of joy. So to us and the king thou, Mahosadha, art firm ground 
to stand on; thou art our best of counsellors; deliver its from woe. 


The Great Being reproached him in this stanza: 

“’Tis too late for men to act, too hard and difficult: I cannot deliver you, 
and you must decide for yourself, Senaka.” 

The Hn g , unable to find an opening, and terrified out of his life, could 
not say a word to the Great Being; but thinking that perhaps Senaka 
might have a plan, he asked him in this stanza: 

“Hear this word of mine: you see thiB great danger, and now Senaka, I ask 
you—what do you think ought to be done here ? 

[441] Senaka thinking, “The king asks a plan: good or bad, I will tell 


him one,” recited a stanza: 

« Let ua set fire to the door, let us take a sword, let us wound one another, 
and sooVwe^hafi Sase to lite: let not Brahmadgtta kill us by a lingring 
death.” 
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The king fell in a passion to hear this; “ That will do for your funeral 
pyre and your children’s,” he thought; and he then asked Pukkusa and 
the lest, who also spoke foolishly each after his own kind; here is the 
tradition: 

“ Hear this word: you see this great danger. Now I ask Pukkusa—what do 
you think ought to be done here ? ” “ Let us take poison and die, and we shall 
soon cease to live: let not Brahmadatta kill us by a lingering death.” “ Now 
I ask KSvinda.” “ Let us fasten a noose and die, let us cast ourselves from 
a height, let not Brahmadatta kill us by a lingering death.” “Now I ask 
Devinda.” “Let us set lire to the door, let ns take a sword, let us wound 
one another, and soon we shall cease to live: I cannot save us, but Mahosadha 
can do so easily.” 

Devinda thought, “ What is the king doing 1 Here is fire, and he 
blows at a firefly 1 Except Mahosadha, there is none other can save 
ns: [442] yet he leaves him and asks us 1 What do we know about it!” 
Thus thinking, and seeing no other plan, he repeated the plan proposed by 
Henaka, and praised the Great Being in two stanias: 

“ This is niy meaning, sire: Let us all ask the wise man ; and if for all 
our asking Mahosadha cannot easily save us, then let us follow Senaka's 
advice.” 

On hearing this, the king remembered his ill-treatment of the Bodhisat, 
and being unable to speak to him, he lamented in his hearing thus: 

“As one that searches for sap in the plantain tree or the silk-cotton tree, 
finds none j so we searching for an answer to this problem have found none. 
Our dwelling is in a imd place, like elephants in a place where no water is, with 
worthless men and fools that know nothing. My heart throbs, my mouth is 
parched, I cannot rest, I am like one burnt in the fire and then put in the sun. 
As the smith’s fire bums inwardly and is not seen outside, so my heart bums 
within and is not seen outside.” 

Then the sage thought, “The king is exceedingly troubled : If I do not 
console him, he will break his heart and die.” So he consoled him. 

[443] This the Master explained by saying : 

“Then this wise sage Mahosadha, discerning of the good, when he beheld 
Vcdeha sorrowful thus spake to him. ‘Fear not, 0 king, fear not, loid of 
chariots; I will set thee free, like the moon when it is caught by Rahu, like the 
sun when it is caught by RAhu, like an elephant sunk in the mud, like a snake 
shut up in a basket, like fish in the net; I will set thee free with thy chariots 
and thy army; I will scare away PaucSla, as a crow is scared by a olod. Of 
what use indeed is the wisdom or the counsellor of such a kind as cannot set thee 
free from trouble when thou art in difficulties ?’ * 

When he heard this, he was comforted: “Now my life is safe'” he 
thought: ail were delighted when the Bodhisat spoke out like a lion. 
Then Senaka asked, “Wise sir, how will you get away with ns alii” “By 
a decorated tunnel,” he said, “make ready.” So saying, he gave the word 
to his men to open the tunnel: 

[444] “Come, men, up and open the mouth of the entrance: Vedeha with his 
court is to go through the tunnel.” 
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Up roue they and opened the door of the tunnel, and all the tunnel 
shone in a blaze of light like the decorated hall of the gods. The Master 
explained it by saying: 

“ Hearing the wise man's voice, his followers opened the tunnel duor and the 
mechanical bolts.” 


The door opened, they told the Great Being, and he gave the word to 
the king: “Time, my lord! come down from the terrace.” The king 
came down, Senaka took off his headdress, unloosed his gown. The Great 
Being asked him what he did; he replied, “ Wise sir, when a nmn goes 
through a tunnel, he must take off his turban and wrap his clothes tight 
around him.” The other replied, “Senaka, do not suppose that you must 
crawl through the tunnel upon your knees. If you wish to go on an 
elephant, mount your elephant: lofty is our tunnel, eighteen hands high, 
with a wide door; dress yourself as fine as you will, and go in front 
of the king." Then the Bodhisat made Senaka go first, and went himself 
last, with the king in the middle, and this was the reason: in the tuonel 
was a world of eatables and drinkables, aud the men ate aud drank as 
they gazed at the tunnel, saying, “Do not go quickly, but gaze at the 
decorated tunnel"; but the Great Being went behind urging the king 
to go on, while the king went on gazing at the tunnel adorned like the 
hall of the gods. 

[445] The Master explained it, saying, 

“In front went Senaka, behind went Mahosadha, and in the midst King 
Vedeha with the men of his court.” 


Now when the king's coming was known, the men brought out of the 
tunnel the other king’s mother and wife, son and daughter, and set them 
in the great courtyard; the king also with the Bodhisat came out of the 
tunnel. When these four saw the king and the sage, they were frightened 
to death, and shrieked in their fear—“ Without doubt we are in the hands 
of our enemies ! it must have been the wise man's soldiers who came for 
us ! ” And King Cu|anl, in fear lest Vedeha should escape—now he was 
about a mile from the Ganges—hearing their outcry in the quiet night, 
wished to say, “It is like the voice of Queen Nanda!" but he feared 
that he might be laughed at for thinking such a thing, and said nothing. 
At that moment, the Great Being placed Princess Panc&lacandi upon a 
heap of treasure, and administered the ceremonial sprinkling, as he said, 
“ Sire, here is she for whose sake you came; let her be your queen ■ 
They brought out the three hundred ships; the king came from the wide 
courtyard and boarded a ship richly decorated, and these four went on 
board with him. The Master thus explained it: 


“Vedeha coming forth from the tunnel went aboard ship, and when he was 
aboard, Mahosad ha thus encouraged him : This is now your father-in-law , my 

> The brother takes the place of the absent father-in-law, according to the scholiast. 
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lord, this is your mothor-iu-law, 0 waster of men: as you would treat your 
mother, so treat your mothor-in-law. As a brother by the same father and 
mother, so protect Panc&lacapda, 0 lord of chariots. Paiicilacandl is a royal 
princess, much wooed *; lovo her, she is your wife, 0 lord of chariots'.’" 

[446] The king consented. But why did the Great Being say nothing 
about the queen-mother 1 Because she was an old woman. Now all this 
the Bodhisat said as he stood upon the bank. Then the king, delivered 
from gloat trouble, wishing to proceed in the ship, said, “ My son, you 
speak standing upon the shore”: and recited a stanza— 

“ Come aboard with sjoed : why do you stand on the bank ? From danger 
and trouble we have been deliveiod ; now, Mahosadha, let us go.” 

The Great Being replied, “ My lord, it is not meet that I go with you," 
and he said, 

“This is not right, sire, that I, the lejider of an army, should desert my army 
and come myself. All this army, left behind in the town, I will bring away 
with the consent of Brahmadatta. 

“Amongst these men, some are sleeping for weariness after their long 
journey, some eating and drinking, and know not of our departure, some 
are sick, after having worked with me four months, and there are many 
assistants of mine. I cannot go if I leave one man behind roe; no, I will 
return, and all that army I will bring off with Brahmadatta's consent, 
without a blow. You, sire, should go with all speed, not tarrying any¬ 
where; I have stationed relays of elephants and conveyances on the road, 
so that you may leave behind those that are weary, and with others ever 
fresh may quickly return to Mithila.” Then the king recited a stanza: 

“A small army against a great, how will you prevail 1 The weak will he 
destroyed by the strong, wise sir! ” 

[447] Then the Bodhisat recited a stanza: 

“A small army with counsel conquers a large army that has none, one king 
conquers many, the rising suu conquers tho darkness.” 

With these words, the Great Being saluted the king, and sent him 
away. The king remembering how he had been delivered from the hands 
of enemies, and by winning the princess had attained his heart’s desire, 
reflecting on the Bodhisat’s virtues, in joy and delight described to Senaka 
the wise man’s virtues in this stanza: 

“Happiness truly comes, 0 Senaka, by living with the wise. As birds from 
a closed cage, as fish from a net, so Mahosadha set us free when we were in the 
hands of my enemies.” 

To this Senaka replied with another, praising the sage: 

“Even so, sire, there is happiness amongst the wise. As birds born a closed 
cage, as fish from a net, so Mahosadha set us free when we were in the hands of 
our enemies.” 

1 abhijjhitd m ’sftrentT. 
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Then Vedeha crossed over the river, and at a league's distance he 
found the village which the Bodhisat had prepared; there the men posted 
by the Bodhisat supplied elephants and other transport and gave them 
food and drink. He sent back elephants or horses and transport when 
they were exhausted, and took others, and proceeded to the next village; 
and in this way he traversed the journey of a hundred leagues, and next 
morning he was in Mithila. 

[448] But the Bodhisat went to the gate of the tunnel; and drawing 
his sword, whioh was slung over his Bhoulder, he buried it in the sand, at 
the gate of the tunnel; then he entered the tunnel, and went into the 
town, and bathed him in scented water, and ate a choice meal, and retired 
to his goodly conch, glad to think that the desire of his heart had been 
fulfilled. When the night was ended, King Cu]aui gave his orders to the 
army, aud came up to the city. The Master thus explained it: 

“The mighty Cfljaniya watched all night, and at sunrise approached UpakSrl. 
Mounting his noble elephant, strong, sixty years old, Colanlya, mighty king of 
PaftcAla, addressed his army; fully armed with jewelled harness, an arrow 1 in 
his hand, he addressed his men collected in great numbers.” 

Then to describe them in kind— 


“ Men mounted on elephants, lifeguardsmcn, charioteers, footmen, men skilful 
in archery, bowmen, all gathered together." 

Now the king commanded them to take Vedeha alive: 

“Send the tusked elephants, mighty, sixty years old, let them trample down 
the city which Vedeha has nobly built. Let the arrows 1 fly this way and that 
way, sped by the bow, arrows liko the teeth of calves 3 , sharp-pointed, piercing 
the very bones. Let heroes come forth in armour ciad, with weapons finely 
decorated, bold aud heroic, ready to face an elephant. Si*ars bathed in oil, 
their points glittering like tire, stand gleaming like the constellation of a hundred 
stars. [449] At the onset of such heroes, with mighty weapons, clad m mail and 
armour, who never run away, how shall Vedeha escape, even if he fly like a bird 
My thirty and nine thousand 4 warrrors, all picked men, whose like I never saw, 
all my mighty host. .... . 

“See the mighty tusked elephants, caparisoned, of sixty years, on whose 
backs are the bnlliant and goodly princes; brilliant are they on their bucks, 
as the gods in Nandaua, with glorious ornaments, glorious dress and robes: 
swords of the colour of the sheat-fish 6 , well oiled, glittering, held fast by mighty 
men, well-finished, very sharp, shining, spotless, made of tempered steel, strong, 

1 The text gharam A Idya pSm/iaih makes no sense; the Burmese paraphrase, 
“with the device of an arrow on bis finger-nail," suggests that we should read taram 
and take pdniiuim as locative. Singhalese ftJ = gb, M = s; Burmese t» = gb, 
00 = s. 

9 send—arrows, as fitted with hawk’s feathers* 

• I.e. white or shining. _ 

* So the eoholiast and the Burmese version both interpret tMua...wvntyo. 

* Silurua Boalis. ,, „ . . . , 

• aikaytuamay&i ‘sattav&re kofieasaknne khidipetvi gahitena lUttyauna kata. 
The Burmese version explains it as follows: “Steel was obtamed by burning &e 
excrement of Koslihipiyas, whioh had been fed on fieeb mixt with steel dust got bom 
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held by Oliglity men who strike und strike again, In golden trappings und 
bloodred girths they gleam as they turn like lightning in a thick cloud. Mailed 
heroes with banners waving, skilled in the nee of sword and shield, grasping the 
hilt accomplished soldiers, mighty lighters on olephant-lwck,—encompassed by 
such as these thou hast no escape ; I see no power by which thou canst come to 
MithillL” 

[450] Thus he threatened Vedeha, thinking to capture him then and 
there; and goading his elephant, bidding the army seize and strike and 
kill. King Cujant came like a flood to the city of Upakart. 

Then the Great Being’s spies thought, “Who knows what will happen!” 
and with their attendants surrounded him. Just then the Bodhisat ruse 
from his bed, and attended to his bodily needs, and after breakfast adorned 
and dressed himself, putting on his kasi rolte worth a hundred thousand 
pieces of money, und with his red robe over one shoulder, and holding his 
presentation staff inlaid with the seven precious jewels, golden sandals 
upon his feet, and being fainted with a yukstail fan like some divine 
nymph richly arrayed, came up on the terrace, and opening a window 
shewed himself to King Cu)ani, as he walked to and fro with the grace 
of the king of the gods. And King Cu|anl, seeing his beauty, could not 
tind peace of mind, [451] but quickly drove up his elephant, thinking that 
he should take him now. The sage thought, “He has hastened hither 
ex]iecting that Vedeha is caught; he knows not that his own children are 
taken, and that our king is gone. I will shew my face like a golden 
mirror, and speak to him.” So standing at the window, he uttered these 
words in a voice sweet as honey : 

“Why have you driven up vour elephant thus iti haste I You come with a 
glad look; you think that you nave got what you want. Throw down that bow, 
put away that arrow, put off that shining armour set with jewels and coral.” 

When he heard the man’s voice, ho thought, “The clodhop|ier is 
making fun of me; to-day I will see what is to be done with him ”; 
then threatened him, saying, 

“ Your countenance looks pleased, you s[ieak with a smile. It is in the hour 
of death that such beauty is seen.” 

As they thus talked together, the soldiers noticed the Great Be’ng’s 
beauty; “ our king,” they said, “ is talking with wise Mahosadha; what 
can it be about 1 Let us listen to their talk.” So they drew near the 
king. But the sage, when the king had finished speaking, replied, “ You 
do not know that I am the wise Mahosadha. I will not suffer you to 
kill me. Your plan [452] is thwarted; what was thought in the heart 

the filings of Jiti steel. The steel obtained from the excrement was again filed and 
mist with flesh as before and given to the birds. And so the process was seven times 
repeated. ’ From the steel obtained from the seventh burning the swords were made.” 
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of you and Kevatta baa not come to pass, but that baa come to pass wbioh 
you said with youv lips.” And he explained thia by saying, 

“ Your thunders are in vain, 0 king! your plan ia thwarted, man of war! 
The king ia as hal'd for you to oatch as a thorobred for a hack. Our king 
erosaed the Ganges yesterday, with his courtiers and attendants. You will be 
like a crew trying to chase tho royal goose." 

Again, like a maned liou without fear, be gave au illustration in these 
words: 


“ Jackals, in tho uight time, seeing the Judas tree in flower, think the flowers 
to be lumps of meat 1 , and gather in troops, these vilest of boasts. When the 
watches of the night are past, and the sun has risen, they see the Judas tree in 
flower, and lose their wish, those vilest of beasts. Even so you, 0 king, for 
all that you have surrounded Vedeha, shall lose your wish and go, as the jackals 
went from the Judas troo.” 


When the king heal'd his fearless words, he thought, “ The clodhopper 
is bold enough in his speech: no doubt Vedelia must have esca|ied.” He 
was very angry. “Long ago,” he thought, [453] “through this clodhopper 
I had not so much as a rag to cover me; now by his doing my enemy 
who was in my hands has escaped. In truth be has done me much 
evil, and I will be revenged on him for both.” Then he gave orders as 
follows: 


“Cut oil' his hands and foot, care and nose, for he delivered Vedeha luy 
enemy from my hands; cut oft' his flesh and cook it on skewers, for he delivered 
Vedeha my enemy out of luy hands. As a bull’s hide is spread out on the 
ground, or a lion’s or tiger’s fastened flat with pegs, so I will peg him out and 
pierce him with spikes, for he delivered Vedeha my enemy out of my hand.” 

The Great Being smiled when he heard this, and thought, “ This king 
does not know that his queen and family have been conveyed by me to 
Mithila, and so lie is giving all these orders about me. But in his anger 
he might transfix me with an arrow, or do something else that might 
please him; I will therefore overwhelm him with pain and sorrow, and 
will make him faint on his elephant’s back, while I tell him about it. 


So he said: 

“If you cut oft' my hands and feet, my ears and nose, so will Vedeha deal 
with Paiicilacanda, so with Paucilacandl, so with Queen Nandi, your wife ana 
children. [454] If you cut oft' my flesh and cook it on skewers, so will Vedeha 
cook that of Paucalacanda, of Pancilacai.idl, of Queen Nandi, your wife mid 
children. If you peg me out and pierce me with spikes, so will Vedeha deal 
with Paiicilaoamla, with Paiicilacandl, with Queen Nanda, vour w >>® ftl “ 
children. So it' has been secretly arranged between Vedeha and me. UKe as 
a leather shield of a hundred layors, carefully wrought by the ieathw-worters, 
is a defence to keep off arrows; so I bring happiness and avert troublejrom 
glorious Vedeha, and I keep off your devices as a shield keeps off an arro . 

[455] Hearing this, the king thought, “What is this clodhopper 
miking of! As I do to him, quotha, so King Vedeha will do to my 


1 See u. 365 (inns. p. 185). 
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family 1 He does not know that I have set a careful guard over my 
family, but he is ouly threatening me in fear of instant death. I don't 
believe what he says.” 

The Great Being divined that he thought him to be speaking in fear, 
and resolved to explain. So he said— 

“ Come, sire, see your inner apartments are empty: wife, children, mother, 
0 warrior, were carried through a tunnel and put in charge of Vedeha.” 

Then the king thought, “The sage speaks with much assurance.. I 
did hear in the night beside the Ganges the voice of Queen Nanda; very 
wise is the sage, perhaps he speaks the truth ! ” Great grief came upon 
him, but he gathered all his courage, and dissembling his grief, sent a 
courtier to enquire, and recited this stanza: 

“ Come, enter my inner apartments and enquire whether the man’s words be 
truth or lies.” 

The messenger with his attendants went, and opened the door, and 
entered; there with hands and feet bound, and gags in their mouths, 
banging to {legs, he discovered the sentries of the inner apartments, the 
dwarfs and hunchbacks, and so forth: broken vessels were scattered about, 
with food and drink, the doors of the treasury were broken open, and the 
treasure plundered, the bedroom with opeu doors, and a tribe of crows 
which had come in by the open windows; [456] it was like a deserted 
village, or a place of corpses. In this inglorious state he beheld the 
palace; and he told the news to the king, saying, 

“Even so, sire, as Mahosadba said: empty is your inner palace, like a 
waterside village inhabited by crows.” 

The king trembling with grief at the loss of his four dear ones, said, 
“This sorrow has come on me through the clodhopper! ” and like a snake 
struck with a stick, he was exceedingly wroth with the Bodhisat. When 
the Great Being saw his appearance, he thought, “This king has great 
glory; if he should ever in anger say, ‘ What do I want with so and so 1 ’ 
in a warrior’s pride he might hurt me. Suppose I should describe the 
beauty of Queen Nandi to him, making as if he had never seen her; 
he would then remember her, and would understand that he would never 
recover this precious woman if he killed me. Then out of love to his 
spouse, he would do me no harm.” So standing for safety in the upper 
storey, be removed his golden-coloured hand from beneath his red robe, 
and pointing the way by which she went, he described her beauties 
thus: 

'“This way, ore, went the woman beauteous in every limb, her lips like 
plates of gold, her voice like the music of the wild goose. This way was she 
taken, sire, the woman beauteous in every limb, clad in silken raiment, dark, 
with fair girdle of gold. Her feet reddened, fair to see, with girdles of gold and 
jewels, with eyes uke a pigeon, slender, with lips like bimba fruit, ana slender 
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waist, well-born, blender-waiated like a creeuer or a „l„~, ... , , . . 

long, blaelc, and a little curied at the ond, weM-boru like a !i er h "I 

tire to wintertime. Like a river hidden’ a 
low reeda, [4571 beauteous m nose or thigh, peerless, with bre^h like ihe tin 
dook fruit,—not too long, not too short, not Lairless and not too hairy.” 

As the Great Being thus praised her grace, it seemed to the king as if 
he bad never seen her before: great longing arose in him, and the Great 
Beiug who perceived this recited a stanza: 

wiUgt'toYar^ d "* h * gloriol “ kin « : *>d I 


[458] In all this the Great Being praised Nanda and no one else, and 
this was his reason: people never love others as they do a beloved wife; 
and he praised her only, because he thought that if the king remembered 
her he would remember his children also. When the wise Great Being 
praised her in this voice of honey, Queen Nanda seemed to stand in 
person before the king. Then the king thought: “No other save Maho- 
sadha can bring back my wife and give her tome”: as he remembered, 
sorrow came over him. Thereupon the Great Being said, “Be not troubled’ 
sire: queen and son and mother shall all come back; my return is the 
only condition. Be comforted, majesty 1” So he comforted the king; and 
the king said, “ I watched and guarded my own city so carefully, I have 
surrounded this city oi Upakari with so great a host, yet this wise man 
has taken out of my guarded city queen and sou and mother, and has 
handed them over to Yedebal whilst we were besieging the city, without 
a single one's knowing, he sent Vedeha away with his army and transport! 
Can it be that he knows magic, or how to delude the eyes 1" And he 
questioned him thuB: 


“Do you study magical art, or have you bewitched my eyes, that you have 
delivered Vedeha my enemy out of my hand I ” 

On hearing this, the Great Boing said: “ Sire, I do know magic, 
for wise men who have learnt magic, when danger comes, deliver both 
themselves and others: 


Wise men, sire, learn magic in this world; they deliver themselves, wise 
men, full of counsel. I have young men who are clever at breaking barriers; 
by the way which they made me Vedeha has gone to Mithili.” 

[459] This suggested that he had gone by the decorated tunnel; so the 
king said, “ What is this underground way 1 ” and wished to see it. The 
Great Being understood from his look that this was what he wanted, and 
offered to shew it to him: 


“ Come see, 0 king, a tunnel well made, big enough for elephants or horses, 
chariots or foot soldiers, brightly illuminated, a tunnel well built” 


1 velli m If* , the ground being raised and narrow in the middle. 
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Then he went on, “Sire, behold the tunnel which was made by my 
knowledge: bright as though Bun and moon rose within it, decorated, 
with eighty great doors and sixty-four small doors, with a hundred and 
one bedchambers, and many hundreds of lamp-niches; come with me in 
joy and delight, and with your guard enter the city of Upak&ri.” With 
these words he caused the city gate to be thrown open; and the king 
with the hundred and one princes came in. The Qreat Being descended 
from the tipper storey, and saluted the king, and led him with his retinue 
into the tunnel. When the king saw this tunnel like a decorated city of 
the gods, he spoke the praise of the Bodhisat: 

“No small gain is it to that Vedeha, who has in his house or kingdom men 
so wise as you are, Mahosadha 1 ! ” 

[460] Then the Qreat Being shewed him the hundred and one bed. 
chambers: the door of one being opened, all opened, and one shut, all shut. 
The king went first, gazing at the tunnel, and the wise man went after; all 
the soldiers also entered the tunnel. But when the sage knew that the 
king had emerged from the tunnel, he kept the rest from coming out 
by going up to a handle and shutting the tunnel door: then the eighty 
great doors and the sixty-four small doors, and the doors of the hundred 
and one bedchambers, and the doom of the hundreds of lamp-niches all 
shut together; and the whole tunnel became dark as hell. All the great 
company were terrified. 

Now the Qreat Being took the sword, which he had hidden yesterday 2 
as he entered the tunnel: eighteen cubits from the ground he leapt into 
the air, descended, and catching the king’s arm, brandished the sword, 
and frightened him, orying—“Sire, whose are all the kingdoms of Indial” 
“Yours, wise sir! spare me!” He replied, “Fear not, sire. I did not 
take up my sword from any wish to kill you, but in order to shew my 
wisdom.” Then he handed his sword to the king, and when he had taken 
it, the other said, “ If you wish to kill me, sire, kill me now with that 
sword; if you wish to spare me, spare me.” “ Wise sir,” he replied, “ I 
promise you safety, fear not.” So as he held the sword, they both struck 
up a friendship in all sincerity. Then the king said to the Bodhisat, 
“Wise sir, with such wisdom as yours, why not seize the kingdom ?” 
“ Sire, if I wished it, this day I could take all the kingdoms of India and 
slay all the kings; but it is not the wise man’s part to gain glory by 
slaying others.” “Wise sir, a great multitude is in distress, being unable 
to get out; open the tunnel door and spare their lives.” He opened the 
door: all the tunnel became a blaze of light, the people were comforted, 
all the kings with their retinue came out and approached the sage, who 

1 Cp. p. 178 above. 

> Beading hiyyo for bhiyyo (so Burmese version). 
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stood in the wide courtyard with the king. [461] Then those kings said: 
“Wise sir, you have given us our lives; if the door had remained shut 
for a little while longer, all would have -died there.” “ My lords, this 
is not the first time your lives have been saved by me.” “When, wise 
sir 1" “Do you remember when all the kingdoms of India had been 
conquered except our city, and when you went to the park of Uttara- 
paiic&la ready to drink the cup of victory?” “Yes, wise sir.” “Then 
this king, with Kevatta, by evil device had poisoned the drink and food, 
and intended to murder you; but I did not wish you to die a foul death 
before me; so 1 sent in my men, and broke all the vessels, and thwarted 
their plan, and gave you your lives.” They all in fear asked Cujani, 
“Is this true, sire?” “Indeed what I did was by Kevatta’s advice; 
the sage speaks truth.” Then they all ombraced the Great Being, and 
said, “Wise sir, you have been the salvation of us all, you have saved 
our lives." They all bestowed ornaments upon him in respect. The sage 
said to the king, “Fear not, sire; the fault lay in association with a 
wicked friend. Ask pardon of the kings.” The king said, “I did the 
thing because of a bad man: it was my fault; pardon me, never will 
I do such a thing again.” He received their pardon; they confessed 
their faults to each other, and became friends. Then the king sent for 
plenty of all sorts of food, perfumes and garlands, and for seven days 
they all took their pleasure in the tunnel, and entered the city, and 
did great honour to the Great Being; and the king surrounded by the 
hundred and one princes sat on a great throne, and desiring to keep the 
sage in his court, he said, 

"Support and honour, double allowance of food and wages, and other great 
boons I give; eat and enjoy at will: but do not return to Vedeha; what oan he 
do for you ?" 


[462] But the sage declined in these words: 

“When one deserts a patron, sire, for the sake of gain, it is a disgrace 
to both oneself and the other. While Vedeha lives I could not be another’s 
man ; while Vedeha remains, I could not live in nnothers kingdom. 


Then the king said to Mm, “Well, sir, when your king attains to 
godhead, promise me to come hither." “If I live, I will come, sire.” 
So the king did him great honour for seven days, and after that as he 
took his leave, he recited a stanza, promising to give him this and that: 


“I give you a thousand nitHuu of gold, eighty villages in Kflsi, four hundred 
female slaves, and a hundred wives. Take all your army, and go m peace, 
Mahos&dha.” 


And he replied: " Sire, do not trouble about your family. When my 
king went back to hia oountry, I told him to treat Queen Nandi as his 
own mother, and Pafic&lacanda as his younger brother, and I married 
your daughter to Mm with the ceremonial sprinkling. I will soon send 
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back your mother, wife, and sou.” “Good!” said the king, and gave 
him a dowry for his daughter, men slaves and women slaves, dress and 
ornaments, gold and precious metal, decorated elephants and horses and 
chariots. He then gave orders for the army to execute; [463] 

“ Let them give even double quantity to the elephants and horses, let them 
content charioteers and footmen with food and drink” 

This said, he dismissed the sage with these words; 

“ Go; wise sir, taking elephants, horses, ohariots, and footmen j let King 
Vedeha see you back in MithiU.” 

Thus he dismissed the sage with great honour. And the hundred and 
one kings did honour to the Great Being, and gave him rich gifts. And 
the spies who had been on service with them surrounded the sage. With 
a great company ho set out; and on the way, he sent men to receive the 
revenues of those villages which King Culant had given him. Then he 
arrived at the kingdom of Vedeha. 

Now Senaka had placed a man in the way, to watch and see whether 
King CulanI came or not, and to tell him of the coming of anyone. He 
saw the Great Being at three leagues off, and returning told how the sage 
was returning with a great company. With this news he went to the 
palace. The king also looking out by a window in the upper storey saw 
the great host, and was frightened. “The Great Being’s company is small, 
this is very large: can it be Cu)ani come himself!” He put this question 
as follows -. 

“Elephants, horses, chariots, footmen, a great army is visible, with four 
divisions, terrible in aspect; what does it mean, wise sirs I ” 

Senaka .replied: 

“ The greatest joy is what you see, sire: Mahosadha is safe, with all his 
host.” 

The king said to this, “Senaka, the wise man’s army is small, this 
[464] is very great." “Sire, King Cu]ani must have been pleased with 
him, and therefore must have given this host to him.” The king pro¬ 
claimed through the city by beat of drum: 

“ Let the city be decorated to welcome the return of the wise man.” 

The townspeople obeyed. The wise man entered the city and came to 
the king’s palace; then the king rose, and embraced him, and returning 
to his throne spoke pleasantly to him: 

“ As four men leave a corpse in the cemetery, so we left you in the kingdom 
of-Kampilllya and returned. But you—-by what colour, or what means, or what 
deivice (fid you save yourself ? ” 

The Great Being replied: 

“ By one purpose, Vedeha, I overmastered another, by plan I outdid plan, 
0 wamor, ana I euobmpaseed the king as the ooean encompasses India.” 
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This pleased the king. Then the other told him of the gift which 
King Cujanl had made: 

“ A thousand nikkhat of gold were given to me, and eighty villages in KSsi, 
four hundred slave women, and a hundred wives, and with all the army I have 
returned safe home.” 

Then the king, exceedingly pleased and overjoyed, uttered this pious 
hymn in praise of the Qreat Being’s merit; 

[468] “Happiness truly comes by living with the wise. As birds from a 
closed cage, as fish from a not, so Mahosadha set us free when we were in the 
hands of our enemies.” 

Senaka answered him thus: 

“ Even so, sire, there is happiness with a wise man. As birds from a closed 
cage, as fish from the net, so Mahosadha set us free when we were in the hands 
of our enemies.” 

Then the king set the drum of festival beating around the city: 
“Let there be a festival for seven days, and let all who have goodwill 
to me do honour and service to the wise man.” The Master thus ex¬ 
plained it: 

“Let them sound all manner of lutes, drums and tabors, let concha of 
Magadha (worn, merrily roll the kettledrums.” 

Townsfolk and countryfolk in general, eager to do honour to the sage, 
.on hearing the proclamation made merry with a will. The Master ex¬ 
plained it thus: 

“Women and maids, vesiya and brahmin wives brought plenty of food and 
drink to the sage. Elephant drivers, lifegunrdsinen, charioteers, footmen, all 
did the like ; and so did all the (>eople from country and villages assembled. 
The multitude were glad to see the sage returned, and at his reception shawls 
were waved in the air.” 

[466] At the end of the festival, the Great Being went to the palace 
and said, “Sire, King Cujani’s mother and wife and son should be sent 
liack at once." “Very good, my son, send them back.” So he shewed 
all respect to those three, and entertained also the host that had come 
with him ; thus he sent the three back, well attended, with his own men, 
and the hundred wives and the four hundred slave women whom the 
king had given him, he sent with Queen Nandi, and the company that 
came with him he also sent. When this great company reached the city 
of Uttarapafic&la, the king asked his mother, “ Did King Vedeha treat 
you well, my mother!” “My son, what are you saying! he treated 
me with the same honour as if I had been a goddess.” Then she told 
how Queen Nanda had been treated as a mother, and Pafic&lacanda 
as a younger brother. This pleased the king very much, and he sent a 
rioh gift; and from that time forward both lived in friendship and amity 1 . 

1 Mahdummagga-khanQam nifthitam. 
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Now Paflc&lacandi was very dear and precious to the king; and 
in the second year she bore him a son. In his tenth year, King Vedeha 
died. The Bodhisat raised the royal parasol for him, and asked leave 
to go to his grandfather, King Cujanl. The boy said, “ Wise sir, do 
not leave mo in my childhood; I will honour yon as a father.” And 
Pafio&lacaudI said, “Wise sir, there is none to protect us if you go; 
do not go.” But he replied, “My promise has been given; I cannot 
hut go.” So amidst the lamentations of the multitude, he departed with 
his servants, and came to Uttaiapaileala city. The king hearing of his 
arrival came to meet him, and led him into the city with great pomp, and 
gave him a great house, and liesides the eighty villages given at first, 
[467] gave him another present; and he served that king. At that time 
a religious woman, named Bhert, used to take her meals constantly in 
the palace; she was wise and learned, and she had never seen the Great 
Being before; she heard the report that the wise Mahosadha was serving 
the king. He also had never seen her before, but he heard that a religions 
woman named Bheri had her meals in the jmlace. Now Queen Nanda 
was ill pleased with the Bodhisat, because he had separated her from her 
husband’s love, and caused her annoyance; so she sent for five women 
whom she trusted, and said, “Watch for a fault in the wise man, and 
let us try to make him fall out with the king.” So they went about 
looking for on occasion against him. And one day it so happened that 
this religious woman after her meal was going forth, and caught sight 
of the Bodhisat in the courtyard on his way to wait on the king. He 
saluted her, and stood still. She thought, “ This they say is a wise man : 

I will see whether he be wise or no.” So she asked him a question by 
a gesture of the hand : looking towards the Bodhisat, she opened her 
hand. Her idea was to enquire whether the king took good care or 
not of this wise man whom he had brought from another country. When 
the Bodhisat saw that she was asking him a question by gesture, he 
answered it by olenching his fist: what he meant was, “ Your reverence', 
the king brought me here in fulfilment of a promise, and now he keeps his 
fist tight closed and gives me nothing." She understood; and stretching 
out her hand she rubbed her head, as much as to say, “ Wise sir, if you 
are displeased, why do you not become an ascetic like me!” At this 
the Great Being stroked his stomach, as who should say, “Your reverence 1 , 
there are many that I have to support, and that is why I do not become 
an ascetic.” After this dumb questioning she returned to her dwelling, 
and the Great Being saluted her and went in to the king. Now the 
queen’s confidantes saw all this from a window; and coming before 
the king, they said, “My lord, Mahosadha has made a plot with Bheri 

> ayyo in both eases; the n. s. msec, has apparently become stereotyped. The 
itaanes* version has a male ascetic in this story. 
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the asoetio to uin your kingdom, and he ii your enemy.” So they 
■tendered him. "What have you heard or seen!” the king asked. 
[468] They laid, “ Sire, aa the aeeetie was going out after her meal, 
■eeing the Qreat Being, she opened her hand; as who should say, * Cannot 
you oruah the king flat like the palm of the hand or a threshing-floor, 
and seise the kingdom for yourself! ’ And Mahosadha elenched bis fist, 
making as though he held a sword, as who should say, ‘ In a few days 
I will out off his head and get him into my power.’ She signalled, ‘Cut 
off his head,’ by rubbing her own head with her hand; the Qreat Being 
signalled, ‘I will out him in half,’ by rubbing his belly. Be vigilant, 
sire I Mahosadha ought to be put to death.” The king, hearing this, 
thought, "I oannot hurt this wise man; I will question the asoetio.” 
Next day accordingly, at the time of her meal, he came up and asked, 
“Madam, have you seen wise Mahosadha!” “Yes, sire, yesterday, as 
I was going out after my meal.” “ Did you have any conversation to¬ 
gether!” “Conversation! no; but I had heard of his wisdom, and in 
order to try it I aaked him, by dumb signs, shutting my hand, whether 
the king was openhanded to him or closefisted, did he treat him with 
kindness or not. He closed his fist, implying that his master had made 
him come hither in fulfilment of a promise, and now gave him nothing. 
Then I rubbed my head, to enquire why he did not beoome an asoetio 
if he were not satisfied; he stroked his belly, meaning that there were 
many for him to feed, many bellies to fill, and therefore he did not 
become an ascetic.” “ And is Mahosadha a wise man! ” “ Yes, indeed, 
sire.- in all the earth there is not his like for wisdom.” After hearing 
her account, the king dismissed her. After she had gone, the sage came 
to wait upon the king; and the king asked him, “Have you seen, sir, 
the asoetio Bherl!” “Yes, sire, I saw her yesterday on her way out, and 
she asked me a question by dumb signs, and I answered her at once.” 
And he told the story as she had done. The king in his pleasure that 
day gave him the post of commander-in-chief, and put him in sole oharge. 
Qreat was his glory, seoond only to the king's. He thought: “ The king 
all at once [469] has given me exceeding great renown; this is what 
kings do even when they wish to slay. Suppose I try the king to see 
whether he has goodwill towards me or not. No one else will be able 
to find this out; but the asoetio Bherl is fall of wisdom, and she will 
And a way.” So taking a quantity of flowers and scents, he went to 
the asoetic and, after saluting her, said, “Madam, sinoe you told the 
king of my merits, the king has overwhelmed me with splendid gifts; 
but whether he does it in sincerity or not I do not know. It would 
be well if you could find out for me the king’s mind.” She promised 
to do so; and next day, as she was going to the palaoe, the Question 
of Dakarakkhasa the Water-Demon came into her mind. Then this 
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ooonrred to her: “I moat not be like a spy, but I most find an op¬ 
portunity to ask the question, and discover whether the king has good¬ 
will to the wise man.” So she went. And after her meal, she sat still, 
and the king saluting her sat down on one side. Then she thought, “ If 
the king bears illwill to the sage, and when he is asked the question 
if he declares his illwill in the presence of a number of people, that will 
not do; I will ask him apart.” She said, “ Sire, I wish to speak to you 
in private.” The king sent his attendants away. She said, “ I want to 
ask your majesty a question.” "Ask, madam, and if I know it I will 
reply.” Then she recited the first stanza in the Question of Dakarak- 
khasa 1 : 

“ If there were seven of you voyaging on the ocean, and a demon seeking for 
a human sacrifice should seize the snip, in what order would you give them up 
and save youraelf from the water-demon 1 ” 

[470] The king answered by another stanza, in all sincerity: 

“First I would give my mother, next my wife, next my brother, fourth my 
friend, fifth my brahmin, sixth myself, but I would not give up Mahoeadha.” 

Thus the ascetic discovered the goodwill of the king towards the Oreat 
Being; but his merit was not published thereby, so she thought of some¬ 
thing else: “ In a large company I will praise the merits of these others, 
and ike king will praise the wise man’s merit instead; thus the wise 
man’s merit will be made as clear as the moon shining in the sky.” So 
she collected all the denizens of the inner palace, and in their presence 
asked the same question and received the same answer; then she said, 
“Sire, you say that you would give first your mother: but a mother 
is of great merit, and your mother is not as other mothers, she is very 
useful.” And she recited her merits in a couple of stanzas: 

“She reared you and she brought you forth, and for a long time was kind to 
you, when Chambhl offended against you she was wise and saw what was for 
your good, and by putting a counterfeit in your place she saved you from harm. 
Such a mother, who gave you life, your own mother who bore you in her womb, 
for what fault could you give her to the water-demon* 1 " 

1 Mentioned in v. 75 (p. 42 of translation). 

* Cfljanl’s father was named Mahlcfl|anl; and when the child was young, the 
mother committed adultery with the ehaplain Ohambhl, then poisoned her husband 
and made the brahmin king in hie place, and became his queen. One day [471] the 
boy said he was hungry, and she gave him molasses to eat: bnt flies swarmed about 
it, so the boy, to get rid of the flies, dropt some upon the ground and drove away 
those that were near him. The flies flew away and settled on the molasses that was 
on the ground. So he ate bis sweetmeat, washed his hands, rinsed his mouth, and 
went away. But tile brahmin, seeing this, thought: “ If he has found out this way of 
getting rid of the flies, when he grows up he will take the kingdom from me; so I will 
kill him now." He told Queen Talatt, and she said, “Verygood, my lord; 1 killed my 
husband for love of you, and what is the boy to me? But let us kill him secretly.” 
Bo she deoeived the brahmin. But being olever and skilful she hit on a [dan. Sending 
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[472] To this the king replied, “Many are my mother’* virtue* and 
I acknowledge her claims upon me, but mine are still more numerous 1 ," 
and then he described her faults in a couple of stanzas: 

“ Like a young girl she wears ornaments which she ought not to use, she 
mocks unseasonably at doorkeepers and guards, unbidden she sends messages 
to rival kings; and for these faults I would give her to the water-demon 


for the cook, she said to him, “ Friend, my son prinoe GulanI and your son young 
Dhanusekha were born on one day, they have grown up together in friendship. The 
brahmin Chambhl wants to kill my son; prithee save his life ! ” He was willing, and 
asked how. “Let my son,” she said, “be often in your house; you and he must 
both sleep in the great kitchen for several days to avoid suspicion. When all is safe, 
put a heap of sheep’s bones in the plaoe where you lie, and at the time when men go to 
sleep, set fire to the kitchen, and without a word to anyone take my son and yours, 
go out by the house door, and go to another oountry, and protect my son’s life without 
letting anyone know that he is a prince.” He promised, and she gave him a quantity 
of treasure. He did as she bade, and went with the boy to the city of Sagala in the 
Madda kingdom, where he served the king: he dismissed his former cook and took 
this in his place. The two boys used to go to the palace with him. The king asked 
whose sons they were; the cook said they were his. “Surely they are not alike!” 
said the king. “ They had different mothers,” he said. As time went on they played 
about in the palace with the king’s daughter. Then Gulani and the princess, from 
seeing each other constantly, fell in love. In the playroom, the prince used to make 
the princess fetch his ball or dioe; if she would not, he hit her on the head and made 
her cry; the king hearing her cry asked who had done it, and the nurses would come 
to enquire; but the prinoess thought, “If I say he did it, my father will play the 
king over him,” and for love of him she would not tell, but said no one had struok 
her. But one day the king saw him do it; and he thought, “ This lad is not like the 
oook, he iB handsome and attractive and very fearless; he cannot be his son.” So 
after that he shewed favour to the lad. The nurses used to bring food for the 
princess in the playroom, and she gave some to the other ohildren; they used to go 
down on their knees to take it, but prinoe CulanI without stopping his play put out 
his hand for it as he stood. The king saw this. One day, Culani’s ball ran under 
the king’s little couoh. The lad went to get it, but in pride of his own majesty 
[472] pulled it out with a stick, that he might not bend under the bed of a foreign 
king. When the king saw this, he felt sure that the lad was no cook’s son; so he 
sent for the cook, and asked him whose son he was. “Mine, my lord,” he said. 
“ I know who is your son and who is not; tell me the troth—if you do not, you are a 
dead man,” and he drew his sword. The cook, terrified out of his wits, Baid, “ My 
lord, I will tell you, but I ask you for secreoy.” The king granted his request, and 
promised immunity. Then he told the truth. Then the king adorned his daughter, 
and gave her to the lad for his handmaiden.—Now on the day when these ran away, 
there was a great outory throughout the city, “ The cook and his son and prinoe 
CfilanI are burnt up in the kitohen I ” Queen Talata, hearing it, told the brahmin that 
his wish had been fulfilled, and they were all three burnt up in the kitohen. He was 
highly pleased, and Queen Talata, shewing him the goat's bones as prinoe CtilanI’s, 
had them burnt. 

* The text can hardly be right, agunu is wanted, as the context shews, and iHam' 
iB not wanted. The Burmese version has “her faults are more than the virtues.” 
Rebd pan’ ev' agund l 
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[473] “ So be it, lire; yet your wife hu much merit,” and ehe declared 
her merit thus: 

“She is chief amongst womankind, she is exceeding gracious of speeoh, 
devoted, virtuous, who oleaves to you like your shadow, not given to anger, 
prudent, wise, who sees your good: for what fault would you give your wife 
to the water-demon i” 

He described her faults: 

“By her sensual attractions she has made me subject to evil influence, and 
asks what she should not for her sons. In my passion I give her many and 
many a gift; I relinquish what is very hard to give, and afterwards I bitterly 
repent: for that fault I would give my wife to the water-demon.” 

The ascetic said, “ Be it so: bnt your younger brother Prince Tikhina- 
manti is useful to you; for what fault would you give him t 

[474] “ He who gave prosperity to the people, and when you were living in 
foreign parts brought you back home, he whom great wealth could not influence, 
perlees bowman and hero, Tikhipamantl: for what fault would you give your 
brother to the water-demon 1 1 ” 

The king described his feult: 

“He thinks, ‘I gave prosperity to the people, I brought him back home 
when he was living in foreign parts, great wealth oould not influence me, I 
am a peerless bowman and hero, and sharp in counsel, by me he was made 
king.’ He does not come to wait on me, madam, as he used to do; that is 
the fault for which I would give my brother to the water-demon.” 

[475] The ascetic said, "So much for your brother’s feult: but Prince 
Dhanusekha is devoted in his love for you, and very useful ”; and she 
described his merit: 

“In one night both you and DhanusekhavS were bom here, both oalled 
Paiic& la, friends and companions: through all your life he has followed you, 
your joy and pain were his, zealous and careful by night and day in all service: 
for what fault would you give your friend to the water-demon f” 

1 He was bom while his mother lived with the brahmin. When he grew up, the 
brahmin pat a sword in his hand, told him to take it and stand by him. He, thinking 
that the brahmin was his father, did so. But one of the oourtiers told him that he 
was not that man's son. " When you were in your mother’s womb,” said he, “ Queen 
Talata murdered the king and made this man king instead; you are the son of King 
HahdofilanL” He was angry, and determined to find a way to kill the brahmin. He 
entered the palace, and gave the sword to one servant, and then said to another, 
" lfake a brawl at the palace gate, and deelare that this sword is yours.” Then he 
went in, and they began brawling. The prince sent a messenger to enquire what the 
noise was. He returned and said it was a quarrel about the sword. The brahmin 
hearing it asked, what sword 1 The prince said," Is the sword whioh you gave me 
another's property 7 " “ What have you said, my son! ” “ Well, shall I send for it 1 
will you recognise it ? ” He sent for it, and, drawing it from the scabbard, said, “ book 
at it”; on pretence of. shewing it to the brahmin be went up to him, and with one 
blow cut off his head, which dropt at his feet Then he oleansed the palace, and 
decorated the city, and was proclaimed king. Then his mother told him how prlnoe 
Cfljsnl was living in Madda; whereupon the prince went thither with an army and 
brought back his brother and made him king. 
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Then the king described his fault: 

“Madam, through all my life he used to make merry with me, and to-day 
also he makes free excessively for the same reason. If I talk in seoret with 
my wife, in he comes unbidden and unannounced. Give him a chance and 
an opening, he acts shamelessly and disrespectfully. That is the feult for which 
I would give my friend to the water-demon." 

The asoetio said, “So much for his fault; but the chaplain is very 
useful to you,” and she described his merit; 

“He is clever, knows all omens and sounds, skilled in signs and dreams, 
goings out and oomings in, [476] understands all the tokens in earth and air 
and stars: for what feult would you give the brahmin to the water-demou ? * 

The king explained his fault: 

“ Sven in oompany he stares at me with open eyes; therefore I would give 
this rascal with his puckered brows to the water-demon.” 

Then the ascetic said: “ Sire, you say you would give to the water- 
demon all these five, beginning with your mother, and that you would 
give your own life for the wise Mahoeadha, not taking into account your 
great glory: what merit do you see in him!” and she recited these 
stanzas: 

“ Sire, you dwell amidst your courtiers in a great continent surrounded by 
the sea, with the ocean in place of an encircling wall: lord of the earth, with 
a mighty empire, victorious, sole emperor, your glory has beoorne great You 
have sixteen thousand women drest in jewels and ornaments, women of all 
nations, resplendent like maidens divine. Thus provided for every need, every 
desire fulfilled, you have lived long in happiness and bliss. Then by what reason 
or what cause do you sacrifice your precious life to protect the sage ? ” 

[477] On hearing this, he recited the following stanzas in praise of the 
wise man's merit: 

“ Since Mahosadha, madam, oame to me, I have not seen the stedfest man 
do the most trifling wrong. If I should die before him at any time, he would 
bring happiness to my sons and grandsons. He knows all things, past or future. 
This man without sin I would not give to the water-demon." 

Thus this Birth oame to its appropriate end. Then the ascetic thought: 
“ This is not enough to shew forth the wise man’s merits; I will make 
them known to all people in the oity, like one that spreads scented oil 
over the surface of the sea.” So taking the king with her, she came 
down from the palace, and prepared a seat in the palace courtyard, and 
made him sit there; then gathering the people together, she asked the 
king that Question of the Water-Demon over again from the beginning; 
and when he had answered it as described above, she addressed the people 
thus: 

“Hear this, men of Paicila, which Oo}anI has said. To proteot the wise 
man he sacrifices his own precious life. [4781 His mother's life, his wife's and 
his brother's, his friend’s life and his own, Pafio&la is ready to sacrifice. So 
marvellous is the power of wisdom, so olever and so intelligent, for good in this 
world and for happiness in the next." 
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So like one that places the topmost pinnacle upon a heap of treasure, 
she put the pinnacle on her demonstration of the Great Being’s merit. 

Here endeth the Question of the Water-Demon 1 , and here endeth also 
the whole tale of the Great Tunnel. 

This is the identification of the Birth: 

“ Uppalavanpl was Bherl, Snddhodana was the wise man’s father, MahimSyS 
his mother, the beautiful Bimbft was Amarft, Ananda was the parrot, SSriputta 
was Ca]anl, Mahosadha was the lord of the world : thus understand the Birth. 
Devadutta was Kevatta, Cullanandikd was Talatfi, Sundari was Pafio&laoandl, 
Yasassikd was the queen, Ambattha was K&vinda, Potthap&da was Pukkusa, 
Pilotika was Devinda, Saccaka was Senaka, DitthamangalikA was Queen Udum- 
barft, Kundall was the maynah bird, and LSjud&yl was Vedeha." 
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[479] “ Ten bootu,” etc. This story the Master told while dwelling near 
Kapilavatthu in the Banyan Grove, about a shower of rairr. 

When the Master turning the precious Wheel of the Law came in due 
course to K&jagaha, where he spent the winter, with Elder Ud&yi leading the 
way, and attended by twenty thousand saints, he entered Kapilavatthu: where¬ 
upon the Sakya princes gathered together to see the chief of their clan. They 
inspected the Blessed One’s abode, saying, “ A delightful place this Banyan 
Grove, worthy of Sakka.” Then they made all due provision for guarding it; 
and making ready to meet him with fragrant posies in their hands, they sent 
first all the youngest boys and girls of the township drest in their best, next the 
princes and princesses, and amongst these themselves did honour to the Master 
with fragrant flowers and powders, escorting the Blessed One as far as the 
Banyan Park; where the Blessed One took his seat, surrounded by twenty 
thousand saints upon the Buddha’s goodly seat, which was appointed for him. 
Mow the Sfikiyas are a proud and stiff-necked race; and they, thinking within 
themselves, “ Siddhattha’s boy is younger than we; he is our younger brother, 
our nephew, our grandson,” said to the younger princes: “You do him obeisance; 
we will sit behind you." As they sat there without doing obeisance to him, the 
Blessed One, perceiving their intent, thought to himself: “ My kinsfolk do me no 
obeisance; well, I will make them do bo.” So he caused to arise in him that 
ecstasy which is based on transcendent faculty, rose up into the air, and as 
though shaking off the dust of his feet upon their heads, performed a miracle 
like file twofold miracle at the foot of the knot-mango tree* The king, seeing 
this wonder, said, “ Sir, on the day of your birth, when I saw your feet placed 
upon the head of Brahmin K&Jadevala who had come to do you obeisance, I did 
obeisance to you, and that was the first time. On the day of the Plowing 
Festival 5 , when you sate on the royal seat under the shade of a rose-apple tree, 

1 Dakarakkhata-pafiho nifthito. 

* See Ho. 488 (tram. it. 167). 

* See Hardy, Manual, p. 160; and Yol. iv. p. 104 of this translation. 
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when I saw that the shadow of the tree moved not, I did obeisance to your feet; 
and that was the second time. And now again, I mea miracle which never 1 
saw before, and do obeisance to your feet: this is xhp third time.” But when 
the king had thus done obeisance, not one Sftkiya could sit still and refrain, 
they dia obeisance one and all. 

The Blessed One, having thus made his kinsfolk do him obeisance, came down 
from the air and sat upon the appointed seat; when the Blessed One was there 
seated, his kinsfolk wei*e made wise, and sat with peace in their hearts. Then 
a great cloud arose, and burst in a shower of rain: down came the rain red and 
with a loud noise, and those who desired to be wet were wetted, [480] but he 
who did not, had not even a drop fallen upon his body. All who saw it 
were astonished at the miracle, and cried one to another—“ Lo a marvel! lo 
a miracle 1 lo the power of the Buddhas, on whose kinsfolk such a shower of 
rain is falling 1 ” On hearing this, the Buddha said: “ This is not the first 
time, Brethren, that a great shower of rain has fallen upon my kinsfolk ”; and 
then, at their request, he told a story of the past. 


Once upon a time, a king named Sivi, reigning in the city of Jetuttara 
in the kingdom of Sivi, had a son named Safijaya. When the lad came 
of age, the king brought him a princess named Phusati, daughter of 
king Madda, and handed over the kingdom to him, making Phusati his 
queen consort. Her former connexion with the world was as follows. 
In the ninety-first age from this, a Teacher arose in the world named 
YipassL Whilst he was dwelling in the deer-park of Kheraa, near the 
city of Bandhumatl, a certain king sent to King Bandhuma a golden 
wreath worth a hundred thousand pieces of money, with precious sandal 
wood. Now the king had two daughters ; and being desirous to give this 
present to them, he gave the sandal wood to the elder and the golden 
wreath to the younger. But both declined to use these gifts for them¬ 
selves; and with the intent to offer them in respect to the Master, they 
said to the king: “ Father, we will offer to the Dasabala this sandal wood 
and this golden wreath/’ To this the king gave his consent. So the elder 
princess powdered the sandal wood, and filled with the powder a golden 
box; and the younger sister caused the golden wreath to be made into 
a golden necklet, and laid it in a golden box. Then they both proceeded 
to the hermitage in the deer-park; and the elder sister, reverently sprink¬ 
ling the Dasabala’s golden body with the sandal wood powder, scattered 
the rest in his cell, and said this prayer : “ Sir, in time to come, may I be 
the mother of a Buddha like you.” The younger reverently placed upon 
the Dasabala’s golden body the gold-lace neoklet which had been made out 
of the golden wreath, and prayed, M Sir, until I attain sainthood, may this 
ornament never part from my body.” And the Master granted their 
prayers. 

[481] Both these, after their life was past, came into being in the 
world of gods. The elder sister, passing from the world of gods to the 
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world of men and book again, ai the end of the ninety-lint age became 
Queen MiyA mother of the Buddha. The younger eiater pasting to and 
fro in like manner, in the time of the Daaabala Eassapa became the 
daughter of King Kiki; and being born with the semblance of a necklet 
upon her neck and shoulders, beautiful as though drawn by a painter, 
she was named TJraochadA When she was a girl of sixteen years, she 
heard a pious utterance of the Master, and attained to the fruit of the 
First Path, and so the very same day she attained sainthood, and then 
entered the Order, and entered Nirvana. 

Now King Kiki had seven other daughters, whose names were: 

“Samanl, SamanA, the holy Sister GuttA, 

BhikkhudAsikA,' and DhammA and Sudh&mmA, 

And of the sisters the seventh Saihghad&al.” 

In this manifestation of the Buddha, these sisters were— 

“Khemi, UppalavarujA, the third was PatAotrA, 

GotamA, DhammadinnA, and sixthly UahAmAvA, 

And of this band of sisters the seventh was YisAkhA." 

Now of these Phusat! became SudhammA; who did good deeds and 
gave alms, and by fruit of the offering of sandal wood done to Buddha 
YipassI, had her body as it were sprinkled with choice sandal wood. Then 
passing to and fro between the worlds of men and of gods, eventually she 
became chief queen of Sakka king of the gods. After her days there 
were done 1 , and the fire customary signs were to be seen, Sakka king of 
the gods, realising that her time was exhausted, escorted her with great 
glory to the pleasaunce in Nandana grove; then as she reclined on 
a richly adorned seat, he, sitting beside it, said to her: “ Dear Phusati, 
ten boons I grant you : choose.” With these words, he uttered the first 
stansa in this Great Yessantara Birth with its thousand stanzas: 

■‘Ten boons I give thee; Phusati, 0 beauteous lady bright: 

Choose thou whatever on the earth is precious in thy sight.” 

[482] Thus came she to be established in the world of gods by the 
preaching in the Great Yessantara. 

But she, not knowing the circumstances of her re-birth, felt faint, and 
said the seoond stanza: 

"Glory to thee, 0 king of gods I what sin is done by me, 

To send me from this lovely place as winds blow down a tree?” 

And Sakka perceiving her despondency uttered two stanzas: 

"Dear art thou still as thou hast been, and sin thou hast not done: 

I speak because thy merit now is all used up and gone. 

Now thy departure is at hand, the hour of death draws nigh: 

Ten boons I offer thee to choose; then choose; before thou die.” 


1 I.e. before she beosme the mother of Buddha. 
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Hearing these words of Sakka, and convinced that she must die, she 
said, choosing the boons 1 * : 

“ King Sakka, lord of beings all, a boon hath granted me: 

I bless him: craving that my life in Sivi’s realm may be. 

Black eyes, black pupils like a fawn, black eyebrows may I have, 

And Phusatl my name: this boon, 0 bounteous one, I crave. 

A son be mine, revered by kings, famed, glorious, debonair, 

Bounteous, ungrudging, one to lend a ready ear to prayer. 

And while the babe is in my womb let not my figure go, 

Let it be slim and graceful like a finely fashioned bow. 

[483] Still, Sakka, may my breasts be firm, nor white-haired may I be 8 ; 

My body all unblemished, may I set the death-doomed free 3 4 * * * . 

Mid herons’ cries, and peacocks’ calls, with waiting women fair, 

Poets and bards to sing our praise, shawls waving in the air 1 , 

When rattling on the painted door the menial calls aloud, 

‘God bless King Sivi! come to meat 1’ be I his queen avowed.” 

Sakka said: 

“ Know that these boons, my lady bright, which I have granted thee, 

In Sivi kingdom, beauteous one, all ten fulfilled shall be." 

[484] “So spake the monarch of the gods, the great Sinampati, 

Called VSsava, well pleased to grant a boon to Phusatl." 

When she had thus ohosen her boons, she left that world, and was 
conceived in the womb of King Madda’s queen*; and when she was born, 
because her body was as it were sprinkled with the perfume of sandal 
wood, on her name-day they called her by the name Phusatl. She grew 
up amidst a great company of attendants until in her sixteenth year Bhe 
surpassed all other in beauty. At that time Prince Safijaya, son of the 
King of Sivi, was to be invested with the White Umbrella; the princess 
was sent for to be Mb bride, and she was made Queen Consort at the head 
of sixteen thousand women; wherefore it is said — 

“ Next born a princess, Phusatl was to the city led 
Jetuttara, ana there anon to Safijaya was wed.” 

1 The Ten BoonB, aocording to the scholiast, are: (1) to be ohief queen, (2) to have 
dark eyes, (8) to have dark eyebrows, (4) to be named Phusatl, (8) to have a son, [6) to 
keep her figure slim, (7) that her breasts be firm, (8) not to become grey-haired, (9) to 
have soft skin, (10) to save the condemned. This section is oalled Oatavam-gatka. 

1 Reading n'anrn tu for naiamtu. Of. the Burmese version, p. 7: “grant that 
my hair may not whiten." 

3 I.e. may I be fair enough to keep my influence over the king. 

4 The compound kliujjaUcalakkhakdkimt I cannot understand. It may oontain 

kkvjja 1 humpback’ and ctfaka ‘slave’; but the second part may possibly represent 
some such word as celam ‘doth,’ or even celukkhepa ‘waving of cloths in token of 
joy.’ The next compound I translate as thoqgh it were litamigadha’, as Fausbell 
suggests in his note. CitraggalerughuaiU seems to oontain aggala 'a peg’ and tiggkn- 
lita ‘sounded,’ in some form; the scholiast uses the word ‘door.’ 

• Hers the story proper begins; we have returned to the time referred to in the 

introduction, p. 347. 
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SeBjaya loved her lief and dearly. Now Sakka pondering remembered 
how that nine of bis ten boons given to Phnsati were fulfilled. “ But one 
is left unfulfilled,” he thought, “ a goodly son; this I will fulfil for her.” 
At that time the Qreat Being was in the Heaven of the Thirty-Three, 
and his time was done; perceiving which Sakka approached him, and 
said, “Venerable Sir, you muBt enter the world of men; without delay 
you must be conceived in the womb of Phusatl, Queen Consort of the 
King of Sivi.” 

With these words, asking the consent of the Qreat Being and the 
sixty thousand sons of the gods who were destined to re-birtb, he went to 
his own place. The Great Being came down and was re-bom there, and 
the sixty thousand gods were bom in the families of sixty thousand 
courtiers. Phusatl, when the Qreat Being was conceived in her womb, 
finding herself with child, desired six alms-halls to be built, one at each 
of the four gates, one in the middle of the city, and one at her own door; 
that each day she might distribute six hundred thousand pieces. The 
king, learning how it was with her, consulted the fortune-tellers, who 
said, “ Qreat King in thy wife’s womb is conceived a being devoted to 
almsgiving who will never be satisfied with giving.” Hearing this he 
was pleased, ahd made a practice of giving as before said. 

[485] From the time of the Bodhisat’s conception, there was no end 
one might say to the king's revenue; by the influence of the king’s 
goodness, the kings of all India sent him presents. 

Now the queen while with child remained with her large company of 
attendants, until ten months were fulfilled, and then she wished to visit 
the city. She informed the king, who caused the city to be decorated like 
to a city of the gods: he set his queen in a noble chariot, and made 
procession about the city rightwise. When they had reached the midst 
of the Vessa 1 quarter, the pains of travail* seized upon her. They told 
the king, and then and there he caused a lying-in chamber to be made 
and made her go there; and then she brought forth a son; wherefore it 
is said— 

“Ten months she bore me in her womb; procession then they made; 

And Phusatl in Verna Street of me was brought to bed.” 

The Qreat Being came from his mother’s womb free from impurity, 
open-eyed, and on the instant holding out his hand to his mother, he said, 
“ Mother, I wish to make some gift; is there anything 1 ” She replied, 
“ Tee, my son, give as you will,” and dropped a purse of a thousand pieces 
into the outstretched hand. Three times the Qreat Being spoke as soon as 
born; in the tJmmagga Birth, in this Birth, and in his last Birth. On 


1 Vaifya. 

* kammajavdtd. 
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big name-day, because he wag bom in the Veaaa Street, they gave him the 
name Veasantara; wherefore it is said : 

“ My name not from the mother’s side nor from the father’s came; 

As I was bora in Vessa Street, Vessantara’s my name.” 

On his very birthday, a female flying elephant brought a young one, 
esteemed to be of lucky omen, white all over, and left it in the royal 
stables. Because this creature came to supply a reed of the Great Being, 
they named it Paccaya. The king appointed four times sixty' nurses for 
the Great Being, neither too tall nor too short, and free from all other 
fault, with sweet milk; he appointed also nurses for the sixty thousand 
children born with him, and so he grew up surrounded by this great 
company of sixty thousand children. The king caused to be made a 
prince’s necklace with a hundred thousand pieces of money, and gave it to 
his son; but he, being of four or five years of age, [486] gave it away to 
his nurses, nor would he take it back when they wished to give it. They 
told this to the king, who said, “ What my son has given is well given; be 
it a Brahmin’s gift,” and had another necklace made. But the prince still 
in his childhood gave this also to his nurses, and so nine times over. 

When he was eight years old, as he reclined on his couch, the boy 
thought to himself: “ All that I give comes from without, and this does 
not satisfy me ; I wish to give something of my very own. If one should 
ask my heart, I would cut open my breast, and tear it out, and give it; 
if oue ask ihy eyes, I would pluck out my eyes and give them; if one 
should ask my flesh, I would out off all the flesh of my body and give it.” 
And thus he pondered with all his being and the depths of his heart; this 
earth, forty thousand quadrillions of leagues" in extent, and two hundred 
thousands of leagues in depth, quaked thundering like a great mad 
elephant; Sineru chief of mountains bowed like a sapling in hot steam, 
and seemed to dance, and stood leaning towards the city of Jetuttara; at 
the earth’s rumbling the sky thundered with lightning and rain; forked 
lightning flashed; the ocean was stirred up: Sakka king of the gods clapt 
his arms, Mahabrahma gave a sign of approval, high as Brahma’s World 
all was in uproar; wherefore it is said also: 

“ When 1 was yet a little boy, but of the age of eight, 

Upon my terrace, charity and gifts I meditate. 

If any man should ask of me blood, body, heart, or eye, 

Or blood or body, eye or heart I’d give him, was my cry. 

And as with all my being I pondered with thoughts like these 
The unshaken earth did shake and quake with mountains, woods and 
trees.” 

1 So the Burmese, p. 9 1 but cntaiaff M usually means 64. The idea was however 
that four should attend on him in each of the sixty divisions of the day and night. 

* Pour nahutat (the nahuta is one followed by 98 ciphers). 
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By the age of sixteen, the Bodhisatta had attained a mastery of all 
scienoes. Then his father, desiring to make him king, consulted with his 
mother; from the family of King Madda they brought his first cousin, 
named MaddI, with sixteen thousand attendant women, and made her his 
Queen Consort, and sprinkled him with the water of coronation. From 
the time of his receiving the kingdom he distributed much alms, giving 
each day six hundred thousand pieces of money. 

By and by Queen MaddI [487] brought forth a son, and they laid him 
in a golden hammock, for which reason they gave him the name of Prince 
J&li. By the time he could go on foot the queen bore a daughter, and they 
laid her in a black skin, for which reason they gave her the name of 
Kanhijinft. Each month the Qreat Being would visit bis six alms-halls 
six times, mounted upon his magnificent elephant. 

Now at that time there was drought in the kingdom of Kalinga: the 
com grew not, there was a great famine, and men being unable to live 
used robbery. Tormented by want, the people gathered in the king’s 
courtyard and upbraided him. Hearing this the king said, “ What is it, 
my children?” They told him. He replied, “Good, my children, I will 
bring the rain,” and dismissed them. He pledged himself to virtue, and 
kept the holy-day vow, but he oould not make the rain come; so he 
summoned the citizens together, and said to them, 11 1 pledged myself to 
virtue, and seven days I kept the holy-day vow, yet I could not make the 
rain come: what is to be done now?” They replied, “If you cannot 
bring the rain, my lord, Veasantara in the city of Jetuttara, King 
Safijaya’s son, is devoted to charity; he has a glorious elephant all white, 
and wherever he goes the rain falls; send brahmins, and ask for that 
elephant, and bring him hither.” The king agreed; and assembling the 
brahmins he chose out eight of them, gave them provisions for their 
journey, and said to them, “Go and fetch Vessantara’s elephant.” On this 
mission, the brahminB proceeded in due course to Jetuttara city; in the 
almB-hall they received entertainment; sprinkled their bodies with dust 
and smeared them with mud; and on the day of the full moon, to ask for 
the king's elephant, they went to the eastern gate at the time the king 
came to the alms-halL Early in the morning, the king, intending a visit 
to the alms-hall, washed himself with sixteen pitchers of perfumed water, 
and broke his fast, and mounted upon the back of his noble elephant richly 
adorned proceeded to the eastern gate. The brahmins found no opportunity 
there, and went to the southern gate, standing upon a mound and watched 
the king giving alms at the eastern gate. When he came to the southern 
gate, stretching out their hands they cried, “Victory to the noble 
Veasantara! * The Great Being, as he saw the brahmins, drove the 
elephant to the place whereon they stood, and seated upon its back uttered 
the first stanza; [488] 
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“With hairy armpits, hairy beads, stained teeth, and dust on poll, 

0 brahmins, Btretching forth your hands, what is it that you crave 1” 

To this the brahmins replied : 

“ We crave a precious thing, 0 prince that dost thy people save: 

That ohoioe and saving 1 elephant with tusks like any pole." 

When the'Great Being heard this, he thought, “I am willing to give 
anything that is my own, from my head onwards, and what they ask is 
something without me; I will fulfil their wish ”; and from the elephant's 
back, he replied: 

“I give, and never shrink from it, that which the brahmins want, 

This noble beast, for riding fit, fierce tuskfcd elephant”; 

and thus consenting: 

“The king, the saviour of his folk, dismounted from its back. 

And glad in sacrificing, gave the brahmins what they lack." 

The ornaments on the elephant’s four feet were worth four hundred 
thousand, those on his two sides were worth two hundred thousand, the 
blanket under his belly a hundred thousand, on his back were nets of 
pearls, of gold, and of jewels, three nets worth three hundred thousand, 
in the two ears two hundred thousand, on his back a rug worth a 
hundred thousand, the ornament on the frontal globes worth a hundred 
thousand, three wrappings 2 three hundred thousand, the small ear-orna¬ 
ments two hundred thousand, those on the two tusks two hundred 
thousand, the ornament for luck on his trunk a hundred thousand, that on 
his tail a hundred thousand, not to mention the priceless ornaments on his 
body two and twenty hundred thousand, a ladder to mount by one hundred 
thousand, the food-vessel a hundred thousand, [489] which comes to as 
much as four and twenty hundred thousand: moreover the jewels great 
and small upon the canopy, the jewels in his necklace of pearls, the jewels 
in the goad, the jewels in the pearl necklace about his neck, the jewels on 
his frontal globes, all these without price, the elephant also without price, 
making with the elephant seven priceless things—all these he gave to the 
brahmins; besides five hundred attendants with the grooms and stable¬ 
men : and with that gift the earthquake came to pass, and the other 
portents as related above. 

To explain this, the Master spoke: 

“ Then was a mighty terror felt, then bristling of the hair; 

When the great elephant was given the earth did quake for fear. 

Then was a mighty terror felt, then bristling of the hair; 

When the great elephant was given, trembled the town for fear. 

With a resounding mighty roar the city all did ring 
When the great elephant was given by Sin’s foster-king. 


1 unllhavo ? 


2 vatamsaku? 
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The city of Jetuttara alt did tremble. The brahmins, we are told, at 
the southern gate received the elephant, monnted upon his back, and 
amidst a thronging multitude passed through the midst of the city. 
The crowd, beholding them, cried out, “0 brahmins, mounted upon our 
elephant, why are ye taking our elephant?” The brahmins replied, “The 
great king Vesaantara has given the elephant to us : who are you ? ” and 
so with oontumelious gestures to the crowd, through the city they passed 
and out by the northern gate by aid of the deities 1 . The people of the 
oity, angry with the Bodhisat, uttered loud reproaches. 

To explain this, the Master said : 

“Upon that loud and mighty sound, so terrible to hear, 

When the great elephant was given the earth did quake for fear. 

Upon that loud and mighty sound, so terrible to hear, 

When the great elephant was given trembled the town to hear. 

So loud and mighty was the sound all terrible did ring, 

When the great elephant was given by Sivi’s foster-king." 

[490] The citizens, trembling at heart for this gift, addressed them¬ 
selves to the king. Therefore it is said : 

“Then prince and brahmin, Vesiya and Ugga 2 , great and small. 

Mahouts and footmen, charioteers and soldiers, one and all, 

The country landowners, and all the Sivi folk come by. 

Seeing the elephant depart, thus to the king did cry: 

‘Thy realm is ruined, sire: why should Vessantara thy son 
Thus give away our elephant revered by every one! 

Why give our saviour elephant, pole-tuskhd, goodly, white’, 

Which ever knew the vantage-ground to choose in every fight! 

With jewels and his yak-tail fan ; which trampled down all foes; 
Long-tuskhd, furious, white as Mount Kel&sa with his snows; 

With trappings and white parasol, fit riding for a king, 

With leech and driver, he has given away this precious thiug.’ ” 

After saying this, they said again : 

‘“Whoso bestoweth food and drink, with raiment, fire and fleet, 

That is a right and proper gift, for brahmins that is meet. 

0 Safijaya, thy people’s friend, say why this thing was done 
By him, a prince of our own line, Vessantara, thy son? 

The bidding of the Sivi folk if ye refuse to do, 

The people then will act, methinks, against your son and you.'” 

[491] Hearing this, the king suspected that they wished to slay 
Vessantara; and he said : 

“Yea, let my country be no more, my kingdom no more be, 

Banish I will not from his realm a prince from fault quite free, 

Nor will obey the people's voice: my true-born son is he. 

1 devatgmtUmena seems to be out of plaoe; it should go with nikkhamimiu accord¬ 
ing to the Burmese, and common sense. 

» Ugga: a mixed oaste, by a Kshatriya father from a fudra mother. The soholiast, 
however, explains the word by uggatd pailiidta, as though from uggaeekati. 

’ See below, pr 367 (text, p. 516). 
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Yea, let my county be no more, my kingdom no more be, 

Banish I will not from his realm a prince from fault quite free, 

Nor will obey the people's voice: my very son is he. 

No, I will work no harm on him; all noble is he still; 

And it would be a shame for me, and it would cause much ill. 
Vessantara, my very son, with sword how could I trill?” 

The people of Sivi replied : 

“Not chastisement doth he deserve, nor sword, nor prison cell, 

But from the kingdom banish him, on Vamka’s mount to dwell.” 

The king said: 

“Behold the people’s will! and I that will do not gainsay. 

But let him bide one happy night before he go away. 

After the space of this one night, when dawns the coming day, 
Together let the people come and banish him away.” 

They agreed to the king’s proposal for just the one night. Then he 
let them go away, and thinking to send a message to his son, he com¬ 
missioned an agent, who accordingly went to Vessantara's house and told 
him what had befallen. 

[492] To make this clear, the following stanzas were said : 

“Rise, fellow, hie away post-haste, and tell the prince my word. 

‘The people all, and citizens, in wrath, with one accord, 

Uggas and princes, Veeiyas and brahmins too, my son, 

Mahouts and lifeguards, charioteers, and footmen, every one, 

All citizens, all country folk, together here have run,— 

After the space of this one night, when dawns the comiug day, 

They will assemble one and all and banish thee away.’ 

This fellow sent by Sivi’s king swift on his errand pressed, 

Upon an armed elephant, perfumed, and finely drest, 

Head bathed in water, jewelled rings in ears,—and on he rode 
Till to that lovely town he came, Vessantara’s abode. 

Then he beheld the happy prince abiding in his land, 

Like V&sava the king of gods; round him the courtiers stand. 

Thither in haste the fellow went, and to the prince said he— 

‘ I bear ill tidings, royal sir: 0 be not wroth with me ! ’ 

With due obeisance, weeping sore, he said unto the king: 

‘ Thou art my master, sire, and thou dost give me every thing: 

Bad news I nave to tell thee now: do thou some comfort bring. 

The people all and citizens, in wrath, with one consent, 

Uggas and princes, Vesiyas and brahmins, all are bent, 

Mahouts and lifeguards, charioteers, the footmen every one, 

All citizens and country folk together now have run, 

After the space of this one night, when dawns the coming day, 
Determined all to come in crowds and banish thee away. 

The Great Being said : 

“Why are the people wroth with me? for no offence I see. 

Tell me, good fellow, wherefore pray they wish to banish me?” 
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[493] The agent said : 

" Uggas and Veeiyas, charioteers, and brahmins every one, 

Mahouts and lifeguards, oharioteers and footmen, thither run, 

All angry at thy giving gifts, and therefore banish thee.” 

Hearing this, the Great Being, in all oontent, said: 

“ My very eye and heart I’d give: why not what is not mine, 

Or gold or treasure, precious stones, or pearls, or jewels fine! 

Comes any one to ask of me, I’d give my hand, my right 1 , 

Nor for a moment hesitate: in gins is my delight 

Now let the people banish me, now let the people kill. 

Or cut me sevenfold, for cease from gifts I never will?’ 

On hearing this, the agent again spoke, no message of the king’s or of 
the people’s, but another command out of liis own mind : 

“This is the Sivi people’s will; they bade me tell you so: 

Where Kontimfiri by the hill Angara doth flow, 

Thither depart, where banished men, good sir, are wont to go.” 

This he said, we are told, by inspiration of a deity. 

Hearing this, the Bodhisatta replied: “ Very well, I shall go by the 
road that those go who have offended ; but me the citizens do not banish 
for any offence, they banish me for the gift of the elephant. In this case 
I wish to give the great gift of the seven hundreds, and I pray the citizens 
to grant me one day’s delay for that. To-morrow I will make my gjft, the 
next day I will go ”: 

[494] “ So I by that same road shall go as they who do offend: 

But first to make a gift, one night and day I pray them lend.” 

“ Very good,” said the agent, “ I will report this to the citizens,” and 
away he went. 

The man gone, the Great Being summoning one of his captains said to 
him, “To-morrow I am to make the gift called the gift of the seven 
hundreds. Vou must get ready seven hundred elephants, with the same 
number of horses, chariots, girls, cows, men slaves and women slaves, and 
provide every kind of food and drink, even the strong liquor, everything 
which is fit to give.” So having arranged for the great gift of the seven 
hundreds, be dismissed his courtiers, and alone departed to the dwelling of 
Maddi; where seating himself on the royal couch, he began to address 
her. 

The Master thus described it: 

“Thus did the king to Maddi speak, that lady passing fair: 

‘All that I ever gave to thee, or goods or grain, beware, 

, Or gold or treasure, precious stones, and plenty more beside, 

Thy father’s dower, find a place this treasure aH to bide.’ 

Then out spake Maddi to the king, that princess passing fair: 

‘Wheie shall I find a place, my lord, to hide it 1 tell me where)’” 

1 Beading dakkhinam with B*; a dakkhinam violates the metre. 
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Vessantara said: 

“In due proportion on the good thy wealth in gifts bestow, 

No other place than this is safe to keep it, well I know.’ 

[495] She consented, and withal he exhorted her in this wise: 

“ Be kind, 0 MaddI, to thy eons, thy husband’s parents both, 

To him who will thy husband be do service, nothing loth. 

And if no man should wish to bo thy husband, when I’m gone, 

Go seek a husband for thyself, but do not pine alone,*’ 

Then Maddl thought, “Why I wonder does Vessantara say such a 
thing to me!” And she asked him, “My lord, why do you say to me 
what you ought not to say!” The Great Being replied, “Lady, the 
people of Sivi, angry with me for the gift of the elephant, are banish¬ 
ing me from the realm: to-morrow I am to make the gift of the 
seven hundreds, and next day I depart from the city.” And he said: 

“ 1 To-morrow to a forest drear, beset with beasts of prey, 

I go: and whether I can live within it, who can say!’ 

Then spake the princess Maddl, spake the lady passing fair: 

‘ It is not so t a wicked word 1 to say it do not dare ! 

It is not meet and right, my king, that thou alone shouldst fare: 
Whatever journey thou shalt go, I also will be there. 

Give me the choice to die with thee, or live from thee apart, 

Death is my choice, unless I can live with thee where tnou art 
Kindle a biasing fiery flame the fiercest that can be,— 

There I would rather die the death than live apart from thee. 

[498] As close behind an elephant his mate is often found 

Moving through mountain pass or wood, o’er rough or level ground, 

So with my boys I’ll follow thee, wherever thou mayst lead, 

Nor shalt thou find me burdensome or difficult to feed 1 .’” 

With these words she began to praise the region of Himalaya as if she 
had seen it: 

“ When you shall see your pretty boys, and hear their prattle ring 
Under the greenwood, you’ll forget that ever you were king. 

To see your pretty boys at play, and hear their prattle ring 
Under the greenwood, you’ll forget that ever you were king. 

When you shall see your pretty bovs, and hear their prattle ring 
In our fair home, you will forget tnat ever you were king. 

To see your pretty boys at play, and hear their prattle ring 
In ur fair home, you will forget that ever you were king. 

To see your boys all gay-bedeckt, the flowers to watch them bring 
In our fair home, you will forget that ever you were king. 

To see your boys at play all gay, the flowers to watch them bring 
In our fair home, you will forget that ever you were king. 

When you behold your dancing boys their wreaths of flowers bring 
In our fair home, you will forget mat ever you were king. 

1 The last two stanzas are repeated, with a difference, from v. 259 al “ 4 , trans. v. 
p. 138. 
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When you behold them danoe end play, and wreaths of flowers bring 
In our fair home, you will forget that ever you were king. 

The elephant of sixty years, all lonely wandering 

The woodland, will make you forget that ever you were king. 

The elephant of sixty years, at even wandering 

And early, will make you forget that ever you were king. 

[497]When you behold the elephant his herd of subjects bring, 

The elephant of sixty years, and hear his trumpeting, 

To hear the sound you will forget that ever you were king. 

The woodland glades, the roaring beasts, and every wished-for thing 
When you behold, you will forget that ever you were king. 

The deer that come at eventide, the varied flowers that spring, 

The dancing frogs—you will forget that ever you were king. 

When you shall hear the rivers roar, the fairy creatures sing, 

Believe me, you will clean forget that ever you were king. 

When you shall hear the screech-owl’s note in mountain cave dwelling, 
Believe me, you will clean forget that ever you were king. 

Rhinoceros and buffalo, that make the woodland ring, 

Lion and tiger—you’ll forget that ever you were king. 

When on the mountain top you see the peacock dance and spring 
Before the peahens, you’ll forget that ever you were king. 

To see the egg-born peacock dance and spread his gorgeous wing 
Before the peahens, you’ll forget that ever you were king. 

The peacock with his purple neck, to see him dance and spring 
Before the peahens—you’ll forget that ever you were king. 

When in the winter you behold the trees all flowering 
Waft their sweet odours, you’ll forget that ever you were king. 

When in the winter you behold the plants all flowering, 

The bimbaj&la, kutaja, and lotus', scattering 

Abroad their odours, you’ll forget that ever you were king. 

When in the winter you behold the forest flowering 
And blooming lotus, you’ll forget that ever you were king.” 

[498j Thus did Maddi sing the praises of Himavat in these stanzas, 
as though she were dwelling therein. Here endeth the Praise of 
Himavat 1 . 

Now Queen Phusati thought: “A harsh command has been laid upon 
my son: what will he do? I will go and find out.” In a covered carriage 
she went, and taking up her position at the door of their chamber, she 
overheard their converse and uttered a bitter lamentation. 

Describing this, the Master said : 

“She heard the princess and her son, the talk that passed between, 

Then bitterly she did lament, that great and glorious queen. 

‘Better drink poison, better leap from off a cliff say I, 

Or better bind a strangling noose about my neck and die: 

Why banish they Vessantara my unoffending son? 

1 The plenty named are: kutaja (Wrightia Antidysenterica), biuibajala (Momordioa 
Monadelpka), temapadmaka (hairy lotus). 

* Himavanta-pamtana . 
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So studious sod free from greed, giving to all vbo came, 

Bespeoted by his rival kings, of great and glorious fame, 

Why banish they Vessantara, my unoffending son? 

Bis parents’ prop, who did respect his elders every one, 

Why banish they Vessantara, my unoffending son ? 

Belov&d by the king and queen, by all his kith and kin, 

Belovfcd by his friends, the realm and all that are therein, 

Why banish they Vessantara, my unoffending son?’” 

[499] After this bitter lament, she consoled her son and his wife, 
and went before the king and said: 

“ Like mangoes fallen to the ground, like money waste and spent, 

So falls thy kingdom, if they will banish the innocent. 

Like a wild goose with crippled wing, when all the water’s gone, 
Deserted by thy courtiers, thou wilt live in pain alone 
I tell thee true, 0 mighty king: let not thy good go by, 

Nor banish him, the innocent, Because the people cry.” 

Hearing which, the king answered : 

“Thy son, the people’s banner, if I send to exile drear, 

My royal duty I obey, than life itself more dear.” 

On hearing this, the queen said, lamenting: 

“Once hosts of men escorted him, with goodly banners flown, 

Like forests full of flowering trees: to-day he goes alone 1 . 

[800] Bright yellow robes, Gandh&ta make, once round about him shone, 

Or glowing soarlet, as he went: to-day he goes alone. 

With chariot, litter, elephant he went in former days: 

To-day the King Vessantara afoot must tramp the ways. 

He onoe by sandal-scent perfumed, awaked by dance and song, 

How wear rough skins, how axe and pot and pingo bear along? 

Why will they not bring yellow robes, why not the garb of skin, 

And dress of bark, the mighty woods that he may enter in ? 

How can a banisht king put on the robe of bark to weal. 

To dress in bark and grass how will the prinoess Maddl bear? 

MaddI, who onoe Benares cloth and linen used to wear, 

And fine kodumbara, bow bark and grasses will she bear ? 

She who in litter or in car was carried to and fro, 

The lovely princess, now to-day on foot how can she go? 

With tender hands and tender feet in happiness she stood: 

How can Hie lovely princess go trembling mto tbe wood? 

With tender hands and tender feet she lived in happy state: 

The finest slippers she oould wear would hurt her feet of late; 

To-day how can the lovely one afoot now go her gait? 

Once she would go begarlanded amidst a thousand maids: 

How can the beauteous one alone now walk the forest glades? 

Once if she heard the jaokal howl she would be all dismayed: 

How can the timid beauteous one now walk the forest glade ? 


1 Four stanzas, almost the same, are here condensed into one. 
kanikdra (Pterospermum Aoeritolinm). 


The tree is 

S 
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She who of Indra’s royal race would ever shrink afraid, 

Trembling like one possest, to hear the hoot some owl had made, 
How can the timid beauteous one now walk the forest glade? 

Like as a bird beholds the nest empty, the brood all slain, 

So when I see the empty place long shall I burn in pain. 
lllLike to a bird that sees the nest empty, the brood all slain, 

Thin, yellow I shall grow to see my dear son ne’er again. 

Like to a bird that sees the nest empty, the brood all slain, 

I’ll run distracted, if I see my dear son ne’er again. 

As when an eagle sees its nest empty, its young brood slain, 

So when 1 see the empty place long shall I live in pain. 

As when an eagle sees its nest empty, its young brood slain, 

Thin, yellow I shall grow to see my dear son ne’er again. 

As when an eagle sees its nest empty, its young brood slain, 

I’ll run distracted, if I see my dear son ne’er again. 

Like ruddy geese beside a pond from which the water’s gone, 

Long shall I live in pain, to see no more my dearest son. 

Like ruddy geese beside a pond from which the water’s gone, 

Thin, yellow I shall grow to see no more my dearest son. 

Like ruddy geese beside a pond from which the water’s gone, 

I’ll fly distracted, if I see no more my dearest son. 

And if you banish from the realm my unoffending son, 

In spite of this my sore complaint, methinks my life is done." 

[502] Explaining this matter, the Master said : 

“Hearing the queen bewailing sore, straight all together went 
The palace dames, their arms outstreteht, to join in her lament. 
And in the palace of the prince, prone lying all around 
Women and children lay like trees blown down upon the ground. 
And when the night was at an end, and the sun rose next day, 
Then King Vessantara began his gifts to give away. 

‘Food to the hungry give, strong drink to those who drink require 1 , 
Give clothes to those who wish for. clothes, each after his desire. 

1 Let not one suitor hither come go disappointed back, 

Shew all respect, and food or drink to taste let no man lack.’ 

And so they gathered thick and fast with joy and merry play, 

As Sivi’s great and fostering king prepared to go away. 

They did cut down a mighty tree that full of fruit did stand, 

When the innocent Vessantara they banished from the land. 

They did cut down a wishing-tree, with every boon at hand, 

When the innocent Vessantara they banished from the land. 

They did cut down a wishing-tree, with ohoicest boons at hand, 
When the innocent Vessantara they banished from the land. 

Both old and young, and all between, did weep and wail that day, 
Stretching their arms out, when the king prepared to go away, 

Who fostered Sivi’s realm. 


1 The scholiast says: “ He knew that the gift of spirits brings no fruit with it, 
but gave it nevertheless, that tipplers might have the ‘noble gift’ and might not be 
able to say that they could not get what they wanted.” This shews a tolerance not 
always seen in the pious. 
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Wise women 1 , eunuchs, the king’s wives, did weep and wail that day, 
Stretching their arms out, when the king prepared to go away, 

Who fostered Sivi’s realm. 

And all the women in the town did weep and wail that day, 

When Sivi’s great and fostering king prepared to go away. 

The brahmans and ascetics too, and all who begged for need, 

Stretching their arms out, cried aloud, ‘ It is a wicked deed ! ’ 

To all the city while the king his bounty did present, 

And by the people’s sentence, fared forth into Danishment. 

[5031 Seven hundred elephants he gave, with splendour all bedight 5 , 

With girths of gold, caparisoned with trappings golden bright, 

Each ridden by his own mahout, with spikM hook in hand: 

Lo now the King Vessantara goes banished from the land I 
Seven hundred horses too he gave, bedeckt in bright array, 

Horses of Sindh, and thorobreds, alj fleet of foot are they, 

Each ridden by a henchman bold, with sword and bow in hand: 

Lo now the King Vessantara goes banished from the land ! 

Seven hundred chariots all yoked, with banners flying free, 

With tiger skin and panther hide, a gorgeous sight to see, 

Each driven by mailed charioteers, all armed with bow in hand : 

Lo now the King Vessantara goes banished from the land ! 

Seven hundred women too ho gave, each standing in a car,— 

With golden chains and ornaments bedeckt these women are, 

With lovely dress and ornaments, with slender waist and small, 

Curved brows, a merry smile and bright, and shapely hips withal: 

Lo now the King Vessantara goes banished from the land! 

Seven hundred kine he also gave, with silver milkpails all: 

Lo now the King Vessantara goes banished from the land ! 

Seven hundred female slaves he gave, as many men at call: 

Lo now the King Vessantara goes banished from the land ! 

Cars, horses, women, elephants he gave, yet after all, 

Lo now the King Vessantara goes banished from the land ! 

That was a thing most terrible, that made the hair to stand, 

When now the King Vessantara goes banished from the land 3 ! ” 

[505] Now a deity told the news to the kings of all India: how 
Vessantara was giving great gifts of high-born maidens and the like. 
Therefore the Khattiyas by the divine power came in a chariot, and 
returned with the high-born maidens and so forth that they had received. 
Thus did Khattiyas, brahmans, Vessas, and Suddas, all receive gifts at his 
hands before they departed. He was still distributing his gifts when 
evening fell; so he returned to his dwelling, to greet his parents and that 

i atiyakkhd : ‘ bhutavijja ikkhanika,’ ‘women poesest who have Been demons.’ 

3 Compare above, p. 47 M (trana., p. 80), v. 258“ (trans., p. 182), and the following 
lines. 

* The scholiast, in his oommenfc paraphrasing the above, adds another stanza 
(p.504): 

“ Then sounded forth a mighty sound, a terrible fcreat roar ; 

‘For giving gifts they banish thee—now hast thou given morel’” 
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night to depart. In gorgeous chariot he proceeded to the place where his 
parents dwelt, and with him Maddi went, in order to take leave of his 
parents with him. The Great Being greeted his father and announced 
their coming. 

To explain this, the Master said : 

“Give greeting to King Sanjaya the righteous : bid him know 

That since he now doth banish me, to Vaihka hill I go. 

Whatever beings, mighty king, the future time shall know, 

With their desires unsatisfied to Yama’s house shall go. 

For wrong 1 I did my people, giving bounty from my hand, 

By all the people’s sentence I go banished from the land. 

That sin I now would expiate i’ the panther-haunted wood : 

If you will wallow in the slough 8 , yet I will still do good.” 

These four stanzas the Great Being addressed to his father : and then 
he turned to his mother, asking her permission to leave the world with 
these words: 


“ Mother, I take my leave of you : a banished man I stand. 
For wrong I did my people, giving bounty from my hand, 
By all the people’s sentence I go banished from the land. 


[ 606 ^ 


That sin I now would expiate i’ the 
f you will wallow in the dough, yet 


panther-haunted wood: 
I will still do good.” 


In reply, Phusati said : 

“ I give you leave to go, my son, and take my blessing too: 

Leave Maddi and the boys behind, for she will never do; 

Fair rounded limbs and slender waist, why need she go with you!” 


V essantara said : 


“ Even a slave against her will I would not take away: 

But if she wishes, let her come; if not, then let her stay." 

On hearing what his son said, the king proceeded to entreat her. 
Explaining this, the Master said : 

“And then unto his daughter-in-law the king began to say: 

‘Let not your sandal-scented limbs bear dust and dirt, I pray, 
Wear not bark-fibre wraps instead of fine Benares stuff; 

Blest princess, go not! forest life indeed is hard enough.’ 

Then princess Maddi, bright and fair, her father-in-law addrest: 

1 To be without Vessantara I care not to be blest.’ 

Then Sivi’s mighty fostering king thus spake to her again: 
‘Come, Maddi, listen while the woes of forests I explain. 

The swarms of insects and of gnats, of beetles and of bees 
Would sting you in that forest life, unto your great disease. 

7] For dwellers on the river banks hear other plagues that wait: 
The boa-constrictor (poisonless ’tis true, but strong and great), 

If any man or any beast come near, will take firm hold, 

And drag them to his lurking-place enwrapt in many a fold. 

1 abhiuuivt : ' piifiirii,' sohol. 

9 pathkamhi : ‘ kamapamkamki,' sohol. 
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Then there are other dangerous beasts with black and matted hair; 
The; can climb trees to catch a man : this beast is called a bear. 

Along the stream Sotumbarfi there dwells the buffitlo; 

Which with his great sharp-pointed horns can give a might; blow. 
Seeing these herds of might; lcine wander the forest through, 

Like some poor cow that seeks her calf sa; what will Maddl do 1 
When crowds of monkeys in the trees gather, the; will affright 
You, Uaddl, in ;our ignorance with their uncomely sight. 

Once on a time the jackal’s howl would bring great fear to you: 

Now dwelling on the Yaihka hill, Maddl, what will you dot 
Why would you go to such a place ? Even at high midday, 

When all the birds are stilled to rest, the forest roars away.’ 

Then beauteous Maddl to the king spake up and answered so: 

‘As for these things so terrible, which you have tried to shew, 

I willingly accept them all i I am resolved to go. 

[B08]Through all the hill and forest grass, through clumps of bulrush reed, 
With my own breast I’ll push my way, nor will oomplain indeed. 

She that would keep a husband well must all her duties do; 

Beady to roll up balls of dung 1 , ready for fasting too, 

She carefully must tend the fire, must mop up water still,— 

But terrible is widowhood: great monarch, go I will. 

The meanest harries her about; she eats of leavings still: 

For terrible is widowhood—great monarch, go I will. 

Knocked down and smothered in the dust, haled roughly by the hair— 
A man ma; do them any hurt, all simply stand ana stare. 

0 terrible is widowhood! great monarch, go I will 
Men pull about the widow’s sons with cruel blows and foul, 

Though fair and proud of winning charm, ss crows would peck an owl. 
0. terrible is widowhood 1 great monarch, go I will. 

Even in a prosperous household, bright with silver without end, 
Unkindly speeches never cease from brother or from friend. 

0 terrible is widowhood 1 great monarch, go I will. 

Naked are rivers waterless, a kingdom without king, 

A widow may have brothers ten, yet is a naked thing. 

0 terrible is widowhood! great monarch, go I will 
A banner is the chariot's mark, a fire by smoke is known, 

Kingdoms by kings, a wedded wife by husband of her own. 

0 terrible is widowhood I great monarch, go I will. 

The wife who shares her husband’s lot, be it rich or be it poor, 

Her fame the very gods do praise, in trouble she is sure. 

My husband I will follow still, the yellow robe to wear, 

To be the queen 1 of all the earth without, I would not care. 

0 terrible is widowhood! great monarch, go I will. 

Those women have no heart at all, they’re hard and cannot feel, 

Who when their husbands are in woe, desire to be in weal. 

When the great lord of Sivi land goes forth to banishment, 

I will go with him; for he gives all joy and all oontent’ 

1 gohanubbefhanena : gohanam is oowdung (see v. 346). I take this to refer to the 
patties of oowdung used as fuel. 

* icohe ooours for the first time here! it comes from tll s , ‘to rule’ (sehol. 
‘isaari hoti ’). 
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[609] Then up and spake the mighty king to MaddI bright and fair: 

‘ But leave your two young sons behind: for what can they do there, 
Auspioious lady ? we will keep and give them every care.’ ’’ 

Then MaddI answered to the king, that priucess bright and fair: 

‘My J&li and Kanh&jina are dearest to my heart: 

They’ll in the forest dwell with me, and they will ease my smart.’ 

[610] Thus answer made the monaroh great, thus Sivi’s foster-king: 

‘ Fine rice has been their food and well-cooked viands hitherto: 

If they must feed on wild-tree fruit, what will the children do ? 

From silver dishes well adorned or golden hitherto, 

They ate: but with bare leaves instead what will the children do ? 
Benares cloth has been their dress, or linen hitherto: 

If they must dress in grass or bark, what will the children do? 

In carriages or fsdanquins they’ve ridden hitherto: 

When they must run about on foot, what will the children do? 

In gabled chambers they would sleep safe-bolted hitherto: 

Beneath the roots of trees to lie, what will the children do? 

On cushions, rugs or broidered beds they rested hitherto: 

Heclining on a bed of grass, what will the children do ? 

They have been sprinkled with sweet scents and perfumes hitherto: 
When covered all with dust and dirt, what will the children do? 

When peacock’s feathers, yak’s tail fans have fanned them hitherto, 
Bitten by insects and by flies, what will the children do?’” 

As they conversed thus together, the dawn came, and after the dawn 
up rose the sun. They brought round for the Great Being a gorgeous 
carriage with a team of four Sindh horses, and stayed it at the door. 
MaddI did obeisance to her husband’s parents, and, bidding farewell to the 
other women, took leave, and with her two sous went before Vessantara 
and took her place in the carriage. 

Explaining this matter, the Master said : 

“ Then MaddI answered to the king, that lady bright and fair: 

1 Do not lament for us, my lord, nor be perplexbd so : 

The children both will go with us wherever we shall go.' 

With these words MaddI went away, that lady bright and fair : 

Along the highroad, and the two children her path did share. 

[Mil Then King Vessantara himself, his vow performed as bound, 

Does reverence to his parents both, and passes rightwise round. 

Then, mounting in the chariot swift, drawn by its team of four, 

With wife and children off he sped where Vaihka’s peak did soar. 

Then drove the King Vessantara where most the crowd did swell, 

And cried—‘We go ! a blessing on my kinsfolk—fare ye well!”’ 

Addressing these words to the crowd, the Great Being admonished 
them to be careful, to give alms and do good deeds. As he went, the 
Bodhisat’s mother, saying, “ If my son desires to give, let him give,” sent 
to him two carts, one on each side, filled with ornaments, laden with the 
seven precious things. In eighteen gifts he distributed to beggars he met 
on the road all he had, including even the mass of ornaments which he 
wore on his own body. When he had got away from the city, he turned 
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round and desired to look upon it; then according to hia wish the earth 
cleft asunder to the measure of the chariot, and turning round, brought 
the chariot to face the city, and he beheld the place where his parents 
dwelt. So then followed earthquakes and other wonders; wherefore it 
is said: 

“ When from the city he came forth, he turned again to look: 

And, therefore, like a banyan tree great Mount Sineru shook.” 

And as he .ooked, he uttered a stanza to induce Maddi to look also: 

“See, Maddi, see the lovely place from which we now have come— 

The king of Sivi s dwelling-house and our ancestral home ! * 

[512] Then the Great Being looking towards the sixty thousand 
courtiers, who were born when he was, and the rest of the people, made 
them turn back ; and as he drove on with the carriage, he said to Maddi: 
“ Lady, look out and see if any suitors are walking behind.” She sat 
watching. Now four brahmins, who had been unable to be present at the 
gift of the Seven Hundreds, had come to the city; and finding that the 
distribution was over, ascertained that the prince had gone. “Did he 
take anything with him 1 " they asked. “ Yes: a chariot.” So they 
resolved to ask for the horses. These men Maddi saw approaching. 
“ Beggars, my lord ! ” said she ; the Great Being stayed the chariot. Up 
they came and asked for the horses : the Great Being gave them. 

Explaining this, the Master said : 

“ Then did four brahmins catch him up, and for the horses plead: 

He gave the horses on the spot—each beggar had one steed.” 

The horses disposed of, the yoke of the chariot remained suspended in 
the air; but no sooner were the brahmins gone than four gods in the guise 
of red deer came and caught it. The Great Being who knew them to be 
gods, uttered this stanza : 

“ See, Maddi, what a wondrous thing—a marvel, Maddi, see ! 

These clever horses, in the shape of red deer, drawing me ! ” 

But then as he went up came another brahmin and asked for the 
chariot. The Great Being dismounted his wife and children, and gave 
him the chariot; and when he gave the chariot, the gods disappeared. 

To explain the gift of the chariot, the Master said : 

“ A fifth came thereupon, and asked the ohariot of the king : 

He gave this also, and his heart to keep it did not cling. 

Then made the King Vessantara his people to dismount, 

And gave the chariot to the man who came on that account.” 

[513] After this, they all wont on afoot. Then the Great Being said 
to Maddi: 

“Maddi, you take Kanhijini, for she is light and voung, 

But Jib is a heavy boy, so I’ll bring him along.” 
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Then they took up the two children, and oarried them on their hips. 
Explaining this, the Master said : 

"He carrying his boy, and she her daughter, on they went, 

Talking together on the road in joy and all content 1 .” 

When they met anyone coming to meet them along the road, they 
asked the way to Vamka hill, and learnt that it was afar off. Thus it is 
said: 

“Whenever they met travellers ooming along the way, 

They asked directions for their road, and where Mount Vamka lay. 

The travellers all wept hill sore to see them on the way, 

And told them of their heavy task: ‘ The road is long, 1 they say.” 

The children cried to see fruit of all kinds on the trees which grew on 
both sides of the road. Then by the Great Being’s power, the trees bowed 
down their fruit so that their hands could reach it, and they picked out 
the ripest and gave it to the little ones. Then Maddi cried out, “A 
marvel! ” Thus it is said : 

“Whene’er the children did behold trees growing on the steep 
Laden with fruit, the children for the fruit began to weep. 

But when they saw the children weep, the tall trees sorrowful 
Bowed down their branches to their hands, that they the fruit might pulL 
Then Maddi cried aloud in joy, that lady fair and bright, 

To see the marvel, fit to make one’s hair to stand upright. 

One’s hair might stand upright to see the marvel here is shewn : 

By power of King Vessantara the trees themselves bend down! ” 

[614] From the city of Jetuttara, the mountain named Suvanpagirit&la 
is five leagues distant; from thence the river Kontimara is five leagues 
away, and five leagues more to Mount Arafijaragiri, five leagues again to 
the brahman village of Dunnivittha, thence ten leagues to his uncle’s city: 
thus from Jetuttara the journey was thirty leagues. The gods shortened 
the journey, so that in one day they came to his uncle’s oity. Thus it is 
said: 

" The Yakkhas made the journey short, pitying the children’s plight, 

And so to Ceta kingdom they arrived before the night.” 

Now they left Jetuttara at breakfast time, and in the evening they 
came to the kingdom of Ceta and to his uncle’s city. 

Explaining this, the Master said: 

“Away to Ceta they proceed, a journey great and long, 

A kingdom rich in mod and drink, and prosperous, and strong." 

Now in his uncle’s city dwelt sixty thousand Khattiyas. The Great 
Being entered not into the city, but sat in a hall at the oity gate. Maddi 
brushed off the dust on the Great Being’s feet, and rubbed them; then 
with a view to announce the ooming of Vessantara, she went forth from 

1 “ Here endeth the Gift Section (D&na-khandam).” 
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the hall, and stood within sight. So the women who came in and out of 
the city saw her and came round. 

Explaining this, the Master said : 

“Seeing the auspicious lady there the women round her throng. 

‘ The tender lady! now afoot she needs must walk along. 

In palanquin or chariot once the noble lady rode: 

Now MaddI needs must go afoot; the woods are her abode.’ ” 

[515] All the people then, seeing Maddl and Vessantara and the 
children arrived in this unbecoming fashion, went and informed the king; 
and sixty thousand princes came to him weeping and lamenting. 

To explain this, the Master said : 

“Seeing him, the Ceta princes came, with wailing and lament. 

‘Greet thee, my lord: we trust that you are prosperous and well 1 , 

That of your father and his realm you have good news to tell. 

Where is your army, mighty king! and where your royal carl 
With not a chariot, not a horse, you now have journeyed far: 

Were you defeated by your foes that here alone you are!”’ 

Then the Great Being told the princes the cause of his coming : 

“ I thank you, sirs; be sure that I am prosperous and well; 

And of my father and his realm I have good news to tell. 

I gave the saviour elephant, pole-tuskhd, goodly white*, 

Which ever knew the vantage-ground to choose in every fight; 

His jewels, and his yak’s tail fan ; which trampled down the foes, 
Long-tusked, furious, white as Mount JCelSsa with his snows; 

With trappings and white parasol, fit riding for a king, 

With leech and driver: yes, I gave away this precious thing. 

Therefore the people were in wrath, my father took it ill: 

Therefore he banished me, and I now go to Vamka hill. 

I pray you, tell me of a place to be my dwelling still." 


The princes answered: 


[516] “Now welcome, welcome, mighty king, and with no doubtful voice: 
Be lord of all that here is found, and use it at your choice. 


Take herbs, roots, honey, meat, and rice, the whitest and the best: 
Enjoy it at your will, 0 king, and you shall be our guest.” 


Vessantara said: 


“Your proffered gifts I here accept, with thanks for your goodwill. 
But now the king has banished me; I go to Vamka hill. 

I pray you, tell me of a place to be my dwelling still.” 

The princes said: 

“‘Stay here in Ceta, mighty king, until a message go 
To tell the king of Sivi land what we have come to know.’ 

Then they behind him in a throng escorting him did go, 

All full of joy and confidence: this I would have thee know.” 


1 Compare 584 u below, 582**, and Mahabharata (Calcutta) xn. 13,727. 
> Above, p. 251 (text, p. 190). 
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The Great Being raid: 

“ I would not have you send and tell the king that I am here: 

He is not king in this affair: he has no power, I fear. 

The palace folk and townsfolk all in wrath came gathering, 

All eager that because of me they might destroy the king.” 

[517] The princes said: 

“ If in that kingdom came to pass so terrible a thing, 

Surrounded by the Ceta folk stay here, and be our king. 

The realm is prosperous and rich, the people strong and great: 

Be minded, sir, to stay with us and govern this our state.” 

Vessantara said: 

“ Hear me, 0 sons of Ceta land! I have no mind to stay, 

As I go forth a banished man, nor here hold royal sway. 

The Sivi people one and all would be ill pleased to know 
That you had sprinkled me for king, as banished forth I go. 

If you should do it, that would be a most unpleasant thing, 

To quarrel with the Sivi folk: I like not quarrelling. 

Your proffered gifts I here accept, with thanks for your goodwill. 

But now the king has banished me : I go to Vamka hill. 

I pray you, tell me of a place to be my dwelling still.” 

Thus the Great Being, in spite of so many requests, declined the 
kingdom. And the princes paid him great honour; but he would not 
enter within the city; so they adorned that hall where he was, and 
surrounded it with a screen, and preparing a great bed, they kept careful 
watch round about. One day and one night he abode in the hall well- 
guarded ; and next day, early in the morning, after a meal of all manner 
of fine-flavoured food, attended by the princes, he left the hall, and sixty 
thousand Khattiyas went with him for fifteen leagues, [518] then standing 
at the entering in of the wood, they told of the fifteen leagues which yet 
remained of his journey. 

“Yes, we will tell you how a king who leaves the world may be 
Good, peaceful by his sacred fire, and all tranquillity. 

That rocky mountain, mighty king, is GandhamSdana, 

Where with your children and your wife together you may stay. 

The Ceta folk, with faces all bewept and streaming eyes, 

Advise you to go northward straight where high its peaks uprise. 

There you shall see Mount Vipula (and blessing with thee go), 

Pleasant with many a growing tree that casts cool shade below. 

When you shall reach it, you shall see (a blessing with thee still) 
Ketumatl, a river deep and springing from the hill. 

Full of all fish, a safe resort, its deep flood flows away: 

There you shall drink, and there shall bathe, and with your children play. 
And there, upon a pleasant hill, cool-shaded, you will see, 

Laden with fruit as honey sweet, a noble banyan tree. 

Then you will see Mount N Alika, and that is haunted ground: 

For there the birds in concert sing and woodland sprites abound. 
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There further still towards the north is Mucalinda Lake, 

On which the lilies blue and white a covering do make. 

Then a thick forest, like a cloud, with grassy sward to tread, 

Trees full of flowers and of fruit, all shady overhead, 

Enter: a lion seeking prey wherewith he may be fed. 

There when the forest is in flower, a shower of song is heard, 

The twitter here and twitter there of many a bright-winged bird. 

And if those mountain cataracts you follow to their spring, 

You'll find a lily-covered lake with blossoms' flowering, 

Full of all fish, a safe resort, deep water without end, 

Foursquare and peaceful, scented sweet, no odour to offend : 

There build yourself a leafy cell, a little to the north, 

And from the cell which you shall make in search of food go forth.” 

[519] Thus did the princes tell him of his fifteen-league journey, and 
let him go. But to prevent any fear of danger in Vessantara, and with 
a view to leave no hold for any adversary, they gave directions to a certain 
man of their country, wise and skilful, to keep an eye upon his goings 
and comings; whom they left at the entering in of the forest, and returned 
to their own city. 

And Vessantara with his wife and children proceeded to Gandhamfi- 
dana; that day be abode there, then setting his face northwards he 
passed by the foot of Mount Vipula, and rested on the bank of the river 
Ketumati, to eat a goodly repast provided by the forester, and there 
they bathed and drank, presenting their guide with a golden hairpin. 
With mind full of calmness he crossed the stream, and resting awhile 
under the banyan which stood on a flat space on the mountain, after eating 
its fruit, he rose up and went on to the hill called Nalika. Still moving 
onwards, he passed along the banks of Lake Mucalinda to its north¬ 
eastern corner: whence by a narrow footpath he penetrated 1 into the 
thick forest, and passing through, he followed the course of the stream 
which rose out of the mountain until he came to the foursquare lake. 

At this moment, Sakka king of the gods looked down and beheld that 
which had happened. “The Great Being,” he thought, “has entered 
Himavat, and he must have a place to dwell in.” [520] So he gave 
orders to Vissakamma: “Go, pray, and in the dells of Mount Vaihka, 
build a hermitage on a pleasant spot.” Vissakamma went and made two 
hermitages with two covered walks, rooms for the night and rooms for 
the day; alongside of the walks he plants rows of flowering trees and 
clumps of banana, and makes ready all things necessary for hermits. Then 
he writes an inscription, “ Whoso wishes to be a hermit, these are for 
him,” and driving away all unhuman creatures and all harsh-voiced beasts 
and birds, he went to his own plaee. 

1 karatya (Pongamia Glabra), kakudha (Terminalia Arjuna). 

9 Bead pavuitvi taih. 
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The Great Being, when he beheld a path, felt sure that it must lead 
to some hermits’ settlement. He left Maddi and the two children at the 
entrance of the hermitage, and went in; when seeing the inscription, he 
recognised that Sakha’s eye was upon him. He opened the door and 
entered, and putting off his bow and sword, with the garments which he 
wore, he donned the garb of a hermit, took up the staff, and ooming forth 
entered the covered walk and paced up and down, and with the quietude 
of a Paoceka Buddha approached his wife and children. Maddi fell at 
his feet in tears; then with him entering the hermitage, she went to her 
own cell and donned the ascetio dress. After this they made their 
children to do the like. Thus the four noble hermits dwelt in the recesses 
of Mount Vamka. 

Then Maddi asked a boon of the Great Being. “My lord, do you 
stay here with the children, instead of going out in search of wild fruits; 
and let me go instead.” Thenceforward she used to fetch the wild fruits 
from the forest and feed them all three. The Bodhisatta also asked her 
for a boon. “Maddi, we are now hermits; and woman is the canker of 
chastity. Henceforward then, do not approach me unseasonably.” She 
consented. 

By the power of the Great Being’s compassion, even the wild animals, 
all that were within three leagues of their borders, had compassion one of 
another. Daily at dawn, Maddi arises, provides water for their drinking 
and food to eat, brings water and tooth-brush for cleansing the mouth, 
sweeps out the hermitage, leaves the two children with their father, 
basket, spade, and hook in hand [521] hies to the forest for wild roots 
and fruits, with which she fills her basket: at evening she returns, lays 
the wild fruits in the cell, washes the children; then the four of them sit 
at the door of the cell and eat their fruits. Then Maddi takes her two 1 
children, and retires to her own cell. Thus they lived in the recesses of 
the mountain for seven months *. 

At that time, in the kingdom of Kalinga, and in a brahmin village 
named Dunnivittha, lived a brahmin Jfijaka. He by quest of alms having 
obtained a hundred rupees deposited them with a certain brahmin family, 
and went out to get more wealth. As he was long away, the family 
spent that money; the other came back and upbraided them, but they 
could not return the money, and so they gave him their daughter named 
Amittat&panA He took the maiden with him to Dunnivittha, in Kllinga, 
and there dwelt. AmittatapanS tended the brahmin well. Some other 
brahmins, young men, seeing her dutifulness, reproaohed their own wives 
with it: “ See how carefully she tends an old man, whilst you are careless 
of your young husbands! ” This made the wives resolve to drive her out 

1 Bead dva lor iem. 

* “Here endetb the Entering Into the Forest (Vanappavesana-Miapflaift).” 
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of the village. So they would gather in orowdB at the river ride and 
everywhere else, reviling her. 

Explaining this, the Master said: 

“Once in Kslihga, Jajaka a brahmin spent his life, 

Who had AmittatSpauS, quite a young girl, to wife. 

The women who with waterpots down to the river came 

Cried shame upon her, crowding up, and roundly cursed her name. 

‘A “foe" indeed your mother was, a “foe” your father too 1 , 

To let an old decrepit man wed a young wife like you. 

Your people brewed a seoret plot, a bad, mean, cruel plan, 

To let a fine young girl be wed to an old decrepit man. 

[5221 A hateful thing your life must be, as youthful as you are, 

With an old husband to be wed; nay, death were better far. 

It surely seems, my pretty one, your parents were unkind 
If for a fine young girl they could no other husband find. 

Your fire-oblation, and your ninth® were offered all for naught 
If by an old decrepit man so young a wife was caught. 

Some brahmin or asoetio once no doubt you have reviled, 

Some virtuous or learned man, some hermit undefiled, 

If by an old decrepit man so young a wife was caught 
Painful a spear-thrust,' full of pain the serpent’s fiery bite: 

But a decrepit husband is more painful to the sight 
With an old husband there can be no joy and no delight, 

No pleasant talk: his very laugh is ugly to the sight. 

When men and maidens, youth with youth, hold intercourse apart 
They make an end of all the woes that harbour in the heart 
You are a girl whom men desire, you’re young and you are fair: 

How can an old man give you joy ? Go home and tarry there I’” 

When she heard their mockery, she went home with her waterpot, 
weeping. “Why are you weeping 1" the husband asked ; and she replied 
in this stanza: 

[5231 “I cannot fetch the water home, the women mock me so: 

Because my husband is so old they mock me when I go.” 

Jfijaka said: 

“ You need not fetch the water home, you need not serve me so: 

Do not be angry, lady mine: for I myself will go.” 

The woman said: 

“ You fetch the water ? no, indeed I that’s not our usual way. 

I tell you plainly, if you do, with you I will not stay. 

Unless you buy a slave or maid this kind of work to do, 

I tell you plainly I will go and will not live with you." 

Jfijaka said: 

“ How can I buy a slave 1 l have no craft, no com, no pelf: 

Come, be not angry, lady mine: I'll do your work myself.’’ 

1 A pun on amitto, 'foe.' 

> A sacrifice nine days after birth ? 
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The women said: 

“Come now, and let me tell to you what I have heard them say. 

Out yonder in the Vamka hill lives King Vessantara: 

Go, husband, to Vessantara and ask him for a slave; 

The prinoe will certainly consent to give you what you crave.” 

Jujaka said: 

“ I am an old decrepit man ; the road is rough and long; 

But do not worry, do not weep—and I am far &<om strong: 

But be not angry, lady mine: I’ll do the work myself.” 

[524] The woman said : 

“You’re like a soldier who gives in before the fight: but why! 

And do you own that you are beat before you go 1 and try? 

Unless you buy a slave or maid this kind of work to do, 

I tell you plainly, I will go, I will not live with you. 

That will be a most unpleasant thing, a painful thing for you. 

When happy in another’s arms you shall behold me soon, 

Drest gaily at the season’s change, or changes of the moon. 

And as in your declining years my absence you deplore, 

Your wrinkles and your hoary hairs will double more and more.” 

Explaining this, the Master said : 

“ And now the brahmin full of fears to his wife’s will gives way; 

So then tormented by his love, you might have heard him say: 

‘ Get me provision for the road : make me some honey-cake, 

Prepare some bannocks too, and set the barley-bread to bake. 

And then an equal’ pair of slaves with me I’ll bring away, 

Who without wearying shall wait upon you night and day.’” 

Quickly she prepared the provision, and informed him that it was 
done. Meanwhile he repairs the weak places about bis cottage, secures 
the door, brings in wood from the forest, draws water in the pitcher, 
fills all the pots and pans, and donning the garb of the ascetic he leaves 
her with the words, “ Be sure not to go out at improper times, and be 
careful until I return.” Then putting on his shoes, he puts his bag of 
provisions over his shoulder, walks round his wife rightwUe, and departs 
with streaming eyes. 

[525] Explaining this, the Master said : 

“This done, the brahmin dons his shoes; then rising presently, 

And walking round her towards the right he bids his wife good-bye. 

So went he, dressed in holiness, tears standing in his eyes: 

To the rich Sivi capital to find a slave he hies.” 

When he came to that city, he asked the assembled people where 
Vessantara was. 

1 Beading agantva. 

’ “ Equal in caste, quality, and position,” sohol. 
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Explaining this, the Master said: 

“When further be had come, he asked the people gathered round— 

‘Say, where is King Vessantara? where can the prince be found?’ 

To him replied the multitude who were assembled round: 

‘By such as you he’s ruined; for by giving, giving still, 

He’s banisht out of all the realm and dwells in Vamka hill. 

By such as you he’s ruined; for by giving, giving still, 

He took his wife and children and now dwells in Vamka hill."’ 

" So you have destroyed our king, and now come here again ! Stand 
still, will you,” and with sticks and clods, kicks and fisticuffs, they chased 
him away. But he was guided by the gods into the right road for 
Vaihka hill. 

Explaining this, the Master said: 

“So he, upbraided by his wife, in greedy passion’s sway, 

Paid for his error ra the wood where beasts and panthers prey. 

Taking his staff and begging-bowl and sacrificial spoon, 

He sought the forest where abode the giver of every boon. 

Once in the forest, came the wolves thronging around his way: 

He leapt aside, and went confused far from the path astray 1 . 

This brahmin of unbridled greed, finding himself astray, 

The way to Vamka now quite lost, began these lines to say. 

[626] ‘Who’ll tell me of Vessantara, the priuoe all conquering, 

Giver of peace in time of fear, the great and mighty king? 

Refuge of suitors, as the earth to all that living be, 

Who’ll tell me of Vessantara, the great and mighty king ? 

All who seek favours go to him as rivers to the sea; 

Who’ll tell me of Vessantara, the great and mighty king? 

Like to a safe and pleasant lake, with water fresh and cool, 

With lilies spread, whose filaments cover the quiet pool: 

Who’ll tell me of Vessantara, the great and mighty king? 

Like a great fig-tree on the road, which growing there has made 
A rest for weary wayfarers who hasten to its shade: 

Who’ll tell me of Vessantara, the great and mighty king? 

Like banyan, sal, or mango-tree, which on the road has made 
A rest for weary wayfarers that hasten to its shade: 

Who’ll tell me of Vessantara, the great and mighty king? 

Who will give ear to my complaint, the forest all around? 

Glad I should be, could anyone tell where he may be found! 

Who wjll give ear to my complaint, the forest all around ? 

Great blessing it would be, if one could tell where he may be found.’” 

[527] Now the man who had been set to watch, who was ranging 
the woods as a forester, heard this lamentable outcry; and thought he— 

1 The scholiast says: “When he entered the wood, not knowing the road to 
Vamka hill he became perplex! and went astray: as he sat there, the dogs of a country¬ 
man of Ceta surrounded him to keep watoh; then he climbed up a tree and cried with 
a loud voice" (kandi). I take it rather from 88 in iv. 471 \ i-e. lie leapt 

aside, went astray. The scholiast anticipates what is soon to come. 
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“Here is a brahmin orying out about Vessantara’s dwelling-place; he 
cannot be here (or any good purpose. He will ask (or MaddI or the 
children, no doubt. Well, I will kill him.” So he approached the man, 
and as he drew hiB bow, threatened him with the words—“ Brahmin, I 
will not spare your life! ” 

Explaining this, the Master said : 

“ The hunter ranging in the wood heard this lament, and said: 

‘ By suoh as you he’s ruined; for by giving, giving still, 

He’s banisht out of all the realm and dwells in Vamka hill. 

By such as you he’s ruined; for by giving, caving still, 

He took his wife and children and now dwells in Vamka hill. 

A good-for-nothing fool you are, if leaving home you wish 
To seek the prince in forests, like a crane that seeks a fish. 

Therefore, my worthy man, I will not spare your life; and so 
My arrow now shall drink your blood when shot from out my bow. 

I’ll split your head, tear out your heart and liver in a trice, 

Like birds to spirits of the road I’ll make you sacrifice. 

I’ll take your flesh, I’ll take your fat, I’ll take your heart and head, 

And you shall be a sacrifice 1 as soon as you are dead. 

You’ll be a welcome sacrifice, a goodly offering; 

And then you’ll not destroy the wife and children of the king.’” 

[528] The man, on hearing these words, was frightened to death, and 
made a false reply. 

“ The ambassador’s inviolate, and no man may him kill: 

This is a very ancient rule ; so listen, if you will. 

The people have repented them, his father misses him, 

His mother pines away for grief—her eyes are waxing dim. 

I come as their ambassador, Vessantara to bring: 

Hear me, and tell me if you know where I may find the king.” 

Then the man was pleased to hear that he was come to fetch 
Vessantara; he fastened up his dogs, and called the brahmin down, and 
seating him upon a pile of twigs he recited this stanza: 

“I love the envoy and the prince: and here I give to you 
A gift of welcome—leg of deer and pot of honey too; 

Our benefactor how to find I’ll tell you what to do.” 

So saying, the man gave the brahmin food, with a gourd of honey and 
a roast leg of deer, and set him on his way, raising his right hand to point 
out the place where the Qreat Being lived: and he said— 

“Sir brahmin, yonder rocky mount is Gandham&dan hill 
Where lives the King Vessantara with wife and children still. 

With brahmin’s dress, with hook 11 and spoon, the ascetic’s matted hair, 
Skinclad he lies upon the ground and tends the fire with care. 

1 Beading ahutim = 

* &tadai\camasahja}am. The division of the words is doubtful. Sobol, dkculdhitvd 
pbaldnam ganhanattham amkwtaH ca aggidahanaH ca jafaH ca dhdrento. I see nothing 
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See yonder, tree* with many fruits, green on the mountain side, 

While the dark mountain-peaks uplift till in the clouds they hide. 

There shrubs, and creepers, horsear, sftl, and many another tree 1 
Sway in the wind like drunken men for anyone to see. 

High up above the rowB of trees the birds in concert sing, 

Najjuha 1 , cuckoo, flocks of them, from tree to tree flitting. 

[529] Thronging among the leafy twigs they bid the stranger come, 
Welcome the guest, delighting all who make the woods their home, 
Where with his children now abides Vessantara the king. 

With brahmin’s dress, with hook and spoon, the ascetic’s matted hair, 
Skinelad he lies upon the ground, and tends the fire with care.” 

Moreover he said, in praise of the hermitage: 

11 Mango, rose-apple, jackfruit, sal, all kinds of myrobolan, 

Bo, golden tinaook, many more, including the banyan 3 ; 

Plenty of figs, all growing low, all ripe, as sweet as sweet, 

Dates, luscious grapes, and honeycomb, as much as you can eat. 

The mango-trees are some in flower, some with the fruit just set, 
Some ripe and green as any frog, while some are unripe yet. 

A man may stand beneath the trees and pluck them as they grow : 
The choicest flavour, colour, taste, both ripe and unripe shew. 

It makes mo cry aloud to see that great and wondrous sight, 

Like heaven where the gods abide, the garden of delight. 

Palmyra, date-palm, coconut grow in that forest high, 

Festoons of flowers garlanded as when the banners fly, 

Blossoms of eveiy hue and tint like stars that dot the sky. 

[530] Ebony, aloe, trumpet-flower, and many another tree*, 

Acacias, berries, nuts, and all as thick as thick can be. 

Hard by there is a lake bespread with lilies blue and white, 

As in the garden of the gods, the Garden of Delight. 

And there the cuckoos make the hills re-echo as they sing, 
Intoxicated with the flowers which in their season spring. 

See on the lilies drop by drop the honey-nectar fall, 

And feel the breezes blowing free from out the south and west, 

Until the pollen of the flowers is waften over all. 


to suggest a ‘ hook,’ unless perhaps utada, 1 food-giver ’(WTO): but the reut of the 
oouplet describes the religious trappings of the ascetic, cantata should be ‘ bowl ’ or 
‘spoon,’ and dtada perhaps ‘fire,’ as suggested by schol. B d , agg\juhana-ku(accliu - 
tankhdtimasan ca. This couplet might have described the ascetic who comes in later. 

1 dhara (Grislea Tomentosa), assakantui (Vatica Robusta), khadira (Acacia Ca¬ 
techu), phandana (Butea Frondosa). 

a najjuha : I cannot identify this bird. 

3 Other trees mentioned are: kapittha (Feronia Elephantum), kapitthana = kapi- 
tana ? (Thespesia Populueoides). 

4 The names of the trees are given in full, and may be found in Childers. We may 
add the following: kufaji = kufajo?, kufffia (Costus Speciosus ^5), uddhdlaka 
(unknown), tomarukkha = tomavakka ?, puttajiva (Putranjiva Roxburghii). 
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Plenty of rioe and berries 1 ripe about the lake do fall, 

Whioh fieh and orabe 1 3 and tortoieee dart seeking with a seat, 

And honey drips like milk or ghee from the flowers one and all 
A frequent breeze blows through the trees where every soent is found, 
And Beems to intoxicate with flowers the forest all around. 

The bees about the scented flowers fly thronging with their hum, 

There fly the many-coloured birds together, all and some, 

Cooing and chirping in delight, each with his mate they come. 

‘O pretty chicky, happy chap!’ they twitter and they tweet— 

0 lovey dovey, deary dear, my pretty little sweet*! 1 
Festoons of flowers garlanded as when the banners fly, 

Blossoms of every hue and tint, sweet odours wafted by, 

Where with his children now abides Vessantara the king. 

With brahmin’s dress, with hook and spoon, the ascetic’s matted hair, 
Skinclad he lies upon the ground and tends the fire with care.” 

[531] Thus did the countryman desoribe the place where Vessantara 
lived; and Jujaka delighted saluted him in this stanza: 

“ Accept this piece of barley-bread all soaked with honey sweet, 

And lumps of well-cookt honey-cake: I give it you to eat." 

To this the countryman answered : 

“ I thank you, but I have no need : keep your provision still; 

And take of my provision ; then go, brahmin, where you will. 

[532] Straight onward to a hermitage the pathway there will lead, 

Where Accata a hermit dwells, black-tooth’d, with dirty head, 

With brahmin dress, with hook and spoon, the ascetic’s matted hair, 
Skinclad he lies upon the ground and tends the fire with care: 

Go thither, ask the way of him, and he will give you speed.” 

When this he heard, the brahmin walked round Ceta towards the right, 
And went in search of Accata, his heart in high delight. 

Then Bh&radvaja 4 went along until he came anigh 

Unto the hermit’s place, to whom he spake thus courteously: 

“0 holy man, I trust that you are prosperous and well 5 , 

With grain to glean and roots and fruit abundant where you dwell. 
Have you been much by flies and gnats and creeping things annoyed, 
Or from wild beasts of prey have you immunity enjoyed?’’ 

The ascetic said: 

“I thank you, brahmin—yes, I am both prosperous and well, 

With gram to eat and roots and fruit abundant where I dwell. 

1 The words timghataka, lamsadiyd, patddiyd need explanation. They appear to 
be plants; the two latter are explained as a kind of rice, bkima is a flower = 

ilahavattu ill. 92'*, etc. 

5 upayanaka ; 1 kakkafaka .’ 

3 This couplet is made up of words whioh express joy and affection, and seems to 
contain names for the birds playfully made; jwaputto means one who has living 
children. Perhaps it is not too fanciful to hear an echo of their melodious chirp¬ 
ing. The scholiast says; tetam etdn ’ era ndmdni ahesttm. 

4 Jujaka. 

5 The following lines occur: v. 333 (trans., v. p. 170; see also tv. p. 370). 
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From flies and gnats and creeping things I suffer not annoy, 

And from wild beasts of prey 1 here immunity enjoy. 

In all the innumerable years I've lived upon this ground, 

No harmful sickness that I know has ever here been found. 

Weloome, 0 brahmin 1 bless the chance directed you this way, 

Come enter with a blessing, come, and wash your feet I pray. 

The tindook and the piyal leaves, and kSsumSri sweet, 

And fruits like honey, brahmin, take the best I hare, and eat, 

And this cool water from a care high hidden on a hill, 

0 noble brahmin, take of it, drink if it be your will.” 

Jujaka said: 

[6331 “ Acoepted is your offering, and your oblation, sir. 

I seek the son of Sanjaya, once banisht far away 
By Sivi’s people: if you lmow where he abides, please say.” 

The ascetio said: 

11 You seek the King of Sivi, sir, not with a good intent: 

Methinks your honour’s real desire upon his wife is bent: 

KanhSjini for handmaiden, J&li for serving-man, 

Or you would fetch the mother with her children, if you can, 

The prince has no enjoyments here, no wealth or food, my man.” 

On hearing this, Jujaka said: 

“ I wish no ill to any man, no boon I come to pray: 

But sweet it is to see the good, pleasant with them to stay. 

I never saw this monarch, whom his people sent away : 

I came to see him: if you know where he abides, please say.” 

The other believed him. “ Good, I will tell you ; only stay with mo 
here to-day.” So he entertained him with wild fruits and roots; and next 
day, stretching out his hand, he shewed him the road. [He then recites 
the verses given above, p. 274, “ Sir brahmin-with care,” and adds:] 


n; 


“The foliage of the pepper-tree in that fair spot is seen, 
r o dust is ever blown aloft, the grass is ever green. 


The grasses like a peacock’s neck, soft-cotton to the touch, 

Grow never more than inches four, but always just so much. 

Kapittha, mango, rose-apple, and ripe figs dangling low, 

All trees whose fruit is good to eat in that fine forest grow. 

There sweet and clean and fragrant streams as blue as beryl flow, 
Through which disporting up and down the shoals of fishes go. 

A lake lies in a lovely spot, with lilies blue and,white, 

Hard by, like that which is in heaven i' the Garden of Delight. 

Three kinds of lilies in that lake present, them to the sight, 

With varied colours: some are blue, some blood-red, others white.” 

Thus he praised the foursquare lake of lilies, and went on to praise 
Lake Mucalinda: 

“As soft as linen are the flowers, those lilies blue and white, 

And other herbs grow there: the lake is Mucalinda bight. 

And there in number infinite the full-blown flowers you see, 

In summer and in winter both as high as to the knee. 
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Always the many-coloured flowers blow fragrant on the breeze, 

And you may hear drawn by the scent the buzzing of the bees. 

1 AH round about the water’s edge are standing in a row 
I he ebony, the trumpet-flower, and tall kadamba-trees. 

Six-petals and many another tree 1 with flowers all a-blow, 

And leafy bowers all standing round about the lake one sees. 

There trees of every shape and size, there flowers of every hue, 

AH shrubs and bushes, nigh and low are spread before the view: 

The breezes sweetly waft the scent from flowera white, blue, and red, 
that grow about the hermitage wherein the fire is fed. 



The scent of ail the lovely blooms that grow about that shore 
Will last you if you keep them for a week, or two, or more. 

Three kinds of gourds, all distinct, grow in this lake, and some 
Have fruit as big as waterpots, others big as a drum. 

Mustard, green garlic, lilies blue to piok, and flowers full-blown, 
Jasmine, sweet sandal, creepers huge about the trees are grown. 

[637]| Sweet jasmine, cotton, indigo, and plants of many a name, 

Cress, trumpet-flower, grow all around like tongues of golden flame. 
Yea, every kind of flower that grows in water or on land, 

In and about this lovely lake lo and behold they stand. 

There crocodiles and water-beasts abide of every sort, 

Red deer and other animals for water do resort. 

Turmeric, camphor, panick-seed, the liquorice-plant, and all 
Most fragrant seeds and grasses grow with stalks exceeding tall. 
There lions, tigers, elephants a seeking for a mate, 

Deer red and dappled, jackals, dogs, and fawns so swift of gait, 

[538] Yaks, antelopes, and flying fox, and monkeys great and small, 

Bears, bulls, and other mighty beasts come flocking one and all: 
Rhinoceros, muugoose, squirrel, boar, dog, jackal, buffalo, 

Loris, hare, speckled panther, wolf and lizard, there they go: 

&mders and snakes and hairy things, and every kind of bird, 

Which as they chirp and twitter round all make their voices heard: 
Hawk, woodcock, heron, piper, owl, the cuckoo with his flute. 
Partridge, geese, ospreys, pheasants, cranes, and redbacks, follow suit. 

[539] There sweetly singing to their mates the gorgeous-coloured things, 
White-tufted, blue-neckt, peacock-hued flutter their pretty wings. 

Why should I try their thousand names in detail to rehearse? 
Imagine every kind of bird, and add them to my verse. 

There a melodious company their thousand songs they make 
And fill the air with pleasant noise round Mucalinda Lake. 

The wood is full of elephants, of antelopes and deer, 

Where hanging down from all the trees great creepers do appear. 
There mustard grows, and sugar-cane, and many kinds of rioe, 

And beans and other plants and herbs, all comers to suffice. 

Yonder the footpath leads you straight unto his settling-ground 
Where never hunger, never thirst, and no distaste is found, 

Where with his children now abides Veasantara the king: 


1 Again I omit many names in this description, for which I know no English 
equivalents. 
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With brahmin’s dress, with hook and spoon, the ascetic’s matted hair, 
Skinolad he lies upon the ground, and tends the fire with care.” 

[540] When this he heard, the brahmin walked around him towards the right, 
And went to seek Vessantara, his heart in high delight. 

Jujaka went on by the road pointed out to him by Accata the Hermit, 
and arrived at the foursquare lake. “ It is now late evening,” he thought: 
“ MaddI will by now be returned from the forest, and women are always 
in the way. To-morrow, when she has gone into the forest, I will go to 
Vessantara, and ask him for the children, and before she comes back I 
will be away.” So he climbed a flat-topt hill not far off, and lay down in a 
pleasant spot. Now at dawn of the next morning, MaddI had a dream, 
and her dream was after this fashion: A black man clothed in two yellow 
robes, with red flowers in his two ears, came and entered the hut of leaves, 
clutched MaddI by the hair of her head and dragged her out, threw her 
down on the ground backwards, and amidst her shrieks tore out her two 
eyes, cut off two arms, cut open her breast, and tearing out the heart 
dripping with blood carried it away. She awoke in affright, thinking— 
“An evil dream have I seen; I have no one here but Vessantara to 
interpret my dream, so I will ask him about it.” [541] Then going to 
the hut of the Great Being, she knocked at the door. “ Who’s there 1 ” 
“ I, my lord, MaddI.” “ Lady, why have you come here unseasonably, and 
broken our compact 1 ” “ My lord, it is not from desire that I come; but 
I have had an evil dream.” “Tell it to me then, MaddI.” She told it as 
it had appeared: the Great Being understood what the dream meant. 
“The perfection of my giving," he thought, “is to be fulfilled : this day 
comes a suitor to ask for my children. I will console MaddI and let her 
go.” So he said, “ Your mind must have been disturbed by uneasy sleep 
or by indigestion; fear nothing.” With this deceit he consoled her, and 
let her go. And when the night grew light, she did all that had to be' 
done, embraced and kissed the children, and said, “Last night I had a bad 
dream; be oareful, my dears! ” Then she gave them in charge of the 
Great Being, begging him to take care of them, took her basket and tools, 
wiped her tears, and away to the woods for fruits and roots. 

But Jujaka, thinking that she would now be gone, came down from 
the hill and went up the footpath towards the hermitage. And the Great 
Being came out of his hut, and seated himself upou a slab of stone like a 
golden image. “ Now the suitor will oome 1 ” he thought, like a drunkard, 
thirsting for a draught, and sat watohing the road by which he would 
come, his children playing about his feet. And as he looked down the 
road, he saw the brahmin coming; taking up as it were the burden of his 
giving, for seven months laid down, he cried in joy—“ Brahmin, pray 
draw near! ” and to the boy J&li he addressed this stanza: 

“Jali, arise and stand: behold a brahmin in my sight! 

Tis the old time come back again, and fills me with delight! ” 
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Hearing this, the boy says: 

[642] ‘“ Yes, yes, mv father, I behold the brahmin whom you see j 
He comes as though a boon to ask; our guest he needs must be.” 

And with these words, to shew him honour, the boy rose up from his 
seat, and went to meet the brahmin, offering to relieve him of his baggage. 
The brahmin looked at him, and thought, “ This must be J&li, the son of 
Vessantara: from the very first I will speak harshly to him." So he 
snapt his fingers at him, crying—“ Go away, go away I ” The boy thought, 
“ A harsh man this, to be sure 1 ” and looking at his body, be perceived in 
him the eighteen blemishes of a man. But the brahmin came up to the 
Bodhisatta, and politely greeting him, said : 

“ 0 holy man, we trust that you are prosperous and well, 

With grain to glean and roots and fruit abundant where you dwell. 

Have you been much by flies and gnats and creeping things annoyed, 

Or from wild beasts of prey have you immunity enjoyed 1 ” 

The Bodhisatta answered politely : 

“ I thank you, brahmin, and reply: we prosper and are well 
With grain to glean and roots and fruit abundant where we dwell 
From flies and gnats and creeping things we suffer no annoy, 

And from wild beasts of prey we here immunity enjoy 1 . 

Seven months we have lived happy in this forest, and have not 
Once seen a brahmin, as we now see you, godlike, I wot, 

With vilva-staff and tinder-box, and with the waterpot. 

Welcome, 0 brahmin ! blest the chance directed you this way; 

Come, enter with a blessing, come and wash your feet, I pray. 

The tindook and the piyal leaves, the k&sum&ri sweet, 

And fruits like honey, brahmin, take the best I hare, and eat. 

And this cool water from a cave high hidden on a hill, 

0 noble brahmin, take of it, drink if it be your will*.” 

After these words, the Great Being thought: “ Not without cause is 
this brahmin come to this great forest; I will ask him the reason without 
delay and he recited this stanza : 

[543] “Now tell me what may be the cause, what can the reason be, 

That brings you to this mighty wood 1 I pray you tell it me.” 

JSjaka said: 

“As a great water-flood is full, and fails not any day, 

So you, from whom I oome to beg —give me your children, pray I ” 

On hearing this, the Great Being was delighted in heart; and said, like 
one who sets in the outstretched hand a purse of a thousand pieces of money’: 

“I give, and shrink not: you shall be their master. But my queen 
Went out this morning for our food; at evening shell be seen. 

1 See vi. 533“ (above, p. 276); v. 828“, 877” (trims., pp. 171, 200); op. rr. 437" 
(fawns., p. 307). 

* See p. 377 above. 

. * Perhaps with an allusion to his mother's gift, p. 250 above. So the Burmese. 
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Stay here this night: the morning light shall see you on your way. 
She’ll wash them and perfume them both l , and garland them with flowers. 
Stay here this night: the morning light shall see you on your way. 
Deckt out with flowers they both shall be, with scents and perfumes sweet; 
Take them away, and plenty take of fruits and roots to oat.” 


Jujaka said: 

[644] “ No, mighty monarch, I would go; I do not wish to stay: 
i’ll go, lest some impediment shotud thwart me in the way. 


Women no generous givers are, to thwart they always try, 
They know all sorts of cunning spells, and always go awry. 


Let him who gives a gift in faith not see his mother’s face, 
Or she will find impediments; 0 king, I’d go apace. 


Give me your children; let thorn not behold their mother’s face: 
For he that gives a gift in faith, his merit grows apace. 

Give me your children ; let them not behold their mother’s face : 
He who gives wealth to such as I, to heaven he goes apace.” 


Vessantara said; 


“If you wish not to see my wife,—a faithful wife is she I 
Let Jili and Kanh&jinS their grandsire go and see. 

When these fair children, sweet of speech, shall come within his sight, 
He’ll give you wealth in plenty, full of joy and high delight.” 


Jujaka said : 

“ I fear the spoiling of my goods; 0 prince, I prithee hear 1 
The king may deal me punishment, may slay, or sell, I fear; 

Sans wealth and servants, how my wife would mock at me, and jeer 1 ” 

[546] Vessantara said ; 

“ When these fair children, sweet of speech, shall come within his sight, 
The foster-king of Sivi folk, who always does the right, 

Will give you wealth in plenty, filled with pleasure and delight.” 

Jujaka said; 

“ No, no, I will not do this thing which you would recommend: 

I’ll take the children, on ray wife as servants to attend.” 


The children, hearing these harsh words, slunk behind the hut, and away 
they ran from behind the hut, and hid close to a clump of bushes. Even 
there they seemed to see themselves caught by Jitjaka: trembling, they 
could not keep still anywhere, but ran hither and thither, until they came 
to the bank of the square lake; where, wrapping the bark garments tightly 
about them, they plunged into the water and stood there concealed, their 
heads hidden under the lily leaves. 

Explaining this, the Master said: 

“So J&li and Kauh&jinlt hither and thither ran, 

In deep distress to hear the voice of the pursuing man.” 

And Jujaka, when he saw nothing of the children, upbraided the 
Bodhisatta: “Ho Vessantara! when you gave me the children just now, 


upagtute: ‘«1 tamhi uptuirhffhite.' 


J. VI 
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as soon as I told you that I would not go to the city of Jetuttara, but 
would make the children my wife’s attendants, you made them some sign, 
and caused them to run away, sitting there like innocence itself! Such 
a liar there is not in the world, I’m thinking.” The Great Being was 
moved. “They have run away, no doubt,” he thought, and said aloud, 
“ Do not trouble about it, sir, I’ll fetch them.” So he arose and went 
behind the hut; perceiving that they must have fled to the woods, [S46] 
he followed their footprints to the lakeside, and then seeing a footprint 
where they went down into the water, he perceived that they must have 
gone into the water: so he called, “J&li, my boy!” reciting these.two 
stanzas: 

“Come hither, my beloved son, my perfect state fulfil; 

Come now and consecrate my heart, and follow out my will. 

Be thou my ship to ferry me safe o’er existence' sea, 

Beyond the worlds of birth and gods I’ll cross and I’ll be free.” 

“ Come, Jali, my boy I ” cried he; and the lad hearing his voice 
thought thus:—“Let the brahmin do with me what he will, I will not 
'quarrel with my father ! ” He raised his head, parted the lily-leaves, and 
came out of the water, throwing himself upon the Great Being’s right foot; 
embracing the ankle he wept. Then the Great Being said: “ My boy, 
where is your sister 1 ” He answered, “ Bather, all creatures take care of 
themselves in time of danger.” The Great Being recognized that the 
children must have made a bargain together; and he cried out, “Here, 
Kanha! ” reciting two stanzas : 

“Come hither, my beloved girl, my perfect state fulfil, 

Come now and consecrate my heart, and follow out my will. 

Be thou my ship to ferry me safe o’er existence’ sea, 

Beyond the worlds of men and gods I’ll cross and lift 1 me free! ” 

She also thought, “I will not quarrel with my father”; and in a 
moment out she came, and falling on her father’s left foot clasped his 
aukle and wept. Their tears fell upon the Great Being’s feet, coloured 
like a lily-leaf; and his tears fell on their backs, which had the colour of 
golden slabs. Then the Great Being raised up his children and comforted 
them, saying, “My son Jali, don’t you know that I have gladly given you 
away 1 So do that my desire may attain fulfilment.’’ And then and 
there he put a price on the children, as one puts a price on cattle. To his 
son he said: “Son Jlli, if you wish to become free, you must pay the 
brahmin [547] a thousand pieces of gold*. But your sister is very 
beautiful; if any person of low birth should give the brahmin so and so 
much to make her free, he would break her birthright. None but a king 

.tenddharinam-. of coming out of the river on the other side. So Mahamttu ii. 
344 s , nadito kacchapo uddharitva. 

* nikkha : equal to five mvcayia$. 
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can give all things by the hundred; therefore if your sister would be free 
let her pay the brahmiu a hundred male and a hundred female slaves, with 
elephants, horses, bulls, and gold pieces, all a hundred each.” Thus did he 
prioe the children, and comforted them, and took them back to the 
hermitage. Then he took water in his waterpot, and calling the brahmin 
to come near, he poured out the water, praying that he might attain 
omniscience. "Dearer than my son a hundredfold, a thousandfold, a 
hundred thousandfold is omniscience I ” he cried, making the earth resound, 
and to the brahmin he gave this precious gift of his children. 

Explaining this, the Master said : 

“The foster-king of Sivi land then took his children both, 

And gave this gift most precious to the brahmin, nothing loth. 

Then was there terror and affright, and the great earth did quake, 

What time the king with folded hands bestowed the children both ; 
Then was there tenor and affright, and the great earth did shake, 

When Sivi’s king his children gave the brahmin, nothing loth." 

{548] When the Great Being had made the gift, he was joyful, thinking 
how good a gift he had made, as he stood looking upon the children. And 
Jujaka went into the jungle, and bit off a creeper, and with it he bound the 
boy’s right hand to the girl’s left, and drove them away beating them with 
the ends of the oreeper. 

Explaining this, the Master said: 

“The cruel brahmin bit a length of creeper off; which done, 

He with the creeper bound their hands, and dragged the children on 1 . 
And then the brahmin, staff in hand, holding the creeper tight, 

Beat them and drove them on and on before their father’s sight.” 

Where he struck them, the skin was cut, the blood ran, when struok 
they staggered against each other back to back. But in a rugged place the 
man Btumbled and fell: with their tender hands the children slipt off the 
light bond, and ran away weeping to the Great Being. 

Explaining this, the Master said : 

“ The children thus at liberty then from the brahmin fly; 

The boy looks on his father’s face, the tears are in his eye. 

Then like a fig-leaf in the wind the little boy did quake, 

Embracing threw his arms around his father’s feet, and spake : 

‘ Father, will you dispose of us while mother is away 1 
0 do not give us till she come ! till she return, 0 stay ! 

And will you then dispose of us while mother is away 1 
0 wait until she shall return, then give us if you will! 

Then let the brahmin sell us both, then let the brahmin kill! 

His foot is huge, his nails are torn, his flesh hangs sagging down, 

Long underlip and broken nose, all trembling, tawny-brown, 

Pot-bellied, broken-backed, with eyes that shew an ugly squint 9 , 

All spots and wrinkles, yellow-haired, with beard of bloody tint, 

1 anumajjathal 

9 viiamacakkKuto : or ‘ of different colours,’ as the Burmese version has it. 
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Yellow, loose-jointed, oruel, huge, in skins of goats bedight, 
A crooked and inhuman thing, a most terrifio sight; 


[5491 A man, or monstrous cannibal ? and oanst thou tamely see 
This goblin come into the wood to ask this boon of thee 1 


And is thy heart a piece of stone fast bound about with steel, 
To care not when this greedy man, who can no pity feel, 

Binds us, and drives us off like kine 1 At least I would appeal 


That sister Kanha, who as yet no trouble knows, may stay, 
Now crying like a sucking mwn lost from the herd away.’” 


[550] To this the Great Being answered not one word. Then the boy 
said, lamenting on account of his parents 1 : 

“ I care not for the pain of death, that is the lot of all: 

Ne’er more to see my mother’s face, 'tis this that doth appal. 

I care not for the pain of death, that is the lot of all: 

Ne’er more to see my father’s face, ’tis this that doth appal. 

Long will my parents mourn and weep, long will they nurse their woe, 
At midnight and at dawn their tears will like a river flow, 

No more to see KaphSjinS, whom they had cherished so. 

Those clusters of rose-apple trees which droop around the lake, 

And all the fruitage of the woods this day we do forsake. 

Fig-tree and jack-fruit, banyan broad and every tree that grows, 

Yea! all the fruitage of the woods this day we do forsake. 

There stand they like a pleasant park, there cool the river flows, 

Tho place whore once we used to play, this day we do forsake. 

The fruit that once we used to eat, the flowers we used to wear, 

That yonder grow upon tho hill, this day we do forsake. 

And all the pretty little toys that once we played with there, 

The horses, oxen, elephants, this day we do forsake.” 


[551] In despite of these lamentations, Jujaka came and drove him 
away with his sister. 

Explaining this, the Master said: 


“The children to their father said as they were led away: 

‘0 father! wish our mother well, and happy be your day! 
These oxen, horses, elephants wherewith we used to play, 

Give them to mother, and they will somewhat her grief allay. 
These oxen, horses, elephants wherewith we used to play, 

When she looks on them, will anon somewhat her grief allay.’” 


Now great pain arose in the Great Being because of his children, and 
his heart grew hot within him: he trembled violently, like an elephant 
seized by a maned lion, like the moon swallowed in R&hu’s jaws. Not 
strong enough to endure it, he went into the hut, tears streaming from 
his eyeB, and wept pitifully. 

Explaining this, the Master said: 

“The warrior prince Vessantara thus gave his gift, and went, 

And there within his leafy bower he sadly did lament” 


See above, p. 80. The verses have been compressed in translation. 
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What follow are the verses of the Great Being’s lamentation. 

“ 0 when at morning or at eve for food my children cry, 

Opprest by hunger or by thirst, who will their want supply? 

[552] How will their little trembling feet along the roadway go, 

Unshod? who’ll take them by the hand and lead them gently so? 

How could the brahmin feel no shame, while I was standing by, 

To strike my harmless innocents? a shameless man say II 

No man with any sense of shame would treat another so, 

Were it a servant of my slave, and I brought very low. 

I cannot see him, but he scolds and beats my children dear, 

While like a fish caught in a trap I’m standing helpless here.” 

These thoughts came into the Great Being’s mind, through his affec¬ 
tion for the children; he could not away with the pain to think how the 
brahmin cruelly beat his children, and he resolved to go in chase of the 
man, and kill him, and to bring the children back. But no, he thought: 
that was a mistake; to give a gift, then to repent because the children’s 
trouble would be very great, that was not the way of the righteous. And 
the two following stanzas contain the reflexions which throw light on that 
matter. 

“He bound his sword upon his left, he armed him with his bow; 

‘I’ll bring my children back again; to lose them is great woe. 

But even if my children die ’tis wicked to feel pain 1 : 

Who knows the customs of the good, yet asks a gift again?’” 


[553] Meanwhile Jujaka beat the children as he led them along. 
Then the boy said lamenting: 

“How true that saying seems to be which men are wont to tell: 

Who has no mother of his own is fatherless as well 2 . 

Life’s nothing to us: let us die; we are his chattels now, 

This cruel greedy violent man, who drives us like his cow. 

These clusters of rose-apple treos, which droop around the lako, 

And all the verdure of the woods, 0 Kanha, we forsake. 

Fig-tree and jack-fruit, banyan tree, and ovory tree that grows, 

Yea all the many kinds of fruit, 0 Kanha, we forsake. 

There stand they like a pleasant park, there cool tho river flows; 

The place where once we used to play, 0 Kanha, wo forsake. 

The fruit that once we used to eat, the flowers we used to wear, 

That yonder grow upon the hill, 0 Kanha, wo forsake. 

And all the little pretty toys that once wo played with there, 

The horses, oxen, elephants, 0 Kanha, wo forsake.” 


1 This line does not scan, and does not give the required Bense, ‘ it is nothing to 
me’ (mama na hihci hotu, sch.). Read with B' 1 athilna me for aUhdnam (op. line 25 of 
text), * this is wrong,’ and omit tam (or omit me ).—Perhaps afthanam etam is concealed 
here. 

9 Reading: taka, rmtd , pita n* atthi (B* has pitc I). So Burmese version. 
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Again the brahmin fell down in a rough place: the cord fell from his 
hand, and the children, trembling like wounded fowlB, ran away without 
stopping back to their father. 

Explaining this, the Master said: 

"Now Jsli and KanhSjinS, thus by the brahmin led, 

Somehow got free, and then away and on and on they fled.” 

[554] But Jujaka quickly got up, and followed them, cord and stick 
in hand, spitting like the tire at the world’s end; “ Very clever you are 
indeed,” said he, “at running away"; and he tied their hands and brought 
them back. 

Explaining this, the Master said : 

“And so the brahmin took his cord, and so his staff he took, 

And brought thorn back with beating, while the king was forced to look.” 

As they were led away, Kanhajina turned back, and lamented to her 
father. Explaining this, the Master said : 

“ Then spake Karihiljina and said : 1 My father, prithee see— 

As though I were a home-born slave this brahmin thrashes me! 
Brahmins are men of upright life: no brahmin he can be. 

A goblin sure in brahmin-shape, that leads us off to eat. 

Ana can you stay and see us led to be a goblin’s meat 1 ’ ” 

As his young daughter lamented, trembling as she went, dire grief 
arose in the Great Being: his heart grew hot within him; his nose was 
not large enough, so from his mouth he sent forth hot pantings; tears 
like drops of blood fell from bis eyes. Then he thought: “ All this pain 
comes from affection, and no other cause; X must quiet this affection, 
and be calm.” Thus by power of his knowledge he did away with that 
keen pang of sorrow, and sat still as usual. 

Ere they had yet reached the entering in of the mountains, the girl 
went on lamenting: 

“Sore arc these little feet of mine, hard in the way wo go, 

The brahmin drives us on and on, the sun is sinking low. 

[555] On hills and forests, and on those that dwell in them, we call, 

We reverently bow to greet the spirits, one and all, 

That haunt this lake; its plants and roots and creepers, and wo pray 
To wish our mother health : but us the brahmin drives away. 

If she would follow after us, lot her make no delay. 

Straight leads unto the hermitage this path by which we go; 

And if she will but follow this, she soon will find us so. 

Thou gatherer of wild fruits and roots, thou of tho knotted hair, 

To see the empty hermitage will oause thee great despair. 

Long stayed our mother on her quest, great store she must have found, 
Who knows not that a cruel man and greedy hath us bound, 

A very cruel man, who now like cattle drives us round. 

Ah, had our mother come at eve, and had thoy chanced to meet, 

Had she given him a meal of fruit with honey mixt, to eat,— 
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He would not drive us cruelly, when he his meal had hent: 

Cruel he drove us, and our feet loud echoed as we went! ” 

So for their mother longing sore the children did lament 1 * * 4 . 

[556] Now whereas the king gave his dearly beloved children to the 
brahmin, the earth did resound with a great uproar that reached even to 
Brahma’s heaven and pierced the hearts of the deities which dwelt in 
Himiivat: who, hearing the children’s lamentation as the man drove them 
along, thought with themselves, “If MaddI come betimes to the hermitage, 
not seeing her children she will ask Vessantara about it ; great will be 
her longing when she hears that they have been given away; she will 
run after them, and will get into great trouble: so they instructed 
three* of the gods to take upon them the shape of a lion and a tiger and 
a pard, and to obstruct* her way, not to let her go back for all her asking 
until the setting of the sun, that she might only get back by moonlight, 
guarding her safe from the attacks of lions and other wild beasts. 
Explaining this, the Master said : 

“A Lion, Tiger, and a Pard, three creatures of the brake, 

Which heard this lamentation loud, thus each to other spake: 

‘Let not the princess back return at evo from seeking food, 

Lest the wild beasts should slay her in our kingdom of the wood. 

If lion, pard, or tiger should the auspicious mother slay, 

0 where would then Prince Jali be, 0 where KaphajinS? 

The parent and the children both do you preserve this day.’” 

They agreed, and obeyed the words of the gods. Becoming a lion, 
a tiger, and a pard, they lay down near the road by which she must go 
Now MaddI was thinking to herself, [557] “ Last night I saw a bad dream; 
I will colleot my fruits and roots and get me betimes to the hermitage.” 
Trembling she searched for the roots and fruits: the spade fell from her 
hand, the basket fell from her shoulder, her right eye went a-throbbing, 
fruit-trees appeared as barren and barren trees as fruitful, she could not 
tell whether she were on head or heels *. “ What can be the meaning,’’ 
she thought, “ of this strangeness to-day! ” and she said— 

“Down falls my spade, a throbbing now in my right oyo I feel, 

The fruitful trees unfruitful seem, all round me seems to reel! ” 

And when she turned at evening time to go, the day’s work done. 

Wild beasts beset her homeward path at setting of the sun. 

“The hermitage is far, mothinks, the sun is sinking low 
And all the food they have to eat is what I bring, I know. 

And there my prince sits all alone within the leafy hut, 

The hungry children comforting: and I returning not. 

1 “ Here endeth the Children's Section (kum&rapanhaik) Schol. 

* te. So Burmese version. The versiole has tayo. 

* rumbhitvd ? 

4 data dud m puiliiayima. 
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It is the time of evening meal, 0 woe is me! ’tis late : 

Thirsting for water or for milk my children me await; 

They come to meet me, standing like calves looking for their dam; 
Like wild-goose chicks above the lake—0 wretched that I am! 

This is the sole and only path, with ponds and pits around: 

And I can see no other road now I am horaoward bound. 

0 mighty monarchs of the woods, 0 royal beasts, I cry, 

Be brothers now in righteousness 1 , and let me safe go by! 

I am a banisht prince’s wife, a prince of glory fair; 

As Slta did for Rama, so I for my husband care. 

When you go home at evening time, your children you can see: 

So Jali and Kanhajina be given once more to me! 

Here are abundant roots and fruits, much food I have to shew: 
The half I offer now to you : 0 let me safely go! 
llA king my father, and a queen my mother—hear my cry! 

Be brothers now in righteousness, and let me safe go by! ” 


Then the gods, observing the time, saw that it was time to let her go; 
and they rose up and departed. The Master explained it thus: 

“The beasts that heard her thus lament with great exceeding woo, 

In voice of sweet and gentle sound, went off and let her go.” 

When the beasts had departed, she returned to the hermitage. Now 
it was the night of the full moon ; and when she came to the end of the 
covered walk, where she had been used to see her children, and saw them 
not, she cried out: 

[559] “The children, dusty, close to home, are wont to meet me here 
Like calves that seek the mother-cow, like birds above the mere. 

Like little deer, with prickt-up ear, they meet me on the way: 

With joy and happiness they skip and frolick in their play : 

But J5li and Kanhajina I cannot see to-day. 

As goat and lioness may leave their young, a bird her cage, 

To seek for food, so have I done their hunger to assuage: 

But Jali and Kanhajina 1 cannot see to-day. 

Here are their traces, close by home, like snakes upon the hill, 

The little heaps of earth they made all round, remaining still: 

But Jali and Kanhajina I cannot see to-day. 

All covered up with dust to me my children used to run, 

Sprinkled with mud, but now indeed I can see neither one. 

Like kids to welcome back their dam they ran from home away 
As from the forest I returned ; I see them not to-day. 

Here they were playing, here this yellow vilva fruit let fall : 

But Jali and Kanhajina I cannot see to-day. 

These breasts of mine are full of milk, mv heart will break withal: 

But Jali and Kanhajina I cannot see to-day. 

They used to cling about my hies, one hanging from my breast: 

How they would meet me, aust-oegrimed, at time of evening rest! 

But Jali and Kanhajina I cannot see to-day. 


She appeals to them as a princess. Schol. 
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Once on a time this hermitage became our meeting-ground: 

But now I aee no children here, the whole place spins around. 

[560] My children must be dead I the plaoe so silent has become— 

The very ravens do not caw, the very birds are dumb.”- 

Lamenting in this fashion, she came np to the Oreat Being, and set 
down the basket of fruit. Seeing him sitting in silence, and no children 
with him, she said: 


“ Why art thou silent 1 how that dream comes to my thought again : 
The birds and ravens make no sound, my children must be slain I 
0 sir, have they been carried off by some wild beast of prey! 

Or in the deep deserted wood have they been led astray ? 

[581] 0 do the pretty prattlers sleep? on errands do they fare? 

0 have they wandered out afar in frolic or in play? 

I cannot see their hands aud feet, I cannot see their hair: 

Was it a bird that swooped? or who has carried them away?” 


To this the Great Being made no reply. Then she asked, “ My lord, 
why do you not speak to me ? what is my fault ? ” and said : 

“’Tis like the wound of arrow-shot, and still more bitter smart 
(But Jili and Kanhitjinft I cannot see to-day !) 

This is a second wound that thou hast struck me to tho heart, 

That I my children cannot see, that thou hast nought to say. 

And so, 0 royal prince! this night since thou wilt not reply, 

I think my days are done indeed, and thou wilt see me die.” 

The Great Being thought that he would assuage his pain for the 
children by harsh speech, and recited this stanza: 

n “0 Maddl, royal princess born, whose glory is so great, 

hou wentst for food in early mom : why cornest thou so late ? ” 


She replied : 

"Did you not hear the lion and the tiger loudly roar 
When by the lake their thirst to slake they stood upon the shore ? 

As in the woods I walked, there came the sign I knew so well: 

My spade fell from my hand, and from my arm the basket fell. 

Then hurt, alarmed, I worshipt all the quarters, one by one, 

Praying that good might come of this, my hands outstretcht in prayer: 
And that no lion and no pard, hyciia, wolf or bear, 

Might tear or harry or destroy my daughter or my son. 

A lion, tiger, and a pard, three ravening beasts, laid wait 
And kept me from my homeward path: so that is why I’m late." 

This was all that the Great Being said to her until sunrise: after wbioh 
Madd! uttered a long lament : 

[563] “ My husband and my children I have tended day and night, 

As pupil tends a teacher, when ho tries to do the right. 

In goatskins clothed, wild roots and fruits I from the forest brought, 
And every day and every night for your convenience sought. 

I brought you yellow vilva fruit, my little girl and boy, 

And many a ripe woodland fruit, to play and make you joy. 
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This lotus root and lotus stalk, of golden yellow hue, 

Join with your little ones, 0 prinoe, and eat your portion too. 

Give the white lily to your girl, to J&li give the blue, 

And see them danoe in garlands deckt: 0 call them, Siri, do! 

0 mighty monarch! lend an ear while with delightful sound 
Kanhftjini sings sweetly, and enters our settling-ground. 

Since we were baniaht, joy and woe in common shared has beeu: 

0 answer! my Kanh&jin& and J&li hast thou seen ? 

How many holy brahmins I must have offended sore, 

Of holy life, aud virtuous, and hill of sacred lore, 

That J&li and Kanh&jinft I cannot see to-day!" 

[564] To this lament the Great Being answered not one word. As he 
said nothing, trembling she sought her children by the light of the moon ; 
and wheresoever they used to play, under the rose-apple trees or where not, 
she sought them, weeping the while, and saying: 

“These clusters of rose-apple trees, that droop around the mere, 

And all the fruitage of the woods—my children are not here! 

Fig-tree and jack-fruit, banyan broad, and every tree that grows, 

Yea, all the fruitage of the woods—my children are not here! 

There stand they like a pleasant park, there cool the river flows, 

The place where once they used to play—but now they are not here. 
The fruit that once they used to eat, the Sowers they used to wear 
That yonder grow upon the hill—the children are not there I 
And all the little toys that once they played with, there are those, 

The oxen, horses, elephants—the children are not there! 

Here are the many hares and owls, the dark and dappled deer, 

With which the children used to play, but they themselves not here! 
The peacocks with their gorgeous wings, the herons and the geese, 

With which the children used to play, but they themselves not here!” 

Hot finding her darling children in the hermitage, she entered a clump 
of flowering plants and looked here and there for them, saying: 

“The woodland thickets, full of flowers that every season blow, 

Where once the children used to play, but they themselves not here! 
The lovely lakes that listen, when the ruddy geese give call, 

When lotus white and lotus blue and trees like coral grow 1 , 

Where once the children played, but now no children are at all.” 

[565] But nowhere could she see the children. Then returning to the 
Great Being, whom she beheld with his face cast down, she said to him: 

“The kindling wood you have not split, the fire you have not lit, 

Nor brought the water as before: why do you idly sit! 

When 1 return unto my den my toil is done away, 

But J&li and Kaphftjini I cannot see to-day I" 

Still the Great Being sat silent; and she distrest at his silence, 


1 See iv. B59> (p. 336 of the translation). 
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trembling like a wounded fowl, went again round the places which she had 
searched before, and returning said: 

“O husband mine, I cannot see by whom their death has come: 

The vei*y ravens do not caw, the very birds are dumb.” 

Still the Great Being said no word. And she, in her longing for the 
little ones, a third time searched the same places quick as the wind: in 
one night the space which she traversed in seeking them was fifteen 
leagues. Then the night gave place to dawn, and at sunrise she came 
again to the Great Being, and stood before him lamenting. The Master 
explained it thus: 

“When she had traversed in the search each forest and each hill, 

Back to her husband she returned, and stood lamenting still. 

n 1 In hills, woods, caves I cannot see by whom their death has come: 
he very ravens do not caw, the very birds are dumb.’ 

Then Madd!, dame of high renown, princess of royal birth, 

Lamenting with her arms outstretcht fell down upon the earth.” 

“She’s dead !” thought the Great Being, and trembled. “Ah, this is 
no place for Maddi to die 1 Had she died in Jetuttara city, great pomp 
there would have been, two kingdoms would have quaked. But I am 
alone in the forest, and what can I do 1 ” Great trouble came upon him ; 
then recovering himself somewhat, he determined to do what he could. 
Rising up he laid a hand on her heart, and felt it to be still warm: he 
brought water in a pitcher, and although for seven months past he had not 
touched her body, in his distress he could no longer keep to the asoetic’s 
part, but with tears in his eyes he raised her head and laid it upon his lap, 
sprinkling it with water, and chafing her face and bosom as he sat Then 
Maddi after a little while regains her senses, and, rising up in confusion, 
does obeisance to the Great Being, and asks, “ My lord Vessantara, where 
are the children gone?” “I have given them,” Bays he, “to a brahmin.” 
The Master thus explained it: 

“He sprinkled her with water as Bhe fell down faint as dead, 

And when she had come back again to consciousness, he said ” 

[567] She asked him, “My dear, if you had given the children to a 
brahmin, why did yon let me go weeping about all night, without saying a 
word ? ” The Great Being replied: 

“I did not speak at once, because I shrank to cause you pain. 

A poor old brahmin came to beg, and so, of giving fain, 

I gave the children : do not fear, 0 Maddi! breathe again. 

0 Maddi, do not grieve too sore, but set your eyes on me: 

We’ll get them back alive once more, and happy shall we be, 

Good men should ever give when asked, sons, cattle, wealth, and grain. 
Maddi, rejoice? a greater gift than children cannot be.” 
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Maddi replied: 

“ I do rejoice! a greater gift than children cannot bo. 

By giving set your mind at rest j pray do tho like again: 

For you, tho mighty fostoring king of all tho Sivi land, 

Amidst a world of selfish men gave gifts with lavish hand.’’ 

To this the Great Being answered: “Why do you say this, Maddi? If 
I had not been able to set my mind at peace by giving my children, these 
miracles would not have happened to me ”; and then he told her all the 
earth-rumblings and what else had happened. [568] Then Maddi rejoicing 
described the miracles in these words ; 

“The earth did rumble, and the sound the highest heaven fills, 

Tho lightning flared, the thunder woke the echoes of tho hills! 

Then Niirada and Pabbata both greatly did rejoice, 

Yea, all the Three and Thirty Gods with Indra, at that voice 1 . 

Thus Maddi, dame of royal birth, princess of high degree, 

Rejoiced with him: n greater gift than children none can be.” 

Thus the Great Being described his own gift; and thus did Maddi 
repeat the tale, affirming that he had given a noble gift, and there she sat 
rejoicing in the same gift: on which occasion the Master repeated the 
stanza, “ Thus Maddi,” etc, ! 

As they were thus talking together, Sakka thought: “Yesterday 
Vessantara gave his children to Jujaka, and the earth did resound. Now 
suppose a vile creature should come and ask him for Maddi herself, the 
incomparable, the virtuous, and should take her away with him leaving 
the king alone: he will be left helpless and destitute. Well, then, I will 
take the form of a brahmin, and beg for Maddi. Thus I will enable him 
to attain the supreme height of perfection; I shall make it impossible that 
she should be given to anyone else and then I will give her back.” So at 
dawn, to him goes Sakka. The Master explained it thus: 

“And so when night was at an end, about the peep of day, 

Sakka in brahmin’s form to them first early made his way. 

[569] ‘ 0 holy man, I trust that you are prosperous and well, 

With grain to glean, and roots and fruit abundant where you dwell 3 . 
Have you been much by flies and gnats and creeping things annoyed, 

Or from wild beasts of prey have you immunity enjoyed ? ’" 

The Great Being replied: 

“Thank you, brahmin—-yes, I am both prosperous and well, 

With grain to glean, and fruits and roots abundant where I dwell. 

From flies and gnats and creeping things I suffer no annoy, 

And from wild beasts of prey I here immunity enjoy. 

1 Four lines In another metre interrupt this oouplet, whioh mention the nameB of 
Indra, Brahma, Praj&pati, with kings Soma, Yama, and Yessavana. 

1 “ Here endeth the Chapter of Maddi.” Sohol. 

1 See above, p, 276. 
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I’ve lived here seven sad mouths, aud you the seeoud brahmin found, 
Holding a goat-staff in his hand, to reach this forest-ground. 

Welcome, O brahmin ! blest the chance directed you this way 1 ; 

Come enter with a blessing, come, and wash your feet, I pray. 

The tindook and the piyal leaves, and k&aumSrt sweet, 

And fruits like honey, brahmin, take the best I have, and oat. 

And this cool water from a cave high hidden on a hill, 

0 noble brahmin I take of it, drink if it be your will*.” 

As thus they talked pleasantly together he asked of his coming: 

“ And now what reason or what cause directed you this way i 
Why have you sought the mighty woods? resolve me this, I pray." 

Then Sakka replied: “ O king, I am old, but I have come here to beg 
your wife Maddi; pray give her to me,” and he repeated this stanza: 

“As a great water-flood is full and fails not any day, 

So you, from whom I come to beg—give me your wife, I pray." 

To this the Great Being did not reply—“Yesterday I gave away my 
children to a brahmin, how can I give Maddi to you and be left alone in 
the forest!” No, he was as though putting a purse of a thousand pieces 
in his hand: indifferent, unattached, with no clinging of mind, he made 
the mountain re-echo with this stanza: 

[570] “ Weary am I, nor hide I that: yet in my own despite, 

I give, and shrink not: for in gifts my heart doth take delight.” 

This said, quickly he drew water in a pitcher, and poured it upon his 
hand*, and made over Maddi to the brahmin. At that moment, all the 
portents which had occurred before were again seen and heard. 

The Master thus explained it: 

“Then he took up a water-jar, the king of Sivi land, 

And taking Maddi, gave her straight into the brahmin's hand. 

Then was there terror and affright, then the great earth did quake, 
What time ho rendered Maddi for his visitor to tako. 

The face of Maddi did not frown 4 , she did not chafe or cry, 

But looked on sileht, thinking, He knows best the reason why. 

‘Both Jftli and KanhSjinS I lot another take, 

And Maddi my devoted wife, and all for wisdom’s sake. 

Not hateful is my faithful wife, nor yet my children are, 

But perfect knowledge, to my mind, is something dearer far.’” 

Then the Great Being looked upon MaddTs face to see how she took it; 
aud she, asking him why he looked upon her, cried aloud with a lion’s 
voice in these words: 

“From maidenhood I was his wife, he is my master still: 

Let him to whomso ho desire or give, or soil, or kill.” 

1 See above, pp. 48, 277, 280. * See p. 280. 

* As a symbol of donation, water was poured upon the right hand (dakkhinoiakam). 

* bhakuti ia 4 a frown.’ Not in Childers. 
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[571] Then Sakka, seeing her excellent resolution, gave her praise; and 
the Master explained it thus: 

“Thereat spake Sakka, seeing how her wishes did incline: 

‘Conquered is every obstacle, both human and divine. 

The earth did rumble, and tho sound the highest heaven fills, 

The lightning flaros, the thunder wakes tho echoes of the hills. 

Now Nftrada and Pabbata to'hear this mighty voice, 

Yea, all the Three and Thirty Gods at this hard feat rejoice. 

Tis hard to do as good mon do, to give as they can give, 

Bad men can hardly imitate the life that good men live. 

And so, when good and evil go to pass away from earth, 

The bad arc born in hell lielow, in heaven the good have birth 1 . 

This is tho Noble Vehicle 2 : both wife and child were givon, 

Therefore let him descend 3 no more, but this bear fruit in heaven.’” 

When thus Sakka had expressed his approval, he thought, “Now 
I must make no more delay here, but give her back and go”; and he 
suid: 

[572] “Sir, now I give you Maddl back, your fair and lovely wife, 

A pair well-matched, and fitted for a most harmonious life. 

Like the inevitable bond ’twixt water and a shell, 

So you with Maddl; mind and heart are both according well. 

Of equal birth and family on either parents’ side 
Here in a forest hermitage together you abide, 

That ye may go on doing good where in the woods you dwell.” 

This said, he went on, offering a boon: 

“Sakka the King of Gods am I, hero come thy place to see: 

Choose thou a boon, 0 royal sage, eight boons I give to thee.” 

As he spoke, he rose into the air ablaze like the morning sun. Then 
the Bodhisatta said, choosing his boons : 

“Sakka, the lord of all the earth, has given me a boon. 

Prithee my father reconcile, let him recall me soon 
And set me in my royal seat: this the first boon I crave. 

May I condemn no man to death, not though ho guilty be: 

Condemned, may I release from aeath: this second boon I crave. 

May all the i>eople for their help look only unto me, 

The young, tne old, the middle-aged: this the third boon I crave. 

May I not seek my neighbour’s wife, contented with my own, 

Nor subject to a woman’s will: this the fourth boon I crave. 


1 See ii. 86 (trans., p. 59), iv. 65 (trana., p. 42). 

8 No trace has hitherto been found in the South of the Three Vehicles of Northern 
Buddhism {(Jiksdsamuccaya 828 8 , cp. Lotus de la Bonne Loi 815); it is therefore worth 
while quoting the note on the word brahmaydnam : “ setthay&nam, tividho hi sucarita- 
dharamo evarfipo danadhammo ariyamaggassa paccayo hotlti, brahmayanam ti vuc- 
cati.” 

1 anokkamma : “ apayabhamim anokkamitva,” used absolutely. No example in 
Childers. 




No. 547 . 


295 


I prithee, Sakka, grant long life to my beloved sou, 

Conquering the world in righteousness: this the fifth boon I crave. 

Then at the end of every night, at dawning of the day, 

May food celestial be revealed: thin the sixth boon 1 crave. 

May means of giving never fail, and . may I give alway 

With hearty gladness and content: this the seventh boon I crave. 

[573] Hence freed, may I be straight advanced to heaven, then that I may 
Mo more be born upon the earth: this the eighth boon I crave." 

When Sakka, King of Qods, had heard his saying, thus said he: 

“Ere long, the father whom you love, will wish his son to see." 

With this address, Sakka went back to his own place. Explaining this, 
the Master said: 

“The Mighty One, the King of Gods, this said, Sujampati, 

After the giving of tho boons straight back to hoaven wont ho 1 ." 

Now the Bodhisatta and MaddI lived happily together in the hermitage 
which Sakka had given them; but Jujaka, with the children, went on a 
journey of sixty leagues. The deities watched over the children; Jujaka 
when the sun went down used to tie up the children with osiers and leave 
them lying upon the ground, but himself in fear of cruel and wild beasts 
would climb up a tree and would sit in the fork of the boughs. Then a 
god would come to the children in the form of Vessantara, and a goddess 
in the form of MaddI; they would set free the children, and chafe their 
hands and feet, wash them and dress them, would give them food and put 
them to rest on a celestial couch: [574] then at dawn they would lay 
them down again in their bonds, and would disappear. Thus by help of 
the gods the children went on their way unhurt. Jujaka also was guided 
by the gods, so that intending to go to the kingdom of Kalinga, in fifteen 
days he camo to the city of Jetuttara. The same night, Safljaya, king of 
Sivi, dreamt a dream, and his dream was on this fashion: As he was seated 
in high durbar, a man came and gave him two blossoms into his hand, and 
he hung them one on either ear; and the pollen fell from them upon his 
chest. When he awoke in the morning, he asked his brahmins what it 
meant. They said, “Some kuights of yours, sire, who have been long 
absent, will return.” So next morning, after feasting on many a dainty 
dish, he sat in his durbar, and the deities brought this brahmin and set 
him in the courtyard of the palace. In a moment the king saw the children, 
and said; 

“Whose face is this that yellow shines, dry as though fire did scorch, 

Like some gold bangle—one as though aB shrivelled with a torch! 

Both like in body, like in marks—who can these children be! 

Like jali is tbe boy, and like Kaph^jink is she. 


1 “ Hers endeth the Sakka Chapter.” Sehol. (Sakka-pabbam). 
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They’re like two little lion cube that from their cave descend, 

And like each other: and they seem all golden as they stand.” 

After thus praising them in three stanzas the king sent a courtier to 
them, with instructions to bring them to him. Quickly he brought them ; 
and the king said to the brahmin: 

“Good Bharadvaja, tell me whence you have those children brought!” 
jQjaka said: 

"A fortnight since one gave them mo, well pleased with what he wrought." 
[575] The king said: 

“By what soft speech or word of truth did you make him believe) 

From whom these children, chiefest of all gifts, did you receive!” 

J ujaka said: 

“It was the King Vessantara, in forest lands who lives, 

Gave them as waves, who like the earth to all suitors freely gives. 

’Twas King Vessantara who gave his own as slaves to me. 

To whom all suitors go, as go all rivers to the sea.” 

Hearing this, the courtiers spake in dispraise of Vessantara: 

“Were he at home, it were ill done by any king that's good: 

How could ho give his children then, when bauisht in the wood! 

0 listen to me, gentles all, that here assembled stand, 

How could the king his children give to serve another’s hand! 

Slaves male or female he might give, a horse, a mule, a car, 

Or elephants: but how give those who his own children are!” 

But the boy hearing this, could not stomach his father’s blame; but as 
though raising with his arm Mount Sineru smitten by the windblast 1 , 
he recited this stanza: 

“How, grandsire, can he give, whon none in his possession are, 

Slaves male or female, elephants, a horse, a mule, a carl” 

The king said: 

n “Children, I praise your father’s gift: no word of blame I say. 

*ut then how was it with his heart when he gave you away I” 

The lad replied: 

“All full of trouble was his heart, and it burned hot as well, 

His eyes were red like Rohiul, and down the teardrops fell.” 

Then spake Kanhajina and said: 

“Father, this brahmin see— 

With creepers, like his homeborn slave, my back he loves to beat. 

This is no brahmin, father dear! for brahmins righteous be; 

A goblin this in brahmin shape, who drives us off to eat. 

How can you see us driven on with all this cruelty!” 

1 The world is destroyed sometimes by fire or water, sometimes by wind. The 
construction is difficult; 1 take vitabhihataua tituruno as gen. absol., and the object 
as understood. 
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The king, seeing that the brahmin did not let them go, recited a stanza: 

“You children of a king and queen, royal your parents are: 

Once you would climb upon my hip; why do you stand afar?” 

The lad replied; 

“We’re children of a king and queen, royal our parents are, 

But now a brahmin’s slaves are we, and so wo stand afar.” 

The king said: 

“My dearest children, speak not so; my heart is parcht with heat, 

My body’s like a blazing fire, uneasy is this seat. 

My dearest children, speak not so; you make me sorrow sore. 

Come, I will buy you with a price, ye shall be slaves no more. 

[577] Come tell me truly as it is,—I will the brahmin pay— 
wtiat price your father sot on you when he gave you away?” 

The lad replied: 

“A thousand pieces was my price: to set my sister freo, 

Of elephants and all the rest 1 a hundred each fixed ho.” 

The king bade pay the price for the children. 

“‘Up, bailiff, pay the brahmin quick, and let the price bo told: 

A hundred male and female slaves, and cattle from the fold, 

A hundred elephants and bulls, a thousand pounds in gold.’ 

The bailiff paid the brahmin auick, at once the price was told: 

A hundred male and female slaves, and cattle from the fold, 

A hundred bulls and elephants, a thousand pounds in gold.” 

Thereto he gave him a seven-storeyed palace; great was the brahmin’s 
pomp! He put away all his treasure, and went up into his palace, and 
lay down on his fine couch, eating choice meats. 

The children were then washed and fed and drest; the grandfather 
took one on his hip, the grandmother took the other. To explain this, the 
Master said: 

“The children bought, well washt and drest, richly adorned, and fed, 

[578] And set on their grandparents’ hips, the king then spake and said: 
‘Jali, your parents are we trust both prosperous and well 2 , 

With grain to glean and roots and fruits abundant where they dwell. 
Have they been much by flies and gnats and creeping things annoyed, 
And have they from wild beasts of prey immunity enjoyed?’” 

The lad replied : 

“I thank theo, king, and answer thus: my parents both are well, 

With grain to glean and roots and fruits abundant where they dwell. 
From flies and gnats and creeping things they suffer not annoy, 

And from wild beasts of prey they there immunity enjoy. 

Wild bulbs and radishes she digs, catmint and herbs seeks she, 

With jujubes, nuts, and vilva fruit she finds us food alway. 

1 Beading hatthinddisatena with B d . This must be the sense, but the reading is 
uncertain. 

■ See in. 871* 1 (trans., p. 234). 
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And when she bring* wild fruits and roots, whatever they may be, 

We all together come and eat by night and eke by day. 

Our mother's thin and yellow grown by seeking for our food, 

Exposed to heat, exposed to wind in the beast-haunted wood. 

Like to a tender lotus flgwer held in the hand which fades: 

Her hair is thin 1 with wandering amid the forest glades. 

Beneath her armpits clotted dirt, her hair in topknot bound, 

She tends the fire, and clothed in skins she sleeps upon the ground." 

Thus having described his mother’s hardships, he reproached his 
grandfather in these words: 

“ It is the oustom in the world that each man loves his son ; 

But this in one case it would seem your honour has not done” 

[579] The king acknowledged his fault: • - 

“It was ill done of me indeed to ruin the innocent, 

When by the people’s voice I drove my son to banishment. 

Then all tho wealth which I possess, all that I have in band, 

Be his; and let Vessantara come and rule in Sivi land.’’ 

The lad replied: 

“Not for my word will he return, the chief of Sivi land : 

Then go thyself and fill thy son with blessings from thy hand." 

Then to his general-in-chief King Safijaya thus said: 

“My homes, chariots, elephants, and soldiers go prepare, 

And let the people come around, the chaplains all be there. 

The sixty thousand warrior lords armed and adorned so fair, 

Drest up in bluo or brown or white, with bloodred crests, be there. 

Like as the spirit-haunted hills, where trees a plenty grow, 

Are bright and sweet with plants divine, so here the breezes blow. 

Bring fourteen thousand elephants, with trappings all of gold, 

With drivers holding lance and hook: as many horse bo told. 

Sindh horses, all of noble breed, and very swift to go, 

Each ridden by a henchman bold, and holding sword and bow 2 . 
[fi801Let fourteen thousand chariots be yoked and well arrayed, 

Their wheels well wrought of iron bands, and all with gold inlaid. 

Let them prepare the banners there, the shields and coats of mail, 

And bows withal, those men of war that strike and do not fail.” 

Thus the king described the constitution of his army; and he gave 
orders to level the road from Jetuttara away to Mount Vaiiika to a width 
of eight rods’, and thus and thus to deeorate it. He Haid: 

“Strow l&ja flowers all about, and scented garlands strow, 

Let there be pious offerings on the way that he shall go. 

Each hamlet bring a hundred jars of wine for those who wish, 

And set them down beside the road by which my son shall go. 


1 “ Torn out by the twigs of the trees.” Bohol. 
* Compare v. 3S9* (trans., p. 183). 

’ utabham * 30 yofthls. 
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Let flesh and cakes be ready there, soup gamiaht well with fish, 

And set them down beside the road by which my son shall go. 

Wine, oil, and ghee, milk, millet, rice, and curds in many a dish, 

Let them be set beside the road by which my son shall go. 

Cooks and confectioners bo there, and men to sing or play, 

Dancers and tumblers, tomtom men, to drive dull care away. 

The lutos give voice, the harsh-mouth’d conch, und let the people thrum 
On timbrels and on tabours and on every kind of drum.” 

[581] Thus the king described the preparation of the road. 

But Jftjaka ate too much and could not digest it, so he died on the 
spot. The king arranged for his funeral: proclamation was made through 
the city by beat of drum, but no relative could be found, and his goods 
fell to the king again. 

On the seventh day, all the host assembled. The king in great ceremony 
set out with J&li as his guide. This the Master explained as follows: 

“Then did the mighty host set forth, the army of the land, 

And wont towards the Variika hill, while J&li led the band. 

The elephant of sixty years gave forth a trumpet sound 1 , 

Loud trumpeted the mighty beast what timo his girth they bound. 

Then rattled loud the chariot wheels, then neighed the horses loud, 

As the groat army marched along the dust rose in a cloud. 

For every need provided well the host marcht with a will, 

And Jah led the army on as guide to Vamka hill. 

They entered in the forest wide, so full of birds and trees. 

With every kind of flowering plant and any fruit you please. 

There when the forest is in flower, a shower of song is heard, 

The twitter here and twitter there of many a bright-winged bird. 

A night and day they marcht, and came to the end of their long road, 
And entered on the district where Vessantara abode*.’ 1 

[582] On the banks of Lake Mucalinda, Prince Jali caused them to 
intrench a camp : the fourteen thousand chariots he set facing the road by 
which they came, and a guard here and there to keep off lions, tigers, 
rhinoceros, aud other wild beasts. There was a great noise of elephants 
and so forth; this the Great Being heard, and scared to death thought 
he—“ Have they killed my father and come hither after me ! ” Taking 
Maddi with him he climbed a hill and surveyed the army. Explaining 
this, the MaBter said : 

“The noise of this approaching host Vessantara did hear; 

He climbed a hill and looked upon the army, full of fear. 

‘ 0 listen, Maddi, how the woods are full of roaring sound, 

The neighing of the horses hear, the banners soe around. 


1 " The people of Kasi had returned him to Safijaya, ruin having fallen in their 
country; he trumpeted with joy because he expected to aee hie mother again.” 
Bohol. 

1 " Here endeth the Mahiriji Section (Maharija-pabbaihj." Bohol. 
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Can they be hunters, who with pits or hunting-nets or knives 
Seek the wild creatures in the woods with shouts to take their lives! 


So we, exiled though innocent, in this wild forest land. 
Expect a cruel death, now fallen into an enemy’s hand.’” 


When she had heard these words, she looked at the army, and con¬ 
vinced that it was their own army, she recited this stanza to comfort him: 


c n: 


“ All will be well: thy enemies can do no hurt to thee, 
"o more than any flame of fire could overcome the sea.” 


So the (treat Being was reassured, and with Maddi came down from 
the hill and sat before his hut. This the Master explained: 

“Then King Vessantara hereat descended from the hill, 

And sat before his leafy hut and bad his heart be still.” 


At that moment, Sanjaya sent for his queen, and said to her: “ My 
dear Phusati, if we all go together it will be a great shock, so I will first 
go alone. When you feel that they must be quiet and reassured, you may 
come with a company.” After a little time he told Jali and Kanhajina to 
come. He turned his chariot to face the road by which he had come, and 
set a guard in this place and in that, mounted upon his caparisoned 
elephant, and went to seek his son. The Master explained it thus: 

“Ho set his army in array, his car turned to the road, 

And sought the forest where his son in loneliness abode. 

Upon his elephant, his robe over one shoulder thrown, 

Clasping his upraised hands, he went to give his son the throne. 

Then he beheld the beautoous prince, fearless, composed in will, 

Seated before his hut of leaves and meditating still. 

[684] Vessantara and Maddi then their father went to greet, 

As they beheld him drawing nigh, eager his son to see. 

Then Maddi made obeisanco, laid her head before his feet, 

Then ho embraced them ; with his band he stroked them pleasantly.” 


Then weeping and lamenting for sorrow, the king spoke kindly to 
them. 


“ I hope and trust, my son, that you are prosperous and well, 

With grain to glean and fruits and roots abundant where you dwell. 
Have you been much by flies and gnats and creeping things annoyed, 
And have you from wild beasts of prey immunity enjoyed 1 ” 

The Great Being answered his father: 

“ My lord, the life we had to live a wretched life has been; 

We had to live as bost we could, to eat what we could gloan. 

Adversity breaks in a man, just as a charioteer 

Breaks in a horse: adversity, 0 king, has tamed us hore. 

But ’tis our parents’ absence which has made our bodies thin, 
Banisht, 0 king, and with the woods and forests to live in.” 

After this he asked the fate of his children. 

“But Jali and Kanhajiua, your hapless heirs, whom now, 

A brahmin cruel, merciless, drives on like any cow, 
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[686] If you know anything of these the royal children, toll, 

As a physician tries to make a man with snake-bite well.’* 

The king said: 

“ Both J&li and Kanh&jina, your children, now are bought: 

I paid the brahmin: therefore be consoled, my son, fear nought.” 

The Great Being was consoled to hear this, and conversed pleasantly 
with his father. 

“I hope, dear father, you are well, and trouble comes no more, 

And that my mother does not weep until her eyes are sore,” 

The king replied: 

“Thank you, my son, I am quite well, and trouble comes no more, 

So too your mother does not weep until her eyes arc sore.” 

The Great Being said : 

“I hope the kingdom all is well, the countryside at peace, 

The animals all strong to work, the rain clouds do not cease,” 

The king replied: 

“ 0 yes, the kingdom all is well, the countryside at peace, 

The animals all strong to work, the rain clouds do not cease.” 

As they thus talked together, Queen Fhusatl, feeling sure that they 
must be all relieved from anxiety, came to her son with a great company. 
[586] The Master explained it thus : 

“Now while they talked together thus, the mother there was seen 
Approaching to the door afoot, barefooted though a queen. 

Vessantara and MaddI then their mother went to greet, 

And MaddI ran and laid her head before her mother’s feet 
The children safe and sound afar then MaddI did espy, 

Like little calves that see their dam loud greetings they did cry. 

And MaddI saw them safe and sound: like one possest she sped, 
Trembling, and felt all full of milk the breasts at which they fed.” 

At that moment the hills resounded, the earth quaked, the great ocean 
was troubled, Sineru, king of mountains, bent down: the six abodes of the 
gods were all one mighty sound. Sakka, king of the gods, perceived that 
six royal personages and their attendants lay senseless on the ground, and 
not one of them could arise and sprinkle the others with water; so he 
resolved to produce a shower of rain. This he did, so that those who 
wished to be wet were wet, and those who did not, not a drop of rain fell 
upon them, but the water ran off as it runs from a lotus-leaf. That rain 
was like rain that falls on a clump of lotus-lilies. [587] The six royal 
persons were restored to their senses, and all the people oried out at the 
marvel, how the rain fell on the group of kinsfolk, and the great earth did 
quake. This the Master explained as follows: 

“When these of kindred blood were met, a mighty sound outspake, 

That all the hills reechoed round, and the great earth did quake. 
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Qod brought a mighty cloud wherefrom he sent a shower of rain, 

When as the King vessantara his kindred met again. 

King, queen, and son, and daughter-in-law, and grandsons, ail were there, 

When they were met their flesh did oroep with rising of the hair. 

The people clapt their hands and loud made to the king a prayer: 

They called upon Vessantara and MaddI, one and all: 

‘Be thou our lord, be king and queen, and listen to our call'!”' 

Then the Great Being addressed his father: 

“You and the people, countryfolk and townsfolk, banisht me, 

When I upon my royal throne was ruling righteously.” 

The king replied, to allay his son’s resentment: 

“It was ill done of me indeed to ruin the innocent, 

When by the people’s voice I drove my son to banishment.” 

After reciting this verse, he added yet another, to ask for relief from 
his own sorrow: 

“A father's or a mother’s pain, or sister’s, to relieve, 

A man should never hesitate his very life to give.” 

[588] The Bodhisat, who had been desirous of resuming liis royalty, 
but had refrained from saying so muoh in order to inspire respect, now 
agreed; whereupon the sixty thousand courtiers, his birthmates, cried 
out— 

“ ’Tis time to wash, 0 mighty king—wash off the dust and dirt! ” 

But the Great Being replied, “ Wait a little." Then he entered his 
hut, and took off his hermit’s dress, and put it away. Next he came out 
of the hut, and said, “ This is the place where I have spent nine months 
and a half in ascetic practices, where X attained the summit of perfection 
in giving, and where the earth did quake ”: thrice he went about the hut 
rightwise and made the five-fold prostration before it*. Then they 
attended to his hair and beard, and poured over him the water of con¬ 
secration, while he shone in all his magnificence like the king of the gods. 
So it is said, 

“Then did the King Vessantara wash off the dust and dirt." 

Great was his glory: every place quaked that he looked on, those skilled in 
auspioious words uttered them, they caught up all manner of musical instru¬ 
ments; over the mighty ocean there was a sound like the noise of thunder; 
the precious elephant they brought richly caparisoned, and girding himself 
with the sword of priSe he mounted the precious elephant, whilst the 
sixty thousand courtiers, his birthmates, compassed him around in 
gorgeous array. 

1 “ Here endeth the Section of the Six Princes (Chakhattiya-khaiylaTh).'' Sohol. 

* Touching the earth with forehead, elbows, waist, feet, and knees. 
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MaddI also they bathed and adorned and sprinkled with the water of 
consecration, and as they poured the water they cried aloud, “ May 
Ves8antara protect thee!” with other words of good omen. The Master 
explained it thus: 

“With washen head and goodly robes and ornaments of state, 

Girt with his awful sword he rode the elephant his mate 1 . 

And then the sixty thousand chiefs, so beauteous to view, 

His birthmates, came about their lord and did obeisance due. 

[589] The women then bathed MaddI, and all together pray— 

‘Vessantara and Saiijaya preserve you all alway 1’ 

Thus reestablished, and their past trouble remembering, 

There in the pleasant master’s land they made a merry cheer. 

Thus reestablished, and the past trouble remembering, 

Happy and glad the lady went with her own children dear.” 

So in happiness she said to her children : 

“I only ate one meal a day, I slept upon the ground, 

That was my vow for love of you until you should be found. 

But now my vow is brought to pass, and now again I pray, 

What good so ever wo have done preserve you both alway, 

And may the great king Sanjaya preserve you both alway: 

What good so ever has been done by father or by me, 

By that truth grow thou never old, immortal do thou be.” 

[590] Queen Phusati said also, “Henceforth let my daughter-in-law be 
robed in these robes, and wear these ornaments!” These she sent her in 
boxes. This the Master explained thus: 

“Garments of cotton and of silk, linen and cloth so fine 
Her mother-in-law to MaddI sent which made her beauty shine. 

Necklet and bracelet, frontlet-piece, foot-bangle, jewelled zone 
Her mother-in-law to MaddI sent, wherowith her beauty shone. 

And when the princess passing fair her jewellery surveyed, 

She shone, as snines in Nandana the goddesses arrayed. 

With washen head and ornaments and goodly robes to see, 

She shone, like to some heavenly nymph berore the Thirty-Three. 

As when in Cittalatft Grove 2 the wind a plantain sways, 

The princess of the beauteous lips lookod lovely as that tree. 

Like as a brilliant-feathered bird that flies the airy ways, 

She with her pretty pouting lips and beauty did amaze. 

[591]Thev brought a fine young elephant, a mighty and a strong, 

Which neither spear nor battle din oould fright, whose tusks were long. 
She mounts upon the elephant, so mighty and so strong, 

Which neither spear nor battle din could fright, whose tusks were long.” 

So they two in great pomp proceeded to the camp. King Sanjaya and 
his innumerable host 8 amused themselves in hill sports and woodland 

1 paccayo : “ born on the same day as himself.” Schol. 

2 One of Indra’s gardens. 

8 akkhohini, the proverbial word for an array complete in all points and numbering 

10 , 000 , 000 «. 
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sports for a whole month. During that time, by the Great Being’s glory, 
no hurt was done in all that great forest by wild beast or bird. The 
Master thus explained it: 

“By glory of Vessantara, through all that mighty wood, 

No beast or bird did any harm to the others, all did good. 

And when he was to go away, they all with one consent, 

Birds, beasts, and all the creatures of the wood, together went: 

But silent were all pleasant sounds when he had left the wood.” 

[592] After the month’s merry-making, Saiijaya summoned his captain- 
in-chief, and said, “We have stayed a long time in the forest; is the road 
ready for my son’s return?” He replied, “Yes, my lord, it is time to 
go." He sent word to Vessantara, and with his army departed, following 
with all his host the road which had been prepared from the heart of 
Vamka hill to the city of Jetuttara. This the Master explained as 
follows: 

“The royal road was newly made, with flowers and bunting fair arrayed 
From where he lived in forest glade down to the town Jetuttara. 

His sixty thousand mates around, and boys and women places found, 
Brahmins and Vesiyas, homeward bound unto the town Jetuttara. 

There many an elephant mahout, the charioteers and men afoot, 

With all the royal guard to boot were going to Jetuttara. 

Warriors that skulls 1 or pelties wore, of mailed men with swords good store, 
To guard the prince went on before down to the town Jetuttara.” 

The king traversed this journey of sixty leagues in two months. He 
then entered Jetuttara, decorated to receive him, and went up to the 
palace. This the Master explained: 

“Then the fair city entered they, with walls and arches high, 

With songs and dances, food and drink in plentiful supply. 

Delighted were the country folk and people of the town 
To welcome back to Sivi land their prince of high renown. 

All waved their kerchiefs in the air to see the giver come; 

Now is a gaol-delivery proclaimed by beat of drum.” 

[593] So King Vessantara set free all creatures, down to the very cats; 
and on the day that he entered the city, in the evening, he thought: 
“When day dawns, the suitors who have heard of my return will come, 
and what shall I give them?” At that moment Sakka’s throne grew hot: 
he considered, and saw the reason. He brought down a rain of the seven 
kinds of jewels like a thundershower, filling the back and front of the 
palace with them waist-high, and over all the city knee-deep. Next day, 
he allotted this or that place to various families and let them pick up the 
jewels; the rest he made to be collected and placed in his own dwelling 
with his treasure; and in his treasuries he had enough to distribute 
always in future. This the Master explained as follows: 


karotiyi: slsakarotiko ti laddhanama slse patimukkakarotino yodhi. 
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“When as Vessantara came back, Sivi’a protector king, 

The god a shower of precious gold upon the place did bring. 

So when Vessantara the prince his generous gifts had given, 
He died at last, and fully wise, he passed away to heaven.” 


When the Master had ended this discourse of Vessantara, with its 
thousand stanzas, he identified the Birth : “ At that time, Devadatta was 
Jujaka, the lady Cinca was Amittatapani, Channa was Cetaputta, Sari- 
putta was the ascetic Aceuta, Anuruddha was Sakka, King Suddhodana 
was King Srifijaya, Mahamaya was Phusati, Kahula’s mother was Queen 
Maddi, ltiLhula was Prince Jali, Uppalavaima was Kanh&jina, the 
followers of Buddha were the lest of the people, and King Vessantaiu 
was I myself'.” 

1 A number of verses follow, describing the contents of the Jtitaka book. They are' 
the work of some copyist. 




